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Editorial

As we continue our tribute to Pope Benedict XVI, weremain dedicated to honoring the profound theological legacyof one of the Church’s greatest thinkers. This year marks notonly the 60th anniversary of the conclusion of the SecondVatican Council but also the Jubilee Year of Hope and the Yearof the Word of God in the Malankara Catholic Church. Thispresents a meaningful opportunity to celebrate the enduringinfluence of Benedict XVI, whose writings, speeches, andpastoral care highlighted the significance of hope, fidelity toScripture, and a hermeneutic of continuity that harmonizesthe richness of tradition with the evolving needs of the faithful.This issue builds upon the foundations established in ourprevious volume (June 2025) by discussing the key themesthat characterized Benedict XVI’s theological contributions. Weare pleased to present five scholarly articles that offer richinsights into various aspects of his teachings.The first article,by Rev. Dr. Dominic Muriyankavunkal, explores Pope BenedictXVI’s interpretation of the Second Vatican Council. Itemphasizes his hermeneutic of reform in continuity, whichrejects both rupture and simplistic traditionalism. The articlecritically examines key themes such as the hierarchy ofconciliar texts, the authentic reception of Gaudium et Spes, andthe theological concept of the Church as the People of God,addressing misunderstandings and challenges in theirapplication. By contrasting the true Council with the distorted
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6narratives of the “Council of the media,” the article highlightsBenedict XVI’s call for a Spirit-led and faithful implementationof Vatican II for the Church’s renewal.In the following article, Rev. Dr. Gigi Philip Charivupurayidathilexamines the continuity between Gaudium et Spes and Spe Salvi,focusing on Pope Benedict XVI’s hermeneutic of reform thatconnects secular hopes with Christian hope. The articlehighlights Benedict’s critique of modernity, the relationshipbetween reason and faith, and the transformative power ofeschatological hope as articulated in Spe Salvi. By addressingthe challenges to Christian hope, the article underscores theongoing relevance of Vatican II’s vision in today’s world.Rev. Dr. Antony Tharekadavil’s article sheds light on PopeBenedict XVI’s significant contributions to biblical studies. Itemphasizes his insistence on integrating faith and traditionwith modern exegetical methods, exploring Benedict’s critiqueof purely secular approaches to Scripture and his role inshaping Dei Verbum. By presenting Scripture as both ahistorical and theological text, Benedict XVI affirmed itscentrality as a living encounter with Christ, the Word made flesh.Rev. Dr. Arun Kalamattathil’s article examines the role of

memoria ecclesiaein Joseph Ratzinger/Pope Benedict XVI’stheology, emphasizing its importance in understandingecclesiology, Christology, and tradition. The article exploresRatzinger’s vision of memory as a transcendent reality thatconnects the Church, as a collective person, to God’s eternaltruth, and it highlights memory’s role in shaping Catholicdoctrine and pastoral practice.The final article, by Rev. Dr. Joseph Maruthukunnel, focuseson the profound connection between the Church and theEucharist in the theology of Joseph Ratzinger/Pope Benedict
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Vol. 22         No. 1         December 2024XVI. It highlights his “Eucharistic ecclesiology,” whichemphasizes the Eucharist as both the source and summit ofthe Church, forming a worshiping community united in Christ’ssacrifice. The article explores how this Eucharistic visionshapes the Church’s identity and mission.These articles not only celebrate the intellectual depth ofPope Benedict XVI but also invite readers to engage criticallywith his teachings, ensuring that his insights continue toinfluence theological discourse in our times. His episcopalmotto, Cooperators of the Truth, reflects his lifelong commitmentto harmonizing doctrinal integrity with pastoral care—amission that remains relevant today.In this Jubilee Year of Hope, may Benedict XVI’s legacyguide us toward embracing hope rooted in our faith in Christ.May this issue of Aikyasamiksha inspire readers to deepen theirunderstanding of the faith and its implications for the Churchand the world today.
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Pope Benedict XVI and the
True Spirit of Vatican II1

Dominic Muriyankavunkal

When we speak about Joseph Ratzinger and the true spiritof Vatican II, we should be aware of the multifaceted nature ofhis personality: theologian by profession, he was the personaladvisor of Cardinal Josef Frings of Cologne at Vatican II andwas named official peritus of the Council towards the end ofthe first session. Later on we know him as a leader of theChurch: first as the archbishop of Munich (München-Freising),then as the Cardinal Prefect of the Congregation for theDoctrine of the Faith and finally as the head of the UniversalChurch in the Petrine office. The multiplicity and complexity ofhis responsibilities and the innumerable publications he hasto his credit render our task of analysing his hermeneutics ofVatican II all the more difficult.What is the position of  Joseph Ratzinger with regard toVatican II in general? In his interview with Vittorio Messori in1985 that was later published in English entitled The Ratzinger
Report, he said:  “It is impossible for a Catholic to take positionfor Vatican II but against Trent or Vatican I. Whoever acceptsVatican II accepts at the same time the whole binding traditionof the Catholic Church, particularly also the two previous
1 Paper presented at the International Colloquium on The Theological Legacy

of Pope Benedict XVI, held at St Mary’s Malankara Major SeminaryTrivandrum on 25-26 January 2024.
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10councils- Vatican I and Trent…It is likewise impossible to decidein favour of Trent and Vatican I, but against Vatican II.Whoever denied Vatican II denies the authority that upholdsthe other two councils and thereby detaches them from theirfoundation…Every partisan choice destroys the whole whichcan exist only as an indivisible unity”2. Ratzinger was reiteratingthe essential nature of the Church as continuity and not asrupture.According to Ratzinger, the manifold interpretations of thedocuments of Vatican II have led to many abuses in the post-conciliar period.Of the two papal speeches on thehermeneutics of Vatican II, which I qualify as the ‘inclusio’ ofhis Petrine office, the first one was given on December 22 in2005, in the first year of his papacy, on the occasion of offeringhis Christmas greetings to the Roman Curia and the second inan address to the Clergy and prelates of Rome on 14 February2013, three days after the declaration of his desire to resignfrom the Petrine Office.As a divine-human joint venture, all ecclesial Councils needproper interpretation in order to understand the divineelements at play through human beings, expressed in humanlanguage. If the interpretation is wrong or erroneous, thenthe application becomes impossible. This is what happened inthe case of Vatican II, diagnosed Pope Benedict XVI in the firstmentioned address.In this article, I will present the different hermeneutics(interpretations) of Vatican II as identified by Pope BenedictXVI and the points to be borne in mind, in his opinion, while

2 Cf. V. Messori, The Ratzinger Report, Ignatius Press, San Francisco, 1985,p. 28-29.
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interpreting the true spirit of the Council and the conciliardocuments. We will also consider the notion of the hierarchyof the texts of Vatican II according to Ratzinger and his criticalappraisal of the pastoral constitution Gaudium et spes and aquick perusal of the widely acclaimed theological conceptionof the Church as the ‘People of God’.What are the different types of interpretations of theSecond Vatican Council according to Pope Benedict XVI?
1. The Hermeneutic of Discontinuity and RuptureThis interpretation got the sympathy of the mass mediaand a number of theologians, says the late pope. Thehermeneutic of discontinuity risks ending in a split betweenthe pre-conciliar Church and the post-conciliar Church. Itasserts that the texts of the Council as such do not yet expressthe true spirit of the Council. In other words, the letter andspirit of the Council are two different things. This perspectiveclaims that the conciliar texts are the result of compromises inwhich, to reach unanimity, it was found necessary to keep andreconfirm many old things that are now pointless. However,the true spirit of the Council is not to be found in thesecompromises but instead in the impulses toward the newcontained in the texts, argue the advocates of this interpretation.These innovations alone were supposed to represent thetrue spirit of the Council, and starting from and in conformitywith them, it would be possible to move ahead. Preciselybecause the texts would only imperfectly reflect the true spiritof the Council and its newness, it would be necessary to gocourageously beyond the texts and make room for the newnessin which the Council’s deepest intention would be expressed,even if it were still vague.
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12In other words, it would be necessary not to follow thetexts of the Council but its spirit. In this way, a vast margin wasleft open for the question on how this spirit shouldsubsequently be defined, and room was consequently madefor every imagination.Reading the letter of the documents can make usrediscover their true spirit. Ratzinger counterargues againstthose who overemphasise the ‘spirit’ of the Council againstits letter3. To be faithful to the Council consists in allowing us tobe guided by what the Council truly said and not by what wewished it would have said.According to Ratzinger, he who argues for the spirit ofthe Council in opposition to its letter, in reality, speaks aboutthe anti-spirit of the Council. “It is the anti-spirit according towhich the history of the Church would first begin with VaticanII viewed as a kind of point zero.”4

2. The Hermeneutic of Reform in ContinuityInstead of a rupture with the true Tradition, Ratzinger hasalways affirmed the continuity of the Church. We cannot speakabout a pre-conciliar and a post-conciliar Church in the senseof two different Churches. In sharp contrast to theologianslike Karl Rahner and some traditionalists, Ratzinger wants toavoid any pre- and post-Conciliar dichotomy5. He has statedthat ‘there are no leaps in this history, there are no fractures,and there is no break with continuity’6.
3 V. Messori, The Ratzinger Report, 40.4 ibid., 35.5 Cf. T. Rowland, Ratzinger’s Faith, Oxford University Press, New York, 2008,p. 30.6 V. Messori, The Ratzinger Report, 35.
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The hermeneutic of discontinuity, for Pope Benedict,is countered by the hermeneutic of reform, a renewal in thecontinuity of the one subject-Church which the Lord has givento us. She is a subject which increases in time and develops,yet always remains the same, the one subject of the journeyingpeople of God. Citing Pope John XXIII who convened VaticanII, Pope Benedict argues that the duty of the Council is “totransmit the doctrine, pure and integral, without any dilutionor distortion”. Our duty is not to guard this precious treasureas a museum-piece, but to dedicate ourselves to diligent effortso that the teachings of the Church be presented in “faithfuland perfect conformity to the authentic doctrine, which,however, should be studied and expounded through themethods of research and the literary forms of modern thought.The substance of the ancient doctrine of the deposit of faith isone thing, and the way in which it is presented is another...”7,retaining the same meaning and message.Ratzinger says that Vatican II did not wish to debate thedeposit of faith (depositum fidei), nor did it want to changethe Tradition. The Council wanted to present the faith newlyand effectively. Viewed in this sense, the rejection of thepreparatory schemas of Vatican II did never mean therejection of the doctrine by the Council Fathers. Instead, it wasa critique “against the insufficiencies of its presentation”.It is clear that this commitment to expressing a specifictruth in a new way demands new thinking on this truth and anew and vital relationship with it; it is also clear that new wordscan only develop if they come from an informed understanding
7  The Documents of Vatican II, W. M. Abbott S.J., p. 715.
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14of the truth expressed, and on the other hand, that a reflectionon faith also requires that this faith be lived.For Ratzinger, the apparent discontinuity of the conciliartheology contains elements of continuity in itself. “Indeed, adiscontinuity had been revealed but in which, after the variousdistinctions between concrete historical situations and theirrequirements had been made, the continuity of principlesproved not to have been abandoned. It is easy to miss this factat first glance.”8According to Pope Benedict XVI, wherever thehermeneutic of continuity “guided the implementation of theCouncil, new life developed and new fruit ripened”. For him,this seed though grows slowly, will definitely bear fruit in thelong run.

3. Hierarchy of TextsRatzinger has always maintained that for a properhermeneutics of Vatican II, one must respect the hierarchy ofits documents. This implies that there is a gradation in the valueof the conciliar texts, depending on their content or subjectmatter. He raises the question: ‘Are we to read the dogmaticconstitutions (DV and LG) as the guiding principle of thepastoral constitution (GS), or have even the dogmaticpronouncements been turned in another direction?’He reiterates: “We must interpret Vatican II as a wholeand our interpretation must be oriented toward the centraltheological texts… The Constitution on the Church (LG) is notto be evaluated in terms of the Pastoral Constitution(GS), and
8 Benedict XVI, Address to the Roman Curia, 22 December 2005, Consultableat https://bit.ly/2tNlP9E
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certainly not in terms of an isolated reading of the intentionexpressed in the prefatory paragraphs, but vice versa: only thewhole in its proper orientation is truly the spirit of the Council9”.According to Ratzinger, ‘an interpretation of the Councilthat understands its dogmatic texts as mere preludes to a stillunattained conciliar spirit, that regards the whole as just apreparation for Gaudium et spes and that looks upon the lattertext as the token of progress- such an interpretation is notonly contrary to what the Council Fathers intended and meant,it has been reduced to ad absurdum by the later course of events’10.Ratzinger insists on the importance of the true receptionof the Pastoral Constitution Gaudium et spes. He wrote in 1975:“The lack of clarity that persists even today about the realmeaning of Vatican II is closely associated with this document.Are we to interpret the whole Council as a progressivemovement that led step by step from a beginning that, in theDogmatic Constitution on the Church was only just emergingfrom traditionalism to the Pastoral Constitution and itscomplementary texts on religious liberty (Dignitatis Humanae)and openness to other religions (Nostra Aetate)?”. “Or are weto regard the Council texts as a whole in which the documentsof the last phase, which are directed to the Church’srelationships ad extra, are, nevertheless, oriented toward thetrue centre of faith that is expressed in the dogmaticconstitutions on the Church and on divine revelation?”11 ForRatzinger, the latter is the only legitimate position. Otherwise,one would fall into the dynamics of progress, which was notintended by the Council.
9 ibid., 391.10 ibid., 399.11 ibid., 378.
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16When the spirit of the Council is set in opposition to theletter of the Council and is vaguely regarded as a distillationfrom the development that evolved from the PastoralConstitution, this spirit becomes a ghost and leads tomeaninglessness12.

4. The Claimed Novelties of Vatican II and the Hermeneutic
of DiscontinuityIn order to prove the unprecedented novelties of VaticanII, many theologians emphasise certain theological highlightsof the Council that gained much popularity later viz., thePastoral Constitution Gaudium et spes, episcopal collegiality,religious freedom, communion, Church as people of God…ButRatzinger vehemently rejects separating those theologicalelements and viewing them in isolation. Analysing the historicalbackground of those concepts and considering the documentsas part of a whole, Ratzinger challenges the pertinence ofconciliar slogans and even points to some of the dangersinvolved therein. Here we are dealing with only two of themas examples.
a. Gaudium et spesAccording to Ratzinger, Gaudium et spes was somehowread mistakenly. The feeling that, in reality, there were nolonger any walls between the Church and the world, that every“dualism”:  body-soul, Church-World, grace-nature and in thelast analysis, even God-world was evil- this feeling became moreand more a force that gave direction to the whole13.
12 J. Ratzinger, Principles of Catholic Theology, 390;13 ibid., 383.
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According to Joseph Ratzinger, the time thatimmediately followed the Council is marked by a radicalmodernity that threatens the very essence of Christian faith.The conflict of interpretation of Vatican II, for Ratzinger, startsfrom the Council itself, especially from the discussionconcerning the Schema XIII, which later became the PastoralConstitution Gaudium et spes, on the relation between theChurch and the world. Already in 1963, Ratzinger warnedabout a too positive opening of the Church to the modernworld. According to him, some Council Fathers totally forgotthe reality of sin in the world. Ratzinger identifies the cause ofthis wrong conception with the over-emphasis on the mysteryof the Incarnation, forgetting the mystery of the Cross. He says:“God became flesh in the world cannot make us forget thatthe world did not receive him.14” For Ratzinger, the give andThe dialogue with the world is not fruitful if the world doesnot purify itself, precisely with the dialogue with Christian faith.What we need today, according to Ratzinger, is not a foolishopenness to the world but a wholehearted openness to thetruth that will, most of the times, be mocked at. “In the worldyou will have trouble, but be brave:  I have conquered theworld” (Jn 16, 33). That is true today, too15.What has to happen is the true reception of the Council.“The task is not to suppress the Council but to discover thereal Council and to deepen its true intention”16.
14  J. Ratzinger, “Angesichts der Welt von heute”, in Wort und Wahrheit  20,1965, 503. As cited by L. Boeve, « La vraie réception de Vatican II n’a pasencore commencé », in Ephemerides Theologicae Lovanienses  85/4, 2009,325.15  J. Ratzinger, Principles of Catholic Theology, 391.16 ibid., 391.
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b. Church as ‘People of God’For many contemporary theologians, if there is one pillaron which the whole edifice stands, it is the notion of the Churchas the ‘People of God’. Of course, it has very clear advantages.Some of them are explained in detail by Joseph Ratzinger:The phrase “People of God” conveyed the historical natureof the Church, described the unity of God’s history with man,the internal unity of God’s people that also goes beyond thefrontiers of sacramental states of life. It conveys theeschatological dynamic, the provisional and fragmentarynature of the Church ever in need of renewal; and finally, itexpresses the ecumenical dimension, that is, the variety of waysin which communion and ordering to the Church can and doexist, even beyond the boundaries of the Catholic Church.17However, more often, the term “people” in the expression“People of God” ends up in a general political interpretation,notes Ratzinger. Some theologians, like the proponents ofliberation theology, took the term “people” in the Marxist sense-in opposition to ruling classes; others took it to mean popularsovereignty in the Church. This latter interpretation led tolengthy debates on Church structures. It was also seen assynonymous with “democratisation” or sometimes was takenin the sense of “People’s Republics”. But all these perversionswither away if one tries to understand the scriptural sense ofthe expression. The expression “People of God” describes therelationship with God, the link between God and thosedesignated as the People of God. What is emphasised is the‘vertical relationship’ and not the horizontal ones. It cannot
17 Joseph Ratzinger, “The Ecclesiology of Vatican II”, L’Osservatore Romano,English, 23 Jan 2002, 5.
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be used in contrast to the hierarchical ministries in the Church.Ratzinger adds:”The crisis of the Church reflected in theexpression “People of God” is a “crisis of God”. It derives fromour abandoning the essential. All that remains is a struggle forpower.”This has to be reckoned with while we popularise theexpression “People of God” to the detriment of the other richimages of the Church, viz., “Body of Christ”.
5. Council of the Media and Council of the FathersThere was the Council of the Fathers – the real Council –but there was also the Council of the media, identified PopeBenedict XVI in his 2013 address to the clergy of Rome18. Itwas almost a Council apart, and the world perceived theCouncil through the latter, through the media. Thus, the Councilthat reached the people with immediate effect was that of themedia, not that of the Fathers, said the Pope. And while theCouncil of the Fathers was conducted within the faith as fides
quaerensintellectum, faith seeking understanding, the Councilof the journalists, was not conducted within the faith, but withinthe categories of today’s media, namely apart from faith, witha different hermeneutic. He identifies it as a politicalhermeneutic:  for the media, the Council was a political struggle,a power struggle between different trends in the Church.Obviously, the media would take the side of those who seemedto them more closely allied with their world. There were thosewho sought the decentralisation of the Church, power for thebishops and then, through the expression “People of God”,
18 Benedict XVI, Address to the Parish Priests and the Clergy of Rome, 14February 2013, Consultable at https://bit.ly/3r3dsVQ.
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20power for the people, the laity. There was this threefoldquestion:  the power of the Pope, which was then transferredto the power of the bishops and the power of all – popularsovereignty. Naturally, for them, this was the part to beapproved, to be promulgated, to be favoured. So too with theliturgy: there was no interest in liturgy as an act of faith, butas something where comprehensible things are done, a matterof community activity, something profane. And we know thatthere was a tendency, not without a certain historical basis, tosay: sacrality is a pagan thing, perhaps also a thing of the OldTestament. In the New Testament it matters only that Christdied outside: that is, outside the gates, in the profane world.Sacrality must therefore be abolished, and profanity nowspreads to worship: worship is no longer worship but acommunity act, with communal participation: participationunderstood as activity. These trivialisations, says the  Pope,  ofthe idea of the Council were virulent in the process of puttingthe liturgical reform into practice; they were born from a visionof the Council detached from its proper key, that of faith. Andthe same applies to the question of Scripture: Scripture is abook, it is historical, to be treated historically and onlyhistorically, and so on.This Council of the media was accessible to everyone, saysthe then Pope. Therefore, this was the dominant one, the moreeffective one, and it created so many disasters, so manyproblems, so much suffering: seminaries closed, conventsclosed, banal liturgy ... and the real Council had difficultyestablishing itself and taking shape; the virtual Council wasstronger than the real Council. But the optimism of the Popehelps him go forward. He says:  The real force of the Councilwas still present and, slowly but surely, established itself more
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Vol. 22         No. 1         December 2024and more and became the true force which is also the truereform, the true renewal of the Church. It seems to me, saysPope Benedict XVI in 2013, that, 50 years after the Council,we see that this virtual Council is broken, is lost, and therenow appears the true Council with all its spiritual force. And itis our task to work so that the true Council, with its power ofthe Holy Spirit, be accomplished and the Church be trulyrenewed19.
Conclusion“Today we can look with gratitude at the Second VaticanCouncil:  if we interpret and implement it guided by a righthermeneutic, the hermeneutic of reform within the continuity,it can be and can become increasingly powerful for the ever-necessary renewal of the Church”20.Pope Benedict once again reminds us of the universal callto holiness. “Every council, in order really to yield fruit, mustbe followed by a way of holiness... Whether Vatican II and itsresults will be considered as a luminous period of Churchhistory will depend upon all the Catholics who are called togive it life… The Church of today does not need any newreformers. The Church needs new saints”21.In conclusion, the Church is essentially not mine, notyours, but his – of Jesus. Let us place our trust in Him and,with our eyes fixed on Him, try to walk over the stormy seas.In moments of frustration, He willbe with us, offering correctivereassurance with His timeless words – He who is the sameyesterday, today and tomorrow:  “Why are you afraid, you of
19 Cf. ibid.20 ibid.21 V. Messori, The Ratzinger Report, 42-43.
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22little faith?”(Mt 8, 26). Lord, to whom can we go? You have thewords of eternal life (Jn 6, 68)…Let us approach Him with theprayer of his apostles on our lips: Lord, increase our faith (Lk17, 5).About the author: Rev. Dr. Dominic Muriyankavunkal is apriest of the Archdiocese of Changanassery. He completed hisLicentiate and Doctorate in Systematic Theology from theCatholic University of Paris. Dr. Muriyankavunkal currentlyserves as a resident faculty member at PaurasthyaVidyapitham,where he teaches various theological subjects. He is also avisiting faculty member at several other seminaries andtheological institutes. Rev. Dr. Muriyankavunkal has authorednumerous articles in the fields of Systematic Theology andCatholic doctrine.

www.malankaralibrary.com



23
Vol. 22         No. 1         December 2024

The term hermeneutic is derived from the Greek word
hermeneuein, which means to interpret or translate or explain.The ‘hermeneutic of continuity’ is a comprehensive model ofinterpretation used in theological and philosophicaldiscussions to maintain consistence and connection. In a broadsense, hermeneutic is applied to various fields, includingphilosophy, theology, literature, law, and cultural studies.
Understanding Reform and ContinuityIn philosophy, hermeneutic is akin to the dialecticalprocess of thesis, antithesis, and synthesis, where new ideasemerge through a dynamic interaction with existing ones.Thus, it leads to continuity of thoughts and ideas. In the historyof philosophy, many scholars and philosophers adopt ahermeneutic approach:Hans-Georg Gadamer, a Germanphilosopher, is known for his work on hermeneutic andphilosophical interpretation. He emphasized the importanceof tradition and historical continuity in understanding texts andideas. Paul Ricoeur, a French philosopher, made significantcontributions to hermeneutic and phenomenology. His workoften explores the interpretation of texts and the continuity ofmeaning over time.Alasdair MacIntyre, a contemporaryphilosopher, is known for his contributions to virtue ethicsand his critiques of modern moral philosophy. His work ofteninvolves a historical and contextual understanding ofphilosophical traditions.

Hermeneutic of Continuity:
GaudiumetSpestoSpeSalviFr. Gigi Philip Charivupurayidathil
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24In theology, hermeneutic is essential for a fullunderstanding of the truth revealed by God. Protestantism,historically rooted in the Reformation,emphasizes the principleof ‘Scripture alone’ (sola scriptura), underscoring the centralityof the Bible in theological interpretation. However, manyProtestant theologians acknowledge the value of engaging withthe early Church fathers and other theological traditions asresources for understanding Scripture within its historical andcultural context.The Church is tasked to transmit the messageof the Gospel to an ever-changing world until the end of thetime (cf. Mt 28:20; Mk 13:31), as well as to maintain intact itsdoctrines of faith while correcting the errors that occur in thecourse of history. The magisterium of the Church crystallizesthe faith of the Church in the concrete everyday situations incontinuity with the Gospel and the tradition of the Church.Reform is an essential challenge to the Church as sheaccomplishes her mission of transmitting the Gospel in manynew situations she encounters.a. In the early centuries, the Church faced persecutions fromoutside and heretical attacks from inside.b. In the medieval ages, she confronted the struggles betweenthe Church and the state as well as the havoc caused by theProtestant Reformation; andc. In modern times, she encountered the threats of modernity,as well as totalitarianism, secularism, and relativism.When it comes to the Catholic theology, one of the mostnotable recent proponents is Pope Benedict XVI. His writingsalreadyshow the reflections of reform of faith in continuity. Afew of them are the following:
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1. “Introduction to Christianity” (1968): It contains ideas andthemes that contribute to Ratzinger’s overall theologicalframework.2. “Principles of Catholic Theology: Building Stones for aFundamental Theology” (1982): It provides insights intoRatzinger’s theological perspective, which laid thegroundwork for his later discussions on continuity.3. “The Spirit of the Liturgy” (2000):This theology ofliturgytouches upon the idea of continuity in the Church’sworship and practices.4. “Jesus of Nazareth” (2007-2012): He authored a trilogyon the life and teachings of Jesus, covering his publicministry, passion, and resurrection.5. “Light of the World: The Pope, the Church, and the Signs ofthe Times” (2010): Pope Benedict XVI engages in a seriesof interviews with German journalist Peter Seewald,covering various topics, including the challenges facing theChurch and reflections on continuity.Shortly after he was elected in 2005, Benedict XVI spoketo the College of Cardinals about his future service as pope, hesaid: “As I prepare myself for the service that is proper to theSuccessor of Peter, I also wish to confirm my determination tocontinue to put the Second Vatican Council into practice,following in the footsteps of my Predecessors and in faithfulcontinuity with the 2,000-year tradition of the Church.”1In his first Christmas message to the Roman Curia,Benedict XVI delivered a discourse on the continuity of the
1 Benedict XVI, First Message to the College of Cardinals 3.
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26teaching of the Second Vatican Council. In it, he explained thedifficulties involved in the implementation of the Council.He suggested, “on one hand, there is an interpretation that Iwould call “a hermeneutic of discontinuity and rupture.” Onthe other, there is the “hermeneutic of reform”, of renewal inthe continuity of the one subject-Church which the Lord hasgiven to us”.2It identifies two directions of interpretation: thehermeneutic of discontinuity and rupture and the hermeneuticof reform. The former claims a break in the thinking beforeand after the renewal of the Church while ignoring the factthat Church is a single-historical subject and the latter claimscontinuity while affirming the historicity of the Church.In modern age, we find a shift from faith in God to faith inprogress. In order to study this topic, we consider to discussone of the major subjects in faith, the theological virtue of hopein the framework of the continuity and reform of the Church.For that, we will explore the theme of hope in Spe Salvi, thesecond encyclical of Benedict XVI, and its continuity with

Gaudium et Spes, a document on hope of the Second VaticanCouncil forty-two years earlier.
Gaudium et Spes: Christian Hope as Guiding ThemeIn this Pastoral Constitution, Vatican II responds to themodernity and secularism. Modernity believed that science andtechnology could set the destiny of man; and secularism deniedthe reality of the spiritual and the supernatural orders andbelieved only in the secular and mundane realities. It wantedto see reason free from faith. The dilemma of modern man is
2 Benedict XVI, Address to the Roman Curia,ix.
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a tension between the promises made by materialism and thepromise of eternal life. It creates a new crisis for humanity.The Council fathers noted, “Technical progress is of less valuethan advances towards greater justice, wider brotherhood, anda more humane social environment” (GS 35a).Thomas Aquinas,in his Summa Theologica, writes ofperfect love and imperfect love. According to him, secularhopes in the absence of eschatological hope lead toimperfection. They are despair and presumption. Despair isan attitude that diminishes the possibility of focusing on God.It stands against the mercy and forgiveness of God. Hope keepsus away from sin and helps us to seek good; and its absenceleads us to sin and keeps us away from good.3 It separatesoneself from God and makes one look to oneself. Presumptionis an attitude of over-confidence, an immoderate hope thateither relies on oneself alone or takes God’s mercy for granted.The former, the presumption of vainglory, is an absence ofeschatological hope. The latter, the presumption of cheap grace,leaves all to God without striving for grace to attain salvationas God intends. It springs directly from pride by which oneexpects eternal life without having merited it, and pardonwithout repentance. It gives up our God-given responsibilityto pursue the good that leads to God as the end.Thomas calls despair an anticipated failure andpresumption an anticipated fulfilment of hope. Onceeschatological hope is removed, then secular hope loses itscoherence of purpose. On the contrary, secular hopes in thepresence of eschatological hope lead to perfection.
3 Cf. STh, II-II, 20, 3.
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Spe Salvi: Hermeneutic of ReformIn Spe Salvi, Benedict XVI set its frame with the thoughtsof Francis Bacon, the Lord Chancellor of England,a vision ofthe future of human achievements, called ‘faith in progress.’4He claims that in the past, there have been many human effortsto establish happiness: periods of great civilization, powers,and peoples; but all these have been swept away andextinguished. But in modern age with human discovery andknowledge,hope acquires a new form; faith in God is shiftedto material progress and redemption is understood as a selfishsearch for salvation.This faith in progress begun by the Enlightenment anddeveloped through the reflections of Immanuel Kant, a Germanenlightenment thinker claimed that the ecclesiological faith ofthe Kingdom of God has shifted to the imminent expectationof a religious faith. The French Revolution (1789-1799) wasa period of far-reaching social and political upheaval in Franceand Europe which accelerated this shift to a simple rationalfaith.The technical development and industrialization of thenineteenth century called for faith in progress as the new formof human hope. It highlighted reason and freedom as theirguiding stars. Gradually, progress no longer came from merescience, but from the scientifically conceived politics whichpointed towards revolution.Optimism is the fundamental actof faith in modern ideologies. Ideological optimism can beconsidered as a secularization of Christian hope. It is a
4 Cf. The Cambridge Dictionary of Philosophy, ed., 2.
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transition from the transcendent God to a material world. Theimmediate aim of optimism is “the success of our ability to dothings.”5Finally, relativism is a concept that rejects any absolutetruth and, in contrast, claims all points of view as equally valid.It denies that there are certain kinds of universal truths. Truththen is relative to the individual.6 Before his election as pope,Ratzinger branded the ever-changing modern trend as “adictatorship of relativism,”7 and explained that, by its nature,relativism does not recognize anything as certain and that itsgoal is the satisfaction of individual’s desires. It is theconcentration of one’s own ego and desires.
Spe Salvi in continuity with Gaudium et SpesWe observe that although Spe Salvi contains no directreference to Gaudium et Spes or to any document of the Council,it is in perfect continuity with Gaudium et Spes. Thehermeneutic of reform in Spe Salvi discloses that the contrastbetween these documents is the key to affirming itscontinuity.Appraising the hermeneutic of reform between
Gaudium et Spes and Spe Salvi, we will see a remarkablediscontinuity between them in view of affirming the continuityof the teaching of the Church on hope. We will see howdiscontinuity grounds itself in continuity, how the differencebetween the secular hopes and Christian hope grounds theirunity, and what is unique and distinctive about this perspective.
5 Ratzinger, The Yes of Jesus Christ, 47.6 Cf. Joseph Ratzinger, “Relativism: The Central Problem for Faith Today,” Origins26, no 20 (October 1996): 309.7 Joseph Ratzinger, Homily on the Mass: Missa pro Eligendo Romano Pontifice 2005(April 18, 2005).
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30“Since human nature as He assumed it was not annulled,by that very fact it has been raised up to a divine dignity inour respect too. For by His incarnation the Son of God hasunited Himself in some fashion with every man. He workedwith human hands, He thought with a human mind, acted byhuman choice and loved with a human heart. Born of theVirgin Mary, He has truly been made one of us, like us in allthings except sin” (GS22).

Gaudium et Spes exposes the connection between creationand salvation history, between secular hope and theologicalhope. What is central to Christian hope is that it unites secularhopes to the eschatological hope, the present life to eternallife. Spe Salvi identifies a new correlation between science andpraxis; a dominion over creation is to be re-established (Cf.
SS16 and 17).” According to the Christian faith, “redemption”—salvation—is not simply a given. Redemption is offered tous in the sense that we have been given hope, trustworthyhope, by virtue of which we can face our present: the present,even if it is arduous, can be lived and accepted if it leads towardsa goal, if we can be sure of this goal, and if this goal is greatenough to justify the effort of the journey” (SS1).InSpe Salvi, Benedict XVI builds a critique of modernityand modern Christianity on the basis of Ephesians 2:12.“Remember that you were at that time without Christ …, havingno hope and without God in the world.” Benedict XVI putsforward five arguments on this negative mode of expression.1. He wanted to show the futility of a life that is lived withoutthe true God: the Ephesians had gods; but, because of theirinability to present them as the true God, the people werein the dark (Cf. SS 2).
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2. “To come to know God – the true God – means to receivehope” (SS 3).3. A human world without God inevitably ends up in disaster,because “reason ... needs faith if it is to be completely itself:reason and faith need one another in order to fulfil theirtrue nature and their mission” (SS 23).4. Only in relationship with the eternal love that is revealed inChrist can one pass from this finitude to eternal life (Cf. SS27).5. Eternal love that grants us grace is the guarantee for us inthe Last Judgment (Cf. SS 44).Benedict XVI finds a solution to this situation of humanity,a challenge between secular hopes and eschatological hope.He starts the encyclical with Romans 8:24 “in hope we weresaved,” “Spe Salvi facti sumus.” Our daily hopes find its fulfilmentonly in real hope in God. Christian hope supports these hopesin their journey towards a better future.

Christian Hope as PerformativeHope is “a gift that changes the life of the one who receivesit, as the experience of so many men and women saintsdemonstrates.”8 Since there is a real future, it is worth livingthe present in its fullness. Spe Salvi asserts, “the Gospel is notmerely a communication of things that can be known – it isthe one that makes things happen and is life-changing” (SS15). Man’s encounter with God changes his attitude towards
8 Benedict XVI, “Angelus Message: On Hope, the Word Needs God – the True God”(December 2, 2007); available from http://zenit.org/article-21171?l= english;internet; accessed 8 June 2009.
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32his present life. Hoping against the daily hopes of the world,martyrs and saints believed that their life would not end up inemptiness.Christian hope transforms human life from within. No onecan fulfil all his hopes in his lifetime; yet he can continue tohope in the certitude of the great hope.The life of a slave girlJosephine Bakhita was a witness to this hope: “she was knownand loved and she was awaited. … Through the knowledge ofthis hope she was ‘redeemed’, no longer a slave, but a freechild of God” (SS 3). Our hope in God grants us a new life evenin this world. In Spe Salvi, Benedict XVI articulates an ordinarylife: “Young people can have the hope of a great and fullysatisfying love; the hope of a certain position in their professionor of some success that will prove decisive for the rest of theirlives. When these hopes are fulfilled, however, it becomes clearthat they were not, in reality, the whole.” (SS 30) Christian hopeis the motivating factor for all genuine human activities. It isGod himself who can bestow upon us what we cannot attainby ourselves. Spe Salvi is suggesting few models of practicingour hope, viz., prayer, action, and suffering (Cf. SS 32-40).

Prayer as an Expression of Christian Hope: Prayer is anexercise of hope.Prayer is our confidence in God’s support inour daily hopes. Spe Salvi puts it in simple words: “When I canno longer talk to anyone or call upon anyone, I can alwaystalk to God. In prayer we rely on God who supports us to hopefor things beyond human limitations. The Church as thesacrament of Christ believes that, in harmony with the dignityof man and with the secret desires of the human heart, theChurch’s faith gives hope even to those who already despairof their higher destiny (cf. GS 21g). In the Holy Mass of theLatin Rite the words are proclaimed: “Lord Jesus Christ … look
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not on our sins, but on the faith of your Church.”9 Spe Salviteaches that Christian hope is not merely hope for oneself butalways hope for others as well.
Human Activity in View of Great Hope: Gaudium et Spesreflects on the unity between human activity and the totalvocation of man. A genuine activity of man must harmonizethe authentic interests of humanity in accordance with the willand design of God (cf. GS 35). In this sense, science is not againstfaith, as both derive from the same God (cf. GS 36). But Spe
Salvi reflects on the contrast between science and redemption.What man can build by his own efforts is only the kingdom ofman. Only the great hope can give meaning and importance toour activities and give us courage to work patiently for heavenand for the good of others.

Spe Salvicalls all good activities as hope in action. Anyserious and upright human activity can operate two ways:either it opens man and the world to God and allows God toinfuse them with truth, love, justice, and what is good; or itcloses them from the things that destroy the present and thefuture. In fact, it is the divine hope that supports andencourages human activities towards a bright future.
Human Sufferinga Source of Hope: Gaudium et Spes reflectson human situation in relation to Christ’s assumptio hominis:“by his incarnation, he, the son of God, has in a certain wayunited himself with each man” (GS 22b). But Spe Salvi showsthe paradox of human suffering: Human suffering becomesthe source of hope. Jesus himself did not abolish all sufferings;his healings were signs of the coming of the Kingdom of God
9 The Roman Missal: The Sacramentary (New Jersey: Catholic Book PublishingCorp., 2011), 518.
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34and of the victory over sin and death by the Cross.10 Theencyclical states that the capacity to suffer for the sake of thetruth is the measure of humanity. In this context, wecomprehend the patient endurance of Christian martyrs whoshowed the depth of their hope in their sufferings.

Christian Hope Sustains Secular HopesThe Second Vatican Council saw freedom as an exceptionalsign of the image of God; only in it, can man make a choice forgood. While God gave man free will (cf. Sir 15:14) he will bejudged according to his own actions. But, there arises theproblem of sin: how can human activity overcome sin and evil?To this, Gaudium et Spes answers that it is only with the graceof God that man can overcome his sinful situation. Spe Salvireflects on the dilemma of modern moralism: a world withoutGod finds for itself a justice of its own; and that is totallydifferent from the justice of God. The grace of God gives manhope to face Judgment. In Spe Salvi, the Pope beautifully blendsGod’s justice and grace within the framework of the LastJudgment. He writes, “God is justice … in his justice there isalso grace. This we know by turning our gaze to the crucifiedand risen Christ. Both these things—justice and grace—mustbe seen in their correct inner relationship. Grace does notcancel out justice”(SS 44).True justice is found only in the graceof Christ; therefore, the Last Judgment becomes ourconsolation and hope.We come to a dialectical point when Spe Salvi emphasizesthe contrast between secular hopes and Christian hope, while
Gaudium et Spesarticulates their connection. Here, we see Spe

10 Cf. CCC 1505.
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Salviin continuity with Gaudium et Spes. On the one hand, Spe
Salvi, affirming Paul’s reminder to the Ephesians that, beforetheir encounter with Christ, they were “without hope andwithout God in the world” (Eph 2:27), shows the differencebetween secular hopes and Christian hope. On the other hand,beginning with a Pauline statement, “in hope we were saved”(Rom 8:24), it shows that hope in the redemption of Christ isthe guarantee for the unity between the secular hopes andChristian hope. The “secular hopes not only participate ineschatological hope but are its means of realization.”11 In fact,the difference is the very condition of the possibility of theirrelationship. Moreover, God can bestow upon us what we, byourselves, cannot attain, so eschatological hope supports andsustains secular hopes to achieve their definite goal.This study explored the contemporary discussion on thereform of the Church and the modern challenges to Christianhope. In fact, this article showed how Spe Salvi builds on Gaudium
et Spes without merely reiterating its texts. Although Spe Salvidoes not explicitly refer to Gaudium et Spes or, indeed, to anydocument of the Second Vatican Council, it is in continuity withthe true spirit of the Council.About the author: Rev. Dr. Gigi Philip Charivupurayidathilis a priest of the Archdiocese of Tiruvalla. He secured hisLicentiate and Doctorate in Systematic Theology from thePontifical Angelicum University, Rome. Currently,  he is servingas the Rector of St. Mary’s Malankara Seminary, where he alsoteaches various theological subjects. He also, serves as theSecretary of the Synodal Commission for Seminary Formationof the Syro-Malankara Catholic Church.
11 Dominic Doyle, “Spe Salvi on Eschatological and Secular Hope,” 350.
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IntroductionIt is said that Pope Benedict XVI is the greatest theologian-pope after Pope Gregory the Great of the sixth century. He isone of the greatest Bible interpreters, professor of Dogmatictheology, and one who played a vital role in preparing theSecond Vatican Council documents. Even from his seminarydays, he effectively engaged in Bible interpretation, becausethe deficiencies of modern techniques of interpretationdisturbed his mind. He personally could develop a scientificmethod of interpreting the Bible combining the methodologyof the fathers, of medieval interpreters, and of modernexegetes.This is visible in his famous three-volume work, Jesusof Nazareth, which is a scholarly and spiritually profoundexploration of the life, teachings, and significance of JesusChrist. Making the evangelists Matthew, Mark, Luke, John, andSt Paul as his models,Top of Formhe tried to interpret the faith of the Church in all possibleoccasions,looking into the 2000 years of unbroken faithhistory of the Church. Through meticulous biblical analyses,historical contextualization, and theological reflection, the popeinvites the believers to encounter Jesus in a profound andtransformative way. His methodology can only be understoodon the basis of the history of Bible interpretation.

Theologian of the Word: Benedict XVI’s
Impact on Biblical Studies

Dr Antony Tharekadavil
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In the Early ChurchThe Early Church saw New Testament as the interpretationand fulfillment of the OT (DV 3-4, 7, 16). Accordingly, since OTis the word of God, it should be interpreted on the backgroundof the fulfilled promises in Jesus in the NT, because ‘no onehad ever seen God, but the Son who had revealed him’ (Jn1:18; DV 2). All the NT books were written on the basis of thisbasic thought. Notably, during the earthly ministry of Jesus, hedid neither write anything nor commanded the disciples towrite about him. He sent them to preach the life-givinggospelto all the nations, and prepare the world for his second coming.The disciples went around, preached the gospel to the nations,baptized them,and built new communities on the basis of theteachings of Jesus. They continuously preached the word inthose communities and celebrated the breaking of the bread,executing the command of the Lord. They taught them, prayedwith them, and shared their experience with the Lord and histeachings with them. All these communities remained unitedwith the apostles in four ways: by following their teaching,having fellowship with them, in the breaking of the bread, andin prayers(Act 2:42).They also administered the sacramentsaccording to the command of the Lord: baptism, confirmation,eucharist, etc.Fortunately, the apostles and the bishops that followedthem could faithfully impart to these communities the teachingsof the Lord without losing their original meaning.When thetime passed and the Church spread to many countries andplaces,however, many preachers began to teach in manycommunities around the world, and there emerged certainopposing interpretations which in turn created doubts about
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38the fidelity of the message of certain interpreters. In thiscontext, the Church had to define what really the Lord taughtand what the apostles really believed. Consequently, certaindefinitions of faith originated. Such definitions made by thefathers are visible in the creed and the liturgy of the Church.

Canonical BooksAt the same time, several books about Jesus and Christianfaith were written in these communities taking theirinspirations from the faith traditions of these communities.These writings were then read in these communities and oftenpassed to other communities as well. From these, only thosebooks that were in total agreement with the teachings of theapostles were further utilized by these communities for morereflection and interpretation. They were also passed to othercommunities as well. Those writings that were globallyaccepted by the important communities around the worldwould eventually become the canonical books of the Church.It is to be noted that before the first council that gave thecomplete list of the Catholic Canon of the Bible (Pope Damasus,in 382 A.D.), the Nicene-Constantinopolitan Creed was fixed(in 381 A.D.). Since the Bible is the book of the Church and itemerged from the living faith of the Church through the workof the Holy Spirit who have been always at work, only thoseinterpretations based on the living faith and living tradition ofthe Church will be meaningful.Generally speaking, the fathers interpreted the wordseeking its meaning in 3 realms: they compared these levels tothe body, soul, and spirit of a man (Origen). First, they tried tofind out the literal sense of the word (the bodily/somatic sense,what the word directly says, e.g., “You shall not muzzle an ox
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when it is treading out the grain,” Dt 25:4).Second, they soughtthe soulish or psychic sense: this is the application of thispassage to the Christian (see 1Cor 9:9-10: “For it is written inthe Law of Moses, ‘You shall not muzzle an ox when it treadsout the grain.’ Is it for oxen that God is concerned? Does henot speak entirely for our sake? It was written for our sake,because the ploughman should plough in hope and thethresher thresh in hope of sharing in the crop”).  Thismeaningdeals with the transformative and instructive aspects ofScripture, guiding believers in their moral and spiritual journeyby going beyond a mere intellectual understanding of the text,and by seeking to shape the character and conduct ofindividuals in alignment with Christian virtues and values.Third,they looked for the spiritual meaning of each word: how eventsand things in the Old Testament prefigured Christ and thingsin the New Testament.Without doubt, such an interpretationnecessitates the help of the Holy Spirit. According to the fathers,for a meaningful interpretation of the word, three elementshad to be present: the word (of the Holy Spirit), the magisterium(the custodian of the word), and the tradition (from whichthe word originates).
Medieval Interpretations and the AftermathTheology is defined by St Anselm (1033-1109 A.D.) as‘faith seeking understanding.’Following this dictum, whenmedieval interpreters tried to interpret the Bible reasonably,they dominantly employedthe thenleadingscholasticphilosophy. Accordingly, theology had to be totally reasonable;at the same time, in the seminaries, the importance of the studyof Dogmas was highlighted and the study of the word from atraditional point of view was discarded. This state of affairs
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40continued for a considerable period of time. A shift from thisway of theologizing happed only when the protestantrevolutionasserted the importance of the study of the word.Unfortunately, Martin Luther presented his own canon of theBible with his own way of interpretations. In this context, theChurch had to define once again clearly and without doubt,what the Books of the Christian Bible are. This happened in1546 A.D. in the Council of Trent.In the context of the renaissance, Martin Luther rejectedthe importance of the tradition of the Church and presentedthe notion of sola scriptura. Accordingly, the Protestants movedforward with their Bible-study-programme which in its turninspired the Church as well. On 13 September 1892 Pope LeoXIII established the first Bible school in Jerusalem (Ecole

Biblique) for Bible research. In the following year,1893, popepublished Providentissimus Deus underlining the importanceof the study of the word of God, and said that theology shouldbe based on the scripture. The establishment of PontificalBiblical Institute of Rome in 1909 and the next encyclical(Spiritus Paraclitus, 1920) encouraged Bible research further.In 1943 Pope Pius XII wrote DivinoafflanteSpiritu whichreminded the exegetes of the need of going to the originallanguages of the Bible in order to get the true meaning,thatthe original author intended to communicate. Not only theoriginal languages and their features, but also the historicalcontext of the authors, anthropology, and archaeologicalstudies should be seriously considered. Thus, the popeencouraged historical research of the Bible.
Modern Methods of ExegesisWhen scientific study of the Bible wasthus encouraged,both in the Protestant and in the Catholic Churches exegetes
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developed several methods of interpretation. These methodsor criticisms may be brought under two main headings:historical criticism, and literary criticism.1) Historical Critical Methods try to understand the messageof theBible in the original historical-cultural context of theauthor. In order to get the original meaning, the biblicaltext would be diachronically approached, and accordingly,the text would be divided into several small parts and thecontexts of these parts would be deeply studied. It will alsotry to study the original texts and the reasons behind thevariant readings in different available manuscripts (herewe have textual criticism, source criticism, and redactioncriticism at work). It would also see to which genre ofliterature this original text belonged to as it was circulatedas oral tradition before it got written in the present text(i.e., form criticism).When thus the scientific study of thebiblical texts moved forward, these units of texts gotseparated from the liturgical and faith-tradition of theChurch and the rest of the Bible itself.  As a result, the Biblewould be treated as any other secular objects in the world.2) Literary Criticism. The basic notion is that Bible is a literatureand it should be studied as any other literature. Unlikehistorical criticism, in this criticism, a text will not be dividedinto parts, but it will synchronically be analyzed and thespecial features of the text as a literature would beinvestigated.Unfortunately, as time moved forward, the biblical textsbegan to be considered not as the life-giving word of theChurch inspired by the Holy Spirit,but only as a door tounderstand the view of the ancient authors and their world.

www.malankaralibrary.com



Vol. 22          No. 1        December  2024
42Moreover, with the arrival of Enlightenment and Modernismof the twentieth century, people began to consider religion andtheology simply as personal thoughts of certain humans, andBible as something that is necessary for the existence of thereligion. When biblical texts were thus separated not only fromthe remaining parts of the Bible but also from the liturgy andliving faith tradition of the Church, they would become simplehistorical objects just like any other article. This would thenresult in a crisis in Bible interpretation and in its turn affect thepreaching and faith of the Church. Vatican II was a reaction tothis unhealthy tendency in Bible studies.

Joseph Ratzinger/Pope Benedict XVIJoseph Ratzinger was ordained priest in 1951,at the ageof 24 and became a professor of Dogmatic Theology in1958.During his time generations of biblical scholarship – whilemaking great scientific advances – had begun to erode thecentral and sacred role of the Bible in the life of the Church.Advances in archaeology, study of ancient languages, andliterary criticism had produced remarkable new understandingsof the biblical texts. However, scripture scholarship, had slippedaway from theology, and had become something akin toclassics, as if the Bible wassimilar to the Greek epic poetry orLatin rhetoric.Since the scripture is the word of God, before accepting,Ratzinger, the theologian of the Church, would criticize everymethodology of Bible criticism. He accepted all that was goodin the new methods, but insisted that if the scriptures were tohave any relevance, they have to be read in the light of thefaith. It should be read as divine revelation received and livedby the Church. It is through the Word, that God established
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the new covenant. Today we find the living Word in the liturgy.Ratzinger knew, believed, and proclaimed the famous sloganof St Jerome that ‘ignorance of the word is ignorance of Christ’(DV 25). According to him, more than being novel, followingthe NT authors, every interpretation should go in line with theteachings of the fathers and traditional interpretation of theChurch. In his book, Jesus of Nazareth (2007, 2011, 2012),one could find his methodology of interpreting the Bible inconformity with the teachings of the fathers and his pastoralanxieties about the Church.Many modern scholars who haveseparated the Word from the tradition of the Church and fromthe Holy Spirit, have made us ignorant about the nature andperson of Christ. Every Bible interpretation and theology doneindependently of the faith of the Church will lead only to arejection of Christ, thought Ratzinger.
Dei Verbum

Dei Verbum, which has 6 chapters and 26 paragraphs, promulgated on November 18, 1965, is a landmark documentof the Second Vatican Council, focusing on the CatholicChurch’s relationship with divine revelation. Joseph Ratzinger,as peritus or theological expert, was the chief architect of Dei
Verbum which has become the basic guideline forinterpretation in the Church. He has also given one of the bestcommentaries on the document. As the council progressed onecould sense Ratzinger’s fears and hopes.1This document gives a patristic and liturgical conceptionof the word of God and speaks about the best way of
1 After each of the four sessions of Vatican II, he wrote a pamphlet in whichhe gave an account of the theological highlights of the session, recountingthe history of the session, and providing an evaluation of it.
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44interpreting the Bible.The first five chapters offer a great dealof enduring and valuable teaching for biblical studies andscholarship.  It speaks about the interplay between theScriptures, Tradition, and the Magisterium (DV 9-10), givesteaching on the divine nature of biblical truth (DV 11), makedeclarations on the indispensable importance of the OldTestament (DV 14-16), and the great possibility of havingaccess to the history of Jesus through the Gospels (DV 19).The final chapter speaks about the way the Scriptures, ingeneral (DV 21-26) and biblical scholarship in particular (DV23), should guide and nourish the whole life of the Church.In article 12 (chapter 3) DV describes what the exegeticalwork is. It proposes at least four major rules asguidelines forexegesis. In the first place, it firmly endorses the methods ofhistorical-critical exegesis which aims to reach conclusions atthree levels.In the first level, the exegete must make research on theactual events that gave rise to the community’s proclamation,preaching, and traditions. This is historical exegesis, becauseit tries to go back to the historical contexts in which our biblicaltexts were formed and fashioned. This exegesis is critical,because it requires professional knowledge and judgment todetermine, even to some extent, what Mark, for example,wanted to communicate in his Gospel and what were thesources he drew on.The second level, exegesis tries to identify the nature andextent of the traditions formed and handed on during the earlydecades of Christianity, prior to the composition of theparticular New Testament texts being studied. What traditions,for example, lie behind and were drawn on by the gospels?
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What function did these traditions serve prior to the finalcomposition of the Gospel?In the third level one has to establish, as far as possible,the meaning and message of the original authors. Using thisor that literary form, what did the biblical authors intend tosay to the audience they wrote for? In the contexts in whichthey wrote and using the resources of their culture, what didthe sacred writers have in mind? In other words, at this thirdlevel, historical-critical exegesis tries to understand theintention of the original author.After giving some more details on the methods ofhistorical-critical exegesis, the same paragraph of Dei
Verbum adds, much more briefly, a principle entailing threefurther rules that should guide the work of exegetes. Thisprinciple consists in reading and interpreting the Scriptureswith the help of the same Spirit through whom they werewritten. That involvesthree rules: 1) attention to the contentand unity of the entire Bible; 2) attention to the living traditionof the whole Church; and 3) concern for the analogy of faith(Rom 12:6). “The living Tradition of the whole Church” invitesus to interpret the Scriptures in an ecclesial way. Dei Verbumencourages a Pneumatological exegesis, an exegesis whichwould attend to the unity of the Scriptures in Christ, theChurch’s living tradition, and the analogy of faith that guidestheology. A Pneumatological exegesis will be Christological,ecclesial, and theological. By inspiring the Scriptures andilluminating our understanding of them, the Holy Spirit leadsus to Christ, his Church, and a theology based on definitiverevelation.
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Modern Crisis and Suitable Method of Interpreting the
WordOn 27 June 1977, Joseph Ratzinger would be madeCardinal, and in 1981 named the Prefect of the Congregationfor the Doctrine of Faith.In his famous Erasmus Lecture,“Biblical Interpretation in Crisis,” of 1988 (New York),thePrefect,conscious of the seriousness of the guidelines set in
Dei Verbum,  systematically challenged the generally existingstate of historical criticism, which worked on simple historicalassumptions based on philosophical notions, and thuscompelled many exegetes to review their view points. ‘In thepresent situation,’ he said: “underneath the existing sources—that is to say, the biblical books themselves—we are supposedto find more original sources, which in turn become thecriteria for interpretation. No one should really be surprisedthat this procedure leads to the sprouting of ever morenumerous hypotheses which finally turn into a jungle ofcontradictions. In the end, one no longer learns what the textsays, but what it should have said, and by which componentparts, this can be traced back through the text.”Applying the theory of evolution to exegesis, the searchof the scholars – like Bultmann, Dibelius, Gunkel, and Bousset- for the original, have led the researches to disastrousconclusions. These researches asserted an imaginaryevolutionary priority of the “simple” over the “complex,”meaning original texts were simple and then they grew intocomplex. This may not be rational, because this is equal to saythat St Clement (c. 150-211/215 A.D.) is more developed thanEpistle to the Romans. This also led to other disastrousconsequences. For example, says the Cardinal, “Theconsequence is simple: what is Hellenistic cannot be Palestinian,
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and therefore it cannot be original.” “With thesepresuppositions, the picture of Jesus is determined in advance.Thus, Jesus has to be conceived in strongly “Judaic” terms.Anything “Hellenistic” has to be removed from him. Allapocalyptic, sacramental, mystical elements have to be prunedaway. What remains is a strictly ‘eschatological’ prophet, whoreally proclaims nothing of substance.” If one looks into the methodology used by these exegetes,one may understand that rather than the historical Jesushimself, some philosophical pre-suppositions and hypotheseshave become the basis of their exegesis. Instead of the meaningof the word of God and God’s intervention in history, thesupposed history of the development of a hypothetical textgained prominence in exegesis. The truthfulness of themiraculous interventions of God became meaningless myths.Thus, exegesis has become a simple philosophical debate.“Modern exegesis completely relegated God to theincomprehensible, the otherworldly, and the inexpressible inorder to be able to treat the biblical text itself as an entirelyworldly reality according to natural-scientific methods.” Wordbecoming flesh has become a myth for the exegetes.“As a ‘critical science,’ it claims an exactness and certitudesimilar to natural science. This is a false claim because it is basedupon a misunderstanding of the depth and dynamism of theWord.” The Cardinal spelled it out clearly that “the exegeteshould not approach the text with a ready-made philosophy,nor in accordance with the dictates of a so-called modern or‘scientific’ worldview, which determines in advance, what mayor may not be. He may not exclude a priori that (almighty)God could speak in human words in the world. He may notexclude that God himself could enter into, and work in human
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48history, how improbable such a thing might at first appear.”“He must be ready to accept that the truly original may occurin history, something which cannot be derived fromprecedents but which opens up out of itself.”In the lecture,the Cardinal expressed the following hopes:1) time has arrived for a new and thorough reflection onexegetical methods. Scientific exegesis must recognize thephilosophic element present in a great number of its groundrules, and it must then reconsider the results which are basedon these rules. 2) Exegesis must recognize itself as a historicaldiscipline;it’s history belongs to itself. 3) Philological andscientific literary methods are, and will remain criticallyimportant for a proper exegesis. But for their actual applicationto criticism,an understanding of the philosophic implicationsof the interpretative process is required. 4) What we do needis a critical look at the exegetical landscape we now have, sothat we may return to the text, and distinguish between thosehypotheses, those that are helpful and those which are not(exegesis shall not be a simple search for sitz im Leben). 5)The exegete must realize that he does not stand in some neutralarea, above or outside history and the Church. If exegesiswishes to be theology, it must recognize, that the faith of theChurch is that form of “sympathia” without which the Bibleremains a closed book. It must come to acknowledge this faithas a hermeneutic, the space for understanding, which doesnot do dogmatic violence to the Bible.Modern crisis in faith is to a certain extent the result ofthe so-called ‘modern scientific methods’ of Bible interpretation.It downgrades Jesus. Instead of seeing him as the incarnatedLord and God, he is seen only as a human leader. Quoting
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several ancient and modern philosophers, the Cardinaldeclared that faith is a way to acquire knowledge and a Bibleinterpretation with faith is far better than many so-calledscientific interpretations of today.Jesus is the only way to thetruth. If one is to understand the beauty and glory of the word,he has to live with the crucified and risen Christ and interpretthe word in his light. The word is at work both in history andin human heart.In his meditation on Psalm 118 posted on 26 November2001 (Carmelcutthroat), Card. Ratzinger, following Jesus, gavea concrete example for interpreting the word. Accordingly, “inorder to express the harsh trial that he has to overcome andhis consequent glorification, Jesus compares himself to a“stone which the builders rejected” that then “has become thecornerstone” (v. 22). Christ will use this biblical image andverse, at the end of the parable of the murderous vinedressers,to announce his passion and glorification (cf. Matt 21:42). Byapplying the Psalm to himself, Christ opens the way for theChristian interpretation of this hymn of confidence andgratitude to the Lord for his hesed, his loving fidelity, thatechoes throughout the Psalm (cf. Ps 118:1, 2, 3, 4, 29).”Card. Joseph Ratzinger was elected pope on 19 April 2005.After three years, addressing the 14th general congregation ofthe synod of bishops on 14 October 2008 the pope insistedonce again about the necessity of interpreting the Wordfollowing the guidelines set by Dei Verbum. Without doubt, it(§ 12), confirms the necessity of using the historical-criticalmethod. This necessity is the result of the Christian principleformulated in the gospel of Jn 1:14, word became flesh. Historicalfact is a constituent dimension of the Christian faith. The
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50history of salvation is not a mythology but rather a true history,and is therefore to be studied alongside serious historicalresearch methods.This history has another indispensable dimension ofdivine action.Scripture is to be interpreted in the same Spiritin which it was written. Due to the Pneumatological dimensionof the Bible, there are three fundamental methodologicalelements that are unavoidable when interpreting. One mustinterpret the text 1) taking into consideration the unity of allof Scripture (a canonical exegesis) because every book in theBible is the work of the Holy Spirit; What unifies the content ofthe entire Bible? The Christian answer has always been: JesusChrist himself (cf. DV 25). 2) One must also consider the livingtradition of the entire Church because the word originatedfrom the living tradition of the Church. 3) It is necessary toobserve the analogy of faith. That means Scripture should beinterpreted according to the mind of the Church,as thegospel,and neither sacred writers nor the fathers should beset in oppositionto each other (Rom 12:6-8).Only where these two methodological levels, both historical-critical and theological, are observed can one speak of atheological exegesis or an exegesis adequate to this Book. Inevery interpretation both historical and spiritual elements areto be combined.While at the first level, academic exegetical workis currently being done to an extremely high standard andprovides us real help, the same cannot be said of the otherlevel. Often the second level, the level consisting of the threetheological elements mentioned in Dei Verbum, appear almostabsent. This has rather grave consequences.’On 26 October 2009, Pope Benedict addressed the facultyand students of the Pontifical Biblical Institute and asserted
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once again the double character of exegesis taught in Dei
Verbum(§12): 1) Historical criticism must be coupled withtheological method in interpretation, because the Scripture isone. The unity of Scripture corresponds to the analogy of faith,by which individual texts are understood in the light of thewhole. 2) Scripture must be read from the Church for theChurch’s faith is the true key to its interpretation. If exegesis isalso to be theology, as it should be, then it must take traditioninto account; it is the Church that has been entrusted with thetask of interpreting the word of God authentically.Following twelfth Synod of Bishops (in 2008) thatdiscussed ‘The Word of God in the Life and Mission of theChurch,’ Pope Benedict summarised the observations of theSynod in his 2010 post-synodal exhortation, ‘Verbum
Domini,’that made further clarifications on Interpretation.Sincethe Bible was written by the People of God for the People ofGod, under the inspiration of the Holy Spirit (Verbum Domini§30), authentic biblical hermeneutics can only be had withinthe faith of the Church (VD § 29). Church is the “home of theWord” (VD § 29).With the Magisterium, the servant of God,one comes to a more comprehensive canonical exegesis,greater unity, and interrelation between the literal sense andthe spiritual sense (VD § 37).  ”As the word of God becameflesh by the power of the Holy Spirit in the womb of the VirginMary, so sacred scripture is born from the womb of the Churchby the power of the same Spirit (VD § 19). Wherever theawareness of the inspiration of the word becomes weak, thereis a risk of reading the Scripture as an object of historicalcuriosity and not as the work of the Holy Spirit in which onecan hear the Lord himself speak and recognize his presencein history (VD §19).
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52If the spiritual aspect is absent in interpretation,the Biblewould become solely a history book offering only historicalinformation and morality:the Bible would remain in the past,and would speak only of the past. Such an interpretation wouldreplace the hermeneutics taught by Dei Verbumwith a secularistand positivist hermeneutics, which denies any divineintervention in human history. According to this hermeneutics,when there seems to be a divine element, the source of thatimpression must be explained, thus reducing everything to thehuman element. As a result, exegesis (faith seekingunderstanding) itselfwould become the ground to deny thehistoricity of divine elements (word becoming flesh). If exegesisis not theological, Scripture cannot become the soul oftheology, and vice versa when theology is not essentiallyScriptural interpretation within the Church, then this theologyno longer has a foundation (VD 35). Therefore, as the popetruly sees, for the life and mission of the Church, for the futureof faith, it is absolutely necessary to overcome the dualismbetween exegesis and theology.

ConclusionPope Benedict XVI believed, studied, and scientificallyinterpreted the Word of God as a faithful Christian. Becauseof the depth of his knowledge in the Bible, theology, philosophy,and other modern disciplines, on the one hand he couldscientifically understand the methods employed in biblicalexegesis and adopt everything positive in them, and on theother hand he could prophetically point out to the errors thathave brought modern crisis resulting from a secular approachto the Bible. “In the last hundred years, exegesis has had manygreat achievements, but it has brought forth great errors aswell. These latter, moreover, have in some measure grown to
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the stature of academic dogmas” he said (Erasmus Lecture).According to him, “Certainly, texts must, first of all, be tracedback to their historical origins and interpreted in their properhistorical context. But then, in a second exegetical operation,one must look at them also in light of the total movement ofhistory and in light of history’s central event, Jesus Christ. Onlythe combination of both these methods will yield understandingof the Bible” (Erasmus Lecture).The pope not only knew the problems in modern exegesisand their solutions but also tried to solve them by presentinga true methodology through his teachings, hiswritings, andespecially by being the architect ofDei Verbum and its timelyinterpretations. According to him every authenticinterpretation of the word should be based on the guidelinesset by Dei Verbum. That means 1) Every text should beinterpreted in the context of the whole Bible. 2) The centre ofthe Bible is the fact that ‘word became flesh’ and therefore ahistorical study is of utmost importance. 3) Since the scriptureis inseparably united with the Church and its Magisterium,Church is responsible for the authentic understandingandinterpretation of the Word; the living tradition helps theinterpreter to find the true senseof the scripture. 4) EveryChristian theology should be based on the Word who becameflesh.The Word that builds the foundation of the Church is nota simple book of history but a person. As a result, nointerpretation should be a simple philosophical treatise.Unfortunately, many modern interpreters set secularphilosophies in the place of the living tradition and theMagisterium of the Church. Since Bible is the Word of God, it
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54contains more message than what the human authors couldconceive. As a result, an interpretation simply based on humanreasoning cannot be taken as ‘Christian faith truly seekingunderstanding.’One has to meet the word as a living personbecause God still lives among us.About the author: Rev. Dr. Antony Tharekadavil is a priestof the Archdiocese of Tellicherry (India), born in 1965. In2007, he earned his Doctorate in Biblical Sciences andArchaeology (DSSA) from Studium Biblicum Franciscanum inJerusalem. Since then, he has been serving as a ScriptureProfessor at the Good Shepherd Institute of Theology, Kunnoth,Kerala, India, and also teaches in several other ecclesiasticalinstitutes, both offline and online. Dr. Tharekadavil was thechief editor of the Malabar Theological Review from 2008 to2020. He has authored more than twenty monographs andnumerous scientific articles on Bible Interpretation, both inEnglish and Malayalam. As part of his work on Bibleinterpretation, he has presented several YouTube videos andconducted numerous seminars on Christian apologetics.
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IntroductionThe concept of memory in Ratzinger is like the roots of alarge tree, often in-visible, but they are deep and strong enoughto enable the tree to stand firm and to become vital for thesustenance of its life. A close inquiry into the depth of influenceof memory in Ratzinger’s theology can move us to think thatan absence of trust in ‘memory’ would have shaped thetheology of Ratzinger differently.The notion of memory in Joseph Ratzinger is certainlytheological. Memoria ecclesiae is an ecclesiological applicationof memory with a closely intertwined Christologicalrelationship.Memoria ecclesiaelays solid philosophical andtheological foundations for his dogmatic arguments in relationto his ecclesiology and other predominant branches in theology.The concept of memory influences almost all the areas of thetheological world of Ratzinger. His ecclesiological argumentson tradition, his understanding of revelation and Scripture,faith, apostolic succession, eucharistic theology, hischristological understandings, the anthropological andtheological aspects of the person and the idea of a personalGod, his ecumenical theology, pastoral and catecheticaltheology including the different aspects of the transmission ofmemory are all influenced deeply by the fundamental conceptof memory that Ratzinger has.

Memoria and Memoria Ecclesiae
In Joseph Ratzinger/Pope Benedict XVI

Fr Dr Arun Kalamattathil
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56In this article, I aim to demonstrate how memory emergesas a crucial key in unlocking the understanding of differentbranches of Catholic doctrine in Ratzinger’s theology,supportedby a selection of illustrative examples.

The Philosophical Foundation ofEcclesial MemoryAfter the inspiration of the Second Vatican Council, moderntheologians like Congar, Rahner, Metz, Tillard etc., have trustedin the potential of collective memory to speak about Churchand tradition.Meanwhile, Ratzinger has built a strong philosophicalfoundation for the concept of memory upon the notion of‘time’ to give memory its fundamental adjective – ‘transcendent’or ‘transcendental.’ The understanding of memory astranscendental is well founded upon the clear philosophicalfoundation of ‘transcendental time’. The concept oftranscendental time traces its roots back to Augustine (and evento Plato). Ratzinger develops his concept of memory fromAugustine’s time-related concept of memory which Augustineestablished on the foundation of an anthropological unity oftime in human existence.1 From this inspiration, Ratzingerrealizes that there is a unity of time in memory. Memory is areality that transcendentally unites the past, present and future.In memory, past and even future are a present reality. Memoryas a transcendental reality can guide us by shedding some lightupon the theological concept of the eternity of God and on theanthropological potential of the transcendence of time withintime-bounded human life. Thus, the transcendental conceptof memory is a powerful connecting link between God and
1 BENEDICT  XVI. Joseph Ratzinger  in Communio: Volume 2: Anthropology

and Culture, 7.
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man. Ratzinger uses this potential of memory in the God-manrelationship effectively in his ecclesiological discourses. Forhim, the Church is the ultimate connecting link between manand God. Being a collective person (only a ‘person’ canremember; we will come to that), the Church can remember!The implication in Ratzinger is that the Church can rememberin a ‘superior’ way because she is not an individual, but acollective person! A collective person has a collective transcendentalmemory which is ‘superior’ to an individual’s memory inseveral aspects. Only this collective memory can contain therevelation and respond to it (which is faith) due to two reasons.First, God as Trinity is a ‘collective person’ in communion. Therevelation of the collective person - Trinity - can be received
as it is only by another collective person, otherwise therevelation is incompatible with the receiving subject. Second,this collective person who is the subject of revelation is notmerely a human reality. A mere human reality is unable toreceive revelation (which is ultimately God himself in Christ).Ratzinger emphasizes that the Church is the eucharisticallyconstituted Body of Christ and not merely an association or asociological entity.2 The Church, which is the Body of Christ,has a memory which is collective, divine and human. This‘superior’ memory of the Church has the capacity to hold andtransmit the reality of revelation that contains the divinemysteries.3
2 RATZINGER, The Ratzinger Report: An Exclusive Interview on the State of the

Church, 47. See also RATZINGER, JOSEPH. Church, Ecumenism and Politics:
New Endeavours in Ecclesiology, 13-20.3 Ref. RATZINGER, Milestones: Memoirs: 1927-1977, 108 and RATZINGER, Pilgrim
Fellowship of Faith: The Church as Communion, 33.
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Anthropological Aspects of Memory to Understand a
‘Personal God’The anthropological concept of ‘person’ and thetheological idea of ‘personal God’ are also an importantecclesiological premise for speaking about the memory of theChurch. Memory cannot have an independent existence.Memory is always the memory of ‘someone’. Only a personcan remember. Philosophically, memory is a fundamentalelement that can realize the continuity of existence of a person.Absence of memory results in an existential discontinuity. Takefor example, the case of a person with Alzheimer’s disease.What he actually misses out is his internal continuity with hispast. The ‘present he’ is disconnected from his past self !Memory is the existential connecting link between the past,present and future of a person.That is why Ratzinger, following Augustine, takes utmostcare in emphasizing the significance of memory in addressingthe ontological reality of God, the divine person. Ratzingerspeaks of God as “memory per se”!4 Now Ratzinger understandthat God remembers - because He is a person. In other words,God’s memory enables us to understand that He is a personalGod. God is ‘memory per se’ for Ratzinger because He is‘person’ in its complete sense.Another important attribute of ‘person’ - the concept of
love - is also related to memory. God is love and He is memory,because God is a person. Now, God remembers human beings
4 RATZINGER, “What Constitutes Christian Faith Today?” in Principles of

Catholic Theology:  Building Stones for a Fundamental Theology (15-27),23.
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(and therefore human beings have eternal life5) because heloves them. Love is the reality that stimulates or even realizesmemory. God’s love inevitably inspires Him to remember. God,being a relational, Trinitarian, personal God, relates andremembers each other in Trinity in and through the reality oflove. God also remembers human beings because he lovesthem. The Psalmist asks; “what is man that You rememberhim?” (Ps 8:4). God remembers man only because he is thesubject of the love of God. God also wanted the Church to havea ‘memory’ so that the Church as a collective person can lovethe trinitarian God and remember Him as He remembers andloves the Church.The concept of eucharistic memory can also be understoodfrom the same perspective of the God-Church relationship ofdivine love. The fundamental vision behind the concept ofEucharist is memory and God’s love for human beings. The OldTestament God wanted to establish his covenant upon‘memory’ in relation to the Passover. The Israelites rememberedthe love of God in the exodus event in every celebration oftheir Passover feast which is an Old Testament pre-figurationof the Eucharist. The New Testament theology of Eucharistcarries the memory of God’s love revealed in the incarnationand the passion of Christ.
Memory the Key to Understand Revelation and ScriptureThe Scripture realizes itself as a written form of revelationreceived and remembered by the Church. Ratzinger elaborates
5 Ratzinger says; “remaining in God’s memory means we are alive, in a fullsense of life.” (RATZINGER, Eschatology: Death and Eternal Life, xx.) The fullsense of life is, theologically, a life without death which is eternal.  Ratzingerunderstands that whoever is in the memory of God becomes eternal as Hehimself is eternal.
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60this idea with a special focus on St John and his Gospel as arepresentation of the collective memory of the apostles whowitnessed the Christ event.6 The apostolic-ecclesial memoryof the Christ event is remembered and re-presented in theGospel narrative. The formation of the Gospels is a textualrealization of the apostolic memory of the Church transmittedverbally in the ecclesial tradition. Secondly, the real content ofthe Scripture itself is the memory of God-human communication.This memory realized a textual form through the sacredauthors who represented the community that received thecommunication from God, being active participants in thatcommunication. The Sacred authors are more than mereindividual authors. They realize in themselves the communitywho actively participated in revelation. (Ratzinger, followingBonaventure, strongly believes that the community or peoplewho received revelation is an activeparticipant in the act ofRevelation.

Memoria EcclesiaeTransforms History into TraditionRatzinger’s discourse on tradition outlines an inseparableconnection with intellect and memory.What is intellect for Ratzinger? Intellect is not just thecapacity to invent. The ability to invent is rather a biologicalfaculty which is common to both man and animal. What is moreimportant is an anthropological capacity to transform inventioninto a tradition in history. Invention in itself lacks the capacityof history. History is generated where invention createstradition. It is only in this context that invention can have
6 BENEDICT XVI, Jesus of Nazareth: From the Baptism in the Jordan to the

Transfiguration, 231.
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meaning. History and tradition are realized by intellect whichhas memory. Intellect is an anthropological quality of man whichis lacking in animals, so that they are unable to generate historyand tradition although they can invent. Animals, cannot transferthis invention to the future. It is intellect that transfers inventionto the future. “invention acquires meaning only if it can createtradition, for only thus can history be generated”7WhatRatzinger wants to state here is that history and tradition arepossible for human beings as memory is associated with thehuman intellect. Therefore, through the capacity of intellect inrelation to memory, humanity achieves an inseparableconnection with history and tradition.8Ratzinger understands history and intellect as inseparablyconnected. Ratzinger writes; “the inseparable connectionbetween humanity and history becomes apparent: humanityand historicity, intellect and history, are inextricably related.”9For him, the human capacity for history is the result of theintellect which is basically memory. Without intellect, it is notpossible to have history and tradition, because it is the intellectas memory that helps human beings to have the unity of timewhere history and tradition are realized. It is the intellect thatis realized by memory connects past and future to the present.Unless the unity of time is achieved, the present has noconnection with the past and the future. Hence there can beno tradition for humanity but only broken independent events.
7 RATZINGER, “Anthropological Foundations of the Concept of Tradition” , 87.8 RATZINGER,  “Anthropological Foundations of the Concept of Tradition”, 86-87.9 RATZINGER, “Anthropological Foundations of the Concept of Tradition”, 87.
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62If so, humanity will not be able to achieve growth anddevelopment.If so, then what is intellect in its very reality? For Ratzinger,“intellect is basically memory”10. It is memory that makesintellect. Intellect as memory “fosters unity beyond the limits ofthe present moment”.11 Thus, memory is a fundamentalexistential aspect of intellect, without which intellect cannot beintellect at all. Here Ratzinger’s perspective is different fromthat of Augustine, regarding the nature of the memory–intellectrelationship. Augustine’s understanding of the relation betweenmemory and intellect is more epistemological and psychological.He understands memory and intellect as two sources ofknowing. In his Soliloquies, while answering to anepistemological question on the knowledge of God,he wrote:For many persons discourse most fluently of things ofwhich they are ignorant, as I, just now in prayer have desiredto know many things, which, although I have mentioned them,I would not desire to know if I already knew them. But am I,therefore, the less able to mention them? For I have givenutterance, not to things which my intellect comprehends, butwhich, gathered here and there, and committed to the memory,I have reinforced by all the faith of which I am capable. But toknow is another thing.12

10 (Geist ist grundlegend Gedächtnis  is the original expression) RATZINGER,“Anthropological Foundations of the Concept of Tradition”, 87.11 RATZINGER, “Anthropological Foundations of the Concept of Tradition”, 87.12 AUGUSTINE, Soliloquies, 1.4.9.
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Augustine understands memory as a mediator of theknowledge of the world.13 “Will” and “Intellect” assist memoryto have this knowledge. But for Ratzinger, intellect is a superioranthropological reality to a medium of perception. Emphasizingintellect, Ratzinger comfortably establishes a soundanthropological foundation for his theology of tradition. Thus,he asserts:We have arrived now at a chain of related concepts, thearticulation of which we may describe as follows: it is asmemory that intellect proves itself qua intellect; memorygenerates tradition; tradition realizes itself in history; as thealready existing context of humanity, history makes humanitypossible - for without the necessarily transtemporal relationshipof person to person, humanity cannot be awakened to itself,cannot express itself.14We can now see here how authentically Ratzingerestablishes human memory as an existential element forhistory and tradition in relation to intellect. This is anintelligently laid solid foundation in anthropology which has ageneral acceptance among Catholics and non-Catholics.Ratzinger could, therefore, assert his arguments on ecclesialtradition in a wider ecumenical context.For Ratzinger, as we have seen, it is memory that generatestradition. Tradition has to presuppose a memory to realize
13 A specific doctoral study on the concept of memory in the theologicalanthropology of Augustine  has been done in Durham University byHochschild. He proves that for Augustine, mind meets the world throughmemory. Memory is also a mediation for knowing intellectual objects. See,HOCHSCHILD, Memory in the Theological Anthropology of St. Augustine, 8and 254-255.14 RATZINGER, “Anthropological Foundations of the Concept of Tradition”, 87.
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64itself in history. Tradition becomes a personal tradition if it isgenerated from personal memories. Human history can berealized only in a sharing of memory. For Ratzinger, it is incommunication that the memory is shared and transmitted.15Speech is the central means of this sharing.The subject of tradition is to be a collective subject. Anindividual cannot be the bearer of a tradition of a communitywhich has a common heritage. That will end up in a privatememory (“private Erinnerung”).16 Ratzinger remembersancient clans where “all stood for one, one for all; whathappened to one happened to all; what was done by one wasdone by all.”17 It is a binding together as one subject. Ratzingerfinds similar elements in linguistic communities and ancientclans. The sharing of the memory of the individuals in acommunity as a collective subject is to be understood as thecollective memory of a community. Collective memory, forRatzinger, is not just a collection of memories of the individualmembers. The collective ecclesial memory is not a merecollection of the memories of the faithful ones.This anthropological background is important forRatzinger in speaking about the collective “I” of the Churchwho is the bearer of revelation and tradition. This is because,as God is perfect communion, the recipient of the revelation(of a God who is ontologically in communion) must also be incommunion to receive and carry the revelation in its memory.As an individual person cannot be a subject believing andholding the entire memory of the revelation of God, God wanted

15 RATZINGER, “Anthropological Foundations of the Concept of Tradition”, 88.16 RATZINGER, “Anthropological Foundations of the Concept of Tradition”, 100.17 RATZINGER, “Anthropological Foundations of the Concept of Tradition”, 88.
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to have a collective subject or a corporate person with collectivememory and that is realized in the ecclesial community (whichis a single bodyunited in eucharistic communion). As theChurch is a collective “I”, she can proclaim her faith as “Ibelieve”. ‘Faith of the Church’ is a collective or communitarianresponse to the revelation of a God who is in communion.The individual believer can exist as a believer and carrier ofthis memory only in so far as he is in this collective personality.The memory of this collective subject is the “seat of all faith”18for Ratzinger because it is the perfect counterpart of revelation.
Christology is Memoria EcclesiaeThe Christology of Ratzinger is inseparable from hisecclesiology due to their mutual foundation in memory. ForRatzinger, true christological knowledge is not attainable fromhistorical enquiries. Historical research can provide onlypartial knowledge of Jesus. The core truth about Jesus - thathe is Christ (son of God and messiah) - cannot be attained byany historical research. This knowledge is the result of thememory of faith. The real Christ, who is man and God, can bereconstructed only from the memoria ecclesiae where theChrist-event is ever present. Therefore, Ratzinger trusts in thepower of memory for definitive christological knowledge. Forhim, “compatibility with the base memory of the Church is
the standard for judging what is to be considered
historically and objectively accurate.”19Ratzinger recognizes the Gospels’ witness to Christ to bethe primary reliable source of christological knowledge as they

18 RATZINGER, “ What Constitutes Christian Faith Today?”, 23.19 RATZINGER, Called to Communion: Understanding the Church Today, 20.
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66carry the concrete christological memory of the early Church.Ratzinger writes:I credit biblical tradition with greater truthfulness than Ido the attempts to reconstruct a chemically pure historical Jesusfrom the test tube of historical reason. I trust the tradition inits entirety. And the more reconstructions I see come and go,the more I feel confirmed in my trust.20He believes that, compared to any of the most learnedreconstructions, one can trust the memory of ‘Jesus of theGospels’ as the real Jesus. Gospel narrations are always thefirst available direct literature about Jesus. The vital power ofthe ecclesial tradition gives weight to the ‘Jesus of the Gospels’.Ratzinger is quite sure about the greater security of thechristological knowledge of the Gospels.It is true that the Gospels as literature can provide aportrait of the person of Jesus. But what makes this portraitalive and superior to historical knowledge is the transcendentalpresence of the memory present in the faith of the Church.The Gospels are accounts of the post-Resurrectionretrospective experience of the Church. The Gospels depictJesus in the light of the early Church’s experience of theResurrection of Christ rather than from the evangelists’ simple‘historical’ experience. In other words, the Gospels are thereflections or the accounts of the post-Resurrection memoryof the early Church.The memory of the Church is the real source from whichthe Gospels are narrated. The disciples’ realization that the

20 RATZINGER, Dogma and Preaching: Applying Christian Doctrine to Daily Life,123.
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Jesus who walked with them was ‘Christ’ (in its fuller sense)came only after his resurrection. This realization is the first‘perfect’ christological knowledge in history. This realizationprocess happened in the memory of the Church. The Churchbegan to remember the earthly ministry of Jesus in the newlight of Resurrection faith. The post-Resurrection memory ofthe Church, thus, became the first source of the christologicalknowledge that incorporates both the historical Jesus and theChrist of faith. This post-Resurrection retrospective experienceis preserved and handed down to the generations in andthrough the apostolic tradition without which even the veryreality of the New Testament witness cannot be conceived.Ratzinger approaches this argument by referring to thetestimony of John the evangelist. John’s claims of his testimonyof witness (Jn 19:35) to the passion of Christ21 and his directexperience (1Jn 1:1)22 of the mystery of Christ are notunderstood by Ratzinger as an author’s private experience.The question of the direct experience of the author (John theevangelist) is quite insignificant in this context. For Ratzinger,it is a remembering in and with the collective memory of theChurch.23 The evangelist here symbolically represents thecollective memory of the Church. This remembrance, by beinga post-Resurrection memory, accomplishes an ecclesial value.
21  “The man who saw it has given testimony, and his testimony is true. Heknows that he tells the truth…” (New International Version).22 “That which was from the beginning, which we have heard, which wehave seen with our eyes, which we have looked at and our hands havetouched-this we proclaim…” (New International Version).23 BENEDICT XVI, Jesus of Nazareth: From the Baptism in the Jordan to the

Transfiguration, 231.
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68The Holy Spirit is the agent of the unification of the individualmemories with an ecclesial memory after the Resurrection ofChrist and the institution of the Church. Jesus had promisedthat “the Holy Spirit, whom the Father will send in my name,will teach you all things and will remind you of everything Ihave said to you” (Jn. 14:26). In short, the christologicalknowledge reflected in the Gospels is to be understood as anarrative extract from the treasury of the christologicalknowledge of the apostolic Church.The Church is the starting point, the primary source, andthe platform of Ratzinger’s Christology. The final output of hisinvestigations on Christology is that it is an ecclesiologicalChristology well founded on the cornerstone of memory.

Memoria Ecclesiae and Apostolic SuccessionThe Catholic understanding of the apostolic successionalso originates from the concept of a ministerial service to thememory of the Christ event. The real meaning of succession,for Ratzinger, is the communion with the core ecclesialapostolic memory taught24 in the ecclesial tradition includingthe Creed. Therefore, “the teaching office of the apostles’successors does not represent a second authority alongsideScripture but is inwardly a part of it.”25 The real authority ofthe Scripture, Creed and magisterium dwells in thepresumption that they carry within themselves a clear impactof the ecclesial memory of faith. The Pope, in his person,represents this memory of the Church embodied in the faithful
24 RATZINGER, Called to Communion: Understanding the Church Today, 123.25 RATZINGER, Pilgrim Fellowship of Faith: The Church as Communion, 35.
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who became one body in Christ through baptism andEucharistic communion.Succession remains as a powerful symbol and channel ofthe memoria ecclesiae. Succession presupposes an unbrokenhanding over of the memory of the Church received directlyfrom Christ by the apostles up to the present moment. Bishops,by their very ordination, enter into the ‘we’ of the ministerswho carry a collective memory that transcends time. ForRatzinger, “The bishop is bishop, not alone, but solely in thecatholic communion of those who were bishops before him,who are bishops with him, and who will be bishops afterhim.”26Thus, episcopal succession receives a transtemporalunity of the memory of apostolic faith in history.Apostolic succession is in fact an embodiment of theapostolic teaching which is the memory of the apostles. Thus,the unity of the Church owes itself to the apostolic successionwhich is in its core the teaching of the apostles. The core andcontent of the teaching of the apostles is the memory of faithof the Church. What connects the Church of all times to theapostles is the sharing of their teachings, realized and protectedby the episcopal college. What makes the Church remain anapostolic Church is ultimately the apostolic memory realizedin the teachings of the apostles and handed over to thegenerations.
Eschatological Foundations of MemoryNow we will consider briefly the role of memory inRatzinger’s eschatology in relation to the concept of God’s

26 RATZINGER, Church, Ecumenism and Politics: New Endeavours in Ecclesiology,21. See also RATZINGER, “The Ecclesiology of the Second Vatican Council”,246.
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70memory and human permanence. The concept of God’smemory has close relations with the ‘personal’ aspect of Godwho has memory. Ratzinger’s notion of God’s memory isdeveloped upon his own ‘relational’ vision of God, a personal,trinitarian God who has memory. The notion of the memoryof the relational, personal God has an impact on theeschatological discussions of Ratzinger. He builds a convincingfoundation for eschatological hope upon the concept of thememory of God. Ratzinger points to the confidence of Jesus inanswering theSadducees on their question raised againsteternal life.27 Jesus focused on God’s memory to answer theminstead of making use of any philosophical or anthropologicalabstractions. The memory of God, as it is real and eternal, isthe trustable abode of human life for an existentialpermanence.28 The only reliable place of trust for man’sperennial desire for permanence is in the memory of God.One of the malefactors hanged with Jesus expressed hisultimate trust in the memory of Christ for eternal life, saying;“Jesus, remember me when you come into your kingdom” (Lk23:42). What is inscribed in the memory of God cannot bejust ‘shadows’ but is real and eternal as God is eternal. Thereis another significant eschatological argument of Ratzingerbased on the love of the personal God. For him, love, by itsvery nature, demands permanence. We don’t want arelationship of love to be broken. We wish those whom welove to be with us always, but it is not eternally possible for ushuman beings. Ratzinger logically argues on the following two

27 RATZINGER, Eschatology: Death and Eternal Life, xx.28 Ref. RATZINGER, Dogma and Preaching: Applying Christian Doctrine to Daily
Life, 113 and 257-158.
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premises; (1) God is love and his love is eternal and (2) thereis no separation between ‘will’ (desire) and ‘actuality’ in God.Therefore, if God loves man and that love, by nature, includesa desire for permanence, man must be eternal.29"His love iswhat makes us immortal.”30Now, coming to our point of discussion in relation tomemory, what is important for us is that both these famouseschatological arguments of Ratzinger on the existentialquestion of human permanence are closely related to hisconcept of memory. There is a causal relationship in relationto memory. As we have seen above, for Ratzinger, the causeof human immortality is the memory of God and the cause ofGod’s memory is his divine love. In other words, God loveshumans and consequently, He remembers them. As thetrinitarian God is essentially memory and love for Ratzinger, itis quite reasonable for him to build his eschatological notionof human permanence on this ground.
Transmission of Memory: Catechetical and Pastoral
aspectsTransmission of faith in the ecclesial context is, in a way,another expression of the transmission of memory.‘Transmission of faith’ is a term closely related to the conceptof memory due to two reasons. One is; what is transmitted inthe transmission of faith is the collective memory of the Church.The second relationship is with the transcendental similarityof time in both memory and the transmission of faith. In other
29 RATZINGER, Introduction to Christianity, 299-301.30 Ref. RATZINGER, Dogma and Preaching: Applying Christian Doctrine to Daily

Life, 360.
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72words, transmission of faith is not only a space related realitybut a time related reality that transcends the present. Benedictwrites:The transmission of the faith not only brings light to menand women in every place; it travels through time, passing fromone generation to another. Because faith is born of anencounter which takes place in history and lights up ourjourney through time, it must be passed on in every age. It isthrough an unbroken chain of witnesses that we come to seethe face of Jesus.31Secondly, the transmission of faith becomes the centralvital function of the Church because, for Ratzinger, it isfundamentally a service to the truth. The service to the truth isdeeply related to the question of memory. The Church’s missionof transmission of faith is also related to the very existence ofthe Church. Jesus wanted his Church to exist in this world bytransmitting what she received.The underlying factor behind the possibility of thecontinuity of faith in history is the capacity of memory totransfer the faith experience to the future generations. Wehave the life of Israel in the Old Testament which can point tothis truth. The identity of the life of faith of Israel was builtupon their exodus memory. Moses commanded the people to“Remember this day on which you came out of Egypt” (Ex13:3). Israel transmitted this memory to the generations andthey always interpreted their present in reference to thatmemory that they had preserved. They knew that the identityand continuity of the faith of Israel depended on the

31 Lumen Fidei, 38.
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transmission of their exodus memory. The fundamental identityof Israel was that they are the carriers of the memory of thecovenant with God. The covenant memory of Israel isindispensable in the present. Memory, for them, was orientedtowards an action in the present. The Hebrew term zkr means‘to remember’ and zikkârôn means ‘memorial’ in which“memory and action are intrinsically connected”32Understanding of the concept of transmission of memoryis an important area of pastoral theology. The transmission offaith, in fact, is the transmission of memory. The transmissionof faith is the primary pastoral function of the Church whichis basically missionary in character. The mission of the Churchis two-dimensional. For Ratzinger, to hand over the memoryof Christ (which is alive in the Church) to the generationswithin the Church and sharing the Christian memory with the‘non-believers’ are the two dimensions of the transmission ofmemory of faith. Thus, memory gives continuity to the faith inthe life of the Church. A proper understanding of the powerand potential of memory will help the Church towards a betterre-formulation of the catechetical, missiological, and pastoralperspectives of the Church in the modern world.
Memoria Ecclesiae and Liturgy of the ChurchRatzinger understands liturgy as a living organism thatfunctions as an active agent of the transmission of the Christianmemory. In the context of the post-Vatican II controversybetween the radical reformers and their radical opponents,Ratzinger takes a middle position. For him, the development of
32 LÉON-DUFOUR, Sharing the Eucharistic Bread: The Witness of the New

Testament, 120.
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74the liturgy is rooted in both the preservation of its identityand in a controlled organic growth. He opines that “the Churchought to give reverent care to the liturgy through the ages,distinguishing actions that are helpful and healing from thosethat are violent and destructive.”33 Here, the Church has to actlike a gardener “who cares for a living plant by giving dueattention to the power of growth and life within the plant andthe rules it obeys.”34 We find Ratzinger applying the same wordshe spoke about tradition also to the liturgy as something thatneeds continuity and renewal for its growth. The transmissionof liturgy is to be a conscious process in the Church. Ratzingerbelieves that the Church has to take conscious measures inthe faithful transmission of liturgy in which the ecclesialmemory of the Christ event is transmitted.Liturgical memory can only originate from the memoryof the Church. One who is away from this real and truememory of the Church becomes unworthy to prune or purifyliturgical memory. Ratzinger’s first principle with regard to anyliturgical reform is that “liturgy without the Church is a self-contradiction.”35 The real act of Jesus’ founding of the Churchand giving the disciples his real liturgical memory of deathand Resurrection occurred in the same event of his Last

33 RATZINGER, Preface to: The Organic Development of the Liturgy: The Principles
of Liturgical Reform and Their Relation to the Twentieth Century Liturgical
Movement Prior to the Second Vatican Council, 9.34 RATZINGER, Preface to: The Organic Development of the Liturgy: The Principles
of Liturgical Reform and Their Relation to the Twentieth Century Liturgical
Movement Prior to the Second Vatican Council, 9.35 BENEDICT  XVI, Joseph Ratzinger in Communio: Volume 1: Unity of the Church,32.36 RATZINGER, Church, Ecumenism and Politics: New Endeavours in Ecclesiology,17.
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Supper.36 The liturgy always presupposes the Church.Participation in liturgy is a becoming one with the Church.Thus “the one who truly acts (participates) in the liturgy alsodisappears with the collective subject ‘Church’.”37 In the liturgy,all private memories disappear in the collective memory ofthe Church. The liturgical memory originates from the ecclesialmemory and identifies with it. Thus, in celebrating the liturgy,the Church transmits her memory to the generations. Thisdemands every symbol and action in the liturgy to be faithfulto the ecclesial memory. Ratzinger understands it as a right ofthe faithful to receive ‘the liturgy of the Church’ rather thanthe “private creativity”38 of the minister.39 The minister is onlya guardian of the liturgical memory of the Church. Ratzingeropenly expresses his concern that the various faces of liturgicalreform have resulted in creating a false idea of the search fornovelty and creativity, forgetting faithfulness to theunchangeable core of liturgical memory.40It is clear in his wordsthat his real concern is not just about certain changes in thecelebration of liturgical services, but about an indirectdisregard towards the tradition generated by the memory.
ConclusionSt. Augustine could foresee the true power of memory intheology. Thus, he exclaimed; “The power of memory is great,
37 BENEDICT XVI, Joseph Ratzinger  in Communio: Volume 1: Unity of the Church,32.38 RATZINGER, The Nature and Mission of Theology: Essays to Orient Theology

in Today’s Debates, 112.39 RATZINGER, Co-workers of the Truth: Meditations for Every Day of the Year,285.40 RATZINGER, Truth and Tolerance: Christian Belief and World Religions, 130.
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76very great, my God. It is a vast and infinite profundity. Whohas plumbed its bottom?”41.Now, I must also admit that the doctrine of memory inRatzinger is to be called an ‘unfinished’ project, although hebegan to address the concept of memory from the early yearsof his theological career. He declared in 1973 that it seemedimportant for him to “work out anew the biblical basis of aChristian doctrine of memoria”42. Undoubtedly, to a great extent,he did justice to what he had envisioned through hissubsequent works and finally, in publishing the Jesus of

Nazareth series. But, an explicit, detailed, direct andcomprehensive approach towards the different aspects ofmemory that is rooted primarily in his ecclesiology andChristology is incomplete in his writings.About the author: Rev. Dr. Arun Kalamattathil belongs tothe Eparchy of Palghat, Kerala, India. He holds a Licentiate inSystematic Theology from Dharmaram, Bangalore and aDoctorate in Dogmatic Theology from the Pontifical GregorianUniversity, Rome. Fr. Kalamattathil teaches subjects such asEcclesiology, Christology, Catechesis, Pneumatology, Scripture,Revelation and Faith, and Moral Theology. Currently, he isteaching Revelation and Faith at Paurasthya Vidyapitham(PVP), Vadavathoor, and Eucharist at St. Mary’s MalankaraSeminary, Trivandrum. He also serves as the Director of FamilyApostolate for the Diocese of Palghat and is also the Directorof STARS, a center dedicated to integral formation and academicexcellence within the Diocese of Palghat.
41 AUGUSTINE, Confessions, 10.8.1542 RATZINGER,“What Constitutes Christian Faith Today?”, 24.
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IntroductionThis article is an attempt to explore the eucharisticdimensions of the ecclesiology of Joseph Ratzinger/PopeBenedict XVI.His ecclesiologyderives its essence from the faiththat Eucharist stands as thesource and submitof the Churchand the Christian life.1 In the course of our discussion, weshall contextualize Joseph Ratzinger’s Ecclesiology within thevast spectrum of his theological thought, to make clear theorganic unity of his theological investigation. He has acomprehensive theological corpus that demonstratesinterconnectedness and coherence.Our exploration will thenturn towards an analysis of the “communion ecclesiology” putforth by Joseph Ratzinger, delving into the dynamics of howhe envisions the Eucharist as the source behind thecommunion of believers and the submit of the Christian life.As the source of the Church, Eucharist builds or forms theChurch. The Eucharistic celebration, as the pinnacle activity ofthe Church, represents the believers’ highest form of worshipand sacrifice offered to God.
1. Theological BackgroundJoseph Ratzinger’s theological corpus resembles a vasttree, where every branch intricately connects to the others,

The Church and the Eucharist in the
Theology of Joseph Ratzinger/Pope

Benedict XVIMaruthukunnel Joseph

1 LG, 11.
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78forming a cohesive and interrelated whole. There is an organicunity in his theology. The hermeneutic key is his context inwhich he developed his theological investigation, that is, hiscritique of contemporary secular culture.From the verybeginning of his theological activity, Ratzinger tried toemphasise the rationality or logos of the Christian faith.In hisinaugural lecture as a professor at the University of Bonn on24 June 1959, entitled “The God of Faith and Philosophy – Acontribution to Natural Theology” Joseph Ratzinger arguedthat the “God of faith” and the “God of philosophy” are oneand the same.This exposition was presented within a contextthat promoted the idea that faith in God is irrational and rootedin superstition.The same concern appears in  his DeclaratioofFebruary 10, 2013: “However, in today’s world, subject to somany rapid changes and shaken by questions of deeprelevance for the life of faith, in order to govern the barque ofSaint Peter and proclaim the Gospel, both strength of mindand body are necessary”.2 For Ratzinger, the rationality of faithis a distinguishing feature of Christianity. Moreover, it is thekey feature of the theology of Joseph Ratzinger/ Pope BenedictXVI. Peter Seewald writes:The centrality of the relation between faith and reason isthe key to understanding the theology of Pope Benedict/Joseph Ratzinger. Pope Benedict writes about his theologicalmission: “I must try above all else to show what faith means inthe contemporary world, and further, to highlight the centralityof faith in God, and give people the courage to have faith,

2 BENEDICTUS PP. XVI, “Declaratio(10 February 2013)“ in https://www.vatican.va/content/benedict-xvi/en/speeches/2013/february/documents/hf_ben-xvi_spe_20130211_declaratio.html.
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courage to live concretely in the world with faith. Faith, reason,these were all things I recognized as central to my mission”.3Joseph Ratzinger was mainly concerned with proposingthe credibility of the Christian faith within the modern context.Joseph Ratzinger, right from the beginning of histheological activity, emphasizes two essential features of faithin God: (1) God is Logos. He is the rational and primordialground of everything; He is “Creative Reason””.Through thisfeature he proposes the rationality of Christian faith and aresponse to secular criticism that Christianity is superstition.The second feature is that God who is Logos, “Eternal Reason”,is at the same time Agape. Pope Benedict XVI says: “Thiscreative reason is Goodness, it is Love. It has a face”.4 Accordingto JosephRatzinger, the climax of the biblical concept of God is1Jn 4:8 – “God is love”.God is not relation-less existence circlingaround himself. Ratzinger writes:The logos of the whole world, the creative original thought, is atthe same time love; in fact, this thought is creative because, asthought, it is love, and, as love, it is thought. It becomes apparentthat truth and love are originally identical; that where they arecompletely realized they are not two parallel or even opposingrealities but one, the one and only absolute.5JosephRatzinger understands that the God who is Logos –the Creator – is at the same time love and thereforecommunion. He writes:
3 BENEDICTUS PP. XVI– P. SEEWALD, Last Testament, 4.4 BENEDICTUS PP. XVI, “Faith, Reason and the University Memories andReflections “ in https://www.vatican.va/content/benedict-xvi/en/speeches/2006/september/documents/hf_ben-xvi_spe_ 20060912_university-regensburg.html.5 J.RATZINGER, Introduction to Christianity, 148.
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To him who believes in God as triune, the highest unity is notthe unity of inflexible monotony.The model of unity or onenesstoward which one should strive is consequently not theindivisibility of the atom, the smallest unity, which cannot bedivided up any further; the authentic acme of unity is the unitycreated by love.6For Joseph Ratzinger, God’s oneness is not of an undividedatom, but oneness formed in relation, love andcommunion.Here, we find a distinctive feature of the Christianfaith: Triune God is not likean undivided atomic unity, butcommunion formed by relationship and love.He understandsthat reason and relation, truth and love, logos and dialogosaretwo sides of the same coin. God as love is relationship, andthis is what makes possible our relationship with God. God isrelationship – dialogos–in His essence. This relational aspectof the Christian faith is best expressed in the word“communion”.7 The revelation of the Trinity is a revelation ofcommunion. In this perspective, Joseph Ratzinger says thatthe ground of our being is communion, as the Trinity iscommunion.
6 J.RATZINGER, Introduction to Christianity, 179.7 "Communion“ is a favourite term in Joseph Ratzinger/Benedict XVI. Afterthe Second Vatican Council, Ratzinger together with Hans Urs von Balthasar,Henri de Lubac, Louis Bouyer and Jorge Medinafounded a journal called

Communio, because of their disagreement with the views of another post-conciliar journal Concilium. They believed that the term communioexpresses in a better way the ecclesial vison of the Second Vatican Councilthan the term “concilium“. Cf. J.RATZINGER, “Eucharist, Communion andSolidarity “, 72-73. Later, while Cardinal Joseph Ratzinger as the prefect, theCongregation for the Doctrine of the Faith published a document entitled :
Letter to the Bishops of the Catholic Church on Some Aspects of the Church
Understood as Communion  in 28 May 1992.
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For Joseph Ratzinger, “Communion” is seen as theessential nature and dynamism of the Christian faith. The term“communion”  is what essentially follows from the dialogicalnature ofthe Triune God who is love and communion.Godis
dialogos because the “Divine Word” is also directed to humanity.It is the dialogical aspect of Divine, that is, LogosorWordcommunicatedto humanity in Jesus Christ,which makes ourfaith possible.God who is communion enters into communionwith human beings by becoming incarnate in human nature.Faith is the human response to the Divine Worduttered in JesusChrist. Hence, the whole dynamism of the Christian faith canbe summarized in the term dialogosor communion.If God isthe embodiment of communion and Christ extends aninvitation to partake in communion, then the Church, as thefocal point of this divine-human union, must inherently becommunion.Hence, the second feature of faith in God, that is,God is Agape and Communion, takes to his vision of theChurch. In a nutshell, in Joseph Ratzinger’s theology, the secondaspect of faith in God, wherein God embodies Agape andCommunion, profoundly influences his envisioned essence ofthe Church as communion.
2. The Church as “Communion”ForJoseph Ratzinger, the concept of communion expressesthe core of the mystery of the Church.8  He writes:The concept of communion lies ‘at the heart of the Church’s self-understanding’, insofar as it is the Mystery of the personal unionof each human being with the divine Trinity and with the rest ofmankind, initiated with the faith, and, having begun as a realityin the Church on earth, is directed towards its eschatologicalfulfilment in the heavenly Church.98 J.RATZINGER, Communionis notio,n°1.9 J.RATZINGER, Communionis notio,n° 3.
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82To believe in the Trinitarian God is to become communion.What follows the Trinitarian communion is the “we” structureof Christian faith. Joseph Ratzinger writes:”the ‘I’ of the credo-formula is a collective ‘I’, the ‘I’ of the believing Church, to whichthe individual ‘I’ belongs as long as it believes. In other words,the ‘I’ of the credo embraces the transition from the individual‘I’ to the ecclesia ‘I’”.10 Michael Paul Gallagherevaluates that “thewe-structure of faith” is a favourite expression of JosephRatzinger. Michael Paul Gallagher explains:Just as the Christian God is revealed as a Trinitarian ‘we’ orcommunion of persons, so Christian faith is encounteredthrough relationship with the Church. The ‘I believe’ of faithmoves from the personal to the ‘we believe’ of the Church’scommunal worship of God. Although ‘faith is a supremelypersonal act’, each person is a receiver rather than a maker, whoneeds a living tradition: ‘the “we” of the Church is the newcommunion into which God draws us beyond our narrowselves’.11Michael Paul Gallagher, drawing on Introduction to

Christianity, continues: “Ultimately faith cannot be ‘somethingthought up by me’ but rather ‘a call to community’, thecommunity of the Word”.12Joseph Ratzinger identifies thepurpose of the Incarnation – the expression of the divine love–as “to gather into one the children of God who are scatteredabroad” (Jn 11:52). Hence,The ‘we’ of the church is the new communion into whichGod draws us beyond our narrow selves (cf. Jn 12:32). Thechurch is thus contained in the first movement of the act of
10 J.RATZINGER, Principles of Catholic Theology, 23.11 M.P.GALLAGHER, Faith Maps, 136, J.RATZINGER, Principles of Catholic Theology,15.12 M.P.GALLAGHER, Faith Maps, 136; J.RATZINGER, Introduction to Christianity,  58-59.
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faith. The church is not an institution extrinsically added tofaith as an organizational framework for the common activitiesof believers. No, she is integral to the act of faith itself. The ‘Ibelieve’ is also a ‘We believe’. As the Catechism says “‘I believe’is also the Church, our mother, responding to God by faith asshe teaches us to say both ‘I believe and ‘We believe’”.13Now, Ratzinger discerns the sources of the Church ascommunion, affirming that its essence is derived from theproclamation, as emphasized in 1 John 1:3, and from theEucharistic celebration, as underscored in 1 Corinthians 10:16-17.One of the New Testament texts which explains Church ascommunion is 1Jn 1:3: “That which we have seen and heardwe proclaim also to you, so that you also may have fellowshipwith us; and our fellowship is with the Father and with hisSon Jesus Christ. And we are writing this that our joy may becomplete”. Here, we find the essentials of the Christianunderstanding of communion. John explains that the purposeof the apostolic proclamationis communion. The communionthat is established among human beings, because of thepreaching of the Gospel, is based on communion with theTrinitarian God, who is a communion of Persons. The realcommunion with God and among us could take place only fromGod. Actually, a communion with God and our brothers andsisters is possible only through a communion with God whobecame man. Here, Christ – the Word become man and towhom the Apostles proclaim – remains as the source of our
13J.RATZINGER, “On the Meaning of Faith“, 213. The expression” narrow self“here can be seen as a point to understand the effects of Christian faith onbelievers. Faith takes one from a “narrow self” or isolated existence to afellowship in which all are the sons and daughters of God.
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84communion. An encounter with Christ primarily createscommunion with him and thus obviously with the Father andthe Holy Spirit. This Trinitarian communion created throughan encounter with Christ is that which makes the unity ofhuman beings with one another.14The Incarnate Son is thecommunion between God and men. Therefore, being aChristian is in reality nothing other than partaking in themystery of the Incarnate Son.15Joseph Ratzinger says: “the veryfact that the whole had been brought together in one personhad opened the door for everyone: through the one God, allcould become brothers and sisters”.16Here, it is clear thatcommunion in the Church has two dimensions: (1) invisibleand vertical, that is, communion with God; and (2) visible andhorizontal, that is, communion among human beings.17This ideais well expressed in Lumen Gentium: “the Church is in Christlike a sacrament or as a sign and instrument both of a veryclosely knit union with God and of the unity of the whole human

race”(LG, 1). LG explains: Church is “a people made one withthe unity of the Father, the Son and the Holy Spirit”(LG, 4).Hence,for Joseph Ratzinger, the word communion is one of the mostprofound and most characteristic words of Christiantradition.18Ecclesial communion, into which each individual is
13 J.RATZINGER, “On the Meaning of Faith“, 213. The expression” narrow self”here can be seen as a point to understand the effects of Christian faith onbelievers. Faith takes one from a “narrow self” or isolated existence to afellowship in which all are the sons and daughters of God.14 J.RATZINGER, “The Ecclesiology of the Constitution on the Church”, 89.15 J.RATZINGER, Pilgrim Fellowship of Faith, 61.16 J.RATZINGER, Truth and Tolerance, 156.17 J.RATZINGER, Communionis notio, 3-4.18 J.RATZINGER, “Eucharist, Communion and Solidarity”, 72.
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introduced by faith and by Baptism, has its root and centre inthe Eucharist.19
3. Eucharist as the Source of CommunionThe Eucharistic celebration is portrayed in 1 Corinthians10:16-17 as the source of the Church, which is the body ofChrist. St. Paul teaches: “The chalice of blessing, which we bless,is it not a participation in the blood of Christ? The bread whichwe break, is not a participation in the body of Christ? Becausethere is but one bread, we who are many are one body, forwe all partake of the one bread”. Here, the first distinctionthat Joseph Ratzinger makes is that the biblical concept ofcommunion is anchored in the sacrament of the Eucharist.20Through the sacrament of the Eucharist, we enter intocommunion with the blood of Christ, which in the Hebrewperspective means the entire life of Christ. So, there is acommingling of our own life with the life of Jesus. Eating thesame bread means receiving the same person.21 So throughHoly Communion, we all become one in Christ. This means:“we all are in this way taken out of our closed individualpersons and placed inside another, greater one. We all areassimilated into Christ and so, through communion with Christ,united among ourselves, rendered the same, one sole thing inhim, members of one another”.22 Because of our communionwith Christ, this communion becomes a common bondbetween all who share communion with Christ. JosephRatzinger explains: “To communicate with Christ is essentially
19 J.RATZINGER, Communionis notio, 5.20 J.RATZINGER, “Eucharist, Communion and Solidarity”, 74.21 J.RATZINGER, “Eucharist, Communion and Solidarity”, 75.22 J.RATZINGER, “Eucharist, Communion and Solidarity” , 75-76.
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86to communicate with one another. We are no longer each alone,each separate from the other; we are now each part of theother; each of those who receive communion is the ‘bone ofmy bone and flesh of my flesh’ (Gen 2:23)”.23 It is Christ whomakes the communion in the Church. Therefore, the unity ofthe Church “has a greater depth than that which any otherhuman union could ever achieve”.24 Hence, based on thisPauline vision of communion, we can say that it is the Eucharistwhich makes the Church and communion.25JosephRatzingerwrites:”The Eucharist is the creative force and sourceof communion among the members of the Church, preciselybecause it unites each one of them with Christ himself”. 26Cardinal Francis George comments: “The Holy Eucharist is thesacramental Body of Christ. It therefore creates the Body ofChrist that is the Church. The Church cannot be understoodapart from the Eucharist. The Eucharist unites Christ, the Headof his Body, with all his baptized members”27.Here, Joseph Ratzinger makes clear the indissoluble linkbetween the Church and the Eucharist. This link is classicallyexpressed by Hendri de Lubac: “the Eucharist builds theChurch, and the Church makes the Eucharist”28. JosephRatzinger would say that the Church celebrates the Eucharistsand Eucharist makes or builds the Church.29 The building up of

23 J.RATZINGER, “Eucharist, Communion and Solidarity” , 76.24 J.RATZINGER , “Eucharist, Communion and Solidarity”, 76.25 IOHANNES PAULUS PP. II, Ecclesia de Eucharistia, 26.26 J.RATZINGER, Communionis notio, 5.27 C.G.FRANCIS  OMI – JOSEPH, “Preface” , 828 H.DELUBAC, The Splendour of the Church , 84. Pope John Paul II made use ofthis expression of Lubac in the last encyclical letter of his pontificate, Ecclesia
de Eucharistia, 26, he wrote: “The Eucharist builds the Church and theChurch makes the Eucharist”
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the Church happens through the celebration of the Eucharistand the unity of the many believers in the one Church comesfrom the one eucharistic bread – body of Christ – shared byall. Pope Benedict XVI says: “Eucharist is the beating heartwhich gives life to the Mystical body of the Church” and hecontinues: “Without the Eucharist the Church quite simplywould not exist. Indeed, it is the Eucharist which makes a humancommunity into a mystery of communion that can bring Godto the world and the world to God”30.So, Church as body ofChrist means: “that the Eucharist, in which the Lord gives ushis body and makes us his body, is the everlasting place oforigin of the Church, where she herself continually founds itsanew”31. St John Chrysostom writes in the same vein: “What isthe bread? The body of Christ. What do these who receive
29 This is a  specific point of the theology of Ratzinger that human meaning,fullness in life, our salvation, eternal life, Church and other essentials ofour life are not things that we can make. They are something that wereceive. It means, we are primarily receivers and not makers: who we areis much more a gift received than a task achieved. But making cannot beprior, Ratzinger says, inviting us to look at how, for what really matters tohuman beings – affection, love, salvation – we have to depend on receiving.According to James Corkery, one of the facial features of the theology ofJoseph Ratzinger is “the primacy of receiving over making” J.CORKERY, Joseph

Ratzinger’s Theological Ideas, 32-34. And this primacy of receiving is justthe opposite of the stance of the modern scientific mentality which upholdsthe primacy of making and controlling. “The primacy of receiving overmaking “ also follows that view Ratzinger that” what cannot be seen ismore real than what can be seen“ J.RATZINGER, Introduction to Christianity,74. This is the opposite of scientific rationality that holds the primacy ofthe empirical and visible.30 BENEDICTUS PP. XVI, “Angelus (26 June 2011)” in https://www.vatican.va/content/benedict-xvi/en/angelus/2011/documents/hf_ben-xvi_ang_20110626.html.31 J.RATZINGER, Called to Communion, 23-24.
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88become? The body of Christ. Not many bodies but one Body”32,that is the Church. LG7 conveys the same understanding:”Reallypartaking of the body of the Lord in the breaking of theEucharistic bread, we are taken up into communion with Him

and with one another… In this way all of us are made membersof His Body”.At its core, the intimate connection between theChurch and the Eucharist as the body of Christ is underscored.The Church is the “People of God from the Body of Christ”.33A corollary that can be drawn here is about the relevanceof the Church as communion today. In a culture that promotesindividualism and absolute freedom of the individual, therelational aspect of the human person easily becomesmarginalized.Modern secular humanism is not community-oriented.It fosters isolation of individuals from socialrelationships.In this particular situation, the Ratzingerianunderstanding of Church as communion is relevant.Communion in the Church – close communion with God andhumankind– is not a partisan communion based on someideologies, but a fellowship based on mutual love groundedon the “body of Christ”. Benedict XVI writes:The human community that we build by ourselves cannever, purely by its own strength, be a fully fraternal community,nor can it overcome every division and become a trulyuniversal community. The unity of the human race, a fraternalcommunion transcending every barrier, is called into beingby the word of God who is Love.34
32 J. CHRYSOSTOMOS, In First Corinthians Homily 24.33 J.RATZINGER, Nuovo Popolo di Dio, 97.34 BENEDICTUS PP. XVI, Caritas in Veritate, n° 34.
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So, Christian fellowship is not a conventional agreementbuilt upon a relativistic kernel, rather it is ontologically foundedin the “Eucharist”. Christian fellowship is a real remedy forindividual isolation today as it is ontologically founded in theEucharist. Joseph Ratzinger holds that “love is the key toChristianity, that love is the angle from which it has to beapproached”.35Hence, in an individualistic age, Ratzingeremphasison the Church as communion after the Triune Godis important.In sum, according to Joseph Ratzinger, just as the HolyTrinity is communion, so too must the Church, which servesas the focal point for divine-human reconciliation, becommunion. Hence, Ratzinger underscores the inseparablebond between the Church and the Eucharist. This inseparablebond between these two realitiestakes us to a  crucial facet ofhis Eucharistic ecclesiology: the Church as a worshipingcommunity and the Eucharist as the ultimate sacrifice andworship offered to God. Within this understanding, theChurch’s identity as a communion of believers finds its fullestexpression in the act of worship through the Eucharist,wherein believers partake in the divine mystery of Christ’ssacrifice and participate in the ongoing reconciliation betweenhumanity and God.
4. The Church as Worshiping Community and Eucharist
as the Real WorshipOne of the fundamental convictions of Joseph Ratzingeris that the Church is an adoring community of God and theEucharist is the real adoration. In his work The Spirit of the

35BENEDICTUS PP. XVI– P.SEEWALD, Light of the World, 102.
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Liturgy, hedelves deeply into this relationship by drawingparallels to the formation of the people of Israel.36 Typically,the Exodus event is commonly understood to culminate in theattainment of the Promised Land.But, according to JosephRatzinger, there is a primordial goal as evident in God’s originalcommand to Pharaoh: “Let my people go, so that they may
worship me in the wilderness” (Ex 7:14; 8:1; 9:1; 9:13; 10:3).This repeated instruction is the real goal of the Exodus. Thisgoal becomes more evident in the course of the negotiationwith Pharaoh. Pharaoh perceives it as an issue of Israelite’sfreedom of worship. At first he allows them to worship theirLord within the land of Egypt (Ex 8.25). Moses could not acceptthis proposal as God’s command was that they must go out inthe wilderness in order to Worship: “We must go three day’sjourney into the wilderness and sacrifice to the Lord our Godas he will command us” (Ex 8:27). After the plague, Pharaohextends his permission and he allows them to Worship God inthe wilderness with the exception that the women and children,together with the cattle must stay in Egypt. The current religiouspractice of Egypt was that only men are active participants indivine worship. But, Moses could not compromise withpolitical authority about Divine Worship. It is not a matter ofpolitical compromise. Divine worship must take place as it isrevealed by God and not as it is commanded by a politicalruler. Again, when Pharaoh permits women and children to goto worship, the restriction was that the cattle must remain inEgypt (Ex 10:24). Moses objection is pertinent to the verynature of the divine worship. He insists that all the cattle mustgo, for “we do not know with what we must worship the Lord
36J.RATZINGER, Collected Works: Theology of the Liturgy, 6-12.
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until we arrive there” (Ex 10:16). Joseph Ratzinger explains:“In all this, the issue is not the Promised Land: the goal of theExodus is shown to be worship, which can only take placeaccording to God’s measure and therefore eludes the rules ofthe game of political compromise”.37The departure of Israel is to worship God. The Promisedland becomes meaningful only with reference to DivineWorship. Ratzinger writes:The land is given to the people to be a place for the worship ofthe true God. Mere possession of the land, mere nationalautonomy, would reduce Israel to the level of all the othernations. The pursuit of such a goal would be a misunderstandingof what is distinctive about Israel’s election. The whole historyrecounted in the books of the Judges and Kings, which is takenup afresh and given a new interpretation in the Chronicles, isintended to show precisely this, that the land, considered just initself, is an indeterminate good. It becomes a true good, a real gift,a promise fulfilled, only when it is the place where God reigns.38After wandering three months,not after three days assuggested in the conversation with Pharaoh, on the day theycome “into the wilderness of Sinai” (Ex 19:1) God reveals toIsrael the kind of worship God wants. On the third day Godcomes down onto the top of the mountain (Ex 19:16, 20). Now,the Lord speaks to the people. He makes known his will tothem in the Ten Commandments (Ex 20:1-17) and, throughthe mediation of Moses, makes a covenant with them (Ex 24).And finally they worship God in a minutely regulated form andthe covenant is concretized. Ratzinger writes: “In this way, thepurpose of the wandering in the wilderness, as explained to
37J.RATZINGER, Collected Works: Theology of the Liturgy, 7.38J.RATZINGER, Collected Works: Theology of the Liturgy,7-8.
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92Pharaoh, is fulfilled. Israel learns how to worship God in theway he himself desires”.At the Mount Sinai Israel receives Ten commandmentswhich is their rule of life to worship God in the way he pleases.It is the righteous living which makes them worthy to adorethe Lord. When people are righteous they would worship Godand then the Promised Land becomes a real gift for them.Ratzinger explains:When the reality of Sinai is lost, the Land, too, is inwardly lost,until finally the people are thrust into exile. Whenever Israelfalls away from the right worship of God, when she turns awayfrom God to the false gods (the powers and values of this world),her freedom, too, collapses. It is possible for her to live in herown land and yet still be as she was in Egypt. Mere possessionof your own land and state does not give you freedom; in fact, itcan be the grossest kind of slavery. And when the loss of lawbecomes total, it ends in the loss even of the land. The “service ofGod”, the freedom to give right worship to God, appears, in theencounter with Pharaoh, to be the sole purpose of the Exodus,indeed, its very essence.39The Exodus marks the foundational departure for theIsraelites as a people, where their primary purpose is to cometogether in worship of God.The worship is the true way torelate to God. Joseph Ratzinger writes:Worship, that is, the right kind of cult, of relationship with God,is essential for the right kind of human existence in the world. Itis so precisely because it reaches beyond everyday life. Worshipgives us a share in heaven’s mode of existence, in the world ofGod, and allows light to fall from that divine world into ours. Inthis sense, worship…has the character of anticipation. It layshold in advance of a more perfect life and, in so doing, gives ourpresent life its proper measure. A life without such anticipation,a life no longer opened up to heaven, would be empty, a leaden life.40

39 J.RATZINGER, Collected Works: Theology of the Liturgy, 9-10.40 J.RATZINGER, Collected Works: Theology of the Liturgy,10.
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Hence, the point is that People of Israel through their rightworship has access to Divine “in whom we live and move andhave our being” (Acts 17:28).One of the key features of the Divine worship is that wecannot “make worship” in our own terms. Ratzinger writes:“If God does not reveal himself, man is clutching empty space.Moses says to Pharaoh: ‘[W]e do not know with what we mustserve the Lord’ (Ex 10:26). These words display a fundamentallaw of all liturgy…But real liturgy implies that God respondsand reveals how we can worship him”.41 Ratzinger proposes acontrast case to revealed worship of God and it is the narrativeof the golden calf. In the golden calf, Ratzinger writes: “There isno obvious turning away from God to the false gods. Outwardly,the people remain completely attached to the same God. Theywant to glorify the God who led Israel out of Egypt and believethat they may very properly represent his mysterious powerin the image of a bull calf”42. Joseph Ratzinger perceives theworship of the golden calf as a self-made cult. “Instead of beingworship of God, it becomes a circle closed in on itself: eating,drinking, and making merry. The dance around the golden calfis an image of this self-seeking worship. The narrative of thegolden calf is a warning about any kind of self-initiated andself-seeking worship”.43 The very nature of divine worship isthat it has to be revealed from God (Ex 10:26; Cf. Gen 22:8).Like the Old Israel, the Church – the New Israel – is anadoring community in which Father is worshiped in spirit and
41 J.RATZINGER, Collected Works: Theology of the Liturgy, 11.42 J.RATZINGER, Collected Works: Theology of the Liturgy,11.43 J.RATZINGER, Collected Works: Theology of the Liturgy, 12.
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94truth (Jn 4. 23). The true sacrifice that has been revealed tohumanity is the sacrifice of the Lamb of God which has takenaway the sins of the World (Jn 1:29). The old Israel and its sacrificesare the prefigurations of the Church and her true sacrifice ofthe Lord.  The true sacrifice of the Lord is remembered andperpetuated in the Eucharistic sacrifice whichChrist hascommanded his disciples: “Do this in memory of me” (Lk 22:19).It is the real meaning of the expression that “the eucharist isthe source and submit of Christian life” (LG, 11). The Eucharist– the real sacrifice and worship of God – builds up the Churchas an adoring community and the Eucharistic worship is thesublime activity of the Church for it is the only acceptablesacrifice to God which has redeemed us. Hence, for the firstChristians”ecclesisa” and “eucharist” were one and thesame.When Paul speaks of the Eucharistic celebration, he usesthe word ecclesia: “When you come together (ecclesia) as a

church (ecclesia)”(1 Cor 11:18). That is, the very word eccleisiais used as synonym of Eucharist. For Paul, the Eucharisticworship is the true coming-together (ecclesia).In the NewTestament, the ecclesia is a gathering for worship; hence itpoints to the Eucharist and denotes the assembly called togetherto celebrate the Eucharist. The Church is primarily presentwhere Christians assemble for the Eucharistic celebration, thetrue worship of God.The Church is the community of thosewho allow themselves to be called together by Christ in theEucharistic worship and those who receive the Eucharisticbody of Christ and, from the Eucharist, become the body ofChrist ever anew.As the Church and Eucharist are closely intertwined, oneof the important corollaries is that the renewal of the Churchwill not come from programs or movements but through a
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deeper encounter with the Eucharistic Lord. If the Church hasits origin in the celebration of Eucharist which is the trueworship of God, only a deep encounter with the Lord canrenew the Church today. Even though many Catholics oftenfail to understand Eucharist, Jesus Christ in the Eucharist hasthe power to transform lives, if we invite people to encounterhim.44 Amidst various challenges that weakens the Churchtoday, the one and only solution for the invigoration of theChurch is to experience and live Eucharist which alone formsthe Church.
ConclusionOur exploration of Joseph Ratzinger’s EucharisticEcclesiology reveals a profound and interconnected theologicalframework that forms the core of his understanding of theChurch. Rooted in his broader theological perspective,Ratzinger emphasizes the rationality of Christian faith,highlighting the unity of reason and love embodied in theconcept of Logos and Agape. The relational nature of God as acommunion of Persons becomes a central theme, underscoringthe Christian faith as a call to communion. Ratzinger’s ecclesiology,often referred to as “Eucharistic ecclesiology” derives itsessence from the conviction that the Eucharist stands as thesource and submit of the Church.As the source of the Church,Eucharist builds up the Church. The Eucharist, as thesacramental Body of Christ, becomes the creative force andsource of communion among the members of the Church andcommunion with God. It is clearly manifested in 1Cor 10: 16-17.Further, the Holy Eucharist is the submit or the supremeactivity of the Church, for it is the true worship given to God.Like the Old Israel, the new Israel – the Church – is a worshipingcommunity at her essence as evident in the exodus event. The
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96true and sublime worship of God in “spirit and truth” is thesacrifice of Jesus Christ which is celebrated in the HolyEucharist. Hence, the Church becomes an adoring communityin the Eucharistic celebration.About the author: Rev. Dr. Joseph Maruthukunnel is apriest of the Diocese of Kanjirapally. He obtained Licentiatedegrees in Bioethics from the Pontifical Ateneo ReginaApostolorum and in Fundamental Theology from the PontificalGregorian University, Rome. He received his Doctorate inSystematic Theology from the Pontifical Gregorian Universityin 2019. Currently, he is a resident faculty member at thePontifical Institute of Philosophy and Theology, Aluva, wherehe teaches several theological subjects. He is also a visitingfaculty member at St. Mary’s Malankara Seminary, Trivandrum.
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