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15 CELEBRATION of Lord Mahavira’s 2500th Nirvana will
I b an incentive for us to reflect upon the great Prophet’s
e and message.
He who listened to many a philosophical teaching, who
s well acquainted with the conditions then prevailing in
4 motherland, he meditated on all the problems in which
is fellowmen could be interested. The grandiose doctrine
¥hich he preached, the example which he set, have inspired
l he followers of his creed until this day. Whatever their
yumber, they are known to have played a major part all
II through the history of their country. And it is, to a great
txtent, due to them, that India appears as the home of
[ lorbearance, of ahimsa, and, consequently, of benevolence
and sympathy towards all that is alive. Any one who has,
in the least, been acquainted with the great Jaina teachers”
works cannot help but feel deep admiration for all those,
! religious and laymen, who have devoted multifarious
tfforts, through so many centuries, to preserve a revered
message, prevent its withering, and always infuse renewed
life into it. Their descendants, who have helped us, for-
eigners, to get a genuine glimpse of what the Jaina faith
and achievements are, deserve our thanks: my thoughts
igo to those, in and around Ahmedabad, Bangalore, Baroda,
‘Bombay, Calcutta, Cambay, Delhi, Kolhapur, Lalitpur.
‘Mangalore, Mudbidri, Mysore, Patna, Vlaranasi, Vaishali,
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who Wave heen (o me kind hosts, advisers, teachers, friends.

Todiy I feel extremely honoured and grateful to be
#iven the privilege to participate in the present celebration:
I thunk all those who generously make it possible for me:
the committee, the editorial board, the office staff of the
Bhagwan Mahavira 2500th Nirvana Mahotsava Samiti;
the honorary secretary, Shri Rishabhdas P, Ranka, the
translator of the present essay, Shri Bal Patil, also Dr.
B. K. Jain (Sevres) who read the translation through with
me, and Dr, A. N. Upadhye whose guidance is a joy to all.
I am glad that the Editions Gallimard (Paris) and the stafl
of the Encyclopaediede la Pleiade (particularly M. Raymond
Queneau, Mme. Odette Drocourt, Mme. A. Chevallier)
agreed to give the copyright for this publication: T eXpress
my sincere thanks to them. . :

May this hearty collaboration serve as a humble tribute
to one of the eminent teachers of mankind, and to the
brilliant Community who keep this message alive.

COLETTE CAILLAT

Introduction

Tug 25007 anniversary of the Nirvana of Bhagwan Mahavira
falling on 13 November 1974 awarded us an opportunity
to remember the great teacher of «himsa and pay our respect-
ful tributes. It is proposed to celebrate this sacred event at
pational and international level. The Government of India
has appointed a National Committee comprising of promi-
pent Jains and non-Jains under the presidentship of the
Prime Minister Mrs. Indira Gandhi. Also, State Commitiees
in all the States have been formed at government level to
initiate Nirvana celebrations on the pattern devised by the
National Committee.

The programme approved by the National Committee
includes: (i) the development of Vanasthali or Bhagwan
Mahzavira Park as a National Park which will contain stone
pillars and forana gates with inscriptions of Bhagwan
Mahavira’s teachings etc., (ii) the establishment of a museum
of Jaina arts and paintings, a library of Jain literature and
National Council of Jainological Studies, (iii) the setting up
of twenty Bhagwan Mahavira Bal Kendras in each state
attached to Nehru Youth Centres, (iv) the opening of Rural
Library Centres one in each State to be named after Bhagwan
Mabavira, and (v) erecting monument at the birth place of
Bhagwin Mahavira at Kshatriyakund, Vaishali.

There is also an extensive publication programme covering
comprehensively the Jaina contribution to the Indian
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Civilizaltion and Culture, It is also proposed to bring out
Men?mtlal Volume: Bhagwan Mahavira and His Teachings
consisting of essays by distinguished Indian and forei.
scholars on Bhagwin Mahivira and Jainism. The prese

€ssays on Bhagwan Mahavira and Jainjsm by Dr. Mme,
: Dr. A. N. Upadhye and Mr. Bal Patil are
meant to pr'ovldc a comprehensive introduction to Jainism
for the English-speaking readers. The original French mono-

Colette Caillat,

graph by Dr. Caillat has been translated into English b
Mr. Bal Patil to the satisfaction of the author and Dr. A Ny
Upadhye, the Chief Editor of our publications, We ac;kn;:.lw.
ledge the unfailing cooperation received by the Samiti fr :
Dr._ M_me. Colette Caillat, Dr. A. N. Upadhye and Mr g::
Patil in this publication. We are particularly gratcﬁ;-:l to
D_r. Caillat for securing us the rights for the publication of
thrF ‘translation into English from the French publisher
Edm'ons Gallimard (Paris) and to the Staff' of the Enc t:lac:f
paedie d? la Pleiade. It is our earpest hope that this Ieaj:'ned
fntrc':d.ucn_on to Bhagwin Mahavira and Jainism will give an
inspiring insight into one of the great faiths of the world

Bhagwan Mahavira 2500¢h Nirvana

KASTURBHAI LA
Mahotsayq Samiti, Bombay . -

President

CHIMANLAL C, SHAH
RISHABHDAS P, RANKA

Hony. 8 ;
21 October 1974 Y. Secretaries

ainism

Ly CAILLAT

A1 resenT, the Jaina community is composed of hardly a
Million and five hundred thousand members.” Though
merically weak it is none the less active and influential
gwing to the fact that the Jainas are placed among the most
plucated Indians and that a considerable proportion among
them play an important role in the economic life of the
sountry.

They are found today in the principal commercial and
industrial centres of India where they often form small rigo-
rously cohesive social groups which appear to other Indians
rather exclusive. The majority, however, is established partly
in Karnataka and partly in Gujarat (notably in the Peninsula
ol Kathiawar), and in Rajasthan. This geographical division
coincides in a great measure with a difference of sectarian
adherence: the Jainas of the north being generally of Svetam-
bara obedience, the Jainas of Deccan almost always
Digambara, This cleavage does not affect, in our days, the
relationship between the two groups, and besides it depends
on relatively minor divergences which have not disturbed the
fundamental unity of the Jaina doctrine. It appears that
they have been favoured, indeed provoked, by various historical
‘circumstances, the effects of which were mutually reinforced:
the split consecrated in A.p. 79 had been preceded by several
minor schisms, and besides, by the emigration of a fraction

LAccording to the latest census, the Jainas in India number,

2,604,696, i
T L'{id'\"“

N




2 JAINISM

of the community. Perhaps it was latent in sixth-fifth century
B.c when the doctrine and the community of Parsva was
reorganised by Vardhamina, a noble of Vaiéili, also known
or the Jina, the
‘conqueror’. From this last epithet are derived the names of
their adherents, the Jainas, and of his ‘religion’, Jinism (in

as Mabavira, the great ‘great hero’,

English, ofien Jainism).

His epoch and country are the same in which Buddha
lived; and because of the diverse similarities between the life,
the thought and the works of the two Masters, the first occi-
dentals to be interested in the topic were led to consider
Jainism either as a source, or, on the contrary, as a ramifica-
tion of Buddhism (cf. Colebrooke, Prinsep, J. Stevenson, Léon
Feer; on the other side, Wilson, Weber). But Hermann
Jacobi, towards 1880, has authoritatively established the inde-
pendence of the two movements and shown that their aflinity
proceeds from the influence of the ambient civilisation and of
Brahmanic asceticism on the two reformers.

Among the scholars who, in the West, have diversely con-
tributed to the progress of the Jaina studies, the most notable
belong to the German school. In addition to Albrecht
Weter and Jacobi (who started numerous researches), let us
mention Georg Biihler, the Swiss Ernst Leumann (one of the
great pioneers), further his disciple Walther Schubring and
the latter’s school at the University of Hamburg, where his
disciple Ludwig Alsdorf has succeeded him; while Klaus
Bruhn develops Jaina research in Berlin; besides, J. Hertel,
W. Kirfel, H. Von Glasenapp. Apart from Germany, research,
though not so intensive, has been mainly conducted in Italy,
by Pavolini, Ballini, then Oscar Botto, C, Della Casa, in the
USA., by M. Bloomfield, then W. Norman Brown, in
France, by A. Guérinot. Valuable studies are published, in

England by R. Williams; in Belgium by l. Deleu. The
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wh Scholar Sylvain Lévi, though he drew attention to
Wulogy and emphasised the interest of this study, has (.!e-
Al to it only brief scattered remarks But he was, like
udtinot, in regular correspondence with the pious Jaina
ok Vijayendra, one of the learned Indians who have aided
it progress of the studies by making the sources accessible,
W4 much as possible, and in struggling against the seclusion of
the Jainas, which though useful at a certain epoch to protect
thom against persecution might have brought about their
slignation in the twentieth century. The learned Jainas are
today extremely active, the Svetambaras form the majority
#round Muni Punyavijaya and the L. D. Institute of Indolo-
gy of Ahmedabad (Direcior, D. Malvania), etc. The Digafn-
buras under the impetus of A. N. Upadhye and of H. L, Jain,
thunks to whom have been published numerous Jaina works
written sometimes in old Indo-Aryan (Sanskrit), sometimes in
Middle-Indian (Prakrits and Apabhramsa). Not long ago,
the great French Indologist, Louis Renou was much impressed
by the dynamism of the Jainas. Hence, though he was not a
specialist in this domain, in 1851 he devoted to it an extre-
mely thought-provoking lecture commenting on the resem-
blances between Jainism and the diverse other religious move-
ments in India (see Religions of India, ch. 6). Only accessory
allusion will be made here, to these delicate and complex
questions.

THE ORIGIN
Pirsva

Whereas tradition presents Buddha as the founder of the
Buddhist community, it presents the Jina (Mahavira) rather
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as a reformer whose precursor, Paréva, has left a very persis-
tent memory. The latter, it is said, flourished around 250
yc,ars prior lt:_» Mahavira, Parsva is reported to be son of
A_svase‘na, King of Benares. Born in this town he first lived
t!iere till the age of thirty. Then devoting himself to medita-
tion a:_ad asceticism, he attained to the supreme knowledge
proclaimed the law, gathered around him numerous fo]lowers’
men and women, monastics and laymen. At the end ol"
seventy years he retired to a mountain of southern Magadha
at Samet'-Srkhar (hence named Parasnith), where he died
af‘tc{ a rigorous fast of one month, leaving a circle of disciples

'He is todajt' very ardently venerated. Although his biography
is cu_nvemlonal, strongly inspired, it seems, by that of
Mahavira, most of the alleged facts appear probable. On the
tt::::twr:z. the years, the durations of lives traditionally assigned
el y-two prophets who are supposed to have preceded

drsva are c_\.rt.denuy related for amazing the understanding

Their hlstc?nf:uy has, therefore, been considered very doubtful'
However, It1s tempting to allow the historicity of Ncminé:
tha (or Aristanemi), the twenty-second, who was a kinsman
of‘I.{rsr_ta (the Hindu hero and god); one speaks of him as
Pa:hng. from Kathiawar, and even today he is very popular
in Gujarat; his career unrolled in the mountain of Girnar

w!lere hc_ atlained Nirvina. As for other prophets their rolcé
will be discussed further on.

That Pai"éva has been a historical personage may be deduced
from specific, concrete details available about him. for
exarflplc, an epithet according to which he was ‘agrecablc to
men’, l.har 15 to say, inspiring them. The Jaina texts speak
of his disciples, or ‘spiritual descendants’, and even a poem
:j‘dUrrarajjh&yri depicts the encounter of a follower of Paréva
o?m:nf;(;ff:)f)f Mahavyira (which results in the conversion

e
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The disciples of both the prophets are considered as
fhe lollowers of Jainism. It is conceded that Mahavira
fuok over and completed the doctrine which Parsva had
sluborated; above all, and very precisely, he has substi-
Wilnd the fourfold discipline of his predecessor by the law
Which extols the observance of five vows and the practice
wl vonfession and repentance. Thus tradition explicitly
gulls upon to regard Mahavira as a bold reformer who had
introduced new developments and a more lively sentiment of
morality in principles to which adhered an already exist-
ing community: what is still better, tradition suggests that,
while Mahavira converted numerous followers of Parsva
{o his views, he avoided breaking with all those who would
pot accept his doctrine. This is a remarkable attitude,
undoubtedly less exceptional in India than in the West.
Does it however carry the germ of the schism which took
place some five centuries later among the Svetambaras and

Digambaras?
Vardhamana Mahavira

In the sixth century . c. the religion of Paréva counted.
among its followers. a Ksatriya couple living at Kundapurs
(according to the Svetambara tradition), in the northern
guarter of Vaisali (modern Besarh, about fifty kilometres
away to the north of Patna in Bihar), in the Videha country,
The man, Siddhartha, was a chief of the clan of the Jnaty,
belonging to the gotra, Kasyapa, whereas his wife Trifalda
was closely connected to the reigning families of Vaisali
(capital of the Licchavis) and of Pataliputra, the capital of
Magadha. They called their junior son Vardhamana ‘pro-
spering’ (name which was later on interpreted as signifying
‘giver of prosperity’) It was on him the Jainas later onm -
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con ific ti
ferred the honorific title of Mahivira (occasionally abridg

ed;n Vira) and of Jina,

bel(;ﬁ:::jdm(i t;])‘the .‘»\retam.baras. he married Yasoda, who

Ny IS own _socw.l class, he had a dau;;htcr

g "a:jitioo was maljned to a Ksatriva, a ceratin Jama‘ali’
iy gr;smt emphaslse:? that this family completely be-'

i e racy, and vigorously refused to let it be linked

il em:nu: lt;lass (an allegation was even made that
vk rio ad bc;P t_ransferred from the womb of
ey o wa; :t r::; Trisala).! Tt is well-known that the
walsno;a o el years younger than Mahavira, also

A L N

% wis:sb:i!g;::mg, Vardhamana lived as a layman, yielding to
5 olé pacil'ents, At the time of their death, he was
R tan was ﬁrmly fcsolved to leave the world
. i brr;urcahse hls_ project, having been amhoriseri
ik l:er. He_d:smbuted all his wealth; then at
o cr:b” ;Icf: h'ls Country and, at the beginning of
i .momhs ;i.ﬁcmt:elittt:]ssfta religious mendicant. After
ks > severity of cold
se::::::ts:c;i:leznngpa:lothcs: This is the first meassziznfz’hi?}:
g thi:r;; ‘arsva: it indicates his penchant for asceu'lc
has a]w:ays adm;t:;daptrl,::arsémaal:d con(;rary e
- ' an erfect
“:)‘l}xt;t:;ll;: :z\éo'led himself t? mediation f(I:r two yc:ir;c:f){i.

e B l:!'nposed on hl‘mself extremely severe fasts
il 18 _peregrinations, which he pursued i;'or
-kl of Bcloo]; him across Magadha up to the Western
inclement weathﬂfa b; Sncoilisl:;:lid 31;10“’5 et

5 ou i

plants, by human wickedness and ;%crz:iitiz;:m\:ll?illscaﬂg

n some traditi
raditional biographies
phies of Mah&vi is
1o the transfer of embryo to his marringe DRSS e ee
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ept an unperturbed equanimity and welcomed pleasure and
in with a constant indifference.
Already in the first two years of his rigorous asceticism,
e perfected his knowledge and elaborated the fundamental
rinciples of the religious life which he organised later on.

ards omniscience which finally he fathomed

e progressed tow
a fal tree

" Juring the second period, on a summer night, under
on the northern river of Rjyvaliya near Jrmbhikagrama.

His greatness, in the meantime, was recognised, and the
animosity with which he had been beset gave place to respect.
He continued with his itinerant life which ceases only shortly
before his death. In normal times, he used to change cease-
lessly his shelter, roaming in a limited area of the Gangetic
plain in the Magadha country, Anga and Videha (almost the
present Bihar). But he used to interrupt his journeys during
the monsoon, following the example of other Indian religious
mendicants, Henceforth, he used to preach, sometimes on the
outskirts of a town, before huge audiences, according to
tradition, in which were crowded all the sections of the society,
including noblemen and princes. Indeed, the moderns have
emphasised that at first he had addressed his equals, the Ksat-
riyas, often the cultivated nobles, exactly as was done by the
Buddha, and not the humble folks. He appears besides to

have been supported by his parents either at Vaidali or at
Rajagrha (successively governed by $renika and Kimnika, the
same whom the Buddhists call Bimbisara and Ajatasatru).
After forty-two years of ascetic life, Vardhamana died, or
rather attained to Nirvana, at Pava (near the present Patna),
at seventy-two years of age ona date which one had endea~
voured to work out by reconciling the date of various tradi-
tions. It appears indubitable that one must discard 527 BC,,
although the Jainas began one of their chronology from this
year. Certain scholars favour the year 468 B, C., whereas
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acobi, followed b
¥ Schubring f g 2
of Mahayira preceded that orEBaVOured 447 B.C; the Niry .
. uddh & Wpparently constituted even before the two men had met

| uther and who, assuredly, promoted a very rigorous

temperament as th
L i
bable, the Jaina sor; o Buddha g

ality, it appears one can reco

rof Paréva, If aciv:
» 85 1L 1S pro. The Disciples of Mahavira

yen disciples of the Jina, ever since called ganadhdra, are
wildered as having been entrusted with bands (gana), each
prising from 300 to 500 monks. The first among them
Ciautama Indrabhdti, the acuteness of understanding of
hom the Master praised, and whom the scriptures make a
privileged interlocutor of Mahavira: the one who pressing
lm with question, gave him the occasion to expound the
numerous points of his doctrine. But, however, the authori-
tative texts may be more or less directly attributed, not to
Qautama Indrabhiiti, but to his fellow-student, Sudharman.
i1 is said, indeed, that Sudharman, interrogated by his student
Jambusvamin, transmitted to him the words which he him-
self had heard from Mahavira., They are the last to have
known them integrally and infallibly, they are also the last
omniscients (kevalin), Sudharman figures often at the head
of the patriarchs in the spiritual geneologies of the masters
(sthaviravaly) which the Jainas have established, and of whom
the inscriptions have confirmed the authenticity (at any rate

. 3
of €xperience, well-informed

about the life of hj
§ contemporaries, 5
’ nd) besidc& l.
» Interested

10 nature, expressing himself,

It is the womenf
olk whom the ;
Preaching of Maha
vira has

most powerfully
moved. Th
& ough o

umbers are concerned, the fat' ne has to be cautioys whers

When the community ;

nity is estj
at 14,000 monks, and 55 Oi)ﬂaﬂﬂ;‘d.
318,000 female fo!lowers’.

Although Mahs
had trmfscd l:f;as\:ra and Buddha had been copte :
Bds Bot saig S me regions, frequented the mpm.'anes.
The Jainas poigt o er they met. Digd they avoid AR Cinnlens
master with Makkhuati;(:;';,J ('}3 T contrary, the relati:;ghof? ::cr‘?

: “Josala, the chief Aitvi o
ioned by ?l{c tg:d;\;::;ka o for the second century, in the region of Mathura). They
: L ) :
480m), hecome particularly explicit from Bhadrabiahu (sixth genera-

fdhamina_ Mﬂ. =
ere esir Bavica was tion gt’ler Mah:‘wira onwards.) .
anged at the end of six ve This patriarch was a great savant and a great organiser as
I " well, and he can be given the second place, in importance,
in the Jaina church, He is taken to have expired 170 years

;‘;230“;‘3’ and Gosila dledah:;l:fr:: “hgaged in a violent
Y that ater. | ;
trine, at Ieas:\dt?;;;:;zzi:ﬂ;m:f_ﬂ influenced, ::’F:?;:’b: [;Epjj:: (according to the $vetambaras), 162 years (according to the
ices of the Ay : 2
I e zs::::;f::r)y Zr; e:h:d garl:zz:r iﬁéul;z ;?E;agmt::dr::;;t:c:vzoa
»
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baving renounced the throne, had retired w

gupta, ended their Jjves religiously by fasting,
From this epoch date

the schism of the community and, also, the £
attempt to collect the sacred texts.
the migration of a religious group
were led by Bhadrabﬁhu, whereas th
facts vary according to the traditio

plicated by the possible recurrenc
some time after.

e that as it may, the economic difficulties induced a grave
h the Jainas tried to check by
For completing the sacred

B
decline in the studies, whic
reuniting a council at Pataliputra,
texts, it was necessary to appeal (o Bhadrabahu, Tt js recalled
that he had made a move at that time, towards Nepal as a

result of a vow, and that he agreed only to recite before
emissaries,

Sthilabhadra; byt as he also committed
Bhadrabahu did got authorise him to recite the
before the synod, so that Sthiillabhadra has been the last of
the $rulakevalfn. The Jainas, as one Sees, explicitly recog-
nise the defects of their tradition,

The emigrants appear to have been particularly harsh
critics. They were scandalised at the laxity in which were
involved those who had remained in the North. Diverse
points of doctrine also became the object of controversy. So
much so that, in A.p. 79, the fommunity was divided into
Digambaras, the ‘nudes’ and Svetambaras, the ‘Whites’, The
former indeed believed liberation to be impossible for ope

cerfain faults,
texts in extense

ith him to $ravan
Belgola in Mysore, First Bhadrabahu, and then Chandry

the serioys dissension which led g

rst importan|
The two events are conse
cutive to a great famine of twelve years, which brought aboug

‘towards the coast’, that
is to say, towards the West and towards the Deccan: they

¢ northern group remain-
ed under the direction of Sthiilabhadra The details of the

ns, which are again com-
¢ of the same phenomena

They did not listen well, with the exception of
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wearing all the clolhe.s. They
Ly n(:; ';en:\hl:: cte:e personalgexample of the .lma.t::imi
inh::l :ot ir:xposed total nudity on the as;::“ .
' “‘MT in deference to Parsva and not to o
R Pﬂlhal’SDi ambaras, besides, deny tha't women cc;. -
e ntegt that Mahivira was married, and rehzld
' ' g cloe transfer of embryo (see'above}. Tlrfeimm
paih O.I lIl' s do not take any ordinary nouris dcﬁni:
R sider that the ancient texts have t_:e:en i
e gonnot indeed believe in the aulhequcliy garas
e '(;lcoustitute the canon of the Svetam ma;
i WT}lC of Mathura have permitted to ascertain L
. 'mlwa:sa:;:::nssccond century the divergences between
e Barly

i o groups were already clear-cut.
Expangsion of Jainism

: ade some donations,ﬂspe.a!:
E Jél_inaﬂ. i w%ﬁmf::?ukra :?:!I\mhis SUCCessor .at kl:]]]ay;tlal;
;f ha?ﬁul? (:::fin of the third century :;.c.). h’l;l;:?sa“;;gwan-
e in who i idered to he 3
C*‘chﬂed byhsullg:;si:fl ";‘::s;s zl?\lrl:’rse indicatiﬂ_ns pcrm;;iotno:
e oximately the stages of the :!ama .ex?ta::ould
Boiicati ﬂPtl_?f m Magadha and the Gangetic p]a“;,I : b“,;
Orlglm_nmg ft‘-n .inscription at S'Sravang Belgola, ;vabahu
uﬂmﬂ?mg & la Ujjayini towards the ume§ of Bha (rjwave,
cSlathl_wd i d ﬁrst' Karnataka, then Iater,‘m 4 secon b th;
Whem‘mgmm:;l Dravida territories Besides, lo“'raro =
e anB c. Jainism is implanted in '1‘hc east, in elra .
Sec_fmt_i CEDIU:;YI t.he‘ famous inscription of King Khara\tr ol
& 19d10316d h} inner sides of the Hathigumpha cave, ada =1
Kal_ll‘-*_ga, i l:e resent Bhuvaneswar), The propag;t:ldd,hist
Yl?gmhc(:?: at{oltlowf almost the same course as the
the w .
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It is diffic _
of _,ain‘i;‘gtut!; whspccu_ry the genuine dates of the piio .
blindly belieye . | "ODya mountains. One hesitates
century B.C Iedlhfj dion wiiich places it in malc';-t

*C. Indeed, the most ancient % UK e third
:;:?::;!OS'[I‘?I documents do not date bc;i;theb;"dfsgmable, )
there, it ap :Breat Propagators of the doctrin?;:av;h: =
Samantabh‘:;rm' towards the eighth century A.p., the | o
the first “ﬂtura (Whom tlile Jainas place erngly’ 55 ogician;

It is certain J:I)l;rl:i,}:[gda’ and another Iogicia;n A::?;;}‘;n

i 3 eccan and S : g
Al outh |
ity of iy Bmbara home, the rich an;d;z\::i E;CCOme

ul com-

which distingui
Késgha-s;;?sg;;st:;i Il\l::lzlast:l:csgtl)]y :Eertain customs. Theseare the
X ngha, -samgha (itself issui i
saf;c;z: 'e;:JizL S:mghas} the Mamura-sar:;;jf r::szt;e iy
7 anhegtiln ma:;;ear to have been important. In ll!::[ggl:
il es.out a Dra_vida-samgha. In the seventh
Sl Paﬁ:ﬂnly of !hg Jainas was established at Kan nh'
i, o :;i K;Ei;;dftoniShed the Chinese pifg:it:;
4 : country, i
oer;:;?:l?l:ﬁn :‘ms tI.TI:en particularly ﬁrn{ ::;egii;;?:t :hc_ll' |
e Qp;)gsli:’(iql thc_twelﬁh century (and dcspite. i
eemailor br““amn) their ccol?omic. social and cﬁlturalsome
e R, di, jI‘hc_y claimed the conversion of nmIe
g tfmlarlcs, not without some exaggeratl‘lm?
i Fy bcncﬁ.lcd from the tolerance a d e
e Morkhmzn? dynasties: the Ganga, the Ras:lrakt‘he
5 iR v 10 the western Ghat, near Nasik: =
L 1¢ west of Hyderabad), the wester:s E;];ten
ya

= T o .

WF tliis last dynasty were Jains and almost a

S0l i Jaina treatise and whose
ught®  Southern Jainism;
W42), Finally, the w
Wumerous monuments, pillars, te
fuuries Jaid out in the natural cav
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Badami) and the eastern Calukya (at Vengi), the

Wicurya of Kalyani, the Hoysala (Halebid). Several kings
i1, till the fall of

dynasty in the fourteenth century, had manifested a
{ benevolence towards the community.

= Some of the Rastrakiitas were devoted to Jainism: the most
llljant one, Amoghavarsa (A.n. 815-877) who is the author

reign marks the apogee of the
the Jast one who fasted unto death (A.D.
hole of Karnataka is covered with the
mples (modern basfis), sanc-
es which have been sculpted
ere, kings have encouraged

jemarkably. Almost everywh
hers the poets Jinasena and

the Jaina scholars, among ot
Cunabhadra (under Amoghavarsa). Quite early the savanls
pomposed systematic précis, doctrinal compendiums which are
authoritative in the opinion of the Digambaras. The most
ancient and the most revered masters are Vattakera, Kunda-
kuna (before the seventh ce-,ntury). to whom the Digambaras
add Umasvati, whom the Svetambaras claim alike, not with-
out reasons: one may ask whether the two secls do not refer

to two namesakes? ]
The spiritual centre of the Digambaras is at Sravana Bel-

gola (a hundred kilometres 1o the west of Bangalore, in
Mysore), where, according to their belief, Bhadrabihu and
Candragupta withdrewand undertook sallekhana, as is shown
by the bas-reliefs of one of the temples erected on the site.
It is in this place, at the summit of an airy height that, to-
wards A.D. 980 was erected the colossal statue of Bahubali
(mythological personage), which dominates the whole of the
surrounding. Several replicas, ancient and modern have been

built elsewhere.

The decline of the Digambaras dates from the eleventh to
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;eqtury, with the disappera
esides, precipitated by the revi
tenth century, the Jaina di ici

: themselve :
minori ) § conspicuous, Formj
Tity, they continue to exist to our d:h i

Karnataka w I ay, parti ;
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north of India, as ma 0'_ ow the history of the Jainas in lhs‘
and have hcc’ome uﬂ} t:jf the testimonies are di:.-mntim.u':nue
the Svcmmbara e ge \_Jv.lth Supernatural. On the wh Is
century, and it does ;(e}mams oObscure up till the sever:)llf
till the eightly i, ! appear to have crossed the Tapti

It is rememb
: ered that, towa
: : s rd
Jainism had gained Orissa, B s the second century B.C,

. tiit is i
that it had a remarkable gmw(ll: it is in the Wast principally,

An important centre h
other things,

1 century
the Svetambaras

nce of the Hoysalas. It wa

Wloning of the first century B.C. A

Al the mouth of the Indus),
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Lalioady divided themselves into several groups, with their
Mlivisions in ‘families” (kula) and spiritual ‘branches’
Bly), At the end of the fifth century A.D., Mathura
he seat of a Svetambara council presided by

the implantation of Jainism, in the Malva
# in the third century B.C., at the time when the town
Ujjayini was the capital of Maurya Samprati. To this
Iy 1% atrached the legend, which appears to have been very
Bpular, about Kalaka, a Jaina master who lived towards the

ccording to the story,
s hud flown as a refugee to the Sakas (who had just settled
and he had encouraged them (0
pious Gardabhila. They reigned

Tradition places

Wlodge from Ujjayini the im

Mere for a little time worthily honouring the religions. Their

Wuccessors, designated by the names of Vikramaditya and
Bhlivihana, are also reputed, to have been devoted to the
doctrine of Jainism, The Jainas, indeed, employ the Vikram
Yra which begins in 56 B.C. Among the kings converted to
their religion, they also count, the Hephatalite King Tormana
whose son, howaver, persecuted them (sixth century); as well
a5 Munja (tenth century) and Bhoja (eleventh century) of
Dhara, finally Akbar (sixteenth century). Although they
gxaggerate the symapthy shown 1o them by the monarchs,
they were certainly benefited by the benevolence of the three
last kings, and the liberal tolerance of Harsa of Thanesar
(seventh century). Thanks to these patronages, the Jainas
had been able to manifest their zeal in founding numerous
ganctuarics and monuments; many are extant even today,
across the whole of mnorthern India, from Khajuraho to
Gwalior in Madhya Pradesh, in Jaisalmer and at Mount Abu
in northern and werstern Rajasthan.

Further to the west, Gujarat appears to have sheltered well
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arganised communitiog,

the peningulq of Knthiawar, tha
fifth century, assembled together the two §
the first under the presidentship g3
directed by the master Devarddhi
Nigzirjuna). At that time, as well as i
the Jainas understood the necessity
against the hazards of 4 Somewhat anarchic trapn
They met finally to
order and completed the ¢
constituting the Svetambarg canon, Qpe
first counci] of Valabhi
that of Mathura, For,
retains the reading of
that of Nagirjuna as 3 s

Skandalia in the
imple variant), Th
the second council of Valabhij

A.D. 1160, this fast endeavoured to est
He tried, accordingly, 1o Propagate nog-vj
and charity (ahimsa): he prohibited by la
hunting of animals,

It is there, in fact, at Valabiii,|
, in lh'e second half of §

determine ji- they feassembled, put in
€X1s of the existing fragments, (h

had undoubtedly Jegs renown than
in case of g variation, Devarddhj
text (and mentiong
€ work accompli-
had f‘ar-reaching:
" the sacred tex(s
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Wldioe and betting; and he appointed officials s_pecn:lg
e tching these arrangements. Kumarap_ :
- w”h' 1““:1 the custom which prevailed at that El[:l:'
e " tue of which the property left by.merc!l;n t.
R\ ‘hy wi issues, was confiscated by the king wit 0;
e Wlll_wu 'ldows: a measure which gravely h_armed t! e
. w;ainas: Finally, he naturally built lcmpt:;
o “‘r‘hﬂ?c his capital Anhilvad-Paltana)'. and respe;:l »
i ”cll equally with the Brahmanic c!'ceds. S
B Cl’:;e ite his conversion, he did not'wlthfiraw
i esp@aivas who, at his death, rega}ned lnﬂuen_ce.
'J’r.!t?'k:hilémncandm, and little after him, by fasting
ied, L
tll?rul:'h:l{fg?:::;::;s, during the th}i}rtcem!;le:c:;u;:;;t:
m a japala built the tem :
y B ValsmlpaI?ﬂi::o'?glll)jﬁfat, at Girpar and é;;llru:;ﬂy];
'. Wy and at l:(y pr ion. In Gujarat moreover, t c. pih
B Sauriis T r:rgilained alive and, at present, this cou
B e walsl;dia a vegelarian region par excef'!ence. e
e WEStefﬂ bara ;ommunity has been divided in num o
The l?vetam’:r a term which has replaced gag;x) o
':Ol‘dl‘-‘l"s (’ga‘c'i;:él. There were eighty-four gacc!has (; I-ew\rcon-
ekl been durable and important. Tley <o
- e ha;e Siris who themselves appoint th:u: e
‘:lﬂl:::sor:y El"l:e spiritual gencaloghies a;e;ei(;;it:“uilzd s
. . ave
I”’.‘!'&‘.'“h:s- Thef? Sgey:’tl;?lgos::eg:ﬁuing of the teflthf centug])g:
e dISCIPIBSdﬂ it is after this date that the maj(}trlty :1::1 )
s WOI} S'nded. Some enjoy a grand prestsg;:.h = 5
lhﬂ:n uy rmtlhe eleventh century appeared the :mbers
bc.g‘?lzmgh?ch bears the surname given totozzet;;;hzgmm the'
Sttes, jith grea .
Jinelévar:;'::f;:lrinhgcahn:;gnr; ti?:a?t: moiks to take their quarter
custom

'
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in the temples. This gaccha is today moreover very prestigl
ous, as is also the Tapa-gaccha, order of Jagacchandra, i
dialectician and reformer of the beginning of the thirteenth
century, who was noted for his ascetic fasts. Its memberf
are recognised by the presence of the element vijaya in theif
name. It is one of them, the famous Hiravijaya, called ‘the
master of the world’, who represented the Jaina religion inl
the court of Akbar, at Fatehpur Sikri; he quit the court in
1584: three of his co-religionists succeeded him.

Thus, certain gacchas were apparently given to the task
of combating against the laxity of the religious customs of
the majority of the monks.

The Jaina tradition registers other movements of contesta-
tion generally without grave conséquence. Beyond the great
secession of A.D. 79, it mentions seven minor schisms. The
first is owing to Jamali, son-in-law and nephew of Mahaviea,
and 1t darkened the last days of the Prophet.

Equally animated by the care for purity and orthodoxy,
other Jainas, though linked with the évelémbaras, grouped in
sects. Sometimes, they separated themselves from the majority
on question of doctrine. In general, the opposition mostly
concerns particulars of the practice. At the beginning of
the twelfth century, the paurnamayikas insisted strongly on
the importance of confession on the day of full moon (pirpima).
About a century later, the agamikas, faithful to the canonic
texts, refused to adore the Sruladevalé, or the divinity which
symbolises the precept of the Prophet. In the middle of the
fifteenth century, the Vesadharas of Rajputana and Gujarat
distinguished themselves by wearing remarkable dresses.
They are connected to the Lumpakas (or Lonkas) who, a
little before, were grouped around a merchant of Ahmedabad
so named: neither he nor they admitted the cult of the Jinas’
representations for the reason (crroneous) that it is not

|
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led in the canonic treatises. This view is taken up
Bl (he important sect of the Sthanakvasss, which appear-
Surat in the middle of the seventeenth century.
Midlingly, they tolerate the cult only in profane places
hukn). They are likewise known under the name of
dliyn or dhundlak, ‘who seek’ in the scriptures, and
I8 (vis) Tole Panth, the ‘way of twenty-two groups’,
#hsugh connected expressly with the Svetambaras, they
L fhirteen of the forty-five treatises commonly held as
lonic, It is very remarkable that the Sthianakvasis denou-
#8 apocryphal precisely those treatises which the histori-
Wl eriticism has, on other grounds, shown to be the most
fent,

11 the middle of the eighteenth century, a former Sthinak-
WOM, in Marwar, founded the equally puritan sect of the
[Biapanthis, or followers ‘of the way thirteen’, which also re-
J00ts the cult of the icons and encourages the active study of
ihe sources of religion. Very probably therefore, this sect,
flihough formed in a relatively late epoch, has taken up and
preserved a considerably older tradition.

Men of letters have been neither less numerous nor less
fecund among the Svetimbaras than among the Digambaras:
philosophers (Umasvati, of uncertain date), commentators of
ganonic treatises (Silanka, of the ninth century a.Dp.),
Abhayadeva and Malayagiri (twelfth century A.p.). The
greatest names are those of Haribhadra (eighth century A.p.),
whose genius is supple and varied, Hemacandra (A.p. 1089-
1172), who is remarkably gifted and who, patronised by the
kings of Gujarat, prepares for this country a synthesis of the
Jaina culture.

Moreover, the whole Jaina community always and every-
where, displays an intense literary activity, which is manifest-
ed in all the spheres. One should mention, not only Jaina
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dogmat‘ic and dialectical treatises, didactic collections. com
mentaries on sacred and profane works (Jaina and c:(hers
but. also scientific contributions, whether concerning gramma
lexicography, poetics, metrics, or politics, medicine, etc. Thi

Jainas have excelled in the narrative genre which they haw

cultivated with preference, they have composed satirical
pamphlets and, naturally, hymns in great number. To the

needs of their beliefs, apologetics and hagiology, they adapl

the f::ycle’of the puranas and of the Hindu epics (Mahabharata)
Harivamia, and ablove all, Ramayana, without neglecting the
Brhatkatha) creating the particular genre of the ‘universall

history” and the legendary biographies of their ‘great men’,

19 their wor.ks they utilise the diverse literary languages of
Indla_, .the _[?xgambaras not shrinking from employing lhc:
Dravidian idioms (Tamil and above all Kannada)—perhaps,

one lhf)ught, by opposition to Brahminism, who preferred
Sanskrit, The Indo-Aryan medium (Prakrit first of all, then

later, Apabhramsa) serves abundantly, while the usage of

§anskril (old Indo-Aryan) is relatively late. Yet it is constant
in t.he philosophical works and the commentaries after Umas-
va_u and Haribhadra (who is Brahman by birth). From early
middle age the Jainas have sometimes recourse to do Indo{
Aryan vernacular languages.

They continue to be very active today; they encourage erudite
works 'and, on the other hand, make endeavours of propa-
g.auda in which the members of the liberal professions rcl:a-
twely-ngmerous inthe community, often participate, A u’nivcr-
sal nnss:op has been created at Aliganj-Etah (U.P.) in Ap
1949 and it presently publishes AUMErous reviews pamphl‘;.ts:
and brocfhures. The financing of the publications: of certain
learned institutions, of many religious foundations and
ﬁna]lsf all sorts of deeds of solidarity are generally assu;ed b
the laity, many of whom, above all among the .‘51.«21:5|:|:1b.':1r:5u:r

A
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il important commercial and industrial business. Briefly,
piesent core of the Jainas endeavours to be faithful to the
#lrine and to the community.

The Canon

e knowledge of Jainism is naturally based on the works
il (he great masters of the law. Those of the Digambaras
Ve been known relatively lately in Europe, where their study
ndvanced on the whole rather little, The tradition of the
iWoliimbaras which has been sooner available, is in some
inner recapitulated in their canon, and made explicit in the
lated commentaries, The Digambaras, one recalls, deny the

Mulhenticity of the greater part of the canonic bulk and trust

¢ nuthority of the ‘fathers of the Church’. But teaching on

L Buth sides often confirm one another, which proves that they
dite back to a common epoch, of course anterior to the

mcession of A.p. 79 (and a fortiori to the Council of Valabhi),
and that they have been on an average remarkably transmit-
fod and preseryed. Thus, if one will take a general view of
the essential points of the doctrinc and the practice, it is
legitimate to trust the Svetimbara canon. Yet, in certain
ghapters where the canonic teachings remain inembryo, it can
be completed by the indications which furnish two systematic
expositions, the Pravacanasdra, (Essence of the Doctring),
composed in 275 Prakrit stanzas, work of Kundakunda
(Digambara traditionally placed in the first century A.D.);
the Tattvarthadhigamasitra (Satras of the Access to the
Meaning of the Principles), written in Sanskrit in the Sitra
style (about 350 siitras or ‘aphorisms’), as a reply to the
fundamental texts of the diverse Brahmanic philoso-
phical systems: its author is Umasvati; the work is an
authority in both the sects. The scholars have emphasised
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the practical orientation of these two dogmatic epiton
which are preoceupied with instructing and at the same tin
with guiding the faithful towards the Liberation,

As far as the laity is concerned, the canon gives only a fe
instructions They have served as a point of departure fi
the writing of the numerous Savants of the medieval age: the
reveal a certain evolution of the practices,

The Svetambara canon is called agama or siddhanta, or evel
&anipidaka *basket of the masters”, which aceording to |

traditional epithet, is composed of twelve angas or ‘membersh
but the twelfth is illusory.

One has seen in what circumstances the canon was compileg
in the second half of the fifth century A,D., and how, as earll
as the fourth and third centuries B.C., the first Council
assembled at Pataliputra, had tried to check the loss of the
sacred texts. Bhadrabihu was the last to recount them
Sthilabhadra to know them in entirety. With him disappeared
the ancient books known as ‘purvas’ as well as the Drstivada,
the ‘twelfth’ anga, which is said to have incorporated the
Pirvas. Indeed, they could well have been abandoned when!
their text (which apparently incorporated the ancient con-
troversies) was judged to be useless or even dangerous.

The canon is composed of four principal sections: it is
probable that, at first, it was arranged according to the
decreasing order of the number of treatises which constitute
them, and that their Séquence was broken, later, by the
insertion, in the third place, of minor texts of doubtful
antiquity, the Prakirmakas, or ‘miscellanea’ and, at the fifth,
of two propaedeutic works,

The first section is that of eleven angas,
‘members’, the second that of Upangas which, because they
follow the angas, are supposed to be corresponding to them,
This correspondence does not really exist, for even though it is

or principal

. -
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' ‘. unted in both the groups. The nucl'eus_of lhe' ra 1'?(;0,;-
erns the discipline, and consequently, at~s sul:bt];c:; ;tudied
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pied with that of the six € ast sl : ot
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i Al

i i i like anthologies of
| i certain of which are just :
M'-‘I‘P]rielif:‘lliﬂl)lr& On the whole, therefore, these are forty ﬁ::
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! i bers’,
ic added a few ‘exterior mem - o
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indivi i tificial. ey are, .
idered individually, 15 ar icii s
mn::ilut::d by mosaics of texts; this is proved, nt.nongn(:l ms;
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l'):l uage, The language is Prakn.t {n:‘uddlc ndo Sk);d 1;.). e
l:l cgenain dialectical motley, which is hardly ;n;s o
al monotony of the often formular style. a1
lf::]d o be the language of Mahavira; only u:ertau:;nz1 At
;rammatical forms, diverse vocables, old turns ichds,
iginate from Magadha. B e
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ih = dhi (semi-magadhi), :
nate: the Ardha-maga 1 g | e
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The fact that a par.icular text belongs to
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a guarantee of age or origin: it has been established that,’
sSome cases, canonical Passages contradict certain data, at
authenticity of which js established from other sources, By
the high antiquity of the oldest canonic passages is inconte
able. A recent study, based on metrical criteria, has sho

ibhadra; it
urated in the eighth century be ;:gz:lambﬂﬂs
d aturning in the linguistic usagedo ore recourse to
: and m .
h will have more sh sty
I ’:;:n?hf: lr::lterior commentaries do not furnish inte g
rit.

The Doctrine

i tri-ratna)
Jaina doctrine is symbolised by :hree‘:le:;c:;’( o Faith’
‘:ch are the right ‘knowledge’ (jadna), ‘insig
‘conduct’ (caritra). ) Roh
jazna) and f the dogmatics are furnished by the canos
Qe incaments o ; he first systematic exposition {s
i ettion i theie b lthe Tattvarthadhigamasitra. 1t 18
i e
nted by Umasvati in " a good part,
i t':::blc although the Jaina logic has ‘?ee?ﬂi:o;umi:ar}' with
:'Ilborat’ed outside of the canon, to begin

i - It
4 I g i 1 I i f I (J' }

: ccording to the norms of valid kncfwh?dge (p:;r:dtr_;c;)t;

f;:'ﬁ:i“mediam (paroksa), rests on th;_lzd:;c; ::; prelzcms
: : t is of two kinds ' :
rougt the. Srznslzgn(:;%?v?i(;owledge (mati), which t1ls l:Iiasn;):
mfo degmes.al t?xpcrience; traditional knowledge, W Jtc ik
““t_h S ditu thanks to the teachings of the l;ilat -
e fau cred texts. The second furnishes to the frlinow-
s 01'2: of testimony, and these two degrees o 5
cormbora'tdis%oiublv associated. The immediate kn_ms e
e 'a;ce 11)1 c;mits the direct perception. It compr:;irmtly
(Praryal '-‘E pmdh,'_fﬁ&ua, which permits to apprehen v
ot 'elaobjec:ls and which is sometimes innate S
o mat;melestial beings and the infernal beings), s?me ‘15 =
e t cl:(lzm". among the human beings); the mana IparJ(; [ier
?:?r::rfh;::h reaches the mental modes, that is to say,

J

A gigantic scholastic effort which the Jaina savants have
> has contributed towards preserving
the tradition which, on the whole, and despite some defects,
an be deemed to be faithful, But the meaning of many

fare the miryuktis, ‘analyses’,
t), which record the scheme
of oral explication in prose, Traditionally attributed to
Bhadrabahu, they more probably date back to the first century
A.D. There are also ‘commentaries’ (Bhasya), sometimes very
long, likewise composed in Prakrit verses. In their turn, they
have been commented upon in the carnis (towards the seventh
century A.p.), ‘which pulverise' apd ‘which break', in Prakrit
Prose, the matter of the oral commentaries which always have
nourished the scholastic instruction, From the ninth to the
tenth century A.p. the bhidyas give place besides to the great
commentaries in Sanskri prose, the tikas, etc, The genre was
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JAINISM 1

W) and manifests itself according to transitory modes

Jurviva),

Wive ‘masses of being’ (astikaya) constitute the world (loka)

B the not-world (aloka); to them is gometimes added, a
th substance, the time (kala). Commonly distinguished are

e soul ( jiva) and, on the other hand, the inanimate sub-
Wance (ajiva): matter (pudgala), space (akasa), time, movement
Wlharma) and cessation (adharma),

These masses of being are all eternal; all, except time,
cupy ‘minimum spatials’. Matter alone is corporal, the

Wihers are incorporal (ardpa, amdrta) and, consequently,
Amperceptible to the senses.

By the fact that it is corporal, matter is essentially endowed
with sensible qualities: Colour (five species), taste (five
species), smell (five species), touch (seven species). It furnishes
to the souls a body where to abode and renders possible to
{hem physical activities and passive affections. In the last
analysis, it is composed of atoms (paramanu) in infinite num-
bers, Each one is eternal, indivisible, having naturally for
dimension the minimal spatial unity, but is compressible. It
possesses diverse sensible qualities but becomes perceptible
to the sense only when aggregated with other atoms. The
atoms possess a cohesive power which is exercised sometimes
spontanecously, sometimes under exterior impulsion (under the
action of karman). Consequently, they unite themselves in
molecular aggregates (skandha) of which six varieties are
recognised. Other properties of matter appear in such a case,
so that it manifests itself according to an infinity of modes.
The four elements (dhatu), viz., earth, water, air, fire are made

manifest at the molecular level.

Space, an inert, incorporal substance can be split up in an
infinity of spatial unities (pradeia). It is subdivided in two
regions, the world (loka), or cosmic space, and the not-world,
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or ultr, |
ol ;mihmif PSR, which is unlimited and vacant. Only f
W Pawer o contain’, that is to say, to Ir;calis:

! i i
08! this is given as an essential attribute of (i

i the celestial and infernal beings are naturally endowed;
o body of transference (a@narika), inconsistent with the
wling, which permits the soul to know and to operate
iy (rom the place where the physical body is, and whichis
per to man in particular cases; (4) the ardent body
Willsa) which, formed of igneous particles permits the diges-
W functions and condenses a great quantity of energy and
longth; (5) the karmic body, formed of the karman which is
Witained in the soul. The last two are found in all the beings.
"Il body, where the soul incarnates itself, is born accord-
ilg (o the one or the other of three following manners: by
Wudden manifestation without material base (thus the gods
Wud the infernal beings); by spontaneous coagulation of
Wwatter (for example, the inferior beings who have one to
four senses); by constitution of an embryo (thus the human
Beings and majority of the superior animals). The bodies are
of extremely diverse forms and shapes. The respiratory
function is common to all, but not the faculty of movement,

From the mobile beings one distinguishes the immobile
beings, the condition of which is miserable. They exist in
I five species: the minuscule particles constituted by one or the

other of four elements and those of the nature of plants. The

Jainas hold that they are animated (an opinion which, like

several others, may have been borrowed from animistic

beliefs). But they have only one sense, namely, the sense of
organism, and S touch. The mobile beings have from two to five senses: not

There are ﬁvzo:;rli:_-?f g L fhe- bodies they inhabit. i only the sense of touch, but besides, and successively, the

es of bodies, each one wj sense of touch, smell, sight and hearing.

The sensorial activity has an organic as well as a psychic
aspect. The sensorial organs are of a material nature. They
directly come in contact with their object except, however,
the sight, which does not need to touch it; the functioning of
hearing is, besides, more subtle than that of the three inferior
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Wk, for instance, error, attachment, negligence. The
§ ol the liaison which establishes itself between the
il substance and karmic particles is variable. The force
Subment is due to a principle called Kasaya, properly
Wuratively ‘passion’. And the passions themselves arise
Wely of karman. In their absence the attachment ceases,
Wl process of depassionising is totally possible only in
Wligious life.

e Jainas consider the duration, the intensity, the quan-
b of karman. According to its nature, they distinguish in
Julit kinds, with their varieties and sub-varieties which are
sed by specialised treatises (the karmagrantha). These
8 (1) the karman which obscures knowledge (five sub-divi-
i) (2) the karman which obscures insight (with two
ies, one veils the four general insights, the
spirit in five kinds of sleep; in all, indeed,
e sub-divisions); (3) the sensible karman perceived by the
fses, giving rise to pleasure and pain (two sub-divisions);
) the karman of aberration, which entails the aberration of

" noipal variet

e soul, misleads the faith and conduct. It is arranged in
Il' o classes and twenty-eight sub-divisions. It is while the

gonduct is led astray that the four fundamental passions
(such with degrees) appear; anger, pride, deceit, greed, Then
also there arise dispositions and traits of character which are
not of a passionate nature, such as frivolity, pleasure and its
opposite, sorrow, fear, aversion and. sexual consciousness;
(5) the karman which determines the quantity of life (in
relation not with time, but with the matter; when the latter is
exhausted, life comes to its end); (6) the karman which deter-
mines individuality (ninety-three varieties), (7) karman which
determines the social rank (two varieties); (8) the karman of
obstruction which puts obstacles in the progress of the soul
(five varieties). In all, therefore, the karmagranthas enumerate
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b of "colour’ of the soul dominates these speculations,
i [ probable that the Jainas have integrated and then
il to their doctrine primitive beliefs, that apparently
S liika sect shares.
¢ Jaina cosmology, though being altogether original,
4 pumerous similarities with that of the Hindus and the
iihiists.
¢ cosmos (loka) is one of the two regions of space.
_' ultra-cosmic universe, limitless, envelops it. It is in the
wmie universe that the souls, whether incarnated or incor-

ul, reside.

Tl is represented, either as an egg-shaped volume compress-

§ it its middle part, or, according to more recent texts, like

f-plling of three pyramids square at base, or, finally, in the

Wt of an upright human figure.
"It consists of three worlds: the middle world, where the

yth is situated, the nether world and the upper world, to

Which correspond the middle part and the nether and upper
Solumes of the figures which represent it.

Seven superimposed regions constitute the nether world,

hey slope gradually, in decreasing density, from the base to

the middle compression, separated from each other by consi-
derable space. These are the places of gloom and terror,

glutinous, sometimes hot and sometimes cold, peopled by
suffering beings who endure all the most frightening torments,
The horror increases gradually as one goes down: the inhabi-
tants of the deepest dwellings are those whose actions have
been most criminal. At ali the stages also suffer the animal
particles or elementary plants who have been plunged there:
by their karman. Yet, in its highest layer, the nether world is
peopled by the divinities and these move about equally in the

middle world.

The middle world rests on an enormous disc. At the centre:




in, axis of the earf
and pivot of the world, whose base plunges in the netlig
world, Ai (he surface of
concentric continents (¢
each other by the oce
Continent, exactly circ
the rose apple tree’, divided
by six chains of mountains
The cosmic tree, jambig,

alled ‘islands’, dvipa) are separated froy
ins in the form of a ring. The centn

them. It is, situated inthe southern extremity of the continent,
the Bharatavarsa (India), the borders of which are populated
by the barbarians, whereas the centre of the southern country
i occupied by the civilised (arya). Beyond, on the two conti-
bents which encircle Jambiidvipa (and up till the mountainous
chain which forms a middle ri

‘dvipas’ which js the farthest
whose configuration a

from ours), live human beings
ppears monstrous to us, Theijr beauty is
nevertheless dazzling, their life free and delightful, and they
€5Cape the law of karman, But the liberation is
rather in the regions like the Bharatavarsa, which the karman
goveras, where the life is very painful, where it is necessary to
practise the Doctrine. The middle world js besides populated
by gods and animals. The animals are numerous, varied, on
all its surface: sometimes imperceptible elementary particles—
comprising therein the nigoda, subtle plant souls who have not
had as yet contact with the karman, so that they have not
€ommenced their development: they multiply, innumerable, in
thewhole world—sometimes being endowed with one or several

attained

he disc, encircling the Meru, fiftess

ular, is the Jambidvipa, the “Island of
in seven transverse zones (virsa)
which stretch from east to wesly
eponym of the continent, exists on the
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l[::&ng whom Indra-Sakra, and dive,
e ::;n ) accompanied by their ¢
ef;igcd queens. Like the hum

styped. This is also the case in the sculpture: the Tirth-

Biras are not distinguished by an individual aspect but by

ibols, generally animals.

Tl first Jina of each phase (descending or ascending) is

Jitn in the course of the third era, which is of prosperity mixed

lih sorrow. We are presently at the end of a declining

\tse. At the end of the third era, Rsabha is born (“the
\II'—the bull being his symbol—also mentioned in the
Prinas). The Jainas regard him as the first of the prophets
I the present series (comsequently they call him Adindtha,
Mirst saviour’). Aided by his daughter Brahmi, he gives men
Hiverse techniques, political institutions, writing, arithmetic,
{he science of divination. He has had numerous sons, the
second of whom, Gomata or Bahubali, celebrated for his
austerities, is greatly venerated by the Digambaras. Rsabha
aitained fo nirvana at Satrunjaya.’

In the course of the fourth era lived the twenty-three other
prophets. The $vetambaras believe—a point which the Digam-
baras deny—that the nineteenth was a female, the princess
Mali. The twenty-second and twenty-third are Neminatha

Tse gods of the Brahmug
hief consorts who are

selves j : i
Ves indefinitely, ey b ;KWhlch £0 on repeating them.
8

'Ineachoﬂc,]--. S
s t:::amso? vdemmguishes WO phases both hay;
pla ¢ hﬂpl’)incss rdy :gre_at, then of great pros Vsl
Place to great misery, The o c® Progressively tij e
:: i aastes Ofder);i-lc s.f.,‘:hm reascends then agd i*c:ugwfng
a 'CEss] owin
of very great Prosperity. o of the ages, leads to a De“g’ and Parévanatha. The former was of black colour and his
of these deseend,'ng (av . symbol is a conch. Parsva, dark blue, is commonly represent-
asarpini) and ed with the head surmounted by seven hoods of a cobra. His
cult is, indeed, in relationship with that of the Ophidians
which, as is known, is extremely popular in India, This
explains why he is the most adored of all the Tirthamkaras,
‘more even than Mahavira is. This last, whose attribute is a
lion, who shines like gold, was born quite at the end of this
fourth period. Seventy-five years, eight and a half months
fater began the fifth era, wherein we live, which is mostly

€r of legj :
8islators), This mythology, M hedess

rces,
It appears to pe s
ably 1According to ancient tradition at Kailasa.




—

38 PATR AN
Yhe Religtony Community

Iimuml IR FRuphet, around the Law which he
wn WEN thie ollgioun community or samgha me&?h
Al l FURIPEIReS (o asoetics, monks and nuns a.nd ;ll:dnl? )
I!rI)'. Wel and women, who render possibl’e the seiﬁ'm
mmu“ ul::* fon rmrr. and who listen to their teaching.prIl;;’
B c[n)ul tpdsaka ‘servant’, and of sravaka, “listener”
o {_mu[ﬁ: (i-l‘lc tcxls,.the epochs and diverse circﬁmstanccs
rded 5 called nirgrantha (literally ‘unbound’ by ¢}
. of the world), bhiksu ‘mendicant’, sg y" ]
e ant’, sadhu (‘just
Religious life is the i i i
i il [‘: :{l::zi:nleads to liberation (which, how
bellofs). 1t is forbidden to the ::r
some ol body and spirit, to the
& hall years old, At the
faithful renounces
mnnns!ic equipment, a gesture w
the going out of the world
under the orders of a spirilu;ﬂ
obeisance, His head s shaved
shaved or puiled out. ;
provided that he be eight

hich signifies, in some SOrt
He performs a novitiate coursé
leader to whom he owes total

After four months on an average
B s years at leas.t, the novice takes the’
B rse. of consecration (diksa, upasthapang)
iy genuine member of the religious cor -
y which sets him as a monk o

From

s iom ;:lit cl;;]megt hc? forms, 'with his fellow-members

s erpr_enm?swc gr9up1ngs under the orders of,‘

e ItJhewls: his matc.:nal and spiritval welfare, At

o lerarchy is very minutely articulated
¥ respected. The names of certain dignitaries have;

p IOUSI 'y the Sh 2 F) U 5

according to the Digambara
ne who is not free and whole-
children less than seven and’
e moment of quitting the world the
all his property. An ascetic gives him the .'

L - :
and his hair is periodieally cut
- t s

JAINISM £

velambara title, relatively late. The chiefs of the gana,
pany, are the ganins; the preceptor, charged with literary
vhing, is the upadhyaya, whereas the master par excellence,
j¢ pastor who dispenses the profound instruction and guides
faithful in the practice of the Doctrine is called acarya
Wo titles alike in usage in the Brahmanic and the Buddhist
jgious community).

The companies of the nuns have their proper superior,
who, on the other hand, however elevated their grade may be,
are under the authority of the religious masters. Moreover,
the separation of the sexes is strict, except in cases of danger,
when the monks and nuns are directed to help each other.

As a result of the fifty monastic vows, the monks possess
absolutely nothing. But because of piety, or in order not to
give offence, they employ a certain number of objects which
constitute their monastic equipment. It comprises of a ‘robe’
or rather piece of cloth (three for the novices, four for the
nuns), which it is forbidden to darn and wash; one (sometimes
two) bowl for alms which is made of a gourd or of wood,
or of clay; a sort of short broom with which the monk can
carefully sweep clean the place before himself so that he will
not hurt any minute animal; finally, a small piece of muslin
(originally reserved, it appears, to ward off dust and insects
from the face). The texts mention diverse sorts of sticks, the
length of which is regulated, and which vary according to the
season, etc.”

Following the example of Mahavira, the monks lead an
itinerant life, do not dwell, on principle, more thanoneto five
days-(maximum a month) in the same locality. But during the
four months of monsoon they remain sedentary. The habita-
tion is chosen according to minute rules: it is necessary to take

1There are differences in equipments according to sects, sub-sects and

regions.
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bl are directed to confess their least errors, with full and
e sincerity, to their superior upon whom falls the duty to
jjo them. They atone afterwards their errors by adequate
Mlances the amount of which is calculated with minute
pision. It appears that certain faults have entailed partial
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retrogressions.
Winally, all the monks are very closely bound up with all

 other members of their religious community: it gives them
Wision incessantly to practise all forms of mutual aid.
Wesides, the ascetics dispense their spiritual support to the
fhful laity, who in return aid them by their important
terial contribution.

¢ liberality, impossible to the monk who possesses pothing,
rocommended to the householders. They spend generously
W favour of the poor, among whom are included the old and
Wk animals whom they group, as one knows, in special
places.

Since the middle age, the lay community has devoted a
reat part of its riches to the edification, mainienance and
festoration of the temples,

It has been scen that many temples have been constructed
on the initiative of leading and illustratious members of the
‘¢ommunity. Historic vicissitudes have caused the devastation
and ruin of certain sanctuaries the stones of which have some-
times been re-employed for raising other structurers, as in the
case of the mosques, at Delhi, Cambay, etc.

But a great number of them are still extant whether in
Karnataka or in northern India. Some are relatively isolated
(as at Belgaum), the others on the contrary are grouped, as
in the little village of Mudbidri in the environs of Mangalore.
The most numerous, the richest and the most voncentrated are

nd certain ascet
etic postures to
th ,
¢ monks (but in Rajputana, towards Udaipur and at Dilwara (Mount Abu),
also in Gujarat, whether in towns (Patan, Ahmedabad,
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mountain of Girgg. utside the agglomeration: on Ethi d Ascetici
ics and Asceticism

where they thron
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It is the duty of the Tagty g o es 0 . . _ _
\wever different may be the life and practices of the

im
mel;ftf?;e::;f;s?:dt?: s : ing and embellly li}:s and of the faithful laity, the two Jain?. c.lassgs
are not Jainas.! It do i ] L dnrec:ted. to the ob‘serva.nce of vows (vrata), on wl'nch is laid
e o €8 0ot behove the monks to ¢ leb # foundation of their ethics and which, accompanied by the
i Ven to participate therein : CIebIalg t insight’, guide them to liberation. All the Jainas take
g;g:;;e creatures perish in the coursé :;I;;c::;ly-tas Tumas pon lhemsel;es to respect five prohibitions: (1) not to hurt
- practices have strongly influenced b;i es;f'hmh _ ¢ living beings; (2) not to tell a lie; (3) not to appropriate
i . Which ha fhit which has not been given; (4) not to be unchaste; (5) not
b be attached to material possessions. According to the rigour
With which they must be observed, they are distinguished in
minor’ vows, which the laity accepts, and ‘major’ vows (to
“Which is added that of not eating at night) which are observed
by the monks.
In view of the complexity of life in the world, the laymen
: L h onebalan gomplete the five preceding vows by seven supplementary rules
fruits etc, The faithful ingi ; ances before them) » SUBAREEof morality: quitép paradoxically, they takcpmore vows than
ounding the bells. The worshi ¥ the monks do. Particular among them are; ihree efficient vows
exists, by the re K hymns, a great number of whlf which appear to be like particular cases of ‘minor’ vows: (1) to
fecitation of the ancient formulae of med; U forbid oneself all uscless action which risks being hurtful;
e (2) to circumscribe one’s secular activities to a certain perimeter;
(3) to impose moderation on oneself; besides four disciplinary
vows which facilitate religious life properly speaking: to take
upon oneself (i) to meditate several times every day; (i) to
limit one’s occupations; (iii) to fast and to keep vigils at
least every fortnight; (iv) to distribute all sorts of alms. Thus
regulated, the life of a laymen elevates itseif from perfection
till it attains the life in religion.
Wb, Some? For his part, the moak tries to liberate him§e1f from the
: e of them are caljed bondage of transmigration, Hence, he must purify his soul of
the karmic matter by which it is invaded. His preoccupation
is twofold; to reject the karman, which, previously accumulated,.
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- (3 . .
the ten ruleg of n‘l’ol;} ; t‘_he observance in a supreme deg .
e stic ethics: patience humilit gree g

poverty spirit Vs "‘-"f-conlrol, anferity 2 Y, rectitud
) » Spiritual obeisa . ) .
li¢ reflections nee; (4) the practice of =
weakness f;:: i_“""p"';‘a"tij on universal imperint::lve pessimig
one, the c'ssenli:Iugi?ror ransmigration, the lonelineel;(;e’ fhum '
crence bet of ever

World, the infl : ttween the soy]
i ux - ul and t )

of karnian, its cessation, ijts exgzlz?d},

: ion, the

Tarity of bodhi, the o
» L€ niine princi

the Jaina doctri Principles (nava htattyini) wh;

oc i attvi .

trine (influx, cessation, rejectio: F:;‘ vg]] lc}llcresu l

e karman,

the animat i
y € and inani .
liberation): Imate, merit and de g
m
and morai,- lez the tolerance of twenty—-twf)m’ bondage and
repugnancé fornf;:;n;ftl'rsta cold, heat, insectl?;li?:; pllllygl.:al
tions, stud ic duties, female seduction. o, udity,
¥, wretched, lodgine. ; seduction, peregri
(of alms), aj » lodging, insults, b » Peregrina-
; » ailment, pricki s blows, begging, ref;
tions, ines e Prickings of herbs, dirt, homorific manifecis
. ) €n s wid onori i
ing, pride; (6) the rightomer L iritation at mot iféae:;feﬂg
dCS.I'Ee. i5 in . Sy Wthh i i N |
It can be sccnm;l;ol-“f]:[y with the ideal preachlend ll:; tShuP;eme
es ; e Jina.
Ih:n one ascetic aspect e observances already present m:;:,
e zcenc;sm, Properly speaking
arman which, having bcen.

- .
pt::‘t:_les the expulsion {nirjara)
lously accumulated, not

(4) rectitude without renunciation; (5) the partial renunciations;

(6) the observance of renunciations with moments of laxity;

(7) the concentration in the religion (dharma-dhyana). From this
stage, two paths are possible, that of appeasement and, that
of the destruction of karman; (8-11) the four stages of thefirst
‘white’ meditation up to appeasemcmi; at the first {wo stages,
the commentary of Umasvati places the possession of magical

although it is evidently foreign to spiritual
the second ‘white’

|
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teulised, remainsin the soul and perpetuates its servitude.
Yaluns distinguish external asceticism (particularly the
i the restrictions on nutrients of which they recognise
cies) and internal asceticism, alike sixfold: (1) confession
pitences; {2) good religious conduct; (3) serving the
mrs of the community; (4) study; (5) meditation;
dhyana, at any rate pious and pure
deed, which concentrates all

Mental concentration or

Una (sukla, ‘hite’). Dhyana, in
gychic activity onone object, also offers pathological and

lolous forms; the recommended forms are the ‘concentra-
in the religion” and the sconcentration in the self” cach,

pevitably follows the round of incarnations of the body
iere it lodges, to the distance which separates it from Per-
ltion and Liberation, the Jainas define stages of spiritnal
unlifications ( jiva-sthana or guna-sthana), whose sequence is
ixed in theory; it does not follow that every faithful has to go
ccessively, exhaustively, through all the stages: according to

actions, the individual raises himself to a certain level,
Sometimes descends to an inferior level. These are, from heresy
fo omniscience: (1) the state of error: (2) (3) diverse relapses;

powers (rddhi),
perfection: (12) (in continuation of 7) :
on and destruction of aberration. Finally, (13) anniki-

meditati
lation of karman: the soul, set free from the enslaving matter,
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isolated (kevalin), and hence, in conformity with its true natug
i8 pure knowledge. At stage (14) the soul, in a very

instant, abandons the
In our era, the last

17
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body.

therefore that, now-a-days, the monk is possessed of omnisg;
€nce as soon as he js purified of the foyy karmas of destry

tion. After which, the non-destructive karmic species

since the principle of m

ovement ceases at the frontiers of the

COSMOoS, The size of the liberated soul (mukta) is two-thirds

of that which it had at

the physical body. In the region, in the form of 4 cupola at

the last moment of itg Incarnation in

(mukti), of Perfection (siddhi) is gained,

The path which leads

to this accomplishment o that which

the souls, predestined for Liberation (b/:m;;j:‘m), traverse, to

which others, however,

the abhavyajiva have no dccess. Be-

cause such is the |aw of the World——which, according to the

Jainas doeg ot depend
It is not rare that

ON iy creative or diyine power,
the Ocoldentals find in the Jaina

"
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intellectual heritage of India; at present, they belong more to
the upper, beth socially and economically, than to lower
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P Apart from their being found as a mercantile class in

T
NOTE: KINDLY DO NOT TOUCH
S Jannds

various centres of trade and wealth, the Jainas are more
numerous in the western, central and southern parts of

)

Nirma) Librarian i " India than in eastern and northern. The attention of an
acﬂ]]ege fo W, . . . . . _» >
(Autcadmensy” OROL outsider is attracted by certain traits of Jainism and its

o followers: their splendid temples, statues and works of art,

e-64l ole, . . . ; .
their monks given to the pursuit of lecarning and piety;

the influence of the lay-followers and their consequent
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benevo i i
lence to the Society; their extreme kindness to the wi

of sentient creation; and their strict i i
}\d'ahara;htra, Karnataka and Madhy‘; Pvrzfi:t;?z:]andm'f '
c;::;,e::l;iza;:lreas, are hchditaril_\r devoted to agrfct?lf h
| Y are a mercantile class
Practically all over India, they shov,:
au‘d practices. Their partiality for
prlm‘arily due to their pacific religions

As they are scatte
some different custap

mentally agree with those recorde

The twenty- i ina
twenty-second is Neminath; he is associated with Krsn I

and ined 1 i I
Attained liberation at Girnar, in Kathiawar. His life i

symbolic i 3|

ly l‘(;lll of unique I\IUdﬂCSS o animals. The dctails abou-

hem JEIONg more to the clomniu of I'I']}'lhOIOEV than to tha .
e ] 4

of history When we come to the last two prophets

v T :
ery near the historical period. The twenty-third Tlrthamkara.

:;Pﬁrﬁ'vanmha, who can be assigned
od : d
Som:r;;# research .has accepted him ag g historical person
2 Pi::f‘: (::;:ﬂ;l about him are preserved in early litera.
- Par ; € son of AsSvasena, ki f ;
i va was th . 8, king of Va i
The tl;lle'.sreqr;‘eaﬂ Vama. He lived for 30 years as houscilatﬁ:zl’
i ; ter performed severe and testing austerities 4
s‘;d 3 .K hat_ he was sheltered by a Naga chief when o i
. s r i
o 1::32 Ei;z l;:s pelr]naps some historical basis, Afterl?ipvi;sg
ars he aitained liberatio amm
e $ 's he aitained n on Mt,
‘(‘ 1: li’larasn;tth-a hill) in Bihar. He often gets th: 'lEta
ey :h:?' ¢ or genial personality’, His pupii Kes’ikum"xr&eapll' g
. Ime of Mahavira and held minor differences in gogmlzfig

e
o

@ to eighth century B.c.
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ils, though the basic religious ideology was fundamentally

¥ same as that of Mahavira.

Yhe twenty-fourth and the last Tirthamkara of the Jainasis

Whavica. also called Vardhamana. He flourished just a few

filuries after Parévanatha, He was born in 599 B.C. at
ndagrama, near Vaishals (mod, Besarch), some 27 miles to

e North of Patna in Bihar. He belonged to the Naya

nata) clan. His father Siddhartha was a chief of that locality.

lis mother Trisald or Priyakarini was the daughter of King
staka, and thus came from the ruling family of Licchavis,
he most ancient republic of India about which we learn a good
deal from a dialogue of Buddha; and of which Cetaka him-

if was the president. Tradition is not unanimous about his
Mahivira’s) marriage; according to one he was a celebate

throughout; while according to another, he married Ya$oda
ind had a daughter called Priyadarsana. Atthe age of thirty,
the left home and started the career of an ascetic Following
the creed of Parévanitha, he practised severe austerities and
faced calmly all sorts of hardships from unfriendly quarters.
Through his religious meditations he attained Enlighten-
ment: the knowledge he came to possess was free from spatial

and temporal limitations. He himself was an embodiment of
supreme religious life, and wandered preaching the religious
path, a way out from worldly misery. He stressed the sanctity
of life in all its forms, and this formed the basis of his moral
values. The misery of Samsira was due to one’s karmas,
which, therefore, must be annihilated in order to get summium
bonum. Mahavira was connected with the royal families of
eastern India: his mode of living won respectful allegiance
from the high and low; his principles were universal in their
appeal; and his metaphysics was based on common sense
realism and intellectual toleration. It is'no wonder, therefore,
that the community of his followers, namely, monks, nuns,
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householders and houseladies, was pretty large and quite orgy

nised. He moved about preaching for thirty years never haltis

for a long time at one and the same place except during iy
rainy season, and at last got rid of this mortal body at the agg
of seventy-two, in 527 8.C., at Pava, in Bihar. The two royal
clans, Mallaki and Licchavi, celebrated the occasion by a lamps
festival, which is annually observed even to this day. The

acute intellectual upheaval in the religious history of India;
and among his contemporaries there were such religious
teachers as Gosala, Buddha, and others. Mahavira like Buddha,
his junior contemporary, was not required to go from teacher
to teacher; but he accepted his hereditary creed of Paréiva
which was already well-established and started propagating
the same. Mahavira left behind him not only a syste-

matic religion and philosophy but also a well-kait social
order of ascetics and lay followers who earnestly follow-
ed and practised what he and his immediate disciples
preached,

The history of the Jaina religious order has many a bright
spot here and there. After Mahavira it was led by eminent

monks; it received patronage from kings like érez_lika Bimbi-

sara, Candragupta, Kharavela, etc.; and gradually its sphere
of influence began to spread in the south and west of India,
When the society was threatened by a severe famine, Bhadra-
bahu is said to have migrated to the South with a band of
followers; and this event js often looked upon as the starting
point for the division of the community into Digambara and
Svetambara which has suryvived to this day. Even from early
times there must have been groups of monks practising more
or less rigorous courses of asceticism; thus such divisions
originated first among the monks and then affected the laity
as well. The basic religious ideology has remained the same;

JAINAS AND JAINISM 53

Ut they differ among themselves on minor dogmas, mytho-

wgical details and ascetic practice;. ‘ _ v
l'll'hu: rigorous asceticism and pious life of Jaina mon

; > nintors
Waturally attracted the attention of kings, queens, minister

incli 0
perals, and wealthy merchants who became inclined t

dopt the Jaina way of life. Both in the South and Guils:ir:t
the Jaina faith received not only great patronage from ruling

ainas; and
milies but even some kings also became zealous Jainas; a

| ‘ i i s.
il this was possible due to the ipfluence of great Jaina monk

i i he South, such as the
i rly medieval royal dynasties of t § ;
l;ig?; );he Kadambas, the Calukyas and the Rashtrakiitas

;extended their patronage fto Jainisml. Sorned JRiﬁ,:::t_:;t::ﬁ

ki a zealous Jainas, and Ja

kings of Manyakheta were . s
1 i under their patronage

butions to art and literature un ) atro :

great significance. Associated with this period is a galaxy o

eminent poets and authors whose literary achieven:.lents unttli;r
their patronage are examples of erudite ;ﬁhglarshél!:ll.m':'% an:
i i pa, Gunabhadra, Sikat Y

eriod belong Virasena, Jinasena, : :

I;Iahelvirécﬁrya, Puspadanta, MallJse‘r;a.PS“iui_::div:;bE::;;:é;
i ibutions to Sanskrit, Prakrit, abhrar

¢tc ; and their contribu ; By

: i d to technical branches

and Kannada Literature an . A :

like mathematics, grammar and Tamr:-i are of ab:_d;l:;gj \:;l:ea

The Rashtrakiita king Amoghavarsa (C.dA.DF.’pi; :; (i

or disci Jinasena, and a

follower or disciple of : s fo CE

inis i luding part of his life,
braced Jainism during the conc uding pact :

;]ii:n are attributed the Kamnada h~avirgamarga, a véorkl\:;:

: alika idactic Sansk
1 j mottara-ratnamdlika, a di
poetics, and Prasuo e
i 10NS 2 answers. In the South, p
oem in questions and answers. | b

:]'Julers survived the fall of the Vajayana?ara en.:p;rje,_e:e?aith

the advent of the English rule. In G_'u_;arat, ll;e fu:h o

thrived more under the patronage of rich merchants

it i alu lers
the ruling dynasties. However, it is under the Calukya rule

of Gujarat, especially Sidharaja and Kumarapala, Jainism
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the Stapas, foot-prints in stone,
i illars (manasthambha). Some of the

Jves served the purpose of temples. The Hathigumpha caves
I\ Orissa belong to the second century B.C. Later Jaina caves
e found scattered in different parts of the country in places
ke Madura, Badami, Tera, Ellora, Kalyangad, Nasik,
Mangitungi, Girnar, Udaygiri, Gwalior, etc. The Jainas are
sxiremely zealous about temple building. As a place of wor-
thip, the temple is a social necessity, to build it is a religious
Wuty and a pious act: and the monks constantly appeal to

‘fich laymen that their localities should be equipped with
emples. The result has been that we come across rich and
Mine temples in those parts of India where Jainas have been
“[nfluential. During the historical period, many kings have
granted lands and villages to these temples; and to look after

these estates and the socio-religious welfare of the community
there arose the institution of Bhattarakas the religious heads,
with their Matha or monastery. Though a dying institution
now, the Matha and Bhattarakas did play a useful
role in the past. Beautiful temples, quite spacious and
imposing and rich with architectural details, have been built
both in the South and North. The Jaina temples at Moodbi-
dri, Karkal, Varang, Shravana Belgol are rich in decorations;
and they are situated either on a prominent or peaceful
gpot. The marble temples at Mount Abu and Palithana
exhibit rare artistic beauty in concrete. They are a living
monuments of the religious zeal of the wealthy builders and
the exquisite skill of the mason. Some of these temples are
such imposing resorts that on entering them one would easily
forget the worries of the world, Like the Buddhists, the Jainas
too had their Stiipas with the usual architectural decorations;
those at Mathura belonging to the Satrap and Kushan periods
are well-known, The worship of the foot-prints of Tirthamkaras
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at Karkal and Venur in <
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ir simplicity if not nudity, and above all the serenity
the facial expressions. Metal statues are available in
jige numbers and of varying sizes, The bronze of lvanta

ami is unique in its own way. Another piece of sculpture

pularised by the Jainas is the Manastambha, a free standing
illar with a statue on it. It has some religious meaning and
ands in front of the temples. Excellent specimens of it are
und in the South at places like Karkal in south Kanara.
ne may passingly note the Jaina Tower at Chitor in Rajas-

n. It is 80 feet high and richly covered with sculpture. The
gina temples and statues have yet another significance. They
bear inscriptions recording useful contemporary information;
they shed light not only on the social and religious history of
the Jainas but also supply important links in the political
history of India.

There are excellent cave and temple paintings near Tanjore,
Canjeevaram, Raviguarpha, Khajuraho, etc. Miniature pain-
tings in paper and palm-leal MSS are a branch of study
by themselves; they are rich in presentation, often with gold
“colour as in the Kalpasiitra and exquisite in workmanship,
This Jaina art has its own speciality.

The Jainas have played a prominent role in the fields of
Indian literature and languages. Their monks have ample

leisure, and devotion to learning and propagation of religious

part of their duties. The Jaina authors never
religious

morals are a
invested any particular language with an exclusive,

sanctity. Language was, for them, just the means

an end; they picked up any language according to time,
and gave it a literary elegance

place and circumstances,
if it so needed for preaching their religious principles, They
had in view more the masses than classes. Mahavira is said
to have preached in Ardhamagadhi, perhaps a mixed Prakrit
dialect meant to be intelligible even outside Magadha. The

to
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- JAina canon in Ardbamagadbs
at the Patwaliputra council

in the community,
of spiritual knowledge caused by thedeath of eminent monks,
and lastly, due to conditions of occasional famines. After a
good many vicissitudes, a fixed form was given to the Jaina
canon in the fifth century A.D. at Valabhi in Kathiawar. It
contains a substantial amount of older material which was
fearranged under a somewhat new classification of books, The
present-day canon is practically the same as that shaped at
Valabhi. Soon it was subjected to a good deal of exegetical
literature. The authenticity of this canon was not accepted
by the Digambaras, and naturally almost from the beginning
of the Christian era they started compiling pro-canonical texts
based on traditional knowledge which bear witness to much
that was basic for al],

The study of the canonical and pro-canonical texts created
among Jaina monks a partiality for Prakrit, the language of
the masses; and all along the Jaina authors wrote in Prakrit
their religious and secular works, many of which have come
down to us. Sanskrit had become essentially the language
of learned dis:ussion and composition. The Jaina authors
could not afford to neglect it altogether. Consequently we
Possess a rich tract of Jaina literature in Sanskrit which com-
prises religious treatises, logical and argumentative exposi-
tions, narrative tale, artistic prose and poetry, and secular
branches of knowledge in grammar, mathematies, polity, etc.
Some of their works are of outstanding merit and still need
to be studied critically. The dttempt of the Jaina monks had
been primarily to address the masses; and as a result they
came to write in Apabhramsa, which is i successor of Prakrit

consists today of forty-five
Works of varied contents. The outline of the canon was fixed!

in the fourth century B.C. But
S00n it was reduced to a state of disorder due to schisms

due to discontinuity in the oral inheritance
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mode (paryaya) and qualities (guna), through which pers
W 1he essential substratum through all the times. The basie
bstance with its qualities is something that is permancat,
lile the modes or accidental characters appear and disap-
«t. Thus both change and permanence are facts of experi-
e The soul or spirit, for instance, is eternal with its
\cparable character of consciousness; but, at the same time, it
 subjected to accidental characters like pleasure and pain
i super-imposed modes such as body etc., both of which
te changing constantly. Gold, for instance, with its colour
fnd density is something that is permanent though subjected
o different shapes at different times.
The substances are real, characterised by existence, and
Mhey are sx in number. They can be broadly divided into
Jlving (jiva) and non-living (gjiva). The jiva means soul or
ally a unit of consciousness and there is an

Mpirit. It is essenti
The soul can be classified into those that

infinity of them.
ure in bondage (baddha) and those that are free (mukta).

“Phose in bondage may possess only one sense organ or more
than one. The former are associated with earth, water, fire,
wind and plants, and the latter differ among themselves
according to the number of senses.

The class of non-living substances is made up of matter
(pudgala), principles of motion and rest (dharma and adharma),
space (akdfa) and time (kala). Though all these are charac-
terised by existence, the constitution of time is slightly
different: it has no extension in space, but is made up of
partite units. The matter is the non-living stuff possessed of
senses-qualities with varied functions and forms; the principles
of motion and rest facilities, all movements and static states
in this physical universe; all these substances are accommo=
dated in space; and it is the principle of time that marks

continuity or change. These substances are eternally existing,
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so also the inviolable law of
f his destiny and dispenses
ity bestows on

{sm admit no creator,

arman makes man the master ©
th the favourite theistic idea that some divin

jan favours and frowns.

The soul or spirit being essentia

hoss, the act of knowing it is just

lly copstituted of conscious-
the manifestation by the
ss is something
nifest itself as well as to enlighten

sther objects, unless obstructed by the karman. Eyery soul
hus is potentially omniscient, Omniscience is fully manifested
iy the case of liberated souls, while the mundane souls have
different degrees of limited knowledge, due to the hindrance
of karmas. The body, the sense organs, mind (manas) are all
material and the results of karman; and they counteract
omniscience. The types of knowledge manifested in the soul
‘mark in a way the stages of its spiritual development.

There are five types of knowledge: (1) Matijiiana, which
refers to sense experience and covers perception through the
activities of sense organs (inclugiing mind) and the inferential
knowledge based on these; (2) Srutajitana, which is the know-
ledge revealed by scriptures; (3) Avadhijnana, which is the
clairvoyant perception that enables one to perceive material
objects and events of distant time and place, and which has
varying scope and degrees according to the qualifications of
the individual; (4) Manahparyayajiana, telepathic knowledge,
whereby one knows the thoughts in the minds of others, and
which is the resuit of meritorious acts etc.; and (5) Kevala-
jnana, the unique or the perfect knowledge, which is revealed
in the soul when the obstructive karmas, are destroyed and
wherein the process of knowing is without spatial and

temporal limitations.
Understanding or t
is attained by means

he acquisition of knowledge (adhigama)
of pramana (instruments of knowledge)




64
JAINISM

and naya (point of view). The five t

above, constitute the Pramana ypes of knowledge, not
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int of view (niscaya-naya). Going into further details, there

re saven nayas; some refer to the substance and others to

\odifications; and some arise out of the nature of the subject

and some out of the verbal statement.

A thing, or the object of knowledge, is of infisite characters
lanekantatmaka) which require to be analysed and apprehen-
ded individually; that is the function of the nayas. Individual
nayas reveal only a part of the totality, and it should not be

istaken for the whole. Because of this infinite-fold constitu-
tion of a thing, there can be infinite points of view; and the
same are classified as seven, two, etc. This Nayavada is a
unique instrument of analysis. The Jaina philosopher has
taken the fullest advantage of it not only in building his
system by a judicious search and balance of various view-
points, but also in understanding sympathetically the views of
others from whom he differs and in appreciating why there is
dilference between the two. This analytical appreach to reality

has saved him from extremism, dogmatism and fanaticism,
and has further bred in him remarkable intellectual toleration,
a rare virtue indeed.

It is not enough if various problems about reality are
merely understood from different points of view. What one
knows one must be able to state truly and accurately, This
need is met with by the famous theory of Syadvada in
Jainism. The object of knowledge is a huge complexity
covering infinite modes and related to three times; human
mind is of limited understanding; and human speech has its
imperfections in expressing the whole range of cxperience.
Under these circumstances, all our statements are condi-
tionally or relatively true. So Jaina logic insists on qualifying

” every statement with the term ‘syat’, i.e., ‘somehow’ or ‘ina
way’ to emphasise its conditional or relative character. Such
| a qualification is to be always understood whether a term

|
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‘l;‘kc syat’ i1s added or not, A judgement, ordinarily speaking

an assume two forms; affirmative and negative, and has a;l
reference to the substance (dravya), place (ksetra) ’time (kdla)
fmd shape or concept (bhava) of an object: An affirmatiy I-
]quement predicates the characters possessed by a thin -
while t.he negative one denies characters absent in this bgt. |
'belongmg to'othcrs. Besides these two judgements namelu
S_on.lcho.w S'is P’ (syad asti) and ‘Somehow S is not P’ (s {;
nasti) Ja'ma logic admits a third kind of judgement n;m;vla
that of indescribability: ‘Somehow S s indescriba]’ale’ (syﬁj:;

3;a£tg;}:::lz])£ﬂ;hisbfs qf great philosophical significance. In
objectivity, limited knowledge and j
speech, the Jaina logic admits situati s of o
| . situations wh
descrlb.ed in terms of plain ‘yes’ or ‘no’ =
4 ::; ;h;r;lgnct:anno; be described at all when no distinction of
3 § and aspects can be made. So
affirmed, or denied se ity oA of iy
: parately from a certaj i i
or both affirmed and denj . Hot!
oth enied successively. But wh i
prediction is to be made sj Pl
- imultaneously, one s f: I
contradiction which can be wj ; i
. i wisely avoided by thj i
Judgement of ‘indescribability’ gl -
eme; ty’. These three i
predications; and when the i i L
! 8 y are combined successive] '
Simultaneously, the maxim .
s um number of combinat; i
seven and not more. Natuyrall ‘o arg I
: y these should be able to a
F:ﬁzy purpose however complex it may be., Thus we hav:svtvl:::
Wing seven predications: (1) Someh i
: : . 5 ow Sis P; (2) Some-
Aj;oi:v[f;sgqt P; (3) Somehow S is indescribable; (4) (Simel?;zv
des.c br;) TS also not P; (5) Somehow S is 7 and is also in-
. ;1 able; (6) Somehow S is not P and is also incescribab
an astly, (7) Somehow § is P, and also is not P i
indescribable, “ o
This doctrine of sevenfold predication is

o .o ofte i
stood and misrepresented by idealists n misunder-

who have not been able
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appreciate its metaphysical basis and intellectual approach.
reminds us of the realist relativists of the West like White-
ead and others. The Jaina logician is neither a sceptic nor

Wi agnostic; but he is a realist working with a sound common

nse. He does not want to ignore the relative or conditional

gharacter of the judgement arising out of the very nature of
the object of knowledge.

The ultimate goal of Jaina ethics is the realisation of
irvana or Moksa which, as seen above, consists in completely

liberating the soul from the karmas. Right Faith, Right
- Knowledge and Right Conduct collectively constitute the path

of liberation. Right Faith is belief in the principles, and it
indicates a correct attitude for the acceptance of the truth;
Right Knowledge is the flawless understanding of the religious
principles; and Right Conduct, in general, means abstaining
from what is harmful and doing what is beneficial. Knowledge
to be worthy of its name, must be preceded by correct attitude
and should lead to right conduct. To set the A¢man free from
karmas, karmic influx has to be stopped and the karmic stock
o be destroyed. This whole process demands purity of
thought, words and acts; and it becomes possible by obser-
ving a code of morality which is less rigorous in the case of
householders but more rigorous for monks.
There are these five vows (vrata); (1) Abstention from
vielence or injury to living beings (ahimsa); (2) Abstention
from false speech (satya); (3) Abstention from theft (asteya);
{4) Abstention from sexuality (brahmacarya): and (5) Absten-
tion from greed for worldy possessions (aparigraha). The prinei-
ple of Ahimsa is the logical outcome of the Jaina metaphysical
theory that all souls are potentially equal. No one likes
pain. Naturally, one should not do unto others what one does
not want others to do unto one. The social implications of
this principle of reciprocity are profoundly beneficial. In no
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ho carefully observes these vows and the attendant of in-

structions need not be afraid of the Indian Penal Code.

piritual career by observ-

e distance upto which he

would go in this or that direction (digvrate); (2) he abstains

{rom wanton sinful activities (anarthadanda-viramanaj, (3) he

festricts enjoying consumable and non-consumable articles

(bhogopabhoga-parimdaa). The next four vows take him still

further in his practice of self-denial, self-control and renunci-
ation; (4) he limits the area of his activities (desavakasika);
(5) with minimum possessions a layman retires to a quiet spot
at stated times, and for the time being, he renounces worldy
attachment and aversion and cultivates the meditational mood
of mental equipoise (samayika); (6) on four daysin a month,
he observes complete fast and more rigorous religious life
(rosadhopavasa): and lastly, (7) he shares the food with guests,
pamely, the pious and holy persons that come to his house at
the proper time and also renders them necessary aid in their
religious practices (mithi-saviblmg:iza}.

A close study of these vows reveals the fact that a layman
is virtually participating, to a limited extent and for a limited
period of time, in the routine of a monk without actually
renouncing the world. Such practices have maintaiced a close
tie between the layman and the ascetic; both of them are
actuated by the same motive and moved by the same religious
ideals with the result that this close association between the
layinen and the monks has remarkably contributed to the
religious solidarity of the community.

The course of right conduct prescribed for laymen is
conveniently divided into eleven steps (pratima) which are in-
cluded in the fifth stage of spiritual evolution (guna-sthana).
A layman after shedding all superstition, adopts right attitude
and starts observing the vOWS noted above; he practises

A layman progresses further inhis s
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What apparently distinguishes a Jaina monk from a layman
is his itinerant living with no abode as his own and his having
po possessions Of paraphernalia beyond those required for
his religious observances. In their outward form and equip-
ment we see some different schools among the Jaina monks,
The Digambara monk, who goes about naked, has a fcamdan=
dalu (a gourd pot) to carry water for the call of nature and a
bunch of peacock feathers for cleansing the seat etc. But if he
pelongs to the lower stage, he has minimum clothing to cover
his shame. A 4vetambara monk is clad in white robes; and he
is equipped with a staff, a skein of wool and wooden Ppofs.
They differ here and there in the rules of outward behaviour
which affect their mode of touring, eating, etc. The inner
religious life, however, is fundamentally the same for the

yarious schools.

The five Anuvratas of a layman, namely, not to kill, not to
lie, not to steal, t0 abstain from sex and to renounce pro-
perty, are cailed Mahavratas in the case of a monk who has
to observe them with maximum rigour and thoroughness.
These are sins leading to the influx of Karmas; the
monk must abstain from them in thought, word and deed;
and he should neither commit, commissiofi 010f consent to
them. The rigidity with which he is expected to ohserve
the rules and the elaborated details of his conduct only show
how minutely the whole system of ascetic morality is worked
out.

The entire spiritual career of the soul is divided into fourteen
The soul here marches from bond-

stages called Gunarthanas.
age and gross ignorance to final liberation and omniscience,

gradually overpowering at different stages wrong belief, un-
righteousness, negligence, passions and channels of activities.
In the first four stages, the soul is struggling against wrong
belief which is overcome in the fifth stage where righteous
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ilues, the karman should be destroyed by penances, the
Wiire of the universe, the rarity of religious knowledge, and

slly, the true nature of religion (anuprek,wz).

o keep himself steady on the path of liberation and to

psiroy the karman, a monk has to bear cheerfully all the

foubles ( parisaha) that might cause him distraction or pain.

Ylere are twenty-two troubles which a monk is expected (o

ce unflinchingly: hunger and thirst, cold and heat, trying

Wrcumstances, unpleasant feelings, illness, etc. His spiritual

Uiscipline or conduct is fivefold, and its pitch ranges from

pquanimity to ideal and passionless conduct (caritra).

" The last but not the least routine of a monk consists
|n wisely practising penances or austerities (1apas). He should
not be tempted and stopped in the middle by miraculous
powers etc. His one aim is to reach Nirvana of Moksa.
Penance is twofold: External, referring to food and physical
activities, and Internal, referring to spiritual discipline, each of
which is of six kinds. The external austerities are: (1) Fast-
ing; (2) eating less than one’s fill, than one has appetite for;
(3) taking a mental vow to accept food from a householder
only if certain conditions are fulfilled without letting any one
know about them; (4) day-to-day renunciation of six kinds of

delicacies such as ghee, milk, curds, sugar, salts and oil;
(5) sitting and sleeping in a secluded place, devoid of animate
beings; and lastly, (6) mortifications of the body, so long as
the mind is not disturbed. These penances show what a
rigorous life of self-denial the Jaina monks lead. He just sus-
tains the body with minimum feeding and takes maximum
work from it in the attainment of his spiritual ideal. Jainism
has evolved an elaborate technique of fasting, and the Jaina
monk trains himself all along his career so efficiently that

he accepts voluntary fasting,

when the hour of death comes,
gives up the body as easily as one would throw off an old
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neself to destroy the karmas. Jainism is thus the religion
reliant, strong

The details set forth above enables us to determine the
nism and Hinduism For certain reasons
n Northern
s are common to Hindus and Jainas, and
between them, Being scat-

intermarriages have been allowed
d living in the midst of the

Jered practically all over India an
numerical majority of Hindus, the Jainas of some of the locali-

ties are influenced by Hindu customs and observances; and
in later years, the Jainas, especially their enlightenment, never
clamoured for special political safeguards for their commun-
ity but joined whole-heartedly the nationalistic forces in the
country. But as long as the term Hindu does not mean mere:
ly an Indian and carries with it a religious import, the Jainas
cannot be called Hindus, taking into account all that their
religion and philosophy stand for and do not stand for.

The Vedic scriptures and Law Books have no religious
sanctity for the Jainas who have their own separate serip-
ncient and modern. The authority of the Brahmanical
society and the religious ceremonies
d their myths, gods and

tares, a
priests and order of the
upheld by them, the Puranas an
cults, the Vedic and Puranic ideas of creation and divine dis-
philosophical speculations of the Darsa-
ot accepted in Jainism which naturally, is
by authors like Sankaracarya. If
tact with Puranic ideas,

pensation, and the
nas, all these are n
more than once criticised

Jaina rituals and mythology show con
it is not so much due to the sanction of Jainism as to the in-

fuence of the surrounding customs and observances. Jainas
have their independent places of pilgrimage, and have their
special festivals besides those which they happen 10 share
with the masses round about. It is not the common terms
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but the underlying philosophical ideas and the stress laid on

ethico-moral values that will have to be taken into account

metaphysics and ethics, cannot be labelled as Hinduism,
The traces of Jaina influence on Indian life can be detected

here and there. The worship of idols in a refined form, the
building of temples for the same, founding of charitable

lodges for men and animals, keeping the MSS Libraries fully
enriched, and distribution of food etc., to the poor: these are
some of the outstanding features of the Jaina society, and to
a4 very great extent they are imitated by others. It is Jainism
and Buddhism that have been foremost in upholding the
doctrine of Ahimsa, and it is Jainism that has stuck to its
ideology more than Buddhism. Jaina monks have led an
exemplary life; and, as living embodiments of kindness to
liviog beings, they wandered all over India winning the
sympathies of even non-Jaina peasants and princes for the
doctrine of Ahimsa. The practice of it has been often mis-
understood and misrepre:ented. The ideal Ahimsi was meant
only for a houseless monk, but to the layman it is re-scribed
according to his position and stage of religious progress. This
has allowed Jaina kings and heroes to fight on the battle-
field for their kingdom and for their safety and honour.
Under some of the dynasties of the South and Gujarat there
have flourished many soldiers who were both heroes and
pious Jainas. As a community, the Jainas have been strict
vegetarians, and wherever they are found in large numbers
they have influenced their surroundings. Throughout their
literature and in the preachings of their teachers animal sacri-
fice has been condemned. In modern times the leading Jainas
in different centres have tried to stop the sacrifice of animals
in front of local deities, and they have beén successful in
many places. The Jaina authors have disapproved even the

ifice of a pas _
t::nﬁintention of killing an animal. Th
‘abounds in myths,
haviour patterns and mor
denounce cruelty to 11Y1ng
way to discourage animal
gions have casually preac
Jainism, it is the basic creed so s
\pervade the entire moral code.

"

As religions, Jainism and Buddhism in view of their history,
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g SIX century B.C. was a glorious millenium in the history

of the ancient Indian civilization. It marks a period of great
yeligious rejuvenation and of the emergence of heterodox
religious revolt as represented by Jainism and Buddhism—
{he arch contenders with the declining hegemony of Vedic
Brahmanism.

But it would be a mistake to assume from this that Jainism
originated in the sixth century B.C. That the genesis of the Jaina
religion can be traced to deepest antiquity in recorded history
is now clearly acknowledged by eminent scholars. This is
borne out by allusions to Jain 4ramanas in ancient Vedic
literature. The $ramanas are referred to in Rigveda, in
Taitiriya-aranyaka and in Bhagvata Purana, and also the term
Muni is found in Vedic literature. This is substantiated by the
fact that monks are called arhans or arahatas in the Rigveda
and Atharvanaveda, a term which is applied in Jaina tradition
to denote great emancipated souls.

The non-Aryan origins of Jaina culture are confirmed by
H.T. Colebrooke in his Observations on the Sect of Jains. He
observes that the Greek authors of the third century B.C.
divided all philosophers into two groups—samana (Srama-~
nas) and brahmans so greatly differentiated as they considered
them belonging to different races. Mrs. N. R. Guseva of the

' Academy of Sciences, USSR who has written an ethnologi-
cal study of Jainism emphatically concludes from this:
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Only one interpretation can be given to this and that
in those times followers of Jainism were, in the main, ¢
resentatives of pre-Aryan population of the country. Tl
means that there is a basis to assert that the chief com [
nents of this non-Vedic religion were engendered by no
Aryan ethnical environment, (p. 24, Jainism),

Not only was Jainism historically antecendent to the Vedi
culture and truly indigenous to the soil of India but it wa
also spiritually and materially superior to the Aryans, Thi
principle of Ahimsa (non-violence) and the prescription o
strict vegetarianism are the prime and unique characteristi

of Jaina religion and ethics. They could not have developed
in Aryan culture. To the immigrant Aryans vegetarianism

as a way of life could not be natural owing to the cli
conditions of the countries they came from and there is am-
ple Vedic evidence to show that meat eating was not a taboo
among them. But abstention from meat came naturally to
the native inhabitants of India because of the climate.

That the coneept of Ahimsa wag foreign to Vedic culture is
shown by the eminent indologist Professor W, Norman
Brown in his book Man in the Universe (Tagore Memorial

Lectures, 1964-65). His observation deserves to be quoted in
full.

Though the Upanishads contain the first literaty referen-
€es to the idea of rebirth and to the notion that ope’s
action (karma) determines the conditions of one’s future
existences, and though they arrive at the point of recog-
nising that rebirth may occur not only in animal form but
also in animal bodies, they tell us nothing about the pre-
cept of ahimsi, Yet that precept is later associated with
the belief that a soul in its wandering may inbabit both

matic

81
MAHAVIRA

kinds of forms. Ancient Brahmanical Iiteraltu:exl:; Zc;nsnp{;;
cuously silent about ahimsa. The earlly'\«’edlc € esis

d the noun Ahimsa (ﬂOn-—ll‘ljlll:y} nor e
kel which the noun later desngnaled.. e .
L mennc:::lgthe word in Sanskrit literature i1s In l;
OCCETE:E:;S but there it occurs only once (CU 3 lTl.icio)nan“
.Upanomen. that has nothing to do w|.1h lral'.;srrm_:_raﬁme ;ir-
:: ;:rel\' mentioned inconspicuously in a list o

es, i Wi 0] lt } 1 dIC‘lUO (4] { ciiaracier. “lCSB
3

ivi 3 stitude:
'virlucs are austerity (tapas) almsgiving (dcg:a! arz;mna]*
(arjava), ahimsa (non-injury) and tr‘ulhfu!n}ess{ mj; Yo
It Jris e;idcm that these are prized virtues o

[ [ them
practices, but nothing is said about them. All o

XCe animsa at nlionc ‘iSE' ‘}7 e 1n lhﬁ Upﬂ
-3 p{ ’l 1 are me lion d c wile nis

imsa stands here isnlatcfl
e ﬁiﬂfﬂ ilrcqrillz?li[: .a: ‘;:cgflj:;?:iliou of ao"lt'mi‘ci'deduﬂ—
e al;nc 'arts of Vedic literature, The c:htca{ con-
. an'j fm' "-!'r r?mrﬁe.v was entirely foreign to the Ihifl&jn;
~ g Tlr-r;’z;cf:f' Aryanas, who recognized no kim‘ uf;
4 ‘fline;:::ritan and animal creation, bur rather ué-;‘;r‘;;,
gﬁ?ﬁﬁered animals in the sacrifice to the gods, (pp. 53-54).

Therefore, Professor Brown concludes:

The double doctrine of ahimsa and v,.gmu;':dm;icziz
never had full and um:halIcng:etieaiigilj::;‘ e
amt‘_ﬂg I--lindus.._a:urigrgssltﬂ Illltmsccrm; more probable that it
s Bmlﬁm?mt\dn-Brahmanical environment, was promo-
Oﬁg?na“"d lﬂ_f Fndh by the Jains and the Hu&.dhms. and
i hl“'-(‘f? by é&ra-hmanic Hinduism aﬁcr‘ it b_c:_:ﬁn. to
e .ﬂdOP:‘-:‘ in North India where Brahmanic Hiaduism
win its way)

_developed. (p. 56)
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l! is also interesting to note in this context that there is a
vital connection between the concept of ahimsd and the con-
::ept of rebirth. A belief in the doctrine of febirlh led to the
idea of the unity of all life and, consequently to the ethical
mnc?pt of non-violence in ancient India. Once the doctrine
of migration of souls came to include rebirth on earth in ani-
mal as well as human form depending upon one’s karma, it
etonted o humanitarian sentiment of kinship among all life
To have developed this ethical principle is therefore a
great pianeering step in human history. The great contribu-
Hon of the Jaina culture to this evolution in human ethics is
hundsomely recognised by Dr. Albert Schweitzer when he says:

The laying down of the commandment not to kill
and not to damage is one of the greatest events in
the spiritual history of mankind. Starting from its princi-
ple, founded on world—and life-~denial of abstention
fror‘n action, ancient Indian thought—and this is a
period when' in other respects ethics have not prog-
ress:ed very far—rcaches the tremendous discovery that
ethics know no bounds. So far as we know, this is for
the first time clearly expressed by Jainism,

The uniqueness of this ethical contribution is also
recognised by Dr. Walther Schubring when he tays in his
:.:‘clebraled classic The Doctrine of the Jainas that: *The

feverence towards life” (as Albert Schweitzer put it) by
which the realm of life was so immeasurably extended
permeates the discipline of Mahavira’s Order in a wa’
0o other ethical prescription does.’ (p. 301}, !

f‘?ron.x the foregoing analysis it is also noteworthy that the
main pillars of the Indian metaphysical thought constituted
by the concepts of rebirth, karma and salvation through a way
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of life governed by non-violence are the characteristic con-
tributions of Jaina faith because logically and spiritually they
are intimately interlinked. In this context one can appreciate
the conclusion arrived at by Hermann Jacobi when comparing
Jainism with Buddhism and Brahmanism. Jacobi observed in
Jaina-Sitras, Part I, Introduction, that there are four elemente
‘common to all three religions and these are according to him:
(1) faith in rebirth of spirit, (2) karma theory, (3) salvation
from rebirths, and (4) belief in periodic manifestations of
prophets to resurrect religious spirit on earth.

Jacobi concedes that the first three are a logical outcome
of a faith in non-violence and hence they could not arise in
the Aryan culture consistent with its sacrificial cult and that
i why they are apparently borrowed from non-Aryan faiths,
that is, Jainism.

It was this priceless legacy of non-violent culture nurtured
by ages of spiritual cultivation which Mahavira Vardhamana
the twenty-fourth Tirthamkara was destined to inherit and
propagate for the enduring benefit of humanity, Mahavira was
the ascetic leader of the renascent Jainism. As the propagator
of the principle of ahimsd paramo dharma—non-violence is
the greatest religion—Mahavira preached fervently against
the decadent ritualistic practices of Brahmanism culminating
in the supposition that propitiation of heavenly deities like
Indra and Varuna through sacrificial fires was the highest
religion. Mahidvira pointed out to his followers that such
slaughter of animals was the very travesty of religious
principles. He stressed that all life is sacred and equal.
Mahavira's protest against violence to animals in the name
of religion was a magnificently humane gesture and it
reawakened the people to the innate dignity of all life under
the sun howsoever small and mean in the eyes of man, To
have discovered unity of life in all organic phenomena and to
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have stressed the right to live peacefully of all creatures was

the greatest triumph of Mahavira. He based his teaching on e is. In a trenchant saying in Uttaradhyayana Sitra Mahivira

pinpoints this:

the most obvious principle that ‘all creatures like to live
none wants to die, and therefore all life should be protected :
(Acharanga Sutra) .

'.Il was natural that after stressing the supremacy of non-
violence in human activity Mahavira should have simultane-
ously 'ernphnsised the cardinal importance of self-control
I’fon-vmignce did not mean merely abstention from phvsicai
violence: it was abstention from violence in thought and'word
a8 well, Theretore, he rightly stressed that to control the self
i the hardest thing to achicve.

Mn:hfu-irn's own life was perfectly symbolic of his teachin
He did not teach anything that he did not practise himscl%
He was a scion of the princely family of Licchavi, a principa:
lity in the ancient Magadha, But he could not remain lon
enmeshr:r:i in the cloistered pleasures of the palace. Mahz‘wrra’i
tompassionate heart bled to see the cruel treatment meted
out to animals and lower classes like Swdras. In his time the
Bra.hmanic religion ordained that Sudras and women were not
ent.;l!ed to Vedic knowledge. If a Sudra committed the sin of
reciting the Vedic mantras his tongue would be cut, and if
he happened to hear the recitation of mantras moh;n lead
would be poured into his ears.

T}_m_s the sagacious Varanashrama system had congealed into
unmlllgat:d casteism. It was a far cry indeed, from the noble
and 1_m1ver:<al principles enunciated in the ancient scriptures
M'aha\'lra instinctively felt it to be his mission to lift this cur-:
tain of appalling ignorance which made man to hate man and
to_reawakcn in him 4 sense of innate equality of all human
beings.

Mahavira declared that deeds and not birth make man what

‘Nobody becomes a Sraman by shaving his head, nor
does a man become Brahmana by reciting Om. One is not
called Muni by residence in the forest or become an ascetic
by wearing grass-clothes. One becomes a Sramana by a
sense of equality, a Brahmin by chastity, a Muni by know-
ledge and an ascetic by penance. Man becomes a Brahmin,
Ksatriya, Vaisya or Siidra by his deeds only.

It was a revolutionary assertion in the confext of the times
and Mahavira admitted to the Jain ascetic fold all people
fncluding women regardless of caste. Under the banner of
Jainism, for the first time man could aspire to open the
higher portals of knowledge. And Mahavira taught that every
man was entitled to salvation—a state of soul shorn of all
karma—on his own without the intervention of any authority.

The operation of the karma theory is something unique in
the Jaina religious system because it dispenses utterly with any
divine agency. Jainism does not recognise a supreme being as
the creator of this universe. It says that the world is there
from beginningless time and it will be there without end.
There is not one entity charged with the conduct of this vast
universe because if it wereso a perfect and just godhead could
not have tolerated so much evil and apparent inconsistency
in human affairs. Also, an impersonal supreme being could
not possibly concern Himself with mundane affairs because
it would be a taint on His perfection,

And so having dispensed with a supreme arbiter of human
destiny Jainism asks each individual to strike his own path
for his salvation. It devises the eminently rational concept of
karma according to which every individual ghall reap the fruit
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of his actions, 80od or bad, in this life or
and deaths til] he has completely w;j
Thus, Jainism Places a great respon
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that the liberation of the soul from the
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to the mistaken notion that Jainism jis ap atheistic religion,
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which every soul

understands a liberated soul as wel] a5
who is the highest spir

itual ideg] after
¢an aspire: the God i

eself to destroy
the religion of self-

reliant, strong and

the Karma ini
help and cap be pra
brave,

The liberation from the shackles of karma js attainable ip
Jainism throy

gh a conscientious practice of the Triple-
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v ial fustt h essential
88 JAINISM vidual freedom and social ]uslu:e :‘;: gg: s e
of hisact . elfare. We may exaggerate the
and death aspect considered. The story of the elephant and the si ::a:;]ewother but he who follows the jmm-a concept of
Thus, Jai men trying to guess what the animal was like illustraf i mp;abhaﬂg,-,_,,- naya or syadvada will not ad?gt
sh uJ.d dilemma of finite human perception, a precise connotaf : | regimentation. He will have the spirit
w;nin;rsl; which is given in the Jaina theory of syadvada. m.d ");a?‘:l:::ceng right and wrong in his own and in
each one This formulation of the concept of the relativity of re ...nTiltc views, and try to work out a greater synthesis.
teaching ;! the human sphere as embodied in the doctrine ananraa'hggoul 4 be thl; attitude, which we should adoplt. So the
that the Ji makam vastu—object endowed with infinite characterist 'to for the self-control, the practice of A':‘umséf and
particle is | the bedrock of the Jaina metaphysical system. It is llz tolerance and appreciation of other's point _ot'
This di;a' much a piece of logical jugglery as an eminently ration ; :he e are some of the lessons which we can acquire
to the mist practical way of looking at things if one is not to ¢ :hc sreat life of Mahavira.
Nothing ¢ grief through an intolerant insistance on one’s point of{ "= & ‘
Dr. A.N It is a doctrine of peaceful co-existence of conflictin - : test gift of Jainism to humanity but
e opposing philosophies. As Dr. A.N. Upadhye points ot” this 18 ﬂ: gtl::ﬁ e;xploimlion of mundane affairs has
vhies. . AN, e oty )

By Goe! ‘analytical approch to reality has saved him i Jaina}‘grosﬁi ll[:'ue significance. Mahatma G:mdhl_ the grea-
the Tirth| extremism, dogmatism and fanaticism, and has furthes © ‘tiof Ahimsa and its truest exemplar in modern
which ev: in him remarkable intellectual toleration, a rare P:;gly Said: ;Prophels and avarars have alsg tauﬁht
S indeed.’ ‘t" S less. Not one of them has
mspire an Ahimsa more Of : Z
muﬁh diffe The pertinent relevance of the Anekantavida which se gn‘:u Glgach ;i;'m?é. And how should it be c_nhc'rwwe?
a creator synthesise harmoniously differing points of view in’ St meed to be taught. Man as animal is vloleILt,
fervour m;' integrated conception of reality cannot be strcsseddu.cs.'t is non-violent. The moment he awakens to the
worship hi highly for our strife-ridden times. It is in fact a plea for PPI;I he cannot remaia violent. Either he progresses
on him Ré détente, a political version of which s so much in w:;,gt~r KL, om That is why the

libt‘raled 8¢
represent
SUCh a rou
strengthens
depend on

the religion
reliant, stroj

The liberati

Jainism throy

= i< do
himsa or rushes to his
Aa'n’g avatars have taught the lcsson fo;ht-ru‘t‘:r:
justi —all attributes ol Animsd.
hood, justice, etc. all attri : I
ey J(Sefeén‘ons from Gandhi, Navjivan,

the troubled international relations today. I think, in re’
anekintavada represents the meridian of the moral FS
§piritf1al elevation of the priqciple of ngn-violeucc beca Y’Kumar Bose,
is ultimately actuated by an intense desire to be tolerant
not to be injurious to the other point of view. And ther
I feel that one can say without fear of contradiction
Ahimsa of Jainism, in thought, word and deed, is the
and the spring source of all that is noble and spirit{'
edifying in the Jaina tradition. L ;
Dr. S. Radhakrishnan has brought out well the in’¢(("€ e,
significance of syadvada when he says:

1;'m'ra Vardhamana was a great prolp;hctt_auil;l:;:)h;:::
i i to the tim
ave a new orientation : : o
}el::ta? principles of Jainism -and .us unique e}hn;?;
Dr. Walther Schubring emphatically §tate§ in
: that Mahavira’s teachings indicate
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i nd
ing i i 1l as in the world beyo'

| an being in this as we v o
4 '?suzachings are essentially an l:x.lmrla.'ul:mt rt:n -
‘ ian:wrmost being by subjecting it 'thlt: h}'ei& —
i i ism throug m 2
[ o5 of ethical humanism ! Il
'“::sg[tllf;ng but an unfailingly constant consideration
5

- i its di ics of
nI;::rn s::rllt;]erstood correctly in the light off ::—i tglaa!::in o

I 7 i ¢ twin concepts o

Mahavira also introduced certain rigorousness in aglntavada r'ootu.zd in 1h:e e o
s oy i s Thnd P B i mSlSlelll“ which has a crucial relevance to
had only clothed adherents. And Mahayira himself .'_ce in human th?us e R
not spare himself from the severest penance and bodily ¢ :g},aot}c times we ;.ral s e
gations until he attained Supreme omniscience. What argfibinking is essen

8 a definite development in practical ethics beyond Pisa’s

where the fourfold morality, the caujjama dha
replaced by the panca-mahavvaiya sapadikamana d, 1y
cribing clearly the commandments regarding sexual a
tion and non-possession Mahavira did away with g
ambiguity in Pasa’s teaching and made his fifth commg |
applicable to both the sexes.

82890

’!!E"‘ﬂ

- salient characteristics of Mahavira both as a thinkerjird higher ]e:veis. the great theosophist summed up
N teacher? Schubring tells us on evidence from Jinac. 134 f believe Annie ?“apt'h r Convention Lectures delivered in
Di Mahavira was eminently successful as a teacher and that}éssence of Jainism in he
exposition was impersonal: ‘It was probably in his naty I
be non-committal and stern.” Schubring stresses that M; here of Jainism
vira was the ‘most versatile tiinker wge kne:\sv of in . §One might almost sgmdui[:,t?}fea.;'l:iﬁ:pﬁ'rtayga (3.20), that
India (and) had a liking for figures and arithmetic, {iine pheatt 11_331 i :l ing creature reaches the N;‘rvqna
characterises his speeches most extraordinarily,” Mahagman by injuring =2 :;e hrase that seems to carry with
: preached in Ardhamagadhi, the language of the masses Which is peace. 'I'hﬂ;l 15 . thl:: Jaina: peace— peace between
| his words possessed ‘a touch of originality and power’ @il the whole |h0ugh tbotween man and animal, peace every
’ invested with oratoria| gifts and full of profound knowle@inan and man, peace be erfect brotherhood of all that
' of the world and human nature, e cnd ik shig, 3 2 Jaina, such is the thought
! What is the message of Jainism as preached by Mahavicaflives. Such s the i eamalise upon earth. (Seven Great
! this sacred occasion of the 2500th anniversary of his Nirvafihat he endeavours to
' I think Jainism in it total perspective of a weltanschauungf Religions p. 83)
a world view is a real modern religion with a scientific bz inent interpretation of Akimsa as taug_ht
It is my earnest beljef that the next logical step in the evolfiis is a most pertinen in our world tottering on the brink
! tion of the Jainist principle of ahimsa will be a revolution .Mahi\'irg and Jainism :
humanism which asserts the right of every human being to liy uclear_dmlunler- ads today: it has of necessity to
] think and act in humanitarian dignity in a spirit of syadvad umanity s it uroas—r;}momcntous significance. It is a
! It is an implicite principle of Jainism to strive for the salvatigiike a critical choice o
Ja
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o Hoe of pride and grent hope that Jainism as preac
| Mabivica offers a now Wiy ol life. As Juliay Huxley s3

of |
and The Humug species can, if it wishes, transcend itself:
'l’hu-I Just Sporndically, an individual here in one way, an in
dloq]' ! dual there i another way, byt in its entirety, as hum
wa / We need a name for this new belief. Perhaps tranghy ]
each will serye: man Temaining man, hut transcending hip
teac) by realizing new Possibilities of and for his human ng
that;;' (Religion Withous Revo!u!fmr. p. 195)
part

Tl Would it pe to0 much to hope that man will ‘rally
to ti from the brink of despair and disaster by taking the pan
Not| of the transhumanisyic message of' Jainigm 9
Dr.
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