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PREFACE

[Iis book is based on notes of lectures delivered
b my briel visit to China (6th to 21st of May,
) s main purpose is to contribute a little to
Levival of cultural understanding between China

| India. As T am not acquainted with the Chinese
© o Runge, my views on the religion and culture of the
Wiese are but II[lH.'i.‘\'il'II!Z'I.] and any dogmatism of

by i only @ concession to the requirements of

Jll‘iillllh
[ will be invidions to mention the names of those

0 helped to make my stay in China comfortable
tl pleasant but T must express my gratitude to
¢ K. P S Menon. the Agent-General for India at
funeking, and his good wife for their kindness to me
yile I was at Chungking. to the Honourable the
intater for Bducation, Mr Chen Li-Fu,' who was in
' e of my programme, and to the Vice-Minister of
ducation, Dr Ku. who was my guide, companion
. fel friend

My thanks are due to Professor D. S. Sarma who
try kindly read the Proofs.

I am inscribing this hook to Mrs and Mr S, C.
lajumdar who, with the other members of their
vmily, have been very kind to me all these years
specially during my illness in 1943.

MADRAS, 1
19th  Oclober 1944 ?- S. R.
" Appendix 111

* Appendix VII
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1. INTRODUCTION

INVITATION

the yonr 1942, there was a proposal that I should
ulilingking to present a portrait of Rabindranath
(e to the Chinese Government and have it un-
lsel by the Generalissimo Chiang Kai-shek. On
st of the August disturbances and other difficul-
b, the idea was dropped, though the portrait was
I sl duly unveiled. It occupies the central posi-
i i the new building of the Sino-Indian Society in
uipking, asymbol of the revived collaboration bet-
oi the Chinese and the Indian cultures. When the
Wpese Government sent their invitation in March
Bh year and requested me to spend about five or six
$oks in Apriland May, I agreed to visit China in the
onth of May for two or three weeks. I‘spent ac-
Bally fifteen days in and around Chungking, visiting
| dulversities, academic societies and Buddhist shrines.!
fHy vikit was perhaps not well-timed. Conditions in
Flulnu were confused and depressing. Differences
wiween the Kuomintang and the Communists had
Jouanne neute and were impeding the force of Chinese
Salstanee,  The offensive in Honan province was in
Al swing.  China was greatly preoccupied and many
it whether it was the proper time for me to visit
Shlnn on a cultural mission. But other considera-
s Inelined me in favour of the proposed visit. 1
ult u sense of shame that while I had visited Europe
Bhout a dozen times, I had not made a single trip to
the Var Bast. Indians know more about the language,
Hternture, religion and scieatific thought of the West

' Boe Appendix 1
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The unsettled conditions of
ight time for 5 friendly visi.
sides, political distress in Ching has li
spiritual power.
ardour.

than of the Eagt,
were perhaps the r

» traditionga]
an awakening of the
future is uncertain,
similar awakening whj
decay in external institutions,
Which we have to enc
compared to the hards
face in their travels

mountains and segs.

cultural Co-operation
with the ideg that my visit to the Unive
may help a little to sire
our two peoples,

Besides, the difficul

Their efforts in

I undertook this Journey.

UNIVERSITIES IN CHINA

Ideas move the world.
Educational jnst;
China s being
Wwhich insists on
of tradition ang which pr
simplified Ianguage as an
Popular education and an

tutions are

the centres where the
created.

teachers and students in o

loose from the roots that he
their historic buildin

ounter today are nothing w
hips which our ancestors hac n our wealth, if we are sick we can
o o 4 g 2 g er on
to China centurjes ago, acrl We van 1 if we are dead no pow
the ifte’reslgll uver our health, but i! we are
; < : ug to life. k
are an inspiration to us. @eth can re "_"," ' China is kept alive.
rsities of Ghif it the apirit of Ch . i dn il
g : s teachers .
r . 3 union that the o sufferinge
ngthen the cultura] ties betwa]rpl‘! " le in China for centuries are now g
Bt Bl
Ry lipl ts are from the University staﬂ;.
diplomalts g S t Hea
“l‘“s‘ ol the « s Berlin is the presen
. B : bassador to Ber der
i tormer Am e . are under-
Thoughtprecedes actlo_l‘l " Clentral Political Institute. I‘eac({he.rtsh  ——
ngt the Ci " Vo e e fixed wi
The cultural renaissan@ulil an their salaries which w(e)l;v utterly inadequate.
Hp. § arc n .
freeing men’s minds from the shacklliy i ol m“tl“lfm:[r-tu-(l are nothing if we take
OPoses to develop a nellio sninll o A._'.\S of even necessary com-
effective instrument f@io necount the inflated price

11
nel security a mockery.
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fvee Clhina, where they carry on V\lllthrall
A n spite of great difficulties an ‘f:ve
wiley il u|n||||_' ' .I'l-l'll'i'(' arc no palatial l_).lul(llngs,
o "l'1|‘|l.||m1 atories, no gnnt‘.l li.brarles. The
- “||”|III-;:| i:.| improvised huts built of bamb(:io
| ;'r thles and chairs are ll't:-l.d.e of deal W(})lor;
Il:nl:lv‘::li-:::'v ;r\ a corporation or s()cll.ety Oé‘vt:;(;lel
| stiddents and such a corporation 1\(/iezzudents e
' blldings used by the teachers an

i 3] L (¥11] 'I I L € Vv

vy (] dtO-
l ere b lll‘l‘ 'I]” f‘i‘[l](‘““)]‘l bOdCS re (&

"y am i IN AN I - f we ar
I 1 | " & ”Il' d( ll C Vement- c
‘ 1 i I 1' * .| { e l

The Universities see to
I have an

Seholars the official class in China.
ot n i i

arc

i d and
Students, I am afraid, are underfe
eam
I‘'or them comfort has become a dre

|||r:|.'|lllf'-

rowth
Yet the war has not been able to check the g

I
; bers of students.
ccupied China were torin the University Siim.ll e g:mmore students in her
1d them and turned out g Informed that China hatsjr?e b}(;fore.
8- They have now migrated tgllniversities than at any u

Co-education
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Boys and girls work together in g bt sl the willspower which built the ancient

and Joyous way There does not seem to he , PRt and arehibtecture. An American visitor
license as the result of thig Spirit of freedom and fy il |‘ BV BB Beom one areat city to another and
ness. There may be a great deg] of talk about “: r.l:|.l.l waevalh of art, und at the end of the tour
love and Companionate marriage, byt most of l‘l l',“ :,,.‘|, with a nalveté which was as disarming
yYoung men and women seem to he clean in body . " ‘ -.ln aill i Sav, this in all wonderful—all so
mind. Of course accidents occur and scandals “1 ‘. .NI«II it what have you done in the last
not unheard of, The casualties’ do pot seem to- . '|“ ‘|l L
ceed the numpers We come across jp well-establig| u""' 1'II yriculture changes have not been intro-
Diversities in Great Britain and merica. In.h |. : ”\' I‘,|.| CUhinese proverb says: < To learn to
main co-education has been 5 Success. The Chi; I.”| "'-HI,' une need not study, one needs only to do

r home 2 welghbour does,” Clonservative adherence to

a . 1111 MYy - .

her education was in and through family life. p | thody of past generations, widespread
. & I gnnen AL

§amy and parental care assured. to every womg, Al and o lack off co-operative spirit have
husband and 5 home. Women in China were deh" - I': HII wogress in agriculture. If more intensive
re(% from taking active part in public life o busjnhl -"' "' I“I ‘alsing crops are to be adopted, the
O In the learned Professions. Now monogamy is eﬁ{h I|‘“|,[ ol ,.-,I.. ulture require to be modernized. The
e by = aue Wakstime conditions have brou.g;;:‘l“:';’ ¢ inminoral I|'Z'-'(Illll'<_'.;.‘i of the country have not

aboult 12'1 freedom which may well make for 5 healtﬂ,, nodeveloped.  China has a proper sense of values
social life. el alier the war will be prepared to spend an appre-

e standards in the Universities are high, thoug i1y wmount on the development of agriculture. As
ml{d_l worh n the departments of science cannot l‘jl' Iu ilnese mind is essentially practical and matter-
satistactorily done jn the present conditions and Chim“i vl China will be able to adopt and adapt modern
needs today more of science and technology. Centy .. uh: technique. c
ries of Confucian tramning are Teésponsible for the prc' ; ‘l e atmosphere in the Universities is full of ani-
domlnantly Iiterary bie.xs of Chinese education, It Bation. lHtmIcnt societies discuss political utopias,

tak ) cientific studies weny, ., national problems and eternal verities till late in
€N up more seriously. The Science Society of Chinij, 1yinhit.

s éounded n 1914. The Academiy Sinica has ¢ |, 4l cducational institutions, the pupils are ini-
cientife subjeprs " Hstitutes in both literary angiuted into the principles of the Chinese revolution.
I'here is a service at 11 a.m. on Mondays, when the

. (;hl.?a after the war wijj have a great OPPortunity,,.iyhers, students and staff salute the national flag,
© rebuild her bombpeq cities and hep Universities,, 1y their homage to Dr Sun Yat-sen who arrested the

and demonstrate to the world that she has still theslow disintegration of China, gave to the people a
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] ' *. st ‘(4
I ’ l1||l.|| Ill.\]lll
E'.I Seli'l("s lil " i IIr IIlltl Illr | lllil.l’ ll R ' e
I | ' AR AR LAY |I|J'III |IH ‘hlff ] )[
';" |'|| q! | (] ]

’ Y A .Tull!{
e not wantmyg wh :
politica] and cqpiiBRlisteg,  Critics | I I:mt'n{ wtion.  Unkind
s ] dol reg o =
™MIC regeneration hyg appealed to the whol, Chifgn Hivin ws “"‘;”:“:II.I: Generalissimo is more for
nation. The Kuomintang, the Communists, and @i hold o MI mocracy, that minority upuuon.
the followers of Wang Ching-We;j accept the prifiliey Hini '|M|||‘ |l| ome of the institutions arcfill?é
ples, though they give to them varying interpretatj reRRBcl ih 'H,, wion camps.  The rulc.oh the
- Q 0 . i Lo 8 9
here are Certain party Institutes, Jike the Ceglirni i iy be regarded as Rl sEeny Z\;gles of
Bt ang i ' one of the three prin
TNTr DEFRCY, OnNd
The three Principles of Sap Min Chy 1 are thus stated . Juniple ol dom
(@) The rinciple of the p

I]atlo L | \ LAl ) ] } L Il HE, W {:}1 quUII S h
n:lb 11] il ' (S} il ¥ I|| € t a.t tllC

d
! nust be OPUIarly electe :
eloped through natural forceg Natura] folgpmmen s of government 1r -,;5‘3talllpr0ntroucd' The
Wang-tao (the royal way): ihe group moulded by wang-tao is. | MR election, be demod "i ‘aft constitution, for the
race, the natjop. Natura] forces which mould raceg and ng| witang has prepared a « .'“ hina after the war,
are common blood, h'velihood, language, religion customs || hinont ol democracy in C I devices as the
habits Natlonalism is that Precioys Possession which enaM'."llll = len sueh modern pOhthal i forfeited
State to aspire to Progress and a nayjop to perpetuate it exiseelith fuelu II ‘recall of ministers who ha.VC 0 b dic.
(8) The Principle of the People’s SOVereignty, or Democegthtive, nnd thi I\: the moment there is mug. )
Any unified ang organized body of men is called , “Peoplille ponfidence. -I’ s and students that opinion
What js ‘sovcreignty’? It is power and authority extended Viatuotlon among teac ol the spirit of resistance to
the area of the State, Whep people’ apng sovereignty » suntratled,  Except for P
linked together, we have the political poyer of the people. (
Vernment js g thing of ¢}

ltIOI Of lh l #ll i )Y ( l) ‘/(,]nment ]t CanIOt
epeope i |Ii|il.lf|‘{| f !h . rCSCnth 3
the pCO (&} I"l [y e i“'f”li&tl . IhC ChlneSC are taUght to IOOk
pl .'“ "

ok 1so are
gt ers of a family aEgTsO)

! the government e Speak of the ‘pibain themselves as mcmfpcorporate action in wider
ple’s sovereignty *, whelent in the power o to the family circle can 1_)c

(<) The Principle of the People’s Livelihood, o Socialigy 1. i attachment ilitary affairs and even in
Minsheng denotes the livelihood of the people, the welfare‘ o1t in buginess concerns, mi
society, the Jife of the Mmasses ; and the Principle of Livelihood
or solving the Problem of gy,
for Livelihoog is ¢

milies
e or two fa

he lield of government. That on

: ‘ :
istence for the masses. The geant!

. fgeneral
¢ country 1s a matter o

OnSistent with the ],y of socia] Progress ; ji ¢ 11l powei _'“M);lrllle tg};irl asked to draw the ‘r}’]ais:;
the centra] force in history, The problem of subsistence is thomment AR 'gture of Dr Kung, the Fina :
problem of the People’s livelihoog In order o improve dlinn drew the pic is no alternative leadership
people’s livelihoog the following principles are ¢, be carried CUNfinister ! And y'et theri s to be obeyed should be
() equalizatjop of land Ownership, apg (i) regulation of capita‘ wible on the horizon. aw bey them. Only a de-
—Quoted from, An Outline of the Organizatioy of the Kuomintay le by those who have to o Y
and the Chines, Govemmenl, issued by the Officia] China Info AL
mation Committee, Chungking, 1940.

overn, can
tically controlled government can g
IO LI ¢
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put down COrruption iy p;
to life and

9
INTROIDLIOTTON
gh places, 8ive proi

¢l
Property ang discharge the duties 4,

. * no such
gl pven ndliiitinge: that there ard
ed of it by new tre

» " raste
i of the dead. One ||||;..',F;l I]::LI”Il[lTI::O
BILEIE e rely
aties and internationalagreen I:,i T .l|.. wine and so on |“[-Il‘ [']'}':. ,,,;-nlullt‘.*‘ﬂ of the
In ajj Countries eéngaged ip war, democratic in pibier. Bt in poind '.-‘:|-’,l.((< ‘-III get their sharc,. 50
tions do poy work n()rmaHy. €re is every WY and filends In the vi 1.4.:. ,l‘n SR CRE tor bringing
that in Chinga toq they wij] begin to function, 4 B WOERL, sorilicing ""'“" “(rri on to better terms
as the war is gyep. W tagather and helps us 08 265 B.C., the wife
I ) thbours,”'  Again, I.ll 205 ) reatly
RELIGION 1y e ,‘ .;m '.“.”.'..h-. ol Ch'in lay dymg: SStl:t:eWzni Myl
L LLIRILL . s
China ig called Chung Kuo, the Middle Kingtg._ Bodl o o steanger Irna.-n -[-I'Il{ich\lleallt ot (B, o
encius tells us that ‘Confuciys Was one who abstuil"‘, M hat he was to be -“.Iu t!l-t her beyond the grave.
from €Xtremes’.' The €an in Action IS one oF'_. Pt hlw npleie “'_"'-l'llt"?llnu'ch upset, and a frier_ld
great Chinese classics. Buddhism, which i accemly shiani o from Wei \\IIK h”his behalf, saying : “ Do
by China, adopts the Middie Path, aturally Biviewed the dying lac E-V ‘,_,11 conscious 7¢I do.not
beople of Chin, have 3 distrust of extremesg, ‘TR Ralleve that the ;!e-._.n.[ are ‘ Then what possible
are not fanatic in thejr views, Religion is the fuk they are,’ she h.;.m.. : .l.;tdY that one whom you
lield where fanaticism casily grows, byt the Chisd gwn It do you, ““’T('ﬁt -~ in’toaState where there
religion jg refreshingly free from it. Chinese Lif§ il i ife should Bo wit ythe other hand, the dead
10t soiled by the ust and smoke acrimom’ous_h” gansclonsness ¢ If, Onthe late king will be in !
igious controversy, Fop politica] reasons, there ha sansclous, ine 'Mdg,(;l ‘‘who has been hover-
€N persecutiong but they Rever assumed the “everlifure’s the queen,” he WIh i"iz,months past, arriving
of the religious wayg of Europe o the horrors of @& hatween life il”d_ (vieasthe can’t have been quite as
Nquisition, The Chinese ape ot slaves ¢¢ g W man from Wei ! d people to suppose.”’ The
0gmas, nor are they deaf to the vojce of humq Il the time as she le" p dpdesisted-g
Nature, its actjye r€ason and genergyg feeling Reasynon said ; < How - about Lao Tzu :
and good Sénse had g, large measure of Success thie poet Po Chui wrote
anishing Superstition 4

Fhose who speak know nothing ;
hiose who know are silent,
Uhese words, as I am told,

Wor --iu:]u‘!l f)y Lao Tzu. =
: i i zZu
Ot exist and SO sacrificeg ¢ Il we are to believe that Lao
them are 4 waste of time and food esays: ‘It i N
| Witley © The Way and Its Power (1936), P- 39.
"IV.e.X. See Analects, X7, I5.

Waley - The Way and Iis Power (1936), p. 40.
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Witk himsell one who knew,
How comes it that he wrote a book
Of five thousand words ? !

There is little aggressiveness or self-asse
among the sects. Whep an attempt was ma

ption in
final text of the constitution. The chief argum

against its acceptance are thys stated by Mr (g
Tu-Shiu : <Ay religions are yse]

government and education.
with the other discarded idea]
if we may concede that 3 rej
an uneducated people, are we
all the teachings of the other
guilty of encroaching upon th
people, if the other religions
fueius alone ig constitutionally recognized,”

From the fact that there have not been any
tense religious bersecutions, we cannot infer that
Chinese people are deficient jp the spirit of religj
I have often heard it saiq by visitors to China g
ke pride in it—that ¢
ested in religion, (]
Or agnostics or ey

€SS as instrument
They are to be cla
sof a past age. R
gion may be neede
Justified in disregar
religions ? We shall
e religious liberty of
are ignored and (

re anti-religious, Iy

11

INTRODUCTION

et that oven in early linu:s .”I(.' .rf',.h‘?llorilnoaf“
s Mmple one, consisting (_In.c.y .
“'“"“_w |“"I“ i‘ilnr ostors, a beliel in the spirits ane
'MP 1 |' "ll:lllll al lorces, a \\'(‘n'slui.p.oft}.le Su%‘ﬁemre
™ ;':C*L:.l i, sl the practice of divination.
i R v ol ritualism.
Ry o """""'"H.\'I “" ::II' ls:ln::llxl:ts and teagher.s in
Lt “"Im ’:h” educational institutions
i nllh"l nnad o LLUC thin
:l"c?:li:ml pgoenr to me that thered\;vvaésma;;lyin thi
the Chinese young men an gt
iy glon, ‘There will be a new phase y
L "'”ﬂ' n-r. the world, a simpl.er and mq:h
R h! ! | Chinn is preparing for it, along w1di-
o bt there 18 no serious attempt .tO Ci‘ant-
~ ""“”“:' { for worship which is deeply 1mp.at1i.vc
\ "'I'I m::uu.:n T'he Chinese may not be sen::mal
::a‘..allall.-'*nw al apeculative theology and per

\" i

inded, A theme,
"';"”:'::" If:i tun University, I spoke on the
V

i said

Hulon essentinl ¥ The Dean Whohprfiﬂsleibatc
o 1 ol miy talk that the students he D
el mrlier on a similar subject and d_CCI ;
4 w:w-hnl.:rl:n- majority that, while dogrrifttf(c;nanas
nl;‘h,\l;.l"‘ml .“,qui.-.u was }l]lllecessarllry,rorgiéfsl. w
bitinl e was essential l.(n‘ hﬁum:Chi}()avements e
a tuduy lnlnul ol our st‘l&:ptl (o e
loplon) equipment and organi SN

l‘ '”::: ll}';.ﬂlﬂllllllt " |l|(' 'IIH"l!'ll] qualltle.s .(t) Of Sacriﬁce.
l::-ilpilm-. loyalty, daring :u.ld the Spi«t o
BUHE Was our social conscience m(;e ek S
.qlu the general desire [.'m' peace moe Py
a8 gondwill for o ur:;;.i'al)ogrs morand e

#f the warld ds in the grip of force
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world seems to 9 )
movement, Speezealslljjepaoféii;;els.i P;‘ane. It ha.a-, | l'lhlua oF e wie waell lost il only I.”-. may attain
lost direction. What We€ need 1'1 v gOOd, bll! i BhEl e Eihdnese are not a religious |>t't>[_l|t;.
Or more organization; it is notser\l;Ot more knf_)\ PR Do wmong them quite a [t‘t?‘ souls who
Or more obedience but the spirit f(?n LU0L disclREIE steiidurd, who have an engrossing sense of
nition of those Supreme ends Ofl'?‘ I“Chglo.n, a RN ek thelr good more in ontemplation than
and organization discipli e tO. which sRERRN lohe to llve the life of solitaries and
harnessed. i pimne and Obedlence are i st vate thelr soul, released from soclial pI‘CS-

PO e Lree majority of the Chinese people,

Fortunate] ioion .

siasticism. Tt i:;gilf:szdnll)fg;nahasnot b.een DO the purpose of religion is to produce a
a temper, an atmosphere, c} gmas: It is a @A Wlerant wid enlightened temper. If our

g . ’ Clar.ged-wu:h the belj e el ddeas fall into harmony, we are happy;
crior tglMIE Bhnotle und disordered, we are unhappy.
it of the inward life is an essential part
ide in a se BN perlection.  Even among those who live
do not hind the heaviness and in-

characteristic o 1ty of outhinlt Hyves, wi

conviction, thatietl?;ioghilsnesc 15 the result of @MMlRlY uf re Hglous bigots.

rational discussion gag of :il_Ot S0 much 3 matter: 4 Ll aned India, relicion is a matter of life

through words and deeds Rllit.?c.t eX.presstH in @ ssperienee and not of belief and dogma. It has
- ~elglon is not establidh e wii e pureeption of the deepest reality which

Y argument but i revealed by life

the prophets, the saints and the -—— The kingdom of God is

The Poets @ With the deepest sell.
When Ananda asked the

§ reVCal, l'fn Wi v fal tlvam ast.

only way that is _
or the man in t}f:asltll?’e::n‘zncmg to the philosopqullll.\. iy s last moments on earth for instruction,
Socrates or g Buddha aj} € Primacy of fajth, & Wdlia suid that he had taught freely and held
studied directness ang s on(:tsus Oor a Paul, by his fih nuthing § only, the meaning and truth he taught
the line of eXpediencyp c aneity in rf?fusing to kil Bieconne a living part of the believer.  We must
people at large, They lfllu;rl‘les conv1c.t1'on to @ke the tnner self, the atman, our lamp (dipa), and
they possess the inaccessib] Il;ate by their lives e (darann); we must acquire the Eye of Truth.
have the unﬂinching coura y nOW]e_dg_e of God afi s Indian teacher Bodhidharma taught that
With the large majoritge tt? put 1t into Practicghiglinn merit does not lie in book-learning or even
nof: mean ascetic discipliney ?asf'eop]e’ religion dgl works, but in mmsight and illumination which
quietings of the body. Ifit ;S h g and other sufie of meditation. The only reality is the Buddha
man to love God more tha N maf“k of a religioftuie, the Dharmakiya in the heart of every man.
0 anything else, to dil Yen, an cighth century eclectic writer, says:
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i .t!rntllu!l.

Bodhi

s o thie

b e TR
H"lt ‘h‘. l"nnl.ull +|||u|-| nhout them

. R Biaht the contemplative sect known in
‘tz’l;l;jnfg;eollfl‘g:gzsscfgin :.T“.“ e i (e '».m'lw.:l dhyina) .Im‘li in
the Ordlnary1ntellectsniss beyond thenarrow lit R e Fen aohool hpd tw -_r important Chinese
than intellect and wl}lla consciousness, Spirit ig QRN PR Al ChicKai.  The latter went bhe-
tual forms lnt, b N we get behind the int@ B saaiel and evolved n new 'w_\_\'[t'lli. \Nll]l“.it re-

o the depths of our spiritual beinfRt B8 spputent contradictions in the teachings
“The diversity of human

hie Widilhia Flee anicd

the philosophical theories are

s e extreime,
It is to get over the evil,

||||| 'll‘ ¢|||| N e

1Y
:;?;f:i:;g::;ﬁel:e%néyaPreParatlon Freedom ottt the teuth and the ultimate good. It d.oes
It demands the mus; t};la mere dec‘lsmn of the intellF MtIRr miueh by which way .(:aCh o.f threm arrives
tion, a radica] i OI’O.ngh-gomg ethical prep}_h I s enoueh i he can arrive at.lt. Those who
cupidity and egoism rml\?thn of nature, a conquel il Whidleratand it compare and discuss t}¥e teach-
liberate us from th_e-f : o lntelleftlfal sophistry s S VRl o I.r.mi , those who understa.nd it accept
Tt ol (e higher Coe te'rs of maya. The develin all wndl naslmilate them.’ The }?»uddhlsts in C_]hzna
result of divins il nsc;c.)usr.le.ss 1S not so much@l JWIAN Mudy the texts of Hinayana and Mal}ayzltla
not outside the individas C1>b1nd.1v'1duefl effort.  Gail 1o upniee their importance, as they are suited to
and manifest Himsolr 'lfl‘?h ut is in h.lm ready to j}l bk tompe l,il'llr'Itl:\'lZlnd lc.ea.d to the one e.:nd. o_f
Even sacrifices woo r’el ;obstructlons are remoip 4 lte ol spirit.  The rellglousnes.s of an 1nd1.v.1-
sing of the self. Therega'lr‘ed' as means for the cleu! I 1o he me asu1 m! more by the fruits of the spirit
outward activities e 18 vl‘r;smtenﬁce on‘ the stillinghtt by the -.|Ilu-mf1t10ns of theology. An ampler
getting e vond thé e un.b 1eathing of the soul, fivey ol the experience of the hl.lman race reve;als
ceessive layers of consciousnail (11¢ can get religious purpose into one’s life with-
We may not

tﬂl we reach o | N
the pure Spirtt in us. So creeds all Indulging in dogmatic fashions.

ceremonies 3 o c . .
are fetters to be shaken off by the freet ¢t any particular creed, it is enough if we live
“I'hey who have lived with the Eternal

spirit. :
pf;esentm]::az(:? tl;e Lmages we worship are imaginatic lile

quately dep; o e Reé{hty which cannot be duidl ure Christians even though we call them athe-
Y depicted or described : b0, snid Justin Martyr.

I'he Chinese people do not regard the three faiths
Clonfucianism, Taoism and Buddhism as competi-
ve.  They look upon them as complementary. In

gyl atmosphere of spiritual conciliation, the three

‘They are but broken lights of Thee
And Thou, O Lord, art more than they.’

1 .
Wilhelm : T7e Secrer of the Golden Flower, E. T, (1935); p
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INTRODUCTION
faiths mingled with one another and by their dif DI R af the literati, . . . . beno \:h_ ”;‘,(,s
¢mphases satisfied the social, mystical ang TR LY ave much esteemed . . T G
needs of men, While Confucianism stresse et followed by the average m”.‘l X
Wiw ul ople who have I}r&u;tlSCd
karma aspect, Taoism the mystical or the Jhanagey BRpteninted by the peop L ol Ths
Buddhism supplied a philosophy and ap ethics B The denmanas practise the W:‘n;lan o
dealt adequately with these two sides of religion RN feprlee by them the pleasures ‘f” Ewolea:
men are of different temperaments they are lik IR i prdty and wisdom and avoid the pder-
emphasize this or that side of the Chinese Tl fumlly lite. What can be more wgn =
which is a mixture of all the three.: A great phie Bmperor K'ang-hsi .ISSUCC} V?/' s -
pher who follows Mo-Tzu prefers the Buddhist ¢ B ks ol Puto in which he said : efsnilnm
Confucian ideal. He says: ‘Let us consider the Bt o hiuve been earnest students of-Con lucé«lc-
ditions transmitted by the three dynasties and VS i 0o time to become rr.unute};r ;‘
il Mh th fered H-‘HviiS Of Budd(illsrﬁ: 1})1‘“-’ ‘3’1
LiLL e I which indi-
' ‘Amongst the people at large the three religions arg alslad that Virtue is I‘I-L one W(;r Let us pray
Mmutually exclusive. The deficiency of Confucianism in 1 P Sl 6 sakential in both S_YStem‘ .h' 1;t ) that
little or no provision, beyond a calm stoicism, for the spiJ“ Compsionate Kuan-Yin (Bodhisatty Tt
demands of human nature has been supplied by the more spij ol her grace send down W00 (EINEE BEOTE C'l
provision of Buddhism, and the indefiniteness of Confucius § "' II Ll sweet dew of the Good Law ; that
a continued existence after death has been met by the more AL FiH) hiem bounteous harvest, seasonable
nite Taoist dogma of immortality. The three are complemed) MY ANl them of ce, harmony and long
rather than antagonistic to each other, and together they malssle Winel the blessings o peca (;l thesin. to the: salva.
fuller provision for human needs than any one of them does g wueel flnnlly that she may l?a : eIh iverse.’!
rately Consequently no clear line of demarcation Popull suhileh she offers to all belngs n t‘ € un p f‘pe.]inﬁ
exists between them, For general burposes we may say thaf Lhe Clhinese have a certain df‘.]l(‘.a(‘,y 0 e &
shrines of each one are open to all and availed of by all.’. I Jew them unwilling to dispute or discuss
Three Religions of China, by Soothill (1929), pp. 12.13, giih m I things. They have reverence for them
* ‘Seeing that Confucianism, Buddhism and Taojsm werggIRERRIEUAL 1 "’hh d but respectful attitude to
!mperially recognized religions, it follows that, from the emp@il #6 widopt a detac e- They will participate
down to the smallest official, all worshipped at the shrines off yullglous rites and bell.ef'S- = HEY il O e o
three. Emperor and officials contribyted towards the Supporfyls illgnity in ceremonies performe Flinduds
and made their acts of worship before, the shrines of deities, w| deius or the Buddha.  Even as many Hin . E
ther Confucian, Buddhist, or Taoist. They did this as parf. len, Badvite or Vaisnavite, so many Chinese
their officia] duty in maintaining the religious life of the nagigh || .I wist and Buddhist temples. They use
—1bid., p. 228, Again: “The fact is that the Outstanding doctrjftt thil|r ul e Buddhist institutions as their
and principles of the three religions have entered into so cloghifucian, Taoist or Bu 7 visit the different
combination that they haveprecipitated, almost inseparably, in Sulrements need. They Eiahy

mind and the character of the people.’ — bid., P 249. [oliston - Huddhist China, p. 852.
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The Lhlpese temper makes it possible for
""l\rr!l Whierent taiths to meet and learn one
I it ol view and grow in the process. Un-
2 ate uhile to do it in the great intellectual cen-
e Wil there cannot develop that mutual
b ol understanding which is so essential for
> and the sayf gl graap of that common humanity and
L satributed, Men are divided only by their
tinl B, Every believer represents the aspi-
devlved from the presence in each of the

that one mav ;

. ay justly ta] ] . g
the jumb]e of cerer};OniI; of Ch]ne§e religion, megitt Mitllwelling God. Speaking about religious
average man. Yet at 1 S and beliefs accepted hewtinn I Christian Britain, Professor Gilbert
at the same ' ‘To a Rationalist .... it is, in the

be an enthusiast for anvy o PRy writos :
VA { wenwe ol the word, barbaric to indoctrinate

coming uncon i ’1
We can ;irxlstont?llé yuling people with a belief in an anthropo-
Muslims in China, byt Number of Christians @ phile gad, who *“ makes man in his own image ",
f_)f the former are "deﬁnﬁﬂt the Buddhjsgs, The ¢l #ven “ begets ' a son by a mortal virgin. Such
1sm has affected the‘who(; aﬁd exclusive, byt Budss helong to the childhood of the Mediterranean
the people. The ideas ; ife, art and literatudhplen.  Apain, from the moral and political points
ethical teaching of Buddz' karma or tebirth andf ¥lew, it is shocking and monstrous to teach the
tal make-up of t-h‘e Chi Sm have entered the il that those who do not believe these things are
religions with their ins’m(fse- The entry of Sepfhtt eternally damned, as the stricter sects main-
of salvation ang ﬁﬁaliltStuwe on exclusive megjghit, it nt least incapable of being good citizens, as
Somewhat the peaceful rg;.o.f dogmas has dijstyime ol the B.B.C. theologians have recently told
But the Chinese spirit h 181ous life of the Chind = 1o the Taoist and the Buddhist, as to the great
them. T agkeq some of o beer% too much evep hitlitinn mystics, the supreme Reality is incompre-
Christian Church Whet(l)] o Chm?se leaders of gusible and its nature cannot be defined in human
Peatable Uniqueness 5 (er i b?heVed in the ypunge, but can only be suggested by myths and
Christian revelation ancrll I exclusive finality of guges. To call God Father or a ‘Friend behind
. s taguatllllered from their ghenomena’ or a ¢Saviour’ is more a metaphor than
Were not inclined tq press t] ght such doctrines, ¢l Matement of fact. Myths and .mfftaphf)rs are the
" Eliot: Hingyisp, ””’/B”d,{/,-‘ 'm in the Chinege atg!y mecans by which man’s limited intelligence
wom, Vol. T (1921), p. 226, I e Rationalist Annual (1944), p. 4.

time it ig 51
S possil
1e of the three withouy
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CApresses the inexpressible. Even the Semitic rg
will have to accept this view, T
believer is a doctrine which t
one which is not an aid to th

to it, inasmuch as it develop
The spirit of toleration
reported by Miss Brendon.'
Fa Yuan Ssu why there were
his temple for the souls of the
were killed in the Great War.,
she asked, ‘that none of these soldi
‘Yes,” he answered, ‘but may we
of their sacrifice, and are not all
alike in that they desire the

your Christian churches d

tion of all and believe

to give an

|
O T

pae aultore, The flltin:'-i_t‘ ut
' l|:'.l:luliui:ill|-Ihln of the If; 'Illl‘.‘llllllllll nlllt::::l
By wie i erented more 1_1. |l‘u- | c .:.“.1-
ber ol religlon than in its hl‘...“‘]“.lh(',llo.)
1 e understood l||.11. \-\-‘n"t"mlt‘ (1\."ndé
aily i we tulhil the '|‘||~;(_|:u'l1vu tlt::m de:
b ol gadndng insight m. il'i_'t't-lnl;] “; -
e and  passions which !i!,mltqfrom i
l.l"m. This hveedom, Imw_'rw-r. u?u d; L
§ Blflment of instinctive de_-m‘/m i
| n:l WeAure repression. We must o e}l; .
"dﬂ! lHmlh. i we \‘.'i.‘\ll.' l‘o know th(;tti:)ltwsith-
I' 1 the dhity of the 1':_‘.|1_:._;1(_‘)|g_1$ ma.nln' <
‘ he acene of mankind’s socia agl T
mt‘;:: ‘\\mlrl The religious ceremonia lfmed
e i i once
if l:r preeneiding l’..uul'nm_uf; was chleﬂymc;nity’ =
I| aterinl well-being of thf: community g
e " 0 the bent of the Chinese mind 111\1I o
| l'll:" '“:I'l‘-‘l‘lll““t al, social and moral thoug;h.t.ne; ];1}’
. '"” tendhiings of Confucius were condlt'lot o
vl"u]-lr Hig ldeal was a We]l-orsleredlsocm ySOCial
Imag ml. ol Individuals trui.n‘ed in SO(:'laLZ;;e;n e
Buddlism, p. 595. K ity In possible only 1.f SOletyi;ﬁ e
* “To gather in the same places where. our fathers beforg v lpli Y The t.'lnphaSIS o
have gathered; to perform the s

. . : rsonal recti-
ame ceremonies which they bel 4 40 grent as even to subordinate pe

us have performed; to play the same music which they beforft" :
have played; to pay resp

ect to those whom they honoured; to ¥ : 2 religious man social efforts and

those who were dear to them —in fact, to serve those now df | ly for a relig
as if they were still with us; this is the highest achievemend} > the Duke of She remarked to
true filial piety.” See Analects.  When the great Ancestor exere Iis iy part of the country, _tllc that when his father stole a
sway over the earth, there was no internecine strife. The An@iiulus, ‘there is a man 50 u’pﬂ‘%\};erc I come from,’ returncd
tor 73 is the universal ruler and all schools of Chinese thouy i he teatified against l.mn. ) iochtness. A father screens
» the principle iueluy, “we have other ideas of 1’1prr1g o ol rela o

| n son screens his father. I‘he. . . tant than
‘"-”l Iimlll :I-\'ilqs‘ i)etween father and son is more impor

Wikl A

ll\'i-hldl rectitude.

he damnation of

comes out in an ing
She asked the Ap|
tablets on the al
European soldie

faiths fundame
good of all mortals §§
b you not pray for the
imit?” Miss Brendon hes
allirmative answer to this question.

[n practice almost all the Chinese people, y
ever their religious faithg may be
cian ideals. Filial pi

' Peking (1929), P. 219 quoted in Prate:
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: ouame i ""M’l"!u pre far less fundamental
institutions are the outcome of divine aspiring |

ajority of

‘ | . i e thom, The large m a._|m‘ y ;
fucius said some caustic words to those who inclf _ I- |rwn Hindus or Muslims, no
withdraw from society out of disgust for it, ‘I . bh:llllll" I ai\es into these reli-

herd with birds and beasts, and if I may not ay - We ware born into l-hclsm. ];clifvte}fz
with mankind, with whom am I to associate ‘W ang were exhorted a
right rule prevail in the world, I should not he| #ii nr" ';::.':ﬁl“m" S tion: for the betier-
phart in reforming it.” JIf, society is in disordd i Uﬂ the basis of brotherly loZ.e. dT:rfll(}i’
the duty of the wise to oint out why it is SO anf ‘ dime against mankin
| the ord};nary people oﬁt of it. W}; today wi v‘:’,r :, ‘l:.l::“- :I'u' blood stream of
| || make a new world and we cannot make a new § ”: pmnlun of hatred whi.ch hasgli;evfz-
unless we renew ourselves. o ptings of scientists an E
At a meeting of the Chinese Association | :: ::.::,!.::::::,“;:l;rr. not cnough. It
Four Faiths (Buddhists, Moslems, Protestant ' ., i God to create goodwill and
Catholics) which I had the honour to address,’ | -l |l'“w" ol all nations. The world
i that earnest I'epresentations were made by the _.' wplilt o break down the selfishness
gates of the different faiths urging that what we . \en subordinate the common good
| today is not so much 3 fellowship of beliefy F:l' Moclal millenniums w111'prove a
I believers, a fellowship of men who feel the ng ";‘ 'Illll ljuve u spiritual ambition. .Wfi
i spiritual power to sustain g moral world order, Wm' present comfort and physica
| Association is not limited to the closer union of @ B Lile Movement will require to
tian Churches or Buddhist sects, but asks the .““‘ fuith.
and women of all religions to share the task o il
spiritual restoration of man. In the Associatiof U PROPLE
lievers do not put forth defences for their own
or declare that their faiths are superior to th
others. If we begin to insist on religious supepf
II and uniqueness, as the nations do on State
Il reignty, the way to human fellowship will be lon §
| difficult. ‘God has not been without witness j
| land’ and all religions believe in one Suprenie §
. tual Presence and Power. In the common waop
of the Supreme is the possibility of world fellow
There is an inner affinity among all believers,
' Appendix V.

e bl o known history of over-thl.rty
Bt ac -al continuity,
Ik hias given her a cultura :
lind wlounity,  Geographical f?,ctors an
& i 2 nlwu China a definite view of life,
R B " a & ARy ‘ : Y
"..*' - Miral pattorn which is ma‘planted dccpb
: il suclety.  An old Chinese prover
b wiky he satisfied with your lot3 follow
& st in Heaven.’ lo'hve in t;ﬁz
A the emsence of Chinese wisdom.
‘%_.A luve ense and comfort and are humane
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and tolerant. They keep on cheerfy] even ung
burden of toj] and anxiety, Today a great s
hangs broad ang heavy over their lives. TH
and the consequent misery havye deprived }
their joy and freedom and Yet you rarely see
face. They seem to take their troubles more
and haturally than others do. They are non
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*m"' *.lll”'i .lil 1 L I (TN it '1 ||||"N'Lt|l
' 1 al ' N ELTD

LS 15,
phpletely the manners and custon
i
"lﬁlhv!u ul the Clhinese, ! P
) J I not an ) ¥ [

3 Ivillantion

e

| ates with their
I odiist ||l'\|h-|r ity states wi '
e Three-fourths

| L explottation, 1 .
e llvs o1 | The civilization 18 essen-
I i nrn .

' llhl B o Beel 15 taboo and cow’s

1 15 lI one . .
¥ Oah agrlaultie \s the system of manuring

' Fbinkeed
‘. " I- oral pollution of water, the
SRR peatedd I b general

" drinking boil ater
k1o the habit of drinking bmled_ we s
] ki i i ] G-
o P foetion aneainst water-borne dlsmt
B o eree: he taste, tea
e hiodlodd water agre 1_(13)!'6 tO‘;‘ s
'I' : | Aolviane el countries Of Jllrcll)l. -
By e : : e ) )
g with Clhina for tea and ’Sll FoE
foll fop, wilh aned [ clain and gotinr
Ll ",

' : inting and
Chilnase Inventions of paper and p g

S . . : f ol the magnetic compass q“ulcktrsfxe:’d the
Scandal is representeq by a picture of three worll sisnviry o R
conversing in g house. Agsif scandal-mongcring\ f Ruvope at the _‘H' E G _WCHS the Reflaifgarce
the monopoly of women ! The beauty of the wrif e Oueline of Histor ;'i J]v T;anm-making 8 i
characters trains the taste in the appreciation $lun's elft of the secret (},1 lw{‘de making and prive
creation of beauty in visible form, g P”HTIMC thro e diffusion of

The Chinese culture ig essentially g humanistosw, that RMI.‘ ed in t%rst inp G
It has great respect for personality. If equalityd Clantact u-u‘h the | cf i zccent entuies has
Opportunity is the essential feature of democrafulted In @ serious '1053 5 THC’Great Sl
China has had j¢ for centuries. There are no casyl political --n!m‘rv1.etTc;e. Of‘ e B
of priests or warriors and even distinctions of rigodd with the sovereign ynditions, e
and poor have been fluid, The officers are selecly wovernl Im'nmu%tmg g?inesc B
on’ grounds of proficiency ip knowledge tested I Inadequacies of the ‘1‘ e R
e v R n e W'Liional unity and indepen-

There was 5 sort of politica] unity from the Bempted to restore the 'lil‘?]e e L s e
ginning, though it was quite loose. The Provinces hanee of the country. T

situation.

One of the effective unifying agencies has
the Chinese script.  The various dialects of Chip
dvommon script. Ip the Chinese language, ideas
things are conveyed by means of pictures, whicl
course of time, have become conventional chargf
called ideographs. The picture of 5 woman sneg|
round the door means jealousy and domestic tro
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ot and (e Manchy dynasty deposed. T}
done by a few leaders with foreign educatio
by ercenary armjeg. To get rid of a dyna

85 tosetup g stable government is apop m el

INTRODUCTION - ‘
e tuund in the proportion O*tht'er;st(:
R e re hirst and foremost Chine ;
" iv:':ﬂ'il:llal:u;:lrl_'a \\'Illl are Iighting the Japa
. i the
Ieal partics of the I\uc.)mmta;ntgoajl:pan.
IR e united in their 1'cs1staln§ e
e Hho Clommunism is a natural de e
“i”. ' ineiple of Dr Sun Yat-sen. R
e, I”- ||N .l social justice and econormcChina,S
e '“i'il in the development of nas
ol I"Il-“‘?t il effort and with State encour is_
4 'Iw “’:"'{-*”I realism which th(? Chmescl:itli)ca1
g 'I|-‘:u| measure is evident in th(? pq_ oy
- “'“m-' ‘ the Kuomintang and the Cf)ﬂlﬂéhina
e In'I'“_t': 4 mmunists are keen on freel.ng _.'f -
e H”- Ii..l imperialism, on the cndmg li)ts ‘Of
by T.'lhl'r-lt ant concessions and. the rl%} i
e l'”: In.*\i;liinn troops on Chmcs'c.so (.)f .
oy "Imll I-' ||l.u| in addition, the aboh’.uc;lrz I
a8 o "Iil:‘ the destruction of the mig s
e 'lI I » not compromise on the quest e
I o i The Chinese revolutlonthl(s3 ey
Hat wndd anti-feudal. At the mOIﬁenta,'rticS i
lm”“ " tlllllll 5 more urgent. A Snist i
l"“”ll“"'” tance to Japan. The Comm e
% R fing says : *We cannot even sphiCh &
iy '“|llf4- “II(. robbed of a country in w 1
*‘*"““"'“”. “"l'l;v Chinese Communls.ts ?rtei]zxfland !
N ol
;::!‘\:':'.i 4 ol the Russian creed. T'lIl‘iléy o nationa;
' 108 re fighting the bat.tles 0
politica] warfare, The Republic start i Hewt *'7“' l”m“nh.tnaélgoi thofe ing ¢ Gommterp.
of the nationalization of minoritjes, The Muslighilna uumrreu.];.q_n,::;q; e
are a religioug minority hyt not a nationa] minorith e the Communi

8rowing in politica] consciousness.

tion of Chinga IS a process which is st
Ancestor~worship is being sublim

tism. Filia] piety which Sustained fe

winkty of China,

ness. The people of all rankg and
borne by 5 feeling of fraternity. Ip ¢h;

has a greay advantage  oyer India.
Communities do
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vears into
. 4 |II|I i |um|-\\ at

R Wil deve

ll“""l al wystem

"" I : I b Y 11(1
" on l l”“‘ lll'l I{H"I 1 11 lhi wo
[ 1 L] OWETh 1 l LhL M “”u‘l. .(.ll - )C-
' .I‘ 1\ Lt I ! I I JCkE 1ON l

i e romise

B anetlans, and the spirie of cnmp.]l o
BT s ol war, one hopes, wil i
R fear Democractes anc
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15 ,.,‘,-\istance to Japancse aggression. Comut
- other Parts of the worlg were not

. s, ) )
the ;lm:”w;l.t“llf ll:.l R h,;{pther'ln 'o‘thil)
““l” W i o il peace and S(fcurlty dle.‘

A thy wm-ll.l T‘]lll‘)‘lll principles of communism
the changes ip Russian bbbl I
ecessities for the i

. l h L 8 { ] { ‘ arll )y
e w ' ll III' 1 ‘“‘\;IJI III}'I(I 01| ()f one me
! "' ~ 111

I wnership
i theve shall be no private o
Fonid (ha

‘B
likely to be accepte
R ol production, are likely to

I "

By
¢ changing poligh

conditiong of fy, "op¢ and shifts in Soviet policy. A §

Prom ncratic nations.
e moasure by democratic nat
manif I sl :

of CoOmpron ise is 1anifest on all sideg. If,in spite g

: |

thods it will be ])()ss'ib]e,t.o aChICVP flll‘l‘-‘

A e nl sen's principle, livelihood foi iws

\.-'rl.nl‘u- |r']:|'|'.~;t‘_‘i'ltative O-f th? Ijietol&lll

he war, and in peace-time imj "14 ays

!"ﬁ" win 1 “, el extension of roads and ral.\w y(’a:

” ."' " ll.:ll.u ol science to agrlclll.t}lr;‘ ‘tC-,

“:';' “"“:I:I:‘Ir'llinll. and development of industry.
Fbvo iz,

Propagandy that they were out to liberate the Chiy

y I" - h‘)”l
Sa()“e- t HHRRLOIE 1IN DOSC {] 1‘

C es e " 'l li’l'. "-\l()ngS 1
: . i ’ S 1][6 " IO . A

ns in their
j the dreams i1 |

1 1o be judged by . gaIl i

VEry sensitive tq Public opinion ¢ home and abra Nulh;!:,. e «l-:-..a u_-!iulsbare e (Jliman | }l);(:qt]

o | ‘ | . B oo if we do no ak

He _1\110'W6 that_the Internal conflicts between { nu"-mllu sillering strengthens, Ifﬁ‘ering g

Part}es r |; W o liem, As the result of heldsuthé SR
¢ . | | ‘ ‘ .

m‘lkmg.h.er ve i ' W, B, which has not ha g Pt
i * "I" iy or love of domination, will emerg

o

i i hers on a footing
leri nation co-oporating with othe
iile

united national frof pipality.




2. CHINA AND INDIA "

Iam profoundly 8rateful to the Chinese
ment for thejp kind thought ip i

country, acquaing myself with it cultura] Jife

tion, Our Countries haye been lin
before the Christiap €ra in matter
culture,
and comradeg in the Pursuit of Je,

Vation of Virtue and not g5 rivalg and exploiters |

Civilizationg which are of great antiquity gn( 0
broken Continuity DPossess g Common cultura]

hey have similay ideg

neighbourly behaviouy, We have not suffere(
the distryst and fear of the foreigner,

MUTUAL INFLUENCE &

formatiye condition, the mystic
nisads and the technique of vy
control an(g Spiritual ecg

' See Appendix 11,
* See Appendicey IL 111 & v,

Bl stnte

1 the politicy] P
Ue example of il

oga inc]uding breaf! There
tasy were conveyed to Chf"

31
PIEEMA  ANEL INIEA

1 LR
e merchan = S so.
I "l?:':::i-:ll o establish that this wa
L}

i Pperor Adoka, \_\rhos(:: e'r:fv)vlglel
i ‘:'Tl'::' iutiral frontiers Ufl Indlljlo’sz: He
# ‘ ipeal and pur ]
m' “”“""'1“:,"?"”':.'_‘1(][‘ of Buddhism to :}1::;
. *i']'“' i 'ill'rl-. ol India as WCH asdtiohisn’l
i e l"Iil..'” s and \-1211’.'*5{101’118:' = tact
e ol Nyiia, “':’;:l',“_‘._ af tlie Ea.St lnt}? C(;I;ism
Elstant co il created a spirit of UT‘ele“
e Bunthe I‘.lul"'”l’h' the peoples fror}n. j;,-lagn.
shened .m_ll N oF the Japanese archiy -0l
o frtheat l""“III;-. tual hospitality a.nd ”l);’\b””l
i With heo “_|;I the truths of Buddhism. feudal
il “"l'“.m-“ was still divided among -.t]ll"-
et linl, l.lnn!.a. “- ealled” T'sin, brokC\ -uﬁlcul-
e of 1| :.' Ig-;ixlishcd a central g‘zYci“imd“r
N establi ~ Chin: .
lil together the whole of (c into power
Bl Birough I'he Han rulers who e ddressed
withority + ol the third century B'(""" e ritY ol
b tha olos .u[“k of maintaining ﬁhc 1nteigsed the
Wslven 1o 'Il|'.¢|‘ChineSe Empire. lh?y rﬁ-om the
nawly "'"“_H rotection against gracks on the
B o e e on 15
1 m‘;' 'I',Til:-ré the Yue-ches among o ,
ern Iro il

But we are not

llll" yoeur 2 ).C. lt 18 W (l ‘IN X UC-( h('

> Chinese Empe-
| . ’ -l Buddhist texts to the Chis

It is very Probable tha; during the Period of ey nresentec

to the

9

issi ies from India
hat Buddhist missionaries
are stories t

2 the
17 B.C. unde:

l'in the Chinese capital as early as 217

o lound in

L . . < < < A bl < Y dlll(‘(]
] {0} Sald ‘h 1t a ( h]. g
e |l'| fast t 1s als nese €Ner ll ()] t
y I

i I 1 & ; a m 1271 O CC l AS]:“
: fr m centra
M latue Of th . ] llddh 1 ) BR.C.
U' i .1 I i & (ol y . [ 11.
I II - Il i il'ld 1 d a mllltar expe ]ltl
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Bui these stories are
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Gobharana and Kasyapa M

Splee alter the cleventh century.
e tecline of Buddhism and .lts ab-
wilubam o India after the eleventh

DR Biliieal hiervitage of India was brought
CWll the Chinese spirit a new China
sacred texts and relics. < The White Horse . B8 Whieh persists to this day. As for the
B or them in the capital un(; |f the Ludian teachers on China, let a.fo-
ot ey Wl ol Chinese Buddhism speak. .‘Chu.la
T i ‘ fget these first immigrant Buddhist mis-
and breaching Buddhism. Though 2 num/gRe e an [aithfully and ably went forw.ard
translations ig attributed to the ' !'mﬂh BNtk of translation and organiza-
' B Wl theew themselves into the work ogv};lro-
“I W lnmillrlc‘[y and WhOlChCaI‘tC.dly. o CI::
SO gk through the enormous mass’of Bu; '11s‘
G e banslated and prepared k_)y these pilgrims
second century B¢, and this route wag taken by 4 'ilﬂ'ﬂ. panidl written in the highest and finest
Indian teachers to China. In Jager times thelle W the old Chinese literati, one cannot but be
euut‘c"s were also frequented. | B W deep wonder and respect. PR
For the first ten centuries of the Christian £ ®se I, however, another side, which is, if pos-
1'”(}1’“1 g e China iy large numbers. B B0l more striking.  Attention must be .called‘
Chinese records do not report about Indjap visih® WM itual influence which these representatives of
' WA fntense religious lif((:iof fihe zl’kr)ia?. rgc;l::.;e
Puddhis images and teachings Ml upon the rather cold and calculatin -
])(-i;;j;;ll::‘ ;i;:)r:g;;bl:(;ieu(;fig;g: ga)dl ah'(’,iidy reached the Ch ',::.ill:‘ .I\Ih.nuul people. The ?ndmr'l monksﬂ———wlﬁ)
B“ddhism.h“d long been praciised.)’y::;a,};ﬁo(,itce;;rjl ASI?’ Bl wbout in the first temples in China, sa}t in ceis
Cloilisation (1930), b 167, "Su also Reichelt: Trypy g or o) i iietilly copicd out Sitras, went to their simple
mlcrklfzm Duddism, E.T. (1927), p. 2. . slutlan meals and to the regular serv1ce's—vx.fe1tre
cmwrye) chief among them are: Dharmarakga (middle of the |||Iy voliglous men, for.whom the .’:Lb.SOI‘It)tlljonl.gl1 o
s wlwilute was life’s main task . . . . Little by little,

While theea tn. N
While these teachers came by the central

,'f,”f“" We have evidence of India’s trade with
Lilina through Assam and Burma g carly 3
LA ) 13 J %

unconfirmed. Cf. Wilhelm -

cr re 19 Aiers e
There i distnct evidence

Trush and T ra

)5 Samghabitj (381 AD.); G T

» iy e PP AD) D Gautamg Saihghadey;

AD.); Punyatrata ang his pupil Dharmayagag (397 A.D.) B‘L’l;‘if . .

Dhareas / ;KumirajiVa (401 A.D.); Vimaliksa (;06 A thn (546 A.p.); Jinagupta and his teachers -Jga:bhakara-
rmaksema (414 ap) Buddhajiva (423 AD.); Gunavaghl Jyains (550 A.D.); Dharmagupta (590 A'D'-)-’hr 6A.D.)

‘(;}3111 .,4;:1),); Buddhabhadra (421 AD); Glmﬂbh'i&ra (4:,,. A ] ||I|| {0y A 1) Bodhiruci (693 A.D.); Subhakarasilm a§713i.D.)-
aC NArma (520 A 1 ). 170 Pl s R 4N : 3 .D.); €va (973 A.D.);

udnarma (54” AD.); Vlm()ksasena (54]7 AD.): Upﬂ&’ﬁny-’l N bt and ,-\|1|npg}1avajra (720 A D.)_:_ ]_D_ha:g_.ni_\‘ 97

A t".i-),ui-;":(':‘,é- -
s
WY e =~ ‘(-,
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' INDIA AND CHINA
At ali Journey to India he had undertaken
the permission of the Emperor.  The latter a¢
ledged graciously the receipt of the memori
ordered his officers at Khotan to be of help
illustrious pilgrim. When he reached Chin
Emperor received him with great cordiality,
visit to India and his subsequent work for Bud
aroused great interest in Indian culture.

€ cannot withhold our admiration fro
wandering scholars from India and China and
immense effort after goodness and wisdom.
baradox of the situation ig that, as means of
munication have multiplied, cultural contacts

the snares of the world ?

ANDE INDIA 37
e longent journeys h:'w(' hGC(.)me
Bt il Illllll'l‘.‘llilt'l('hl‘]g terribly
 dlstunces have diminished, psy-
e o increased., .
. “"l:l;‘vvlrhuitmlm in both countries,
el lll*l to and fro lnav‘c become: less
4 the estnblishment of the Chinese
41, mitual interest ha_.s grown. YO}L:
Irrml ta the visit of Rablnfiranatd
W xaetly 2o years ago, to Chlna. an
W i Ueneralissimo and Madame Chiang,
e T'al Chi-tao and the cultura}l mission
e K of the Ministry of Education. "}I‘hi
I aRihanges of students rccently CSt'flbl‘]S“le(.f
A wking successfully and, I believe, is full o
e . Il It leads to an exchange of teagher:,
terest will increase for tl.le common.g()mli
- g eaive nations of China a'nd IndlaE pu
for searching out the tr.ue lea.rning, without any thougl I "I]"'-' the years to come they will contribute
personal safety.  Accordingly, in the 4th month of the g i

, R the world on saner
of the period Chengkuan (630 A.D.) braving dangers and ohsf ") I rebuilding of
I secretly found my way to India. I traversed over vast | \LLLILE
of shifting sand, scaled precipitous mountain.crags clag
snow, found my way through the scarped passes of the iron;

passed along by the tumultuoys waves of the hot sea. . . .
have accompli

How can we dare to undervalu
labours, or not regard them with ardour? Now I, Hiuan
long since versed in the doctrine of the Bud
him in the Western World, the rules

reached the East in an imperfect form

dha, bequeat
and precepts of whig
» always pondered on

INDIA'S SYMPATHY FOR CHINA

A 1o India have learnt to admire the lfl‘eliotl'sm
Wetesinilnation with which you have befl:n Zlg ' ;::g
T seltrespect and freedom under thelea erts ng
o Ueneralissimo.  You were d_le ﬁg_St E\(/)a: :nd
dy unimpaired, and a mind satlie wiel fight ngainst the agng.SSO;IS Hlt;cllj el
of my vows. T have beheld ‘ Wt andd o half years, until t .e .a i
ipped at the Bodhi tree; I havel Wk brought America and Britain tf) yo R w
traces not seen before, heard sacred words not heard he"*" B afone and single-handed agalr}st a formi-
witnessed spiritual prodigies exceeding all the wonders of D ,“ nmu ' : a touchness that has silenced the
have borne testimony to the high qualities of our ay Ull' foe with d. oug f China. In your difficul-
Emperor, and won for him the high esteem and praise of pitlon whout the future o d th: ir keen sympathy
people.’—India and Ching by Bagchi (1944), Pp: 78-79. % ik londers have expresse €l

with the accomplishment
Grdhrakiita mountain, worsh
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and their Carnest hope that, whatever ma Bl lenders wro the appeasers of
temporary set-backs, this country shal] pe BRIy Sonscious that there can be
conquered and wil] ey . .

l PIY, Do progress for humanity until
gl 1o biring down Nazism means,

When Gandhi, in his atten II i the world from the main reactio-

. . a national but a world

g -Stricken milljg e This W ot a n.1|.u nal s
India food and dlgnlty through national effort L when the democratic nations of t.hc
ed the much misunderstood glo ¢ Wiaing o policy of appeasement with

e Gy, Ttaly .I.III|I_I:!]):II‘I. ther lndlag
“,'m"m.rqn ghoind ont agammst ([I:"ll. po :icy ta;ln
onnexion and h Mitmeis Iy b desive lll;Ll‘ lllt..hél.la.l:l. (t)t;laz
. BT e world should .|ll‘. tl(."t"["t‘.'(?(l. a.‘ga.lnsd .
ucted from the Iy ae o Gciar dmperialism which thr(,.atencThC
dian Nationa] Congspi the wanld hy violence and ;.ngrcss1qg. -
: '”.“"Il* gl the China Day on l.il l'laif:(s)tl’il;‘/\;lecee[b)(;i(m
diate indepe i i the spontaneons, enthus " €] !
ey :::!h:l:::mnli--untm nndd [\-l.;u‘la.me Chlapg on ;hﬁil;
i 40 Didls b 1gge for political and mlh.taﬁ"y a 5
BIRE you s ddea ol tln: cf\ctcnt to which we ar
o By voe fdale and sufferings. M.
What b It that you have .not seen, su cu,h' C :
bl gl AL the steeds of the Apocalxpsc ?.v.(i
el theouph vour life—revolt, re\{olutlor.l,lcw.l_
10, Lo, nervesdestroying u.ncer.tamty, vio ;:‘n(l,lc
gunture, famine, inflation, cplc.lemlcs,.‘emllgra 10 L
inj i bl whao in the spacious days lived lelbur.c Y, qmlcl
not Ijure China or €ncourage Japanese aggressen, with mallce towards none and charity to all,
1 India or China.” It i wrong to suggegst ..I h‘-a nutural nonchalance and a joyous glow, with
1 R.eplying to Sir Stafford Cripps’ : Bl it 1 pliced It before India. ... 1 placfed it bef})te thc“
PandltJafvaharlal Nehru said: <If there has been ap thing cle " wat it i politleal method, to be employed for the solution of
2nd deﬁfutely stated it is this: thag free India wﬂ}; defindﬁ ‘ll:‘l:..l ueatlons,.  Aw a political method it. can always be
;;)untry ‘ln.evefy way, through armeq forces and by all meaguuuuil, modified, altered, even given up in pl."cfer(:flce to
fehru dl(fl it with the full consent of Gandhiji who said: “Ahilhthes If you can get what you want, you w1-11 el tl,’le
Niilemc is'a creed, the breath of my life, I,But it is m.ever j':“::h- widl you may be sure that I will not shed a single tear.

August, 1942 :
China, T am anx;
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au instinctive enjoyment of human affectig
domestic decencies, are today torn and tormaj
the devastation of war. In this hour of extren

your repressed power has disclosed itself for thy
to see.

INIA
BEINA AND .
I siibe it last to overwhelm and

| ' laims that the
! L fucius proclaims
: ok Llondu i ke
' ﬂ';‘“ pravall, when l.ao Tzu (]gecézha
I piting pant the Thao, W|'l(‘.l'l the Il Sy
'Lf'll "I'mn o Mighteousness 18 the on r}; i
' W a4 In heaven, they all mea :
et . world’s exploiters
. ¥ kol moral law the wo e
44 s evaitually to their own de;tilizd i
" i ol these sages who have reflec
N

We in India have had our own political ay
and can understand your troubles caused
foreign powers who are interested in carviy

spheres of influence and domination, Our s ¥ wistence. that ‘the man of vio-
have made us more mellow, our trials more forhg JERAIE titnion cx a good end” is justified by
In spite of all that is blasted into our ears, we bl “; ': lt“l\'_c looked into the pat-
help believing that things will look up again, ERRE 61 Hho “. l-' hn;c of power brings retri-
in our country, have been conquered by othersNENHINNY, (hat '.l_",ld lane. Even the sceptical
and again, but we have outlasted them becay B i the historica _l);._ tc- understanding of the
some secret power which transformg defeat and i Wi Who IImnI "‘i:,;:d[ft:l!'] i; uman life, could write :
e ol rehg

it fruitful. Political defeat is not failure of spirif H _ : {, be accused of superstition, bltit I
loss of faith in the thj Rl ot T otrast, be N . the natural order
p PRk that even in this world,

ngs that survive the cr
o s . _ earance
and insanities of man is rea] defeat. You have su Bl somictimes afford the .strong.alilﬁe ey

l'l.i'llll'ilnninn,' The world 1s not 1n

more calamities than any other country but h

i w in the

always emerged from these ravages and turné e e fyondiencn 1aakeq i
4 ‘l‘lll'"mu-n [t is the one hope that makes

those arts of peace with a humanity and fortf i
characterists in: : d millions.
characteristic of the China of the ages. The § "W vl for the persecuted and enslave

(I1INA'S SYMPATHY FOR INDIA

sage Lao Tzu describes the creative spirit of thel
verse as working on the principle : “Production
out possession, action without self—assertion, deve
ment without domination’, You have cherished §

a vision of life in the midst of a world which is
assertive and dominating.

l 1 "\ [ I.r..‘ ake

i e remeni-
Y | yupport for us m our struggle. W

q 3 1 dS
thy e Generalissimo’s parting worc
We, in India, are still 5 religious people ; mgy with Hilllll|1rli‘l5}(?gsrh Government to grant“ndla
Xﬁnk that we a;e more religious than we needppnl to the bBr He felt that the neglect of the
t any rate we have

not yet lost faith in the vallul pirlithenl I-m“llm"ands and despair born of it were
of spirit, in the mora] structure of society. Our safulinn people’s dem

e India, he knew,
: . into sullen indifference. :

declare : ‘By unrighteousness man may thrive, nislig n few i —

sé¢ many a good in life, may conquer his enenft fuu £4 Uhing, XLIT
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Was strongl a

were in tig ézse?r}:;iei?di only her chosey IR and croptive Ilrl‘l|f1||1 arc used for
have thC feehng that the e Ind1an peopic [“ ||nm ] We huve ac iieved the dream
the freedom of the world beCre ﬁghtmg not ¢ e ol the ulr, transmission of the
It is one thing to fight b ut for their own fj Wi the globe, conquest of space, split-
do so as the mercenari €cause we are called " Sl andd prevention and cure of the
SUbjugated EuFOPC do ZS :/thOm Hitler has ral TR U L In the same period in which
we do not wish to be s’la\:] another to fight | Snnplished so much that is godlike, we
.RuSSia and other free courf:"as the people of ( G ed an endless r:tpa.city for self-des-
interested nog ol i abmes do. Ch.ina is AR et od into an inconceivable bes.tiz.tlity.

' freedom but ip —— stract question of | i o be masters of ourselves. Civiliza-
the quantity and ralFs)lnC lial question of inc B teehileonl efficiency, it is culture of spirit.
effort China does notg oy qu&hty of Indn Iﬂ'lnlllq KAy “In ;ql'(,ll(‘.r‘y there is a resem-
for freedom’ should be m‘gls? that the words AR e (s of true breeding.  If a man misses
€I, anxious to win the full n:ety a slogan. So her BIRERRL, he look: f: the cause in himse}f.’ In spite
of India for the cause of th aterial and mora] strdiE Bl achievements, technological develop-
Britain to gset up a nat ¢ Allies, appealed to (Bt wiatvellous powers of organization and abun-
rclease the hopes of the If:;_al government in [« o oral qualities of suffering ar}d sacrifice, we
mspiring ideal, and I I?}? people, give thed AN unhappy Science a.nd .1ts 1nvent1qns are
rising forces of T e full strength of# etiiel with the outer organization, not the inward

& Lhey help to remove the hindrances to the
e bt do not create it. They tell us how to

IMPORTANCE OF
‘ PHILOSOPHICA
‘AL STUDIES T R
ES Bl e, diminish illness and increase wealth and

You, sir, }

U, sir, have re ;
f’llliﬂs“ph‘i(,dl studies anfgrg?d .to. the Importanc@is Bt they do not tell us what we should do with
anguish. From your own ISCIP.hnC in these timee wiid llsure, hiealth and wealth. Oscar Wilde has

experiences, you know Wttt sty + ¢ Christ came from a white plain to a

man can be, what 4 ravenous beast he fple ity and as he passed to thefirst street, he heard
0 veihead and saw a young man lying drunk on
Wil il Why do you waste your life in drunk-
Lt Hesaid: “Lord, I was a leper and you
Lol e, what else can Ido #”7 A little further in
(i hie saw a young man running after a harlot
ullenly with alcohol jpn il It suldl : ** Why do you dissolve your soul in de-
d anger in his heart. Thurhery 1 and the young man answered, “ I was

1 i .
f science meant to fostiul wiil you healed me, what else can I do 7 At
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pade for and lhc.n train our-
::';:::vl: :nilrtl as social beings b(;(,:::;;
ol our lle are h:‘u‘.t'lt‘sseffitht: e
ll'lt' I proper t'nu}‘t:]]l}un (¢} g s
) anid e diseipline tor realizing

i INDIA AND GHINA N
last in the middle of the city he saw ap 0 i
crouching weeping upon the ground, and -
asked why he wept, the old man answered, ¢ b
was dead, and you raised me unto life, what ¢
I do but weep 2’ Health, wealth and life are
tunities which science €an provide, but how
them, only philosophy can indicate. Plato say
is not the life of knowledge—not even if it incly
the sciences—that creates happiness and we]l.
but a single branch of knowledge—the science of
and evi], Without this, medicine would still b
to give us health, seamanship would save [ives 4
and strategy win battles, but without the kno

. i " right
of good and evil, the use and excellence of ¥ Wi that if the wrong man uses the rig
sciences will be found to have failed us.’ Thel

. 5 way.
ans work in the wrong way
o . ) . § tight mean: g : ause it 1s
known book, 7#e Great Learning, points out how e 1 b proved to be ineffective becaus} o
dependent are the cultivation of individua] per By ho b h the control over nature which
lity and world peace and fellowship. < The andiiilied With the et expression to its nlca.l.si
) . ) ) : I # give concre sts action in the worlc
who wished to illustrate illustrious virtue througtt |:y'lcl-lul|" on science for its a.ct‘l(ci)n in tilll1 e
. . | (LIEET d f‘or uidance 1 ..> e
well their own States. Ishing to order we at is e
States, they first regulated the?r families ; wishj Hﬂlilhr';: ll-:' l;.:.I::nl\]\j:r.
. . o . . 1 e \ . '
tegulate their families, they first cultivated theip i It .-
sonalities ; wishing to cultivate their personal 4 - £ SOMBA
they first rectified thejr hearts. Wishing to ref Yl lisve been, for ages, pacifist by disp

. . 2 sitv. You
their hearts, they first sought to be sincere in | litarist by necessity

L lhuve become mi field
thoughts (to see things as they really are). Wil L':,nrl‘lilinl:" not only your encmy on the battleli

R T T yu towards
liigher nature which inclines yo e
falsn your highe I am certain that you wi

itical and
ill look at the politica
sne who will . : ol
'ruu:"‘lm\ulnmu of China and ¥nd1'a}ha;:n i
-;' Willossphical studies are futlif. = Optcncc
'ﬁ ' ' tast does not prove the 1mp
R dhe Vs esent war does
Im.“' il windom even 2.L.S the pI‘. oy
. |",-|n|r the trath and spirit ofsc1enc.t. e
:"I- Wl it (o be a destroyer of hu.m?nl‘sefs ap Y
: i powers are used by barbaric forces.

.

to be sincere in their thoughts, they first extendef
the utmost their knowledge. Such extension of ki d fellowship.
ledge lay in the investigation of things.” Science N M1 ) the lowest of all callings in
ethics by themselves will not do.  We require 2 frf Ll profession of a SOldleraZ::aihanged the values—I hope,
of reference, an interpretation of human life, wif s sl e Japancse men

will illustrate the actual interpla}’ of ideas and fof lr' mup-:ulmn:?rl. e e e s
We must Bk B il el g

N o ¢ d iron is not
Gp. the Chinese saying: ‘Goo Mo-Tzu
and direct them in the proper way

.
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nothing to impair the
never lose faith in the
fall a prey to militaris

precious heritage, that ¢
efficacy of moral val
m and say ‘Evil, be t}

i OF EDUCATION
UNENE IDEALS OF EDU

IMPOITANGE, OF EDUCATION
China. 1031 s i fanee of education for social order and
china. It is for the East to give to the world
hope in t

i 1
: poiy emphasized by the Chinese people
he hour of its greatest need, .

gy, m man
heghinings of their history. Ifuh; and
2 00 lead lives worthy of their na e
I wie enabled to do S? Of.lly be" 40 ey 5
Jhe rational organization o Stczsard irn
il Wi the individual an(.i workS. .oul admini-
‘ wit clreles of family life, pOh-U}Cla- natural
L il world feltowship. That .whlcf bllsood g
B [ainily on account of the ties oded to the
Wilian sympathy is slowly ethﬁn
'|| unlzations by means of e:duca' \.Nho e
T .!Il'lnn was the first person in Chm.a_ f the
'L“"'fl lis profession and set the tra@tlpn i;)q 1n61;
ol g scholar.  He welcomed as his }i)rl:palilCiCnt
"1 Wies and ranks.  The genﬂemalrziier neither
i Wik neither the priest nor - Sod ffi,cial but
P | worker nor the black-coated o > ol
g, The elevation of the intellectual to
i distinguishing mark of the Chinese
.{. “mk L:; lection by examination. in class1c's for
plisation. c‘tions led to a widely diffused respect
' il post g it
ty Chinese Poems, E.T. by Waley (1929)f 'ﬂt:::i::glzmd did not give rise to a hereditary
the only country where the King of A .
2 military uniform. Pacifism i rootg e EhCY.  of silk at work, Mo-Tzu' sighed,
> though it cannot be said that the Chineft Walching S d in blue becomes blue, what
their long history adhered to it consistently. The Great m't ‘What is dyed 1in llow. When the silk is
itself is a testimony to unceasing warfare. When Confuciuy .‘fﬂ" in yellow bec91nes ye T
asked about the well-known ethjcal princip 'H i dlifferent dYC its colour
he return for gy

. . hanged its
for evil, he said: ‘What then is to be t S@avlig been dippﬁd five times it has c g
Rather should you return justice for injustice and good " T

1 .
1924), p. 67. o,

NIRMALR COLLEGE FOR WOMEN

[AUTONOMOUS)

COIMBATORE - 641018
NIRMALA LIBRARY ERP

NOTE: KINDLY DO NOT TOUCH
La Sammblins .

Librerian
dirmasla Coliege for Womesr |
(Autcncmous)

e-641 0186,

condemned all wars
disarmament. Po Ch
under the title ‘The
hero of a recrujt wh
[4 Hundred and Seven
139-41]. China wag
Emperor did not wear

of aggression and encouraged unj

Wi wrote a poem translated by My W
Old Man with the Broken Arm’, makiy
0 maimed himself to escape military s

le of returning |

good.” 77 Sayings of Confucius, by Giles (
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_ e To olte > Virtue
colour five times. Therefore dyeing must be ; B e doalt with in E“'} V:;?Sy.is_ Vbon-
Lo with care.” Man’s nature is like pure silk ay et el 'T”' k. ._(‘r; men closely
we make of it depends on what it is dyed with it i el o “’t'“'."l 1‘“‘.[__1"-61,6(:1 practices,
can engender radically new types of go QEE fhelr acquired practices,
employment of the educational machinery g e apnrt M"'"'_“T -"Sd}(;ri. iTTRET o
use of the modern appliances of the radjq Mt s ot the g o ].Uirin agll men; the
press.  The Greeks used education for deve i BRIG Of mercy 18 mlill(, the sense of res-
civic virtues, the Romans for inculcating the qu e W [ound in all '"“.L_n’f right and wrong
of loyalty and obedience. Soviet Russia tra il o all men; the “"“Mffo ergc is what we
youth for a classless society and Nazi Germany 0 all en, 1 i": H'bns.(i‘{: ;Znseyof shame is
ideals of German hegemony ang Nordic suprg Milenen or charity. "j‘hcesense of respect is
i . ' POLsNness.

™ Ii:»:-"':*l::"' = Decseusc of right an%ﬁ:ﬂf

BERR Ral] wisdom o IIII.?I';-lI (:UuSClouSl.lCSSs-ncss s

. lll”‘l“i"w and nl(.)ral conscvlo--uhuV(" oot
i llllhlu thut 14 drilled into us; V;"(* o a:bzul
IBRRIAlly with us; only we often Orgwill find
I srnlore it is .\:;li(l,.“f(;sk andt}}’loeu e

If we do not deform and denature human Dl gl ail you will _I“SC i, : riILOthat gome are
they will be virtuous. ‘You, Sir, first liberate o all human beings, WhY 1s?’ Mencius gave
instincts (té) and follow Tao. That is a1, Why: B sl some ;;“t Slt:i:irllldnzglil.lcir greater selves
i i | "Phose who atte d al-
BRI . thos ot 0 i .
f'"w hocome small men.”” He admits nature, and
} MGG here is a higher and a}llowle(;‘ not de\’felop
1o el w greater self. One s hOuhi el ﬁature,
“hﬂ' Wature at the expense of'hte Cexpgense of the
well.  Mencius says: ‘The tendency of man’s n Balip the smaller Selt{ 2t titn the qualities that
to goodness is like the tendency of water to flow d ey sell I'_“l“l“ad Ofbce?ng:ifrigndlinessa compas-
: 1y plive of human g ich we
I‘-%'.:lll:'l'hll ol cruelty, we develop tlhosifi?l(r’{;:come

| ‘“h animanls—lust, terror, cruelty-—:

g Mid.

| U s Vil 2,
m“ W » Vi ' '
“"'l"*. \I ' I ¢ [/)1(1’

women from their true nature and train them
Pleasure in sadistic activities. Race prejudice, ¢
of the foreigner, contempt for the gentle, exal
of the bully are all the results of wrong educa i

THE NATURE OF MAN

search of a lost child! Alas, Sir, you have thil
men’s original natureg into confusion 1’ says Lao
Man is by nature inclined to be upright and if

not interfere with thjg Natural tendency all wi

make it go uphill.  But such movements are nof
cording to the nature of water ; it is the force ap

b

which causes them, When men do what is not g
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50 INDIA AND CHINA i s Gelly by, prastising
human animals (narapasu). In a sermon i BRBERRMG Fighteous ey ti,lepoutcome
at the Riverside Church on 19th February | BRIy Morality b notb e B
Harry Emerson Fosdick said : ¢ In this regard |\ BRI pment of human eznin-e’s o
we human beings are to dogs! For one dog B o riggle against i
and the other barks back, and the first bay B Ik o quality that is impo

! Jews has its counterpart in
panilier ol views
8 I the Christian Church be.tween St.
Bl Pelugius. The Church decided that
Wl s was good by nature was a heresy.
i

loudly and the second becomes more noisy stil
mounting crescendo of hostility. So one man
ed his terrier to the exasperated owner of i
‘“After all,” he said, ““the dog is only human.”

haps we are not quite fair to the animals. | RIS, this became the dominant doctrine
kill, they do so only when they are hungry or ; B Burope. ol oo e o Rl
ed. They do not take pleasure in hurting or B R Ure includes an origina T e
others for abstract reasons. If we live in a may I WL the animals. e s}o ractlcj:risti(‘.
world which is enchained and enslaved by i iy that mattes w1t7h & v1rtu?0}i‘ TS
suicidal fury, our training is largely responsible R v e nature. \/\_hen Con uc}lll ;11~tc;31icss.

Mencius observes: ¢ That whereby man § e jon, fellow-feeling, h}um.at(;l- le of prajiia
from the birds and beasts is but slight. The miRE Winldha scts A T e ‘ila; Larz) T
people cast it away whereas the superior mail b winl maitri or friendliness, whe

¥ ‘| \ liherate the natural impulses, to conform to

o ol our being, when Mencius te!ls gs thatﬂ:\/c:E
i\ Jdevelop the human in us, they all afﬁlﬁl . ilo
I Maping our highc? nature, we are cnable
® . il live at peace with our fellowmen.

serves it.”'  What is distinctive of man is nol
appetites which we have in common with the ani
but the aptitude for goodness, the love of dh:
Aristotle says that appetites and desires are shar
common by men and animals. What disting
man from the animal is the power of rcason. Me
holds that ¢ the faculty of the mind is thinking’. ; i1 the force of tradi-
advanced the view of the natural goodness of { Uit lor ages has believed in tz} SR
that he cannot bear to see his fellowmen suffer.§ © 1l¢1 great intellectual l.eader o ‘SC ractises
render active assistance to suffering creatures ¢ il ways, works at the ancient \‘/vr1t:m§t ,End -
desire present in every unspoilt soul. To dev {0 Hyion Manis a two-legged reptile, crafty

the germs of goodness is to be human; to let (s th lay between the two ex-
wither and die is to be sub-human. While Men¢ % uiu Hiung beld that the tru y

§ i i indifferent and everything
ke about the i t d f H . Mun's nature is ethically .1nd1
il S gy Pk o S {4 i what education does for him.

{112 FORCE OF TRADITION

asserted the OppOSite, thc essentially brutal natur !u';;:u' lhoroie effort to perfect her almost Compql(;t? 11501;;:11(2;:;5;
1 4 » Chin § nui 3
iy o prdiaw il I the Great Wall which Emperor Chin Shih b
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e, He I';n-{_uu'c(.i subjects
| Ly, His .lllitu(lelsalessog
adition s not loll?c employe
:;{.' Pu-m. When tradition becomes
BB s ki,
il lt.hli: ‘:lllllillllt‘ll I'm.Jdalism, C(znfu:
ol “HHIHNI when feudalism was des(;gz-
. Iie with the spirit of the ?ge, a
B W en us belonging to a subjectbréare:
Illlll ||luthm ol wmn.cn 18 no't to N
¥ Itlon of the spirit of .Confum.us. o
W liave to be made in a society wk -
Wondiness to change 1s the_l mar ey
Be, whiile resistance to .changc 1(51 ;;:k
"When he is qu-ny manﬂls softhan i aré
e hecomens stiff and hard. XV errlne e
B alipple and soft. When we ecor : Wisest,
piing death. © It is only the ve y e
] By stupidest who never Fhange. i
i bodlo has sufficient elasticity to ac

the manners of antiquity and seeks to put L
possession of the forces of the past, conving
they rule the future, In his eyes, the highey
Is respect for the past, piety in the presence of
‘ Follow the rules of the former kings,” says
‘and it is impossible that you should go
Tradition is the sovereign principle and so thi
fucian system of education has made for stabilig
spite of the fact that Chinga has been for thougy
years the arena of incessant strife and turm
continuity of tradition has not been interrupted
memories of ancient habits and customs have

ed in modern Chinese life. The essential ethiey
of the civilization has proved to be more stahle
the outer framework, her humanist culture
durable than stone and bronze.

There have been protests against the hol
tradition, Shih Huang-ti, who came to be kno
the first great eémperor, who acquired control ove
whole empire in 221 B, (died in 210 B.C.) is faf _ 1 conditions. Foot-binding and
not only for the building of the Great Wall ang TN nllmh'lll 11 and many other supersti-
destruction of feudalism, but also for the burnij nve "“_“l’[mmml ‘mt .
books.”  He got the books burnt, as he did not il sk Hees will also go out.
to be reminded that China had existed before his § IHE NEED FOR SCIENCE
and as he was anxious to crush the influence of _ ginning been
literati who opposed all reforms in the name off e (hinese .have frgn’éh;};;egeign resptmse to
customs. Even he made ap exception in favoulispiabile to S jficessen ted no barriers against
books ¢ on medicine and pharmacy, of divination§ llﬂ‘llllllulsu I‘nhe?thezgcheart iAo b

pin, hut ope . e
than 2000 years ago and which forms a continuous rampart | “ 'lim themselves be grlppffd and Sclilap:tcilol;y :VVZ: de-
the sea to the Tibetan borders, though it has been extended I. v and technique. Chinese educ

i e of
T g0il 1o the practical problem of an ideal stat
! Mencius, IV. 1. 1.

* Though his dynasty came to an end with his son, the Wl P 1 f-'ilfr::u.ILXXVI.
China is derived from his family name T’sin or Chin, iy, XVIL. 3.
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5. man socie
L human society and not to the study of the gl el m“glt]o;llilzf hlilam glad to note
side of Nature. The literary tests which provid e more bearable.

' of
Ill\-rn-.nirs mday are centres noct1 ;)rélﬁrno-
filnge but of modern science and te

scientific. From the earl
tests against the merely literary type. Chuay
records a fierce attack. ‘You are a mere word-m

who talks nonsense about kings Wen and Wy (fo
of the Chou dynasty).

(111, SEEKER OF LEARNING

inci ion which
Pieliie gives us pr1nc1ples. of fedu.catlonPursuit
Wil today as they were in his time.

. . Foritto

You have many words Bl ot o mere .mtellectua;l Iz:t)gﬁssctual agility

only mislead. You do not sew and yet yai alul, we require not ??Jfreedom ona
clothed. Your lips patter and your tongue jinl R ER.C55 L ahumility and sincerity.
and you produce your own rights and wronggy lance of _|‘udgmen1f?3 e from prejudices. It
which to mislead the rulers of the world and pyf IR jecker must be B as entirely free from
scholars from reverting to the fundamentalsof (hi Jiionfucius that he *w eptions, no predeter-
The school of Cheng.yi and Chu-Hsi taught th i : he had no pre-sonc ‘(I: oism Humility
portance of an objective investigation of Nature, e, no nhs‘tmacy Fi kno g‘In literature per-
as there has been no tradition of the applicatigineteristic of a K seeher- but as to my living
scientific method to Nature, this objective inveyi | iRy compare with others, ot yet attained.’’
tion was limited to humanistic and historical sy ible life, to that I have ?nan of virtue, how
China like India will have to give greater i} ‘ As to being a sag‘f i % But, as to striving

| tion to science and technology. We require Ll presume to such a claim? ’

roads and railways, more factories and machig
and more widespread use of electricity.  China |
have to make a fuller use of sc
the problems of food and healt

' The four books which have been t
cation and the moulding power of Chj

wlier unwearyingly, an(;l) teac.léllt)gfo;lzerzrfge:ﬁi
' lagging—that can be sail s
' |1:l" ['I'ﬁis rzminds us of t}}:.e Bu;ici}}iz ;vi(;;esl?;lzzi
b or looking upon him a e
] :ﬂ“:«:‘mr‘;cl. ‘Suc1g1 faith have I, Lord, salglrs‘ixﬁl
40, ' that methinks there never has t.)eent;lan i
! un.n i now any other great.¢r or ,w1.serthel o
pil One.” ¢Of course, Sariputta,’ 1s " '4113\10’
Wi liuve known all the Buddhas of the ;;las f;]ture ‘?:
describes aims; the Shy describes events; the Zi (Rites) dig Bl Well then, you know those of the ;
mony. The I (Bogjhh ¥ Ibid., VII. 22.
Yin and the Yang. O lects, TX. 4 )
s LI, VII. 23.

ience to cope
h, employment

he basis of Chinesg
nese character are-

| schools are given by Chuang Tzyu (Ch. XXXIII): “The

conduct; the %ieh (Music) secures har
Changes) shows the principles of the
Clun Ckiu shows distinctions and dutie
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‘No, Lord.” ¢Then at least you know me and
penetrated my mind thoroughly ?” ‘Not eves
Lord.” ‘Then why, Sariputta, are your wl
grand and bold " Discipline and control of pj
mark a true student. Confucius said: ¢ The §
who in his food does not seek the gratification
appetite, nor in his dwelling is solicitous of ca
who is diligent in his work, and guarded in his §f
who associates with the high-principled, and
directs himself aright—such a one may really
to love learning.”” He grows in honesty, genef
and love of truth. Look at the remarkable pi
in Mencius in which it is said that from exf
failure, rich inner fruits can be derived : ¢ Thus|
Heaven is about to confer a great office on any
it first exercises his mind with suffering, and his g
and bones with toil. It exposes his body to hi
and subjects him to extreme poverty. It confd
his undertakings. By all these methods, it stim

W fur truth. In any hamlet of ten families
e some as righteous and as honest as him-
w who loved learning the way he does.’
wni regret would be ¢the neglect of his
Mo was prepared to learn from any one.
williing with two other men, each of them
b0 o4 iy teacher. I will pick out the good
8 ilie one and imitate them, and the bad points
Wy and correct them in myself.”* Learni.ng
% Whinking is useless; thinking without learning
Lols.'  When asked to define the quality of
wied man, he said: ¢ Know what you know
w that you do not know what you do not
= Ihut is the characteristic of one who knows.’
80 should not expect any immediate advantage
(W lint we study. In the University of Cambridge
I i traditional toast for pure mathematics which
L ' May they remain always useless.” President
i ol Harvard University once defined a Univer-

his mind, hardens his nature, and supplies his inf#ss & place where nothing useful is taught. This
petencies. . . . From these things we see how life spf@@ itended as a sharp rebuke to those who attach
from sorrow and calamity, and death from easefit lmportance to vocational courses, who put the
pleasure.’ Wk ol literature on a level with that of stcnogral'.ﬂ}y.

A true teacher must also be a seeker. He MM#0ts which are not of immediate practical utility

‘strive unwearyingly (in study) and_ teach ol @lso uscful. When the practical mindfed Hui Tzu
(without flagging)’. In modern language, tead@iipluined to Chuang Tzu, ‘Y.our teachings are of
and research are the two aims Confucius set by |J|rm'tiu;.sl use’, the latter said: ‘Only those who
us. The advancement of knowledge is as essentifigmily know the value of the useless can be ta!kcd
the diffusion of it. Students should have to befahout the useful. This earth we walk upon is of
merely diffusers of old knowledge but discovercif#f #xtent, yet in order to walk a man uses 1o more
new knowledge. Confucius is a seeker. He isfll than what the soles of his two feet will <.:over.
one ‘ born to know the truth but is one who is tir@fif suppose one cut away the ground round his feet

' Mahaparinibbana Sutta, 1. 61. * Analects. Wlew : 7 he Sayings of Confucius (1924), P- 86.
8 VI. 2. 15. i, 15
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tll one had reached the Yellow Springs (the
ol the dead). Would his patches of ground st
any use to him for walking  Hui Tzu said g
would be of no use.’ Chuang Tzu said: <So
usefulness of the useless is evident,’’

We should not infer from this that the sch
education formulated by Confucius was unrels
practical needs. It was directed not towar
training of a leisured class but towards the Py
tion of a busy class of civil servants. The pry
aim of a scientific education directed to the p
tion of skilled technicians was not contemplaly
him, but that was the fault, not of Co

5
MIAE IDEALS OF EDUCATION

MBS o similar view. . ‘Therefo;e tmdél(:
Wiperior man guides his students bu e
along ; he urges them to go forwar ;1
#pptoas them, he opens the way but oe;.
'1J lﬁu o the place.” The Chinese a.ttt.ela..ct
taice Lo the sense of m?ral resI.)ons.lbl 161};
% deine of the fitness of'thlngs .whlch i)mp (.)-
Mullow the dictates of his consc1er}ce.d‘ 2:111
I spect for the human soul and its 1gd t}zfé
] ﬁlsiiiuat-lltanl sympathy for th.e poor a.n d
. Nor is it proletarian dlqtatorshlp an
fulie control of all spheres of life.

. ould
nfucius | M o disciple asked Confucmls e ht(:a&Nwith
his times ‘ fhe flirst thing to be donf?, 1,f ent1ruswas- ‘the
) v s’ re :
In admitting pupils, Confucius did not adoy ffnment of a State, P??}fzcgiiinq gfythe mean-
class distinctions, But he required of his pupily L elinition of names’, f

nestness and capacity. <] expound nothing (g}
who is not earnest, nor help out any one not ay
to express himself. When I have demonstrated
angle and he cannot bring me the other three,
I do not repeat my lesson.’®

Our education must not do anything to I

I words. This method of giving (LA AC “}'lellllr;iz
Bennings to words is applied to (':on((i:ret}f = e
i Wihips. Good govermnc.:nt obtained whe P
Wer, minister was mimst.er, father was 0d
§ non.  Society is an ordln'ance of Hea}‘:enriler
Bt up of the five rCIationSIllpsd(li;(xich’ (23) e
the human spirit. The directive power of the | 8 subjcct, (2) the hlﬁbaligeinbrothers e,md the
less and unhampered human intelligence shouldfflld and the som, (4) tT?he AL e T Sl
be impaired. In the hame of education, we gMler, and (5) friends. . f-:én on the other. The
human creativeness, and choke up the springs of @l first four and SmeISSIS and benevolence and
dom. The great teacher may explain to his i lll““m_be g el d sincerity. Between
the best that has been thought and said, but yillssion in r1ghteousnes§ anof virtne should be the
leave it to the pupil to think and decide for himgesls the nat.ural promotion e
‘Yathd-icchasi, tathg kurw’;" as you wish, so do yiing princ.lple- EVCI:Y. N orréspondiﬂg to his
Every soul wears 2 veil which we must not y occupies the position ¢

e und has his own appropriate sphcrc. of. d‘t}tlei
i, Vi g ¥ T i “hine (195). p ights. By observing these rules, each individua
* dnalects, VII. 8, L yights.

* Bhagavadgita, XVIIL. 63, S lalects, X111, 3.
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acquires an undcrstanding which is wider y
profound, the un derstanding through life, an
his own personal inviolable dignity. The rulq
mining the behaviour proper to these differgl
tions are employed in the rites, No compy
used to exact the observance of the rites. [
sent is essential, Ritual and music are t

51
ML IDEALS OF EDUCATION ¢

i solduily life we have to discipl{nc our-
j B which remind us of Hindu scrlpt?rez,
%1 ‘e who seeks only coarse '1(1)0

8 1) drink and a bent arm for a pl))l OtV\:
l‘.;d\in_q for it find happlness t?l oon.

' Bkity is not to be grfuned throug dwro kg
y thought of accepting ?vealth an rfa.nn;
i ‘ml | know to be wrongi_ls as rergoifer;)is-
Shlnieds that float above. Yoduzai;: e
viour and perfected by musig il Clonfucius the Othffr dayfan e wipes
Witers I8 the degradation o. pe e A
W hunger.” < The greatest conlq‘ue.f : ;iid
" pyvercome their enemies without stlr;(.c. 1.,‘“.“
B T'olerance for the neighbours anc ‘1&/(.1} s
;r the traits of an educ.ated man. fglit
AL all are brothers,’ said a disciple of Co

he

N0 secrets from you.
without communicating

THE NEED FOR SELF.CONTROL

education, since the tif
Confucius. Once, when Fan Ch’i, 3 disciple, §
about virtue, the Master said: «1p private I
courteous, in handling public busin
all men be sincere. Even thou
barbarians, you may

To develop fellow-feeling, reciprocity,we have tof
an inner law of self-control. Self-discipline and
plicity of living are essential fo '

M not, however, easy to CICVf:l().p tl.lesc hl'l)lln“utl;
. l'o teach a man the multiplication tz;( (,u(
R o i » the
tiiving is simple; to teach him to m‘a i(; the
nn r'xi.};lr‘.llC(‘. that lasts only a few ygus s not
; W simple. Mere knowledge cannot give our t
1 ; ical ion 1 arent
Bty innd direction. Ethical reflection is differe
¢ hical behaviour. : .
;;:Im's oreat need, as India’s, is a dcvcl((})pn;i;lt
hlic spir"it and social cnthus;lfxsm. Th(;‘ < enNew
-'*.. .  in his message on the annlversa.r}; ot : 1;:t A
' ined that ¢officials tend t«
Movement complaine Lendn.
¢ icious; the masses are un plin
Whest and avaricious; : =8
'mlllnus; the adults are intemperate a?d th(:o(‘ial
il wre disorderly. In short, the w.hol(;e ’o gl;:lf.‘uc,im
; ional life is disorganized.” C u
¢ and nationa : s
lloves that personal example is the most effec
§ t : i :
" Waley : The Analects of Confucius, E.T. (1938). vii. 15

' Analects, VIII. 8.

* Giles : The Sayings of Confucius ( 1924), p. 86.
* Soothill : T

Analects of Confucius, E. T, (1937), p. ix.
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way of enforcing the code. There is the pra
to imitation in human nature, A father by his
f ple can teach his sons what is right. A princel
compared to the wind can teach the people wi
like unto grass. “For it is the nature of grass t
when the wind blows upon it.” In all this therk
overestimate of the force of example. Besides, §
not have model fathers or idea] princes.  Conf
failed in his search for a sovereign who would
approximate to his ideal. Human example by
cannot produce the stimulus necessary to make

The organizers must themselve.s c%lange
jlupsible only if we have the in§p1rat10n.of
Ithout this vision of greatness, without faith
Wicendent, man is not fully human. Whefl
W8 that man’s reason demands the uncondi-
llin infinite and the absolute in every one of
e of activity, in knowledge, morality and
¢ means that our nature rebels against con-
f i the visible and the conditioned. Creat.lve
# i requires us to get into the heart of reality.
B Giod is the determining factor which trans-
Bhuwledge into action. It alone can engender

| .
L il lty of human-heartedness." Witho.ut wisdom,

’ L |r THE VISION OF GREATNESS B may lead to p.ridc, a.nd. n.lorahty. to ball--
L | Intellectual learning and moral obedience § W L he u.:mral quzal.ltles offif;clpllne,lsillfl-tc(?)ogtczou:

be quickened by a new vision of greatness. Tt JiMIN, obedience, Spirit of sacri e efvc}xl Py,

has the persuasive cmancipating power. Great | il scen even in a e e L ugc;* . §a1i§

convert us by the light they shed. The present’ M 1 small or large scale. Learning and mo y

Mivaluable instruments, but they cannot usurp
Bighest place.  Spirit should not deg.ene{‘ate into
#et or will. The modern world, with its §0c1a1
Wses, political illusions and genera! dis-orienta-
i i the outcome of a closed rationalism. MO-TZ}I
#0 'Those who obey the will of Heaven love uni-
Mully and benefit others.... Those w.ho oppose
 Will of Heaven are partial and unfriendly and
g others.” The nearer men draw to God, tl'le
i1 they draw to one another. The bellever§ in
Bl wre the prophets of the kingdom of humanity.
have the energy of knowledge and love. The

dubious and shrivelled condition of the world rey
a central disturbance which robs the spirit of)
| of its hope, of its sanity and of its poise. M
something more than body and mind. He s 4 Sl
a pure subject, a creator and inspirer of values,
I full nature of the human spirit is not brought ouf
[ natural sciences or even by psychology, logic, asthé
and ethics. All these studies require to be harne
to the science of spirit, brahmavidya. Without ;
ference to it they bring about changes only in
objective side of our nature, By reorganizing cerf
bits of matter and readjusting certain instincts _ g o B s r
| aptitudes within oneself, that is, by the acquisitiogitlu thinkers b,e.he?’e that rel{gion, a8 lf?ehect)";ln lte}if,
new tricks, we change the organization of life. teignty of spirit, is an essential part o 'a‘c Gl
this change is external and is different from orgi “ 8 Mencius: “The man of human-heartedness has no enemy

or internal change. True conquest of nature js g8 Hoaven” VIL b. 3.
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§ pittern for thousands of years is crumbling
W inp spiricual bewilderment. Many Chinese
B Lelicve that the only alternatives -are
ul the scientific and mechanical efficiency
Al o1 continued economic and political vas-
Yot | hope that China will retain her indi-
“Whurncter in the world system, for she has
sllocts of over-civilization. Progress is not
Bhanpe but development. Change to be bene-
Wit be from within and gradual. China’s
8 should be organic and living, preserving the
which she has inherited from the past and ac-
the technique essential for a modern society.
pbundons the former and acquires the latter,
Il hecome industrial and militarist, but she will
lems and unhappy. Progress and efficiency are
Wiy, but they are not all. They are but means
Bhce and happiness. In the old days Chinese
Wi was of a routine character and the ambition

i Leachers was to fit the pupils into an ordered

64 INDIA AND CHINA

and ‘balanced life. The true aim of educy
initiation into the world of spirit. It is to |
born. We are born first into the world of
and necessity. We are to be reborn into a wi
spirit and freedom, through an understanding
is wider and more profound than that offered
intellect. We are not only social beings but pil
of eternity.
Man as a spiritual being is in direct corré
dence with a spiritual environment for which
made. The discovery that we belong to an
environment beyond the visible gives the spirit of
the necessary strength to build his life on 2 d
pattern and overcome the obstinacy of the outer
What we need today is a profound spiritual aw.
ing, a resurrection of creative faith. Even as g
dividual gets aware of a kingdom of spirit, when
practically at the end of his earthly resources,
world which is moved by its helplessness under
ditions of suffering and the slow crucifixion of mil

of human beings may well be at the edge of a e ol society. They were taught to regard the
epoch. Thedarker the world the nearer is the da il Mlonal as the perfect, to treat the teacher as in-
When this spiritual resurrection with its new insl llle, the parents as supreme authorities, and the
and sacrificial devotion takes place, we may get ji#les of the Emperor as valid for all time. Now
to a warless world. The true aim of education shé wre the children of the Revolution and the aim
be the production of individuals harmonious in (@ #lication is to increase their energy, not lower it,
racter and creative in spirit. Jpread their soul and not shelter it, to advance

bloty, not to retain it in its present form and retard

CHANGI C i i
BT Mitess. In our anxiety to improve the material

China is now undergoing a very rapid procesfil ol cur civilization we may apply ourselves more
change. The penetration of westérn science g jently to applied sciences, but we should not neg-
machinery has been rapid in recent decades. ‘T the traditional current of humanism.

schools are getting modernized. Under .the imj # I'he Confucian system of education has given the
of the West, a civilization which has preserved #hers a very important place in the scheme of life,
]
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Though China was nominally an absolute mon
real influence was vested in an aristocracy of |
ing. By the power of this republic of schola
continuity of Chinese tradition was preserved.
the scholars who have authority to change the
of life, for they have the power of the spirit
sense of measure. Today those who grasp the|
fucian doctrines in their essential depths will
new forms to make the old principles alive and
From the free and unbiassed searchings of Ch
scholars many seeds of creative and effective the
will be produced. Learning will become a :
dynamic and a means for national resurgence.

H1LIGION IN CHINA: CONFUCIANISM

¢ teligious beliefs which have had a long his-
{ liinu and have become a part of the Chinese
“uiil character are Confucianism, Taoism and
.

ANCIENT RELIGIOUS BELIEFS

Y lie ancient religion of China, what Dr Hu Shih
Aeimed  Siniticism, includes the worship of a
Lt Ciod, the worship of the spirits of the dead,
Wwiiship of the forces of Nature, a belief in the
ol retribution of good and evil, and a belief in
‘licacy of divination in various forms.’

At the time of Confucius, we find a fusion of the
el of the eastern (Shang) and western (Chon)
uples.  The former believed in divination® and the
et In the worship of Shang-ti or Hao-T’ien, God
" Juch of the three religions has been the recipient of Im-
(il recognition and favour and the three may be considered as
. wipects of the established religion of the country.’—T he

1 Naligions of China by Soothill (1929), p. 11.

' Wee Keligion and Philosophy in Chinese History, p. 5.

" ‘I'e importance of divination in the history of Chinese
lsntion cannot be over-estimated. As far as we know, the
(llest writings in China were those engraven on the oracular
Jis regarding the subject for divination, the date, and the read-
ol the oracular answer. This was the beginning of writing, of
junology, of history, and of literature. This, too, marked the
Jinning of literary education and of an intellectual class. For
. (remendous importance attached to divination and worship,
| the difficulty in deciphering the mysterious signs on the bones
| mastering the art of ideographical writing, all these gave rise
y class . . . . especially trained for performing such duties.’—

puposium of Ghinese Culture by Hu Shih, p. 28.
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or Heaven." The leaders of the Chou dynast ] L bk et the same fate.” “Then why,” asked
phasized Tao or the way of life which they discod Wi ‘o you dwell in so dreadful a place?’
in the spontaneity of nature and its orderli ulie answered, ‘here, there is no oppressive
‘To revere Tao is to win the favour of Heaven.' {snlucius said to his disciples: ‘Scholars,
conception of Tao answers to the Rta of the Ky Lt this: oppressive rule is more cruel than a
which is the norm governing the conduct of nal 11 anarchical conditions of Chinese society
men and gods. The cosmic order is the Tao, Wi L uth and the fifth centuries before the Christian
works through a dualism of male and female, hes Mllsturhed the thoughtful who tried to devise
and earth, light and darkness. When these oppa Wien [or restoring social equilibrium and pro-
are in harmony, all is well; when they are ou Wi tocial progress. Different schools of thought
harmony, calamities occur. ol which the chief were those of Confucius and
CONDITIONS OF SOCIETY : SIXTH AND FIFTH CENTURILS 1un, representing two different sides of the
uit 1eligion of China. The social and the political

At the time of Confucius, conditions in C Wiessed by Confucius and the ascetic and the

were troubled. There was a loosening of old standa llh I by Lao Tzu, but the common people adopted
a lack of harmony between inherited institutions 88 | -.u'p--rstitions, animism and magic. This last
current practices. Mencius wrote about the dark | Wil (he prevalent religion of the masses. Both
of the decline of the Chou dynasty: “The world Iy (115 and Lao Tzu were dissatisfied with existing
fallen into decay—and truth had faded away. I iij,15. Both believed that in former ages, men
doctrines and deeds of violence were rife. Unnati liuved as brothers and the rich did not exploit the
acts—regicide and parricide were done. Confudd . poth idealized the past and -Jlooked upon
was afraid.” Bad government, for Confucius, Wi |\t states as well-ordered. Only they differed as
more oppressive than even physical danger. He oif interpretations of the ways and manners of
heard the mourning wail of a woman on the lony .\t times. Confucius adopted the ethical method
side of Mount Ta’i and sent his disciple to find 6 y,ijal reform. Society becomes anarchical when
the reason why she sat there. ‘My husband’s fatl

. A . duties of the several relations are being conti-
was killed here by a tiger, my husband also, and nd4ly violated by the passions of men. We can

! Originally Heaven meant the people who dwelt in heaw fivent it if the rulers set a ,gOOd examplg :E,f t,he
that is, the ancestors presided over by the supreme ancegf!!/! A€ good, the pcc.>p1e will be.good. onfucius
Shang-ti, the first of the ancestral line. Shang-ti, the suprefll #0 confident about it that he said: ‘If any ruler
ruler, got identified with Heaven, T’ien. The latter is usedhuild submit to me as his director for twelve months,
many senses—physical sky, providence which rules men’s lif yjould accomplish something considerable; and in
nya¥ure, et%lical law and anthropomorphic deity. See 4 History \ee years, I should attain the realization of my
e e, by Resii Sep, SRR upes.” Lao Tzu suggested the abolition of every

| \ . -.- i @l =
AR
Cc

|
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form of governmental control. Let cach indiv

RELIGION IN CHINA : CONFUCIANISM 71

{ir the common good. The virtuous \A./il.l'be
il to office, and the able be give.n responsibility.
\ilness will be in constant practice and harmony
yule. Consequently mankind w11'1 not onl.y love
uwn parents and give care to their own children.
e nged will be provided for, and all the young
luyved in work. Infants will be fathered ; 'w1dows
widowers, the fatherless and the unmarried, the
hled and the sick will all be cared for. The men
Il huve their rights and the women their home.
poods will go to waste, nor need they be st<?red
private possession. No energy should be retaln‘ed
une's own body, nor used for per.sonal gain.
Il interest ceases, and thieving and disorders are
Wit known. Therefore the gates of the houses are
Wiver closed. This state is called the Grezitt QOmmon-
“ialth. ' Here we have a picture of a_soc%allst .world-
Lumonwealth, a supernational organization w1th the
le world for its scope, government by popl}lar
Wection and administration founded on fellow-feeling.
Ihere are no hereditary consider'atlons and no ex-
oitation of natural wealth for private ownership.
What the duties of the different members of the
Wwilety are Confucius does not %nventa He‘ says'that
e 15 n.nly a transmitter, not an 1nnova}t0r ; ‘a behe.ver
W and lover of antiquity’.” H‘? codified the ancient
wulnl and political ideals, which 1nc.1ude not only rules
Wbout personal cleanliness and social duties, but al.so
iligious ritual, sacramental obser'var'lces and duties
W the departed. The religion of Li, like the codes of
Moses and Manu, sets forth, among others, the need

While Lao Tzu advocated inaction and individual
Confucius combated them.

CONFUCIANISM

doctrine are Confucius (551-479 B.C.), Mencius (3
289 B.C.) who is known as the second sage, and (!
Hsi (1130-1200 AD.), the great commentator of
Confucian canon. By the middle of the third cernl
B.C:, Confucianism was divided into eight schools, ¢
professing to be the sole repository of the Mast
teaching.  Mo-Tzu (4th century B.C.) influens
considerably Mencius and other writers, though he
not himself a follower of Confucius.

CONFUCIUS

The main teaching of Confucius consists in
adaptation of the human personality to the soc
order. The well-being of society depends on
natural sympathy of men towards one another. 7|
sympathy must find expression within each mai
family circle and from there gradually extend to the
who are further removed.! Confucius teaches fili
piety, family affection, loyalty to the State and love
neighbour. Society is well ordered when all |
members perform their specific duties. When ead
does his duty we get the great commonwealth : ‘Wh

the Great Doctrine prevails all under heaven wif | | yun quoted in Chinese Political Thought by Liang Chi-chao

" The Great Learning quotes the Odes: ‘Begin with the wil Il'1. (1930), p- 44.
and then the brothers and then the country.’ ' Analects, 1V, 1.
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for piety and moral restraint,
call dharma, individual and soc
not an exclusively ethical code.

It is what the
1al.

which Confucius adopted.
preme ruler to be revered ap

ed the world and det i
( ermined the various Sl
mankind. Subordinate to e

cient room for

Spirits. H '8 MOt surprising that we have
number of Confucian dejties |

gods rl:
a la

is, however, true that Confucius doeg
on these shadowy beliefs in Heaven an
a matter of fact, he discourages,
cussions about metaphysical an
ties. When Tze Lu asked
celestial and the earthly spi
‘We do not know yet how ¢
know about serving the

not lay streg
d deities.
like the Buddha, dig
d theological subtla
about the worship of thg
rits, Confucius answered ;
(L@ serve men, how can we
Spirils?’

‘What about death ?".I
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f next question, to which Confucius gave the
‘We don’t know yet about life, how can we
out death 2 Though Confucius avoided dis-
ol this subject, he did not deny future life, for
ynand to worship the ancestral spirits implies
Mhlstence after death. ‘The Master would not
W prodigies, prowess, lawlessness, or the super-
ul." He commended the observance of the rites,
jenuse they would please the deity but because
i come down to us from antiquity. He knew
W0 external authority could have the right psycho-
Bl influence on human action. Any tradition of
Biited culture, transmitted to us from antiquity by
% and sages, should command our esteem.
tivodness, according to Confucius, means confor-
to the way of Heaven, which bestows power.
ilfice and divination are the means for pleasing
il wscertaining the will of Heaven. The ritualists of
# Confucian school make out that ‘sacrifice is not
fliething that comes from outside. Itis something that
nes trom inside, being born in our hearts (feelings) ;
en the heart is uneasy we support it with ritual.””
sin Tzu, quoting an earlier document, states that

@ Mcrifice is a state of mind in which our thoughts

itn with longing towards Heaven. It isthe supreme
pression of loyalty, love and respect.”” When Con-
pius asks us to understand ¢ ritual and music’, he
geepts them as means for the culture of personality.
Music represents heaven or the abstract, while the
ltual represents the earth or the concrete.” When

' Analects, VII. 20,
' Li Chi, Ch. 25 quoted in The Way and Iis Power by Waley,

24.
' Ibid., pp. 24-25.
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Confucius observes that a man’s education shal
begin with poetry, should be strengthened by ma
restraint and consummated in music, he believes
the purpose of all these is to reform the nature of 1
There is great emphasis on individual exertion. I
fundamental belief of Confucianism is: *Men .
develop Tao; Tao does not develop men.’

‘The impression that the morality of Confu
was somewhat external is stressed in a conversath
between Confucius and Lao Tzu reported by Chuag
Tzu. ¢ Confucius said to Lao Tzu “I have edil
the songs, the book of History, the Rites, the Canon
Music, the book of Changes, the Chronicle of Sprii
and Autumns, six scriptures in all—and I think I m
say that T have thoroughly mastered their impo
Armed with this knowledge I have faced seventy-(w
rulers, cxpounding the Way of former kings, |
achievements of Chou and Shao (12th century B
but there was not one ruler who made the slightest u
of my teaching. It seems that either my hearers mi
have been singularly hard to convince, or the Wi
of the former kings is exceedingly difficult to unde
stand.” “TItis a lucky thing,” said Lao Tzu, * tly
you did not meet with a prince anxious to reform fl
world. Those six scriptures are the dim footprints 4
ancient kings. They tell us nothing of the force thi
guided their steps.  All your lectures are concern
with things that are no better than footprints in tl
dust. Footprints are made by shoes; but they are [
from being shoes.” >*  Such a criticism of the Conll
cian ethics is not quite justified, for Confucius la
stress on the development of jen, the feeling in tl

' E.T. by Waley in his Three Ways of Thought in Ancient Chi
(1939), pp. 31-32.
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i11. He believed in the discipline of the mind, the
i ol conscience, which may bring us into conflict

weiimes with conventional morality. Confucius
W ‘ People despotically governed and kept in order
§ punishments may avoid infraction of the law, but
iy will lose their moral sense. People virtuously
Wworned and kept in order by the inner law of self-
sntrol will retain their moral sense and moreover

oime good.”” Again, ¢ If a man can reform his own
surt, what should hinder him from taking part in

wernment ? But if he cannot reform his own heart,
hut has he to do with reforming others ?”* Again,
"\ man of inward virtue will have virtuous words on

A lips, but a man of virtuous words is not always a
| iuous man. The man of perfect goodm?ss is sure to
Jiess courage, but the courageous man is not ne.ces-
ily good.”  The nine qualities which he mentions
i the characteristics of the nobler type of man include
Aelinitely inward virtues. ¢ He is anxious to see clearly,
0 hear distinctly, to be kindly in his looks, respectful
‘W his demeanour, conscientious in his speech, earnest
I his affairs; when in doubt, he is careful to inquire,
When in anger, he thinks of the consequences; when
wllered an opportunity for gain, he thinks only of his
duty.’* He was, however, aware of the danger of
liherty degenerating into licence and so insisted on
ropriety.

The reticence of Confucius on problems of theo-
ligy is perhaps due to his ethical anxiety, as in the
tuse of the Buddha. Whatever is a matter of faith
yives rise to subjectivism. While logical reasoning

' Giles: The Sayings of Confucius (1926), p. 39.
" Ihid., p. 45. * Ibid., p. 66.
' Ibid., p. 69.
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tends to the attainment of truth, which is objeall
and universal, mystic intuition which overrides logl
reasoning gives us at best beliefs and certitudes
not truths and certainties.  Confucius tried medl
tive practices, but felt inclined to logical methal
‘I have spent the whole day without food and f
whole night without sleep in order to meditate. It
of no use. It is better to learn.” As beliefs about |
supernatural tended to divide men, he did not |
stress on them. He was conscious of the limitations$
human knowledge. However, we cannot say (I
Confucius was devoid of a sense of the infinite myste
By an expressive silence he indicated the finiteness

Wi and continues for ever—that is God’s law.

s are created or produced without any e.ﬁ'ort or
Mifcrence—that is God’s law. When the things are
Bited or produced, the universe is illuminated—that
find’s law.” The order and progress of the foorld
litrate the law of God. ¢Heaven begat the virtue
Wl is in me.”’ ‘Since Heaven is not yet ready to
Blroy this cause of truth, what can the men of
Miang do tome ?”° ¢ In pretending to have retainers
hen [ have none, whom do I deceive? Do I deceive
loven < He who sins against Heaven has no
lice left where he may:pray.”* When Yen Yuan (the
Wvourite disciple of Confucius) died, the Master ex-

Walmed : ¢ ! bereft me! Heaven
the human mind and the sense of divine mystery. M plr]m‘d .ft m?}is ' TE:?\‘/izrslte};a:aid e
believed in the reality of a transcendent Heaven wihidhh n:(;::(:i u or; learning. At thirty I stood firm. At
came down to him from early times. T’ien, Heavellh -:w I waspfree from doubts. At fifty, I understood
i the world, the guardion of e woivorns ol il of Heaven. Gonficiu said: ~Thelienssg
who sees everything and judges everything. He an g hOlfis thre«i: ;hl?lgslén tivge.reat ?nan in awe : and
wers to the Varuna of the Rg Veda, and the Ahugt " /en 10 awe; he 1oiCs g .

e he h epts of the sages in awe.”” When he
Mazda of the Iranians. Confucius believed in a pows " Imld.s " pFﬁC i f his disgci les asked him to go
that makes for righteousness and shapes our livey Wis seriously ill, one o p

. . . t le and pray; he answered that he had
The following sayings of Confucius demonstral ;:l_:lheprzr;iﬁg for af)lo}rflg time. All his life was a

‘I wish I could do without speaking,” said thiinyer- To do the will of Heaven is the highest kind

g i i i ith the Eternal.
Master. If you did not speak, Sir,’ said Tzu Kung prayer. HC: 11ved. - C?ifnum;n e S
‘what should we disciples };ass’ on to others When Confucius cried, ass thelcalsull
wha s i

’ isci t, and he
; . Phuows me’, a disciple asked what was meant,
e St Jigs Heaver}? SRk, Mas:tcr fplied: ‘I, do not murmur against God. I do not
‘ The' four seasons run their courses and all thu? | wmble against man. My studies lic low, and my
flourish ; yet what speech has Heaven ?’' Confuciuy

his faith in Heaven as a purposeful ruling powet

says: ‘God’s law is eternal. You see the sun anf ' Analects, VII. 22. ﬁ( 8.
the moon eternally following one another in theilf ' IX. 5 ‘ \\/JII .

. . . . . P IV < . O,
courses—that is God’s law. Life in this universe nev . :;‘i 1113'

! Analects, XVII. 19.
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penctration lies high. But there is God; He ki
me.”’ Though Confucius declined to engage in doff
tions and disputes about the world of spirit, he |
formed reverently the duties imposed by traditi
When he was asked what constituted wisdom,
replied: ‘To give oneself earnestly to the dutics ¢
to men and, while respecting spiritual beings, to ki
aloof from them—that may be called wisdo
Though he said this, he ‘sacrificed to the dead

they were in fact present, and to spirits as if he w
really before them’.

THE INSUFFICIENCY OF HUMANISM

Confucius was undoubtedly a religious man. i

Whancing life’s values.
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glaboration of the trans-mundane things. We
i Lo feel that he gives us a secularism which has
L in man who is made for society, but Confucius
. hot care to follow him out of society. His reli-
W views and practices and his ethical and social

Wi were not integrated into a system. His religion
s Lo be of a formal character. There is no glow
Wl ety in his utterances. Inattention to the deepest
Wit of our being is the fundamental defect of all
manist codes. Confucius is correct in affirming
Ml poodness consists in maintaining, promoting, and
But what is the background
U the values? Confucius does not give an answer.
Warch for a philosophical view is a necessity of our

had the qualities we generally associate with a rdlf Wtire. Any system which does not take into account
gious character, a gencrous temper, an anxiety @ yun's need for faith, his need to solve the eternal
improve social conditions, and love of learning. I} Jucstions of human origin and destiny, has always
had a distaste for extremes. When a youth of huf leen and will always remain powerless to build an
reputation approached him in a proper frame of min widuring social order.
he accepted him and when his disciples doubted ki Again, Confucius requires us to fulfil our nature.
wisdom, he said: ‘Why should you be so extreme i it any view of human nature which excludes the
your views?’ He accepted the traditional religiolf fpiritual in man is incomplete. There is a Platonism
views and practised the rites. If he observed silencf native to our minds, a preference for eternal values.
on religious questions, it is because he had nothigd Man has infinite longings. T'o attempt to turn man
new to offer on these topics. He demanded a new wway from the ultimate vision, to limit his activities
social outlook and not a new religious attitude. Hf o the empirical world, to exclude altogether a refe-
is not a religious thinker and so scrupulously avoidel ience to the transcendent is to dehumanize man. Any
" Giles : Religions of Ancient China (1905), p. 35. wstem of thought which overlooks this side of human
® An early French academician Butrau surprised his friend} yature is not satisfying.l

one day by lifting his hat to a crucifix as he passed on the stree| Confucius tells us that the things that make him
‘Ah, then,” they remarked, ‘you are on better terms with God tha:
we supposed.” ‘On bowing terms,” came the reply.  ‘We do nal
speak.” Confucius’ attitude to the unseen world is described
‘respectful but never familiar, reverent but never fervent’.— Tl
Three Religions of China by Soothill (1929), p. 31.

' Tzu Kung said of his master Confucius: ‘It is possible to
lear the Master on letters and on the externals of culture, but it
i1 not given to us to hear him speak on the nature of man or the
way of Heaven.” See Confucius, by ldwards (1940), p. 6o.
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sudlwre “ that virtue is not cultivated, that knowl nt day who believe in the force of moral ideals,

s not made clear, that people hear of duty and Wulue of tradition, in international good behaviour

il are all a part of the Confucian faith. They

L however, an outward expression of inward piety.

# (harma is the true nature of man. It is based

lleaven and shows its action on earth through

Il duties (li) which make for mutual confidence
il harmony. Confucius puts before us the ideal of a
king, one who combines within himself the con-
fntiousness and equanimity of a sage and the exe-
ve accomplishments of a ruler, the yoga of Krsna
the dhanus of Arjuna." There is a deeper consis-
wey in his thought and a spiritual background to it,
il as he did not develop it, he left it to his followers
) provide the spiritual background and give his
doinl code stability and direction. In so doing, they
Were only following out the implications of Confu-
uﬁ‘ thought. For him man’s nature is from Heaven.
Lonformity to the will of Heaven is virtue ; violation
I it vice. If we wish to establish the kingdom of
leaven, it means that we should establish right rela-
nships among men.” "

and do nothing to improve.”’ We are familiar §
the statement in the Gospel of John which reg
‘This is the condemnation, that light is come inta
world and men loved darkness rather than light
cause their deeds were evil.” We see things which
noble and excellent and choose those which are
and mean. The tragedy of man is that his naf
seems to be distorted and depraved. When Hinl
thought requires us to develop jfidna or wisdom, wii
the Buddha asks us to acquire bodhi or enlight
ment, they demand a spiritual effort, they call up
us to acquire the wisdom which humbles the learg
no less than the simple.  Such contemplative wisda
is different from critical reflection. Only the spirit
us can raise us to the spiritual status. We must endy
a violent inward change. The strict observan
of ethical rules which Confucius lays down is po
sible only with the regeneration brought about by rel
gion. Confucius recognizes the need for humility an
submission to the will of Heaven. To exercise contr
over the natural man, we must seek support in somf
thing higher, in the power of Heaven. This powd Mo-Tzu (470-390B.C.) was a younger contempo-
operates In man, as the power of control. The spirf try of Confucius. He opposed the orthodox Confu-
;anl'l:'sz ;haztiileaépi:s;}fontr%ls and sets bOL}nfiS t.O th ' See thc.: last verse of the Bhagavadgiia. .

PP ¢ evidence of the Divine in ulf * ¢p. Giles: ‘Measured by results—the almost incalculably
In the deeps of our being we. apprehend the Divingf great and far.reaching consequences which followed tardily but
Spirit as an ethical will with an affirmative attituds .lrf:SiStibIY after he was gonehis liff yras oz of the most sucqeis,

to life and nature.” There are humanists at the Il ever lived by man. Three others, and only three, are com.
yirable to it in world-wide influence : Gautama’s self-sacrificin
! Lun Yu, VIL 3. | g

oy fi e Mjourn among men, the stormy carcer of the Arab Prophet, and
® Aristotle tellsus: ‘It is right that though we are mortal w

hould seek as f: . . {lie sinless years which found their close on Golgotha,’—The Say-
should seek as far as possible to live as though we were immortal: Wgs of Gonfucius (1924), p- 3b.

6

MO-TZU
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#s, war, does not know the true distinction bet-
)l right and wrong. But in a naughty wor’ld. we
“inly proceed step by step and widen gradually
limits of our sympathy. Confucius had a more
juate understanding of the subtlety of human
re.

| As Mo-Tzu believed that man lived consciously
Bt death, he did not attach the same importance as
lucius did to customs concerning burial and the
I, The general outlook of his school was some-
jul austere and ascetic. Mencius who is critical of
b I'zu pays him a great compliment : ‘Mo-Tzu loved
en and was ready to wear himself out for huma-
¥. For in a long life of service he endur.cﬂ l}arcli-I
ps and opposition in his ministry of reconciliation.

Claniim as being agnostic and fatalist. He pul
the old worship of Shang-ti and widened its appl
tion.  He believed in a personal God who gove
the world and in the existence and activity of spin|
beings.  The will of Heaven demands that we |
all people everywhere. Universal love is a religl
obligation.
Mo-Tzu criticizes the Confucian code, accordi

to which people are to be loved on a diminishh
scale, beginning with parents who are to be lg
most and ending with foreigners who are to be loy
least. Mo-Tzu criticizes this principle as adopil
different standards for different people. He say
*If a ruler attacks a neighbouring country, slays
inhabitants, carries ofl its cattle and horses, its mill
and rice and all its chatiels and possessions, his deg
is recorded on strips of bamboo or rolls of silk, carve
upon metal and stone, inscribed upon bells and
pods, that in after days are handed down to his sof
and grandsons. “No one,” he boasts, “ever tou
such spoils as I have done.”” But suppose some pil
vate person attacked the house next door, slew il
inhabitants, stole their dogs and pigs, their grain ang
their clothing, and then made a record of his deed ong
strips of bamboo or rolls of silk and wrote inscriptio
about it on his dishes and bowls, that they might |
handed down in his family for generations to com
boasting that no one ever stole so much as he, woull
that be all right 2 <No,’ said the Lord of Lu. ‘Anl
looking at the matter as you have put it, I see tha
many things which the world regards as all right ar
not necessarily right at all.” A world which cons
demns a petty wrong and praises the greatest g
' Waley : Three Ways of Thought in Ancient Ghina (1939), p. 175,

MENCIUS

Mencius had to refute the doctrines of Mo-Tzu,
lio preached universal love as the solution of the ills
il the world, and of Yang Tzu who advocated a gtate
{ indifference to the concerns of society and recom-
ended a complete withdrawal from everything con-
Jected with it. In supporting the ethical and social
Vilues advocated by Confucius, Mencius developed a

ystical idealism. He was much influenced .by the
Yaoism of the Ch’i country and adopted from it prac-
Hlces of breath-control, though he considered that
lhese were subordinate to moral discipline. That
{ eep and regular breathing calms the mind E.I.Ild helps
Qoncentration is a belief common to the Chlnes‘c :}nd
lhe Indians from very early times. Like.Contucms,
Mencius recognizes a supreme power whlc‘h he calls
Heaven. It is the cause of causes, the first cause.

' Mencius, VII. 1. 26.




