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Chapter 12: Religion and Violence

Overview

The association of religion with violence is puzzling. Though religions claim to be innocent of violence, major world religions advise and participate in it in certain circumstances. Since 9/11, religious studies have given much effort to explain this association. This chapter introduces the topic with an exploration of the definition and types of terrorism with a focus on domestic terrorism in the United States. This unsettling type of terrorism that primarily occurs in public demonstrations over issues of the "Culture War: has outpaced international terrorism in numbers. associated. This chapter surveys several significant theories under the outline of “all religions are violent,” “some religious are violent,” and “only false religious are violent.”
The “new atheists” pronounce that history shows that religion is inherently violent. They say that religions teach absolute certainty, which is bound to conflict with other unqualified religious claims. They maintain that even peaceful "moderates" are to blame for religious violence since they infect their children with "absolute certainty. Another explanation for the claims that religion is naturally violent is that nation-states need to use violence to enforce their laws and regulations. Their governments find religious violence to be a handy way to sanction and justify violence. 
Another explanation for religious violence is that religions are remarkably good at maintaining group identity. However, group identity entails and thrives on opposition to the "Other."  The “new atheists” claim that  "absolute certainty" inevitably results in violence. Likewise, the group identity theory maintains that group identity also results in the same. Religions claim ultimate authority that should not be questioned. Such claims make religion a dangerous threat. An excellent example of how group identity leads to violence is the appeal to violence by the Sikh Sant Jarnail Singh Bhindranwale, who was leading a protest movement.
Mark Jurgensmeyer proposed that religions with apocalyptic beliefs are the most likely to breed violence. Apocalyptic thought envisions a cosmic war at the end of time. Believers who remain faithful during this time of tribulation will be saved. These views have roots in the Hebrew Bible, but Christianity and Islam include their visions, and Hinduism and Buddhism believe in cosmic cycles of an end and a new beginning of the universe. Apocalypticism has tremendous power to explain suffering and hope in the midst of it. As in the case of Osma bin Laden, this worldview becomes violent when believers are recruited to join the cosmic battle.
The complaint that a given religion has been “hijacked” is a frequent expression of the category of “only false religions are violent.” Though it is thought to be genuine, this grievance is based on faulty reasoning that false religions are violent and violent religions are false. 
The next chapter will continue with an evaluation of these theories and the concluding proposal about the association of religion and violence

Objectives
In this chapter, you will learn to:
· Explain the puzzle of the association of religion and violence
· Recount major theories in religious studies of the association of religion and violence.
· Discuss the dynamics of current domestic violence in the United States and its setting in the “Culture Wars.”  Explain why Gregg identifies this violence as religious.
· Define Lincoln’s categories of religions of the status quo, religions of resistance, and religions of revolution.
· Categorize the following incidents of religious violence:
· The lynching of thousands of African Americans between 1880 and 1930 
· The Wars in Chechnya, especially from 1999 to 2009.
· Define the categories of ideological violence  and apocalyptic violence
· Categorize the following incidents of religious violence: 
· The overthrow of the Shah of Iran in 1979
· Osama bin Laden and Al-Qaeda 
· Defne Eck's three categories of the response to religious diversity: exclusivist, inclusive, and pluralist and explain the likelihood that religions in each category will resort to violence
· Analyze the logic of Karen Armstrong's statement that a region becomes "inauthentic" if it engages in violence

Content 

· Orientation: The Perplexing Relationship of Religion and Violence
· The association of religion with violence is puzzling and troublesome
· Islam speaks of jihad, a struggle in the way of God.
· Christianity speaks of “just war.”
·  Buddhism was the origin of the martial art of king fu and has had warrior monks.
· The Bhagavad Gita of Hinduism advises its hero to engage in a great battle because it is his duty.
· The Art of War is a classic with roots in Taoism and Confucianism
· The Mishna of Judaism teaches that in times of war, peace must be sought.
· Violence lies in the historical background of most religions, and most still have an association with aggression or the justification of aggression.
· The question is: what is the relationship between religion and violence?
· Is religion hopelessly entangled with violence?
· Is religion a supporter and promoter of violence?
· Is violence a choice that may be avoided? 
· This chapter searches for a theory that will clarify this relationship.
· Terrorism 
· Derivation: “to cause to tremble”
· The CSIS definition of terrorism speaks about the threats or acts of persons outside the established order to achieve psychological or political goals. 
· It is unlawful violence from the perspective of established governments.
· It is asymmetric (unequal to established government force) and uses tactics that offset its weakness.
· Che Guevara said the guerrilla fighter is a social reformer who fights in response to the people's protests against their oppressor. The aim is to set up a new and just social system.
· Domestic Terrorism
· The U.S. Code: acts of violence within the United States using intimidation or coercion to impact the government  
· Two types
· Rightwing extremists (including white supremacists, those who believe the government is corrupt 
· Left-wing extremists include anarchists, anti-capitalists [Antifa], and environmental and animal rights activists.
· Statistics of violent incidents from January 1, 1994, to December 31, 2021 
· Total of 1,040 incidents (49% rightwing and 40% Leftwing (See Textbox 12.1 for more data)
· However, Is Terrorism "Religious"? 
· Gregg says that the motives of terrorists to use religious violence include striving for a religious government, the moral cleansing of society, and visions of apocalyptic warfare.
· However, these motives do not recognize the social issues in the "Culture Wars" that may lead to domestic violence. 
· Hunter says the issues involve "moral authority" based on fundamental perspectives that are "faith commitments." 
· These “faith commitments” are ultimate concerns resting between two approaches to morality.
· The traditional view is that moral authority is revealed (from a transcendent source). 
· The progressive view is that morality is “conditional and relative.” 
· The public square is the site of the disputes (marches, demonstrations, rallies, vigils, campaigns, and similar activities.) 
· The increasing number of domestic terrorist attacks take place in these public demonstrations.
· Religious studies have put tremendous effort into studying terrorism since 9/11.

Exploration: Probing the Relationship Between Religion and Violence	
· Three Levels of Violence: personal and domestic, group and society, national-state and international
· The Categories of Religious Association with Violence: Bruce Lincoln
· Bruce Lincoln distinguishes religions of the status quo, religions of resistance, and religions of revolution. See Table 12, a chart of the levels of violence and Lincoln’s types. 
· Religions of the Status Quo
· The government upholds the ruling class and gives privilege to a religion. In turn, religion gives legitimacy to the state and its right to use force.
· The ruling class may engage in nation-state war but only permit or condone violence.
· Recall the lynching of over 5,00 African Americans by groups like the Ku Klux Klan.
· Religions of Resistance
· Arise when governments fail to have the support of their citizens
· Actors refuse  to accept the established religion or ideology  (e.g., American domestic terrorism) 
·  Religious of Revolution
· Arise when religions of resistance move from defensive resistance to offensive revolt.
· Typically, ethnic violence involves a cultural group with a distinct identity.
· Typically, religious violence happens when a particular religion defines the group’s cultural identity.
· The Question for Study: How to Explain the Association of Religion and Violence

Investigation: Survey of Approach That Explain Religious Violence

· Religions Are Violent by Nature
· The Argument from History
· The “new atheists” claim that violence is inherent to religion
· These critics of religion include Richard Dawkins, Christopher Hitchens, Sam Harris, and Daniel Dennett
· Religion makes people do things they would not otherwise do.
· History proves that religion is intrinsically violent.
· Absolutism, the Root Cause of Violence: Richard DawkinsNote the Reasoning Here
The argument alleges that religions teach absolute certainty. 
Furthermore absolute certainty leads to violence. So even the religious teachers who teach peace are still liable for violence since they teach absolute certainty. 
Granted some teachers of absolute certainty ‘promote violence. But does absolute certainty always lead to violence? What is the evidence for this claim? 

· Religion believes in truths and morals without evidence and with unqualified certainty. 
· Absolutism divides people and inevitably results in people killing people.
· Secularism does not work because religions are principles of action.
· Why Religious Moderates Are Still to Blame
· Fundamentalism and “strong faith” are forms of absolutism (absolute certainty). 
·  Moderates are still to blame because they teach children to accept ultimate certainties. 
· Moderates are not true believers. 
· Why Religion So Widespread When It Is So Harmful?
· It is an infection: as genes replicate themselves, so “memes” are self-reproducing.
· The Role of Religion in Justifying State Violence: Karen Armstrong
· Governments need violence to enforce their laws (armies and warfare).
· Governments use religion to justify violence.
· Religion is Intrinsically Violent Because It Promotes Group Identity
· Religion is the necessary foundation for group identity.
· Group identity asserts that one group is different from the others, and this superior belief becomes the basis of divisions between societies, leading to overt conflict. 
· Group Identify Promotes Difference Leading to Conflict: James Wellman and Kyoko Tokuno
· Religions are innately divisive.
· External conflict reinforces the borders between groups
· Religion claims what is true, genuine, normal, and moral vs. the beliefs of other groups that are the opposite.
· One's religion is thought to represent an ultimate authority. Therefore, religion is dangerous because it is not subject to any higher ethics, and so it can legitimatize and mobilize believers in its causes. 
· Example of Group Identity theory: The Sikhs 
· [bookmark: _Hlk165562477]Sant Jarnail Singh Bhindranwale led a protest movement against creeping immorality. 
· The group had to act to defend its borders against the "other," including Hindus. 
· Bhindranwale began to preach violence against “Hindu imperialists” who were trying to destroy the Sikhs.
· The government sent the army to attack the sacred center of Sikhism (the temple at Amritsar. Bhindranwale and 500+ people were killed in 1984.
· Only Some Religions Are Violent
· Two types of group violence
· Ethnic religious nationalism (religion defines the group identity)
· Ideological religious nationalism 
· Jurgensmeyer’s “ethnic religious nationalism” is comparable to Tokuno and Wellman’s “group identity conflict” and Bruce Lincoln’s “religions of revolution.” (See the example of Chechnya).
· Ethnic “Ideological nationalism”
· Ethnic religious nationalism makes religion political. Ideological nationalism makes politics religious.
· To distinguish between the two types, determine the group’s enemy.
· Ethnic religious nationalism fights against those who threaten the group
· Ideological religious nationalism fights against those who do not share its belief system 
· The two are contemporary rivals.
· Ideological nationalists believe that the secular social order marginalizes religion. 
· Apocalyptic (Cosmic War) Ideas Inflame Religious Nationalism
· Juergensmeyer focuses on apocalypticism as a spark that turns religious threat into violence.
· Apocalypticism is the “unveiling” of the events to happen at the end of time.Alert!
Can all violence in the name of religion be reduced to apocalypticism? Or is this ideology a type of religious violence among other types?
Does apocalypticism always lead to violence?

· The forces of good and evil will fight the final battle.
· Believers who remain faithful will be saved and enjoy eternal life in the new age to come.
· Based on the Jewish prophets,  this doctrine  believes in the coming of the Messiah or “Anointed One.” 
· In Judaism, this "Chosen One" will restore the greatness of the reign of King David.
· In Christianity, Jesus of Nazareth is believed to be the "Christ," which means the "Anointed One."  His return will be the climax of world history. This present world will be destroyed, and JHe will judge the nations and rule over an eternal kingdom. 
· Both Sunni and Shi’ite Islam believe in the coming of the Mahdi, the Muslim Messianic figure.
· Hindus and Buddhists also believe in a type of apocalypticism in which the cycle of time will be destroyed only to begin again.
· Cosmic war has exceptional explanatory and motivating power.
· It transforms the current trials and suffering into a narrative of a superhuman battlefield. 
· It enlists believers for the battle and turns despair into the ultimate hope of victory.
· Religions that believe in such an ultimate conflict are most likely to be violent.
· Cosmic War and Religious Terrorism
· Typically, despairing believers are distressed about the course of the world and feel helpless in the face of current events.
· For example, Osama bin Laden said, “We will fight them with faith.”
· In most cases, apocalypticism does not turn violent; it is peaceful.
· Religious Exclusivism Breeds Intolerance and Conflict: Diana Eck
· Eck pronounces that America has a new face of an ever-widening religious diversity.
· Eck’s program is to promote peace and harmony in this diversity (See Table 12.2 Eck’s Types of Religion)
· Eck’s Pluralism Project is founded on her typology:
· Exclusivism: is intolerant, and which leads to conflict Can pluralists who are against exclusivism be charged with it?  

· Inclusivism:  is tolerant but allows for conflict 
· Pluralism: is accepting of others and prevents conflict
· Flor Eck, intolerance, is the parent of prejudice, hostility, and violence because it believes that “my truth is the only truth.” 
· However, inclusivists are also not without fault. They are tolerant of diversity, but they are not committed to engaging with believers of other religions. Thus,  they allow people to have their own beliefs and keep their prejudices and stereotypes.
· The pluralists prevent violence through interaction with believers of other faiths.
· Only False Religions are Violent
· This popular notion of religious violence is that it is a sign of false religion. 
· It brands religions one does not like as false using circular reasoning: violent religions are false, and false religions are violent.
· Thus, it assumes that one can tell the difference between true and false religion based on the evidence of violence. 
· Example: Imam Shaykh Dr. Umar al-Qadri, head imam at the Islamic Cultural Centre of Ireland and chair of the Irish Muslim Peace and Integration Council, complained that extremists had hijacked his religion.
· This chapter continues in Chapter 13.

Vocabulary Building
(Note that some of these terms are abbreviated.  See the text for complete definitions.) 
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Matching
Match the terms to the left with the definitions.

		

	

1) The “other”
2) Group and society religious violence
3) Memes
4) Apocalypticism
5) Pluralist religions
6) Religions of the status quo
7) Religions of resistance
8) Exclusivist religions
9) Religions of revolution
10) Religious war
11) Pacifism
12) Domestic terrorism
13) Cosmic war
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____A the belief in the catastrophic end of the world in a final confrontation between the forces of good and evil
____B the final conflict between the forces of good and evil that believers believe will result in the destruction of the universe
____C aggression mostly in the United States intended to intimidate or coerce the public for social or governmental goals.
____D religions that believe that they alone have the whole truth
____E 
____F 
____G hostilities that involve social groups without the factor of nationalism
____H 
____I in the use of Richard Dawkins, the cultural units that are passed along from one person to another in society by imitation
____J the alien group that lies outside the boundaries of an ethnic group or society
____K an ideology that rejects violent conflict in all circumstances as a matter of religion and individual conscience
____L religions that recognize that no religion has a claim on universal truth
____M 
____N ideologies of dissident groups alienated from the government and society but choose isolation over violence
____O ideologies of dissident groups that choose to break out of their defensive isolation and engage in armed rebellion
____P ideologies that uphold the power and privileges of the ruling class.
____Q 
____R a war fought in the name of religion against an opposing religion or ideology
____S 




Chapter 13:  Evaluating the Theories of Religious Violence 

Overview
The preceding chapter has surveyed major theories of religious violence. In this chapter, we will evaluate these theories and propose a concluding theory that takes them into account. The category that religion is inherently violent does not withstand scrutiny. The “new atheists use selective evidence to make their case. This approach overlooks the themes of peace and their peacemakers within religions. The atheists charge that religions teach “absolute certainty,” but not many of those religions who preach it actually engage in aggression. Likewise, indeed, religions promote group identity and boundaries between themselves and other religions. However, differences do not necessarily engender, and conflict does not necessarily breed violence. Even if the conflict with the “Other” includes hate, it only rarely channels hate into violence. As a type of religion that seems likely to choose violence, apocalypticism recruits believers for a “cosmic war” that will destroy the world. However, even apocalypticism seldom incites actual aggression. 
One of the most prevalent theories of violence and its prevention is Diana Eck’s Pluralism Project. Eck identifies three types of religions: exclusivist inc, inclusivist, and pluralistic. Of these three, exclusivist religions tend toward violence. Inclusivist religions tolerate diversity but allow believers to keep their prejudices. However, pluralism actively works for peace among religions by engaging diverse believers in getting to know and accept one another. The chapter cites research that shows that, on the surface, Americans accept diversity. However, Americans only seem to embrace the diversity of Christianity. The flaw in the pluralism program is that the very religions that are thought to be prone to violence do not accept the foundation of pluralism that all religions are on an equal level. 
In all these cases, the chapter asserts that the proposed blame, whether absolute certainty, group identity, apocalypticism, or exclusivism, is not a sufficient condition for religion to engage in or justify violence. Scott Appleby provides the breakthrough idea that religious violence has multiple conditions. The chapter shows how the theories that Chapter 12 introduced fit into the list of conditions that Appleby identifies. However, Appleby also notes that these conditions, taken together, are not sufficient to explain religious violence. He suggests that the primary factor that ignites the tinder of these conditions is the choices of the religious leader.
The Concluding Proposal of the chapter cites Isaac’s use of data sets to identify the primary factor that determines whether religion will turn violent. Isaacs studied the use of religious rhetoric by organizations and groups that were likely to engage in violence. Contrary to typical assumptions, he found that religious rhetoric does not come before religious violence but after. Only 7.5% of groups that have not engaged in violence will be able to use it. However, 19 % of groups that have been enflamed by religion will use it again. The intensity and duration of past violence will make using religious rhetoric to enflame violence more likely. Isaacs proposes that the cause of religious violence is not theological (ideological) but practice. Religious leaders embroiled in conflict can use religion as a helpful tool for mobilizing resources to wage war. Religion is highly effective in recruiting troops and building up the hardware for violent aggression. 
The chapter concludes with further questions about the role of religious leaders and the choices they make. It suggests that religious studies have a significant role in problems such as religious violence as they develop and test theories of the causes of these problems and propose ways to solve them. 

Objectives
In this chapter, you will learn to:
· Evaluate the theories of religious conflict that the preceding chapter introduced
· Find flaws in reasoning and evidence in these theories
· Identify the presupposition that a given factor, such as absolute certainty, irrationality, group identity, apocalypticism, and exclusivism, is to blame for religious violence.
· Analyze Eck’s Pluralism Project and its typology of exclusivist, inclusivist, and pluralist types of religion. What are the presuppositions of the project, and why do a number of religious scholars believe that the project fails to address the one group that is most likely to engage in religious violence?
· Understand Appleby’s multiple conditions theory and how it includes but goes beyond the theories the chapter has studied.
· Describe Isaacs' empirical method and its results in identifying the spark that ignites the fuel of the multiple conditions of religious violence. 
· Explain the implications of Isaac’s finding that religious rhetoric does not precede but comes after religious violence. Tell why it would change how peacemakers try to prevent and curtail religious violence. 
Contents
Orientation: Critical Thinking About Theories
· Criteria
· Reasonable and convincing argument
· Account for what is the case
· Describes the causes
· Logic and evidence confirm the theory 
Evaluation: Analysis of the Theories Reviewed in the Last Chapter
· Analysis of the Theories of the New Atheists (Dawkins) 
· evidence that atheism can be a source of violence (e.g., Stalin)
· Analysis of the Theory That All Religions Are Violence By Nature 
· Page’s research found that religious violence happens often but that it is not a “sufficient cause of suicidal terrorism."
· Counterevidence that Religion  Is Inherently Violent
· Religion’s Association With Peace
· Augustine’s “Just War Theory
· Hindu, Jain, Buddhist: principle of ahimsa (non-violence)
· III. Christian “peace churches”
· Pacifism
· The world of conflict is not the "real world." 
· ii  Renouncing the material world
· Loving enemies and suffering for peace
· Harris: Moderates Are Still to Blame
· Harris: “Religion is violent because it is irrational.”
· Moderates tolerate extremists and absolutists.
·  Harris says that the harvest of the seeds of irrationality that moderates have sown will reap a harvest of violence.
· Dr. Martin Luther King was not a “true Christian” because he did not follow the Old Testament and kill his enemies. 
· Counter Evidence and Logic to Harris’ View 
· The examples of Bishop Desmond Tutu and Thích Nhất Hạnh 
· The logic that  Dr. Martin Luther King was not a “true Christian” commits the error of “No true Scotsman.”
· Analysis of the Theory That Group Identity Makes Religions Violent
· Wellman and Tokuno state that the religious tension between religions does not necessarily result in overt behavior 
· Religions generate conflict but not necessarily violence.
· The two researchers focus on the "radical fringe." 
· If some but not all religions are violent, what causes some to cross the line from rivalry to aggression?  	
· Analysis of the Theory of Cosmic Violence (Apocalypticism
· Jurgensmeyer focused on ideologies and found from interviews with leaders of terrorist groups 
· Violence is a “social phenomenon”: religious language brings transcendent justification and meaning (ethical or “cosmic war”)  
· Apocalypticism has two competing forces: Huntington’s “Clash of Civilizations has at least nine.
· Apocalypticism vs. secular warfare:
· Religious warfare has “symbolic and absolutist” beliefs
· However, secular warfare has similar characteristics to apocalypticism: war makes ultimate claims and asks combatants to sacrifice for a higher cause.
· Religion does not ordinarily lead to violence but depends on a set of circumstances (political, social, and ideological.
· This insight leads to questions about those circumstances.
· Analysis of the Claim That Religious Types Make the Difference
· Eck’s typology has dominated religious studies
· 88% say that religious diversity is “good for America.”
· 81.4% say that “all religions contain “some truth about God.”Question
How well can statistical surveys capture the subjective feelings of prejudice?
Exclusionist ideas are an inference from: 
1. Knowing someone of a diverse religion
2.  Attitudes about a mosque or Hindu temple in the neighborhood
3.  “Warm feelings” attempt to gauge prejudices but it is a subjective scale.  
4. How willing are Americans to admit prejudices? 

·  Studies of American Attitudes About Diversity 
· Statistics That Agree With Eck’s Typology (See Table 13.1 U.S. Attitudes…”
· Pew Survey: two of three persons say Judaism can lead to eternal life, and one of two say that Islam, Hinduism, and Buddhism can lead to eternal life.
· Pew Survey: “warm feelings” toward Jews, mediocre feelings for Hindus and Buddhists, and below the midpoint of feelings for Muslims 
· Pew Survey: almost 2 of 3 persons know someone Jewish or atheistic, 
· Exclusivist Attitudes in America
· One in four Americans say they know a Hindu or Buddhist.
· Just under one in two do not believe that Hindus or Buddhists can gain eternal life.
· Would they welcome a house of worship, such as a Hindu temple or a mosque, in their neighborhood?
· 36.2% would not welcome a Hindu temple
· 42.7% would not welcome a Muslim mosque 
· 2 in 3 white evangelicals do not believe that Islam and Hinduism are paths to eternal life. 
·  “Warm feelings” toward Islam, Hinduism, and Buddhist are lower than average
· (Wuthnow survey) 6 in 10 Americans say that Christianity is the “best way” to know God:
· 3 in 4 Americans say that America is a Christian country
· Merino says that when Americans consider diversity, they mean Christian diversity (of denominations) 
· Who would join Eck’s pluralism program and accept and want to get to know other religions?
· The exclusivists have no reason to learn about other religions since their religion is best. Also, the inclusivists, though tolerant of other religions, show little interest in engaging in conversations with them.
· If they were to engage in Eck's pluralism project, exclusivists would have to give up their claim of religious superiority, isolation from other religions, and resistance to diverse houses of worship in their neighborhoods.
· Scholars who see a problem with the Pluralism Project’s goals and methods.
· McCutcheon: the program puts all religions on the same level, which contradicts a primary characteristic of exclusivism.
· Donovan: pluralism presupposes liberalism (compromise, accommodation, revision of convictions), goals which exclusivists reject
· Plantinga: exclusivists and pluralists have beliefs that contradict the beliefs of other religions. Pluralists exclude the exclusivists. 
· Exclusivism is not a sufficient condition for violence
· One in three may hold exclusivist beliefs, but most do not engage in violence.
· Religious pacifists are often exclusivists. 
· The question arises: What causes religions to “go violent?” 
Concluding Proposal: a Multiple Conditions Approach 
·  A recurring observation of our discussion so far: religions cause, sanction, and support violence under certain conditions. Our search is for a comprehensive theory that would identify them.Alert!
Appleby’s theory is a breakthrough.  Study is not bound to the attempt to find a single answer to a complex problem.
The question now is what conditions are likely to incite violence?

· For example, what is the difference between religious people who shun aggression and do good and those who yield to violence? If religion causes violence but does not do so in all circumstances, then what situations activate it? If religion is disposed to be violent, what triggers its violent nature and turns potential aggression into actual assault
· The  Multiple Conditions Theory of Religious Violence
· Cavanaugh questions the term “religious” but calls for empirical data to answer the question.
· Appleby identifies “External Conditions for Religions Violence” (See Textbox 13.2)  
· According to Appleby, instead of one cause of violence, there are several
· The conditions that make religious violence more likely are." 
· Weak or unresponsive political institutions  
· Poor or structurally unjust economy 
·  Religious discrimination 
· A  sense of a broken social contract and a demand for justice
· The categories of conditions that make the choice of violence “more likely” are”
· Military, 
· Sociological
· Political 
· Economic
· Cultural
· See Table 13.3 for a list and description of these categories and the scholars that proposed each category. 
· These are still insufficient to account for religious violence. The key is the religious leader.
· Example: a Muslim preacher and Christian minister joined to establish the “Interfaith Mediations Center.
· The multiple conditions theory suggests a two-part proposal:What does this example suggest about the prevention of religious violence?

· A comprehensive identification of the conditions that make violence more likely, 
·  An identification of the relationship of the potential militant leader with these conditions
· Evaluating the Concluding Proposal: Empirical and Practical Tests
· A quantitative approach to the question
· Isaac’s use of data sets to account for religious violence
· Isaac’s methods 
· Chose the field of study: groupings of organizations susceptible to violence 
· The study topic, "religious rhetoric," was identified and widened to include ethnic identity. (Example: the "Troubles of Northern Ireland appealed to a group identity that was divided along religious lines)
· Coded the data sets according to three measures
· Participation in violence
· Intensity of the violence
· Duration of the conflict
· Multiple Conditions That Correlate With Violence: Isaacs
· Variables that correlate with religious violence
· The group is excluded from political processes (confirms Appleby’s weak/unresponsive political institutions and religious discrimination.
· Low GDP per capita (confirms Appleby’s poor or structurally unjust economy” and a “broken social contract”  (Example: the Moros in the Philippines
· The smaller size of the minority group relative to the larger majority of the  population
· The group’s legal status (Example: the minority Muslim population in India vs. the Hindu majority)
· Isaac's findings compared to the theories we have studied
· Confirms the multiple conditions theory and Appleby’s assertion that the leader decides the rhetorical frame of reference that will motivate violence
· It disproves the theories of Dawkins, Harris, Armstrong, Eck, and Huntington that violence is inherent in religion (or a type of religion). 
· It disproves Dawkins’ theory that violent tendencies are inherent in believers as a kind of infection. (Note that this is a correction of the text that attributes the idea to Jurgensmeyer.)
· Factors Supporting the Militant Leadership Theory
· Issac’s finding: religious rhetoric does not come before religious violence. Religious rhetoric comes after violence. Further Research
The finding that the chapter has presented point toward ways of preventing violence by working with leaders who are involved in nonviolent conflict.

· Only 7.5 % of the groups that have not engaged in violence will begin to use religious rhetoric to incite and justify violence
· 19% of groups that have been inflamed by religion will use it again
· The longer the bloodshed goes on, the more intense the religious rhetoric 
· How recent the violence was, the intensity of the violence, and the length of the violence does not make the violence worse.
· Once religious rhetoric is used to support violence, in one of five cases, it will be used again.
· Theories That Explain Violence
· The reason for religious violence is not theoretical (ideological) but practical.
· Religion is highly effective for mobilizing resources to wage war.
· Framing a conflict with religion guarantees recruits with the will to fight and die for an ultimate cause. (Example: the Second Chechen War against Russia.) 
· Isaacs says that political entrepreneurs use religion as a tool for recruitment and resources. In that case, religion and politics feed off one another, disregarding the binary of secular and religious. 
·  Summary
· The findings we have presented lead to further questions, such as what influences religious leaders for and against violence.
· What is the relationship of leaders to government (the established order), other religious groups, and the marshaling of resources for war?
· How can religious leaders be encouraged to find peaceful ways to advance their causes?
· A Takeaway from Our Discussion: The Crucial Role of Religious Studies
· The field of religious studies has the crucial role of developing and testing theories of the association of religion and violence. It can prevent misguided attempts to deal with religious aggression and enable scholars to find more effective ways of promoting peace. 
· Continued development, refinement, and testing of proposed theories are essential to finding ways to address one of the twenty-first century’s most critical problems.

VOCABULARY BUILDING
(Note that some of these definitions are abbreviated.  For the full definitions, see the textbook.)
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Matching
Match the terms on the left with the definitions below. 
1) 1)    Data sets
2) 2) Empiricism
3) 3Clash of civilizations
4) Multiple conditions theory
5) Essentialism










A  the theory of Samuel Huntington that global 
hostility will erupt between broad “civilizations”
B  collections of empirical information 
categorized and analyzed 
C the ideology that claims that human knowledge 
D comes through observation by the senses
E the theory that complexes of situations and factors support religious violence










Chapter 14

Overviews:
The inquiry into justice arises amidst a world plagued by injustice, spanning historical epochs and intersecting with diverse societal issues. From the Black Lives Matter movement to indigenous land rights struggles and debates over LGBTQ+ rights, justice resonates across myriad contexts. Exploring ancient Hindu concepts, such as dharma and karma, illuminates the universal essence of justice, transcending religious boundaries and moral relativism. Karma, intricately linked to actions and consequences across lifetimes, underscores justice as a cosmic principle, operating beyond human realms and encompassing the intricate interplay of ethical principles and their outcomes.

The concept of karma finds intriguing parallels within Christianity, particularly in narratives like Job's suffering. Job's tale, involving calamities despite his virtue, mirrors the idea of retributive karma, wherein suffering is perceived as a consequence of past actions. This view prompts reflection on justice and the treatment of those who endure hardship, challenging notions of victim-blaming. While karma can inspire benevolent action, its interpretation varies, with some advocating for empathy toward the afflicted, recognizing the interconnectedness of suffering. The ethical implications extend to personal identity and societal justice, prompting considerations of responsibility and compassion. Additionally, indigenous perspectives offer insights into justice as harmony and reciprocity, contrasting hierarchical notions prevalent in some cultures, thereby enriching discussions on justice and moral responsibility.

The clash between indigenous and Western views on justice highlights the challenge of defining justice across cultures, with differing interpretations of what constitutes a crime and the cultural significance of certain practices. Indigenous perspectives emphasize the integration of theory and practice in understanding justice, rejecting abstract theorizing divorced from daily life experiences. As societies grapple with issues like environmental degradation and social inequality, there is a growing recognition of the need to incorporate indigenous knowledge into discussions of justice for equitable outcomes.

Learning Objectives:
Ch. 14
After reading this chapter, students should be able to:

1. Understand historical conceptions of justice from Hinduism, Jainism, Buddhism, and Indigenous worldviews, and be able to apply them to current social issues. 
2. Analyze the historical and contemporary manifestations of injustice across various societal issues, including but not limited to the Black Lives Matter movement, indigenous land rights struggles, and LGBTQ+ rights debates.
3. Examine the universal essence of justice through the exploration of ancient Hindu concepts such as dharma and karma, and evaluate how these transcend religious boundaries and moral relativism.
4. Evaluate the concept of karma using narratives like Job's suffering to understand how it prompts reflection on justice and the treatment of those enduring hardship.
5. Assess the varying interpretations of karma and its ethical implications on personal identity and societal justice, including considerations of responsibility and compassion towards the afflicted.
6. Compare and contrast indigenous and Western perspectives on justice, particularly focusing on the integration of theory and practice, and how they enrich discussions on moral responsibility and societal harmony.
7. Examine the challenges of defining justice across cultures, exploring differing interpretations of crime and the cultural significance of certain practices, with a specific focus on the clash between indigenous and Western views.
8. Evaluate the growing recognition of the importance of incorporating indigenous knowledge into discussions of justice for equitable outcomes, particularly in addressing contemporary issues like environmental degradation and social inequality.


· The inquiry into justice arises amidst global injustice spanning historical epochs and intersecting societal issues.
· Justice resonates across diverse contexts, from Black Lives Matter to indigenous land rights and LGBTQ+ debates.
· Ancient Hindu concepts like dharma and karma illuminate a universal essence of justice transcending religious boundaries.
· Karma, tied to actions and consequences across lifetimes, highlights justice as a cosmic principle beyond human realms.
· Christianity's narrative of Job's suffering mirrors retributive karma, challenging victim-blaming notions.
· Interpretations of karma vary, with some advocating empathy towards the afflicted.
· Karma prompts reflection on personal identity, societal justice, responsibility, and compassion.
· Indigenous perspectives emphasize justice as harmony and reciprocity, contrasting hierarchical notions.
· The clash between indigenous and Western views on justice underscores the challenge of defining justice across cultures.
· Indigenous perspectives reject abstract theorizing, emphasizing integration of theory and practice in understanding justice.
· Incorporating indigenous knowledge into discussions is crucial for addressing issues like environmental degradation and social inequality.



Chapter 15
The chapter explores the intersection of religion, identity politics, and justice, particularly focusing on historical and contemporary debates surrounding issues like slavery, women's rights, and abortion. It delves into the role of religion in justifying oppressive systems, such as slavery and gender hierarchies, while also examining the evolving religious perceptions of social roles and the rights of marginalized groups. Through various philosophical and ethical perspectives, it scrutinizes the complexities of justice, highlighting the challenges of reconciling conflicting beliefs and values, especially in contentious issues like abortion rights. Additionally, it touches upon indigenous perspectives on personhood and rights, juxtaposing them with mainstream religious views, and suggesting potential avenues for compromise amidst diverse viewpoints.

The investigation delves into differing perspectives on justice, particularly regarding the balance between group and individual rights and the role of religion in secular societies. Cordova contrasts indigenous and Western conceptions, emphasizing the preeminence of the group in indigenous views. Burke and Nozick argue against the concept of systemic injustice, while Ojibwe perspectives highlight the importance of kinship in justice. The role of religion in secular societies is debated, with Zagzebski arguing for grounding justice in a divine foundation. Leiter and Rawls advocate for secular reasoning in justice, favoring public reason over religious doctrine. The proposal suggests expanding reasoning to include collaboration and empathy, acknowledging the limits of traditional argumentation in addressing deeply held religious beliefs, ultimately advocating for a collaborative approach to navigating moral controversies.

After reading this chapter, students should be able to:

· Understand the intersection of religion, identity politics, and justice, focusing on historical and contemporary debates surrounding issues like slavery, women's rights, and abortion.
· Analyze the role of religion in justifying oppressive systems, such as slavery and gender hierarchies, while also examining evolving religious perceptions of social roles and marginalized groups' rights.
· Scrutinize the complexities of justice through various philosophical and ethical perspectives, highlighting challenges of reconciling conflicting beliefs and values, especially in contentious issues like abortion rights.
· Compare indigenous perspectives on personhood and rights with mainstream religious views, and suggest potential avenues for compromise amidst diverse viewpoints.
· Examine differing perspectives on justice, particularly regarding the balance between group and individual rights, and the role of religion in secular societies.
· Contrast indigenous and Western conceptions of justice, emphasizing the preeminence of the group in indigenous views and analyzing arguments against the concept of systemic injustice.
· Evaluate arguments for grounding justice in a divine foundation versus advocating for secular reasoning in justice, and analyze proposals for expanding reasoning to include collaboration and empathy in navigating moral controversies.


· Explores intersection of religion, identity politics, and justice, focusing on historical and contemporary debates (slavery, women's rights, abortion).
· Examines role of religion in justifying oppressive systems like slavery and gender hierarchies, while also exploring evolving religious perceptions of social roles and marginalized groups' rights.
· Scrutinizes complexities of justice through philosophical and ethical perspectives, highlighting challenges of reconciling conflicting beliefs, especially in contentious issues like abortion.
· Touches upon indigenous perspectives on personhood and rights, contrasting with mainstream religious views and suggesting potential compromises.
· Contrasts indigenous and Western conceptions of justice, emphasizing preeminence of the group in indigenous views.
· Debate on role of religion in secular societies, with Zagzebski advocating grounding justice in divine foundation, while Leiter and Rawls favor secular reasoning.
· Proposal suggests expanding reasoning to include collaboration and empathy, acknowledging limits of traditional argumentation in addressing deeply held religious beliefs, advocating for collaborative approach to moral controversies.


Vocabulary Building 

Chapter 14
Match the terms on the left with the definitions on the right.
Note that some definitions are abbreviated.  Check the text for full definitions.
See the key below after the Chapter 15 exercise. 

____A especially in Jainism, it is the doctrine of nonviolence extending to all living things.1) Nirvana
2) Dharma
3) Ahimsa
4) Retributive justice
5) Reincarnation
6) No-self theory
7) Restorative justice
8) Caste system
9) Karma


____B based upon the four traditional Aryan social classes that were identified with the body parts of the cosmic Purusha 
____C the eternal cosmic and social order disclosed to the ancient Hindu sages described in their oldest scriptures, the Vedas.
____D a law of cause and effect.  See the text for more details.) 
____E literally “no-thing-ness.” The bliss that comes from enlightenment. In Buddhism, the  recognitions that everything is interconnected
____F the Buddhist conception that there is no enduring same self or soul through time. 
____G a view common that the self/soul is reborn into a different body, , depending upon the karma  
____H often, after a crime is committed, the offender meets with the victim in an effort to repair the harms done. 
____I the view that those who commit crimes deserve punishment proportionate to the harms done to their victims


Vocabulary Building

Chapter 15:  Match the terms below with the definitions below.
The Key is on the next page. 
1) Standard view (on religious conceptions of justice in secular societies)
2) Identity politics
3) Argument as toolbox
4) Oppression
5) Affirmative action
6) MeToo movement
7) Cancel culture
8) Diversity, equity, and inclusion (DEI)
9) Argument as war
10) Reparations
11) Recognition
12) Dogmatism
13) Traditional view (on religious conceptions of justice in secular societies)
14) Black Lives Matter (BLM)


	
	
	
	
	
	
	

	____A   Affirmative action: policies in hiring and admissions in schools that foster diversity 
____B   Argument as toolbox argument that is pluralistic and multifaceted, allowing for reasonable discussions 
____C   Argument as war: the traditional conception of argument as a debate with winners and losers 
____D   Black Lives Matter (BLM): in response killing of Trayvon Marti, a wide-ranging social movement against anti-Black racism. 
____E   Cancel culture: the controversial practice of mass boycotting of people, companies, sports teams, etc., for unethical behavior.
____F   Diversity, equity, and inclusion (DEI): a movement predominantly in schools and some businesses in response to systemic oppression.
____G   Dogmatism: a rigidly held system of beliefs that is resistant to counterevidence. 
____H   identity politics: to describe how some people focus on the harms done based upon group membership. 
____I   MeToo movement: a social movement originating in 2006 in response to sexual violence predominantly against women. 
____J   Oppression: the systematic harms perpetrated against a group of people solely based on their identity. 
____K   Recognition: in political theory the desire to be given respect as an autonomous, rational, sentient person. 
____L   Reparations: the giving back, insofar as is possible, of land or money that was unjustly taken in the past. 
____M .  Standard view (religious view of justice in secular societies): citizens should not support coercive laws but may support laws with only a secular rationale, 
____N   Traditional view (on religious conceptions of justice in secular societies): need to firmly ground our claims of justice in an unshakable foundation
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