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I N T R O D U C T I O N  
TO THE TISHA B'AV WEBCAST

JULY 30, 2020  |  OU ISRAEL CENTER  |  JERUSALEM, ISRAEL

This Tisha B’Av marks the 33rd year that I have been presenting a special Kinot 

program, beginning with the first year of my tenure as Rabbi of Congregation 

Shomrei Emunah of Baltimore. It is the 20th year since this program has been 

part of a webcast production of the Orthodox Union.

This year, circumstances have necessitated changes in the format of the 

program. This year’s program has been prerecorded, several days prior to 

Tisha B’Av, and will be available for viewing by people all day long, so that 

people all over the world can view it during their Tisha B’Av afternoon. 

Its theme will relate to the importance of remembering and never yielding to 

despair Hence, the title of this year’s program is “Ever to Remember. Never Ever to Remember. Never 

to Despair!to Despair!”

We will include recent tragic events in our remarks and have invited several 

special guests to address us.

It has been our practice to eulogize several individuals who have passed away 

during the past year. The death of the righteous has been compared by our 

Sages to the destruction of the Holy Temple. To assist with those eulogies, we 

have invited several guests to join us. Eulogizing Rabbi Lord Jonathan Sacks 

will be Rabbi Shaul Robinson of Lincoln Square Synagogue in Manhattan, NY, a 

close disciple of Rabbi Sacks. Eulogizing Rabbi Yitzchok “Itchie” Lowenbraun, 

a longtime NCSY Regional Director and a major figure in the kiruv movement, 

will be Rabbi David Felsenthal, himself a major figure in the kiruv world and a 

close disciple of Rabbi Lowenbraun. We will also be privileged to hear remarks 

from OU Executive Vice President Rabbi Moshe Hauer, who will reflect on the 

meaning of the day.
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We will recite a limited number of traditional kinot, along with some 

contemporary readings and textual sources. 

I express my gratitude to the leadership and staff of the Orthodox Union, to 

its president Mr. Moshe Bane, to the executive vice presidents Rabbi Moshe 

Hauer and Rabbi Dr. Joshua Joseph.

I express special thanks to my capable and dedicated executive assistant Mrs. 

Yocheved Goldberg.

This program is dedicated by Richard and Debra Parkoff in memory of 

Richard’s parents, Avraham Ben Yitzchak HaKohen, a”h and Rochel Bluma Bat 

Yehoshua, a”h. 

TZVI HERSH WEINREB 
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EVER TO REMEMBER. NEVER TO DESPAIR! 

P R E S E N TAT I O N  O U T L I N E 
July 18, 2021  |  Tisha B’Av, 5781

I. INTRODUCTION (see first page of this booklet)

II. OPENING: DEATHS OF DESPAIR

SOURCES: Nachalat Dan (Modzitzer Rebbe, Rav Yisroel Dan Taub zt”l); 

Tefilat Ata Gibor; Talmud Bavli Berachot 18b; Midrash Tanchuma, Sof 

Parashat Zot HeBrachah. 

THEME: Those who fail to appreciate the Almighty’s creation and His gifts 

are like the “dead”. They die “deaths of despair”. His divine patience (Erech 

Apayim) brings them back to “life”, to a life of dignity, hope, meaning, 

and purpose. Remarks about deaths of despair in contemporary society. 

Reference to the Surfside calamity.

TEACHING: Rabbi Nachman of Breslav: “Jews, Jews: Do not despair.” 

“If you believe that it is possible to ruin, you must also believe that it is 

possible to repair.”

RECITATION: Kinah 9, beginning on pages 254-255

III. CAUSES OF THE CHURBAN

SOURCES: Palgei Mayim, commentary on Lamentations by Rabbi Yakov 

of Lyssa; Ahavat Yonatan by Rabbi Yehonatan Eybeschutz; Talmud Bavli 

Gittin 55b-56a.

THEME AND TEACHING: We must be aware of our behavior and its 

possible consequences. We must avoid hatred and shaming others. We 

must also get our priorities straight, and understand that considerations of 

health and security often override ritual constraints.

RECITATION: Kinah 19, beginning on pages 392-393
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IV. SENSITIVITY, TEARS, PRAYER

SOURCES: Har Yeraeh by Rabbi Arye Finkel zt”l; Kedushat Levi by Rabbi 

Levi Yitzchok of Berditchev

THEME: One must open one’s heart to feel the pain of others sufficiently 

to evoke tears. Tears lead to sincere and effective prayer, and are 

transformational. Rabbi Dr. Abraham Joshua Twerski zt”l exemplified 

humane sensitivity to others. Among his numerous teachings was his 

insistence that despair can be transformed into hope.

TEACHING: The Rebbe Maharash of Chabad: “Even when the sigh of 

a Jew is occasioned by material circumstances, this too is a significant 

act of teshuvah. All the more so, a sigh due to an unfavorable spiritual 

situation drags one out of the depths of despair and sets him up in a good 

place.” 

SONG: Hosheah et Amecha, composed by Rabbi Dr. Twerski.

RECITATION: Kinah 20, beginning on pages 406-407

V. TRAGIC DEATH AND CONSOLATION

SOURCES: Kinah 21 Arzei HaLevanon; Rabbi Akiva v’Doro Shel Shmad, 

by Rabbi Zvi Infeld; letter of consolation composed by Rabbi Moshe 

Mordechai Epstein zt”l, included in the anthology VaYinachem Dovid, 

compiled by Rabbi Daniel Hexter

RECITATION: Kinah 21, beginning on pages 414-415

THEME: The 10 martyrs and their story. The essence of Rabbi Akiva: 

hope! The death of my dear great-grandson, Mikey, Michoel Dovid 

ben Moshe v’Aliza. The letter of consolation by the author of Levush 

Mordechai to the parents and young sister of the boy killed by a motor 

vehicle on the Sabbath of his bar mitzvah.

TEACHING: Rabbi Akiva was superior to Moshe. He could see light even 

in great darkness.

VI. EXODUS VERSUS EXILE

Recitation set to a melody: Kinah 31, beginning on page 515
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VII. THE YEAR 1096

SOURCES: “The Anguish of the Jews” by Edward Flannery; the 

commentary of Rav Soloveitchik zt”l on Kinah 22, page 434-435

THEME AND TEACHING: “To find a year more fateful in the history of 

Judaism than 1096 would necessitate going back 1000 years to the fall 

of Jerusalem or forward to the genocide of Hitler… It was the year of the 

First Crusade…”

RECITATION: Kinah 22, beginning on pages 424-425

SONG: Song #5 Habait Mishamayim U’Reeh composed by the Modzitzer 

Rebbe, Rav Shaul Yedidya Elazar Taub zt”l

VIII. THE HOLOCAUST

SOURCES: HaHaruga Alecha by the Slonimer Rebbe, Rav Noach 

Berzofsky zt”l; Yasor Yisrani by Yitzchak Elchonon Gibraltar zt”l; MiTelz ad 

Telz by Rav Chaim Stein zt”l

THEME: The unprecedented nature of the Holocaust. A story regarding 

the limits of honoring one’s father. A story regarding a mother’s 

impossible decision. The story of a “Shabbos Yid” in Siberian exile

TEACHING: “If we remain obsessed by the Holocaust we will not be able 

to cultivate the joy necessary to rebuild”, personal conversation with the 

Bobover Rebbe, Rav Shlomo Halberstam  zt”l 

RECITATION: Kinah 48, beginning on pages 626-627 composed by the 

Bobover Rebbe, 

SONG: Mikdash Melech composed by the Bobover Rebbe 

IX. PERSONAL PRAYER

SOURCES: Tefila b’Mechitzas haChafetz Chaim, compiled by Rabbi  

Nosson Tzvi Yarom; Shaot Hityachadut by Fanny Noida 

X. ZION

Sources; Reading #1 (Kinah 36); HaMaayan, Nissan 5781, “Why is there no 

blessing for the mitzvah of settling in the land of Israel?” By Rabbi Jacob 

Zisberg 
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Theme and teaching: The transcendent nature of Zion. It is a perennial 

and constant obligation to live in the land and to cultivate it. It is the 

homeland of the Jews no less than France is the homeland of the French.

Recitation: Kinah 36, beginning on pages 554-555

Song: Song #2, Ki Ayin B’Ayin by Ben Zion Shenker zt”l

XI. CONCLUSION

SOURCES: “Change and Renewal: The Essence of the Jewish Holidays, 

Festivals and Days of Remembrance” by Rabbi Adin Steinsaltz zt”l

THEME AND TEACHING:”The Midrash relates that on the day of Tisha 

B’Av, at the very time of the Churban, the Messiah was born… To justify all 

that happened during the galut – the suffering and the orphanhood, the 

humiliation and the tribulations – it does not suffice to merely restore the 

situation to its former condition. The redemption must be more than that; 

it must raise us to such heights that it will be possible to regard the entire 

past as ‘descent for the sake of ascent’.”

RECITATION: Kinah 45, beginning on pages 610-611

SONGS: Song #4, V’Sechazena and song #3, Hosheah et Amecha

Three prominent guests will be addressing us at intervals within  

the above program. 

OU EXECUTIVE VICE PRESIDENT RABBI MOSHE HAUER will speak  

to us about the significance of this day. 

RABBI DAVID FELSENTHAL, a major figure in the world of Jewish 

outreach, will pay tribute to his mentor Rabbi Yitzchok Lowenbraun zt”l, 

formally the regional director for NCSY Atlantic Seaboard and the head  

of the Association of Jewish Outreach Professionals. 

RABBI SHAUL ROBINSON, Senior Rabbi of the Lincoln Square 

synagogue in Manhattan and a close disciple of Rabbi Lord Jonathan 

Sacks zt”l, will pay tribute to his very prestigious mentor. 

We thank these three prominent rabbis for addressing us.
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T Z I O N  H A LO  T I S H ’ A L I

555     שחרית לתשעה באב Ø קינות 

36

 : יִךְְְ הֵם יֶתֶֽר עֲדָרָֽ , וְְ לוֹמֵךְְְ י שְְׁ שֵׁ , דּוֹרְְ יִךְְְ לוֹם אֲסִירַֽ אֲלִי לִשְְְׁ צִיּוֹן, הֲלאֹ תִשְְְׁ

This famous piyut by Rabbi Yehuda HaLevi, was widely copied and emulated throughout the ages, 
and seen as the ultimate expression of the Jewish people’s longing for their homeland. There are 
several notable differences between the Ashkenazic and Sephardic versions. The Sephardic tradition

 : יִךְְְ ל עֲבָרָֽ אִי מִכָָּ קָרוֹב, שְְׂ לוֹם רָחוֹק וְְ תֵימָן, שְְׁ פוֹן וְְ רָח וּמִצָּ מִיָּם וּמִזְְְ
 : יִךְְְ ם עַל הֲרָרָֽ תָּ רִדְְְ סָף לְְ נִכְְְ מוֹן, וְְ טַל חֶרְְְ מָעָיו כְְּ אֲוָה, נוֹתֵן דְְּ לוֹם אֲסִיר תַּ וּשְְְׁ

 : יִךְְְ ירָֽ שִׁ , אֲנִי כִנּוֹר לְְ בוּתֵךְְְ יבַת שְְׁ עֵת אֶחֱלםֹ שִׁ ים, וְְ כּוֹת עֱנוּתֵךְְְ אֲנִי תַנִּ לִבְְְ
 : יִךְְְ הוֹרָֽ עֵי טְְ גְְְ ל פִּ כָָ מַחֲנַיִֽם, וְְ אדֹ יֶהֱמֶה, וּלְְְ נִיאֵל מְְ לִפְְְ בֵית אֵל, וְְ י לְְ לִבִּ

 : יִךְְְ עָרָֽ חַק, שְְׁ ֽ עֲרֵי שַׁ מוּל שַׁ תַח לְְ רֵךְְְ פָּ הַיּוֹצְְ , וְְ כֵנָה לָךְְְ כִינָה שְְׁ ְְ ם הַשּׁ שָׁ
 : יִךְְְ אִירָֽ כוֹכָבִים מְְ הַר וְְ סַֽ מֶשׁ וְְ ֽ אֵין שֶׁ , וְְ אוֹרֵךְְְ בַד הָיָה מְְ בוֹד יהוה לְְ וּכְְְ

 : יִךְְְ חִירָֽ פוּכָה, עַל בְְּ ר רֽוּחַ אֱלהִֹים שְְׁ מָקוֹם אֲשֶׁ , בְְּ ךְְְ פֵּ תַּ הִשְְְׁ י לְְ שִׁ נַפְְְ חַר לְְ אֶבְְְ
 : יִךְְְ בִירָֽ גְְּ אוֹת   בוּ עֲבָדִים עֲלֵי כִסְְְ אֵיךְְְ יֵשְְׁ א יהוה, וְְ סֵּ אַתְְְּ כִּ לוּכָה, וְְ ית מְְ אַתְְְּ בֵּ

 : יִךְְְ צִירָֽ חוֹזַיִֽךְְְ וְְ לוּ אֱלהִֹים לְְ ר נִגְְְ קוֹמוֹת אֲשֶׁ מְְּ שׁוֹטֵט, בַּ נֵנִֽי מְְ מִי יִתְְּ
 : יִךְְְ תָרָֽ ין בְְּ בָבִי בֵּ רֵי לְְ בִתְְְ דֹד, אָנִיד לְְ חִיק נְְ אַרְְְ יִם וְְ נָפַֽ י כְְ ה לִּ מִי יַעֲֽשֶׂ

 : יִךְְְ אדֹ, וַאֲחוֹנֵן אֶת עֲפָרָֽ צֶה אֲבָנַיִֽךְְְ מְְ אֶרְְְ , וְְ צֵךְְְ י עֲלֵי אַרְְְ אַפַּ אֶפּוֹל לְְ
 : יִךְְְ בָרָֽ חַר קְְ רוֹן עֲלֵי מִבְְְ חֶבְְְ תּוֹמֵם בְְּ אֶשְְְׁ רוֹת אֲבוֹתַי, וְְ דִי עֲלֵי קִבְְְ מְְְ עָָ י בְְ אַף כִּ

 : יִךְְְ מָה אֶל הַר עֲבָרָֽ תּוֹמְְ אֶשְְְׁ עָדֵךְְְ וְְ גִלְְְ מדֹ בְְּ אֶעְְְ ךְְְ וְְ מִלֵּ כַרְְְ רֵךְְְ וְְ יַעְְְ ברֹ בְְּ אֶעְְְ
 : יִךְְְ יִךְְְ וּמוֹרָֽ אִירַֽ דוֹלִים, מְְ נֵי אוֹרִים גְְּ ם שְְׁ ר שָׁ הֹר הָהָר, אֲשֶׁ הַר הָעֲבָרִים וְְ

 : יִךְְְ הָרָֽ נֽפֶֹת צוּף נְְ , וְְ קַת עֲפָרֵךְְְ רוֹר אַבְְְ ר דְְּ , וּמִמָָּ צֵךְְְ מוֹת אֲוִיר אַרְְְ שָׁ חַיֵּי נְְ

 : יִךְְְ בִירָֽ ר הָיוּ דְְּ מָמָה, אֲשֶׁ בוֹת שְְׁ רְְְ יָחֵף, עֲלֵי חָָ י, הֲלךְְְֹ עָרםֹ וְְ שִׁ נַפְְְ עַם לְְ יִנְְְ
 : יִךְְְ רֵי חֲדָרָֽ נוּ חַדְְְ כְְ ר שָׁ , אֲשֶׁ יִךְְְ רוּבַֽ קוֹם כְְּ נַז, וּבִמְְְ ר נִגְְְ קוֹם אֲרוֹנֵךְְְ אֲשֶׁ מְְְ בִּ

 : יִךְְְ זִירָֽ מֵאָה אֶת נְְ רֶץ טְְ אֶֽ ל בְְּ מַן, חִלֵּ אֶקּבֹ זְְ רִי, וְְ אֵר נִזְְְ לִיךְְְ פְְּ אַשְְְׁ אָגזֹ וְְ
 : יִךְְְ פִירָֽ לָבִים אֶת כְְּ חֲבוּ הַכְְּ י יִסְְְ עֵת אֶחֱזֶה כִּ תוֹת, בְְּ אֵיךְְְ יֶעֱרַב לִי אֲכלֹ וּשְְְׁ

 : יִךְְְ רָֽ שָׁ רֵי נְְ גְְְ בִים פִּ פִי עוֹרְְ אֶה בְְּ עוֹד אֶרְְְ עֵינַי, בְְּ הִי מָתוֹק לְְ אוֹר יוֹם יְְ אוֹ אֵיךְְְ מְְ
 : יִךְְְ רוֹרָֽ י מַמְְּ שִׁ נַפְְְ סָלַי וְְ אוּ כְְ בָר מָלְְ י כְְ עַט, כִּ י מְְ פִּ אַט. הַרְְְ גוֹנִים, לְְ כּוֹס הַיְְְ

 : יִךְְְ מָרָֽ צֶה אֶת שְְׁ אֶמְְְ לִיבָה וְְ הֳֳ כּרֹ אָָ אֶזְְְ , וְְ ה חֲמָתֵךְְְ תֶּ לָה אֶשְְְׁ הֳֳ רָה אָָ כְְּ עֵת אֶזְְְ

תהלים קלג, ג

תהלים נה, ח

ישעיה כ, ב
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 : יִךְְְ שׁוֹת חֲבֵרָֽ רוּ נַפְְְ שְְׁ רִי מֵאָז, וּבָךְְְ נִקְְְ שְְׁ קְְְ חֵן תִּ בָה וְְ לִילַת יֳפִי, אַהְְְ צִיּוֹן כְְּ
 : יִךְְְ בָרָֽ , וּבוֹכִים עַל שְְׁ מוּתֵךְְְ הַכּוֹאֲבִים עַל שׁוֹמְְ , וְְ וָתֵךְְְ לְְְ שַׁ מֵחִים לְְ ְְ הֵם הַשּׂ
 : יִךְְְ עָרָֽ קוֹמוֹ אֱלֵי נֽכַֹח שְְׁ חֲוִים אִישׁ מִמְְּ תַּ , וּמִשְְְׁ ךְְְ דֵּ בִי שׁוֹאֲפִים נֶגְְְ מִבּוֹר שְְׁ

 : יִךְְְ דֵרָֽ חוּ גְְ כְְ לאֹ שָׁ עָה, וְְ גִבְְְ רוּ מֵהַר לְְ זְְּ פַּ נִתְְְ לוּ וְְ ר גָּ , אֲשֶׁ רֵי הֲמוֹנֵךְְְ עֶדְְְ
 : יִךְְְ מָרָֽ י תְְ סִנֵּ סַנְְְ לֶאֱחזֹ בְְּ צִים לַעֲלוֹת וְְ אַמְְּ , וּמִתְְְ יִךְְְ שׁוּלַֽ חֲזִיקִים בְְּ הַמַּ

 : יִךְְְ אוּרָֽ יִךְְְ וְְ ֽ תֻמַּ דַמּוּ לְְ לָם יְְ אִם הֶבְְְ לָם, וְְ דְְְ גָָ כוּךְְְ בְְּ רוֹס הֲיַעַרְְְ עָר וּפַתְְְ נְְְ שִׁ
 : יִךְְְ רָֽ שָׁ וִיַּיִֽךְְְ וְְ אֶל מִי לְְ , וְְ יִךְְְ בִיאַֽ אֶל מִי נְְ , וְְ יִךְְְ יחַֽ שִׁ דַמּוּ מְְ אֶל מִי יְְ

 : יִךְְְ זָרָֽ דוֹר וָדוֹר נְְ עוֹלָם, לְְ נֵךְְְ לְְ סְְְ כוֹת הָאֱלִיל, חָָ לְְ ל־מַמְְְ לִיל, כָָּ יַחֲלףֹ כְְּ נֶה וְְ יִשְְְׁ

 : יִךְְְ חֲצֵרָֽ כּןֹ בַּ יִשְְְׁ קָרֵב וְְ חַר יְְ רֵי אֱנוֹשׁ, יִבְְְ אַשְְְׁ . וְְ יִךְְְ ב אֱלהָֹֽ מוֹשָׁ ךְְְ לְְ אִוָּ
 : יִךְְְ חָרָֽ עוּ עָלָיו שְְׁ קְְ יִבָּ , וְְ אֶה עֲלוֹת אוֹרֵךְְְ יִרְְְ יעַ וְְ ֽ יַגִּ ה, וְְ חַכֶּ רֵי מְְ אַשְְְׁ

: יִךְְְ עוּרָֽ מַת נְְ שׁוּבֵךְְְ אֱלֵי קַדְְְ , בְְּ חָתֵךְְְ מְְְ שִׂ לזֹ בְְּ לַעְְְ , וְְ יִךְְְ חִירַֽ טוֹבַת בְְּ אוֹת בְְּ לִרְְְ

איכה ב, טו

Kina 37 starts on page 571.
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36
has widely been considered more authentic, often quoted in Torah and academic circles, and is 
therefore printed here, in a departure from the otherwise Ashkenazic presentation of the kinot. 
Commentary for this kina begins on page 558.

 ,Zion צִיּוֹן surely  you will  inquire  after  the well-being  of  your  imprisoned 
ones, those who seek your well-being and are the remnant of your flock. / 
From west, east, north, and south, promote the well-being of the distant and 
the close, from every direction. / As well as the well-being of those bound by 
longing, shedding tears like the dew on Mount Hermon, wishing to shed them 
on your mountains.

כּוֹת  Like a jackal, I cry for your anguish, and when I dream of the return of לִבְְְ
your captives, I am a harp for your songs. / My heart is to Bethel and yearns 
excessively for Peniel and for Maĥanayim, and all the places where your pure 
ones pray. / There the Divine Presence resides close by, and there your Creator 
opened up the gates of heaven opposite your gates. / And the glory of God 
alone was your light, and not the sun, the moon, or starlight. / I choose to 
pour out my soul at that place where God’s spirit is poured upon your chosen 
ones. / You are the royal palace and God’s throne, and how do slaves now sit 
on the thrones of your noblemen? / Would that I could wander among the 
places where God was revealed to your seers and envoys. / Who can make 
wings for me so that I can roam afar and move my ruptured heart to your 
ruptured hills?

 I will fall to my face upon your land and treasure your stones and cherish אֶפּוֹל
your soil. / I will even stand near the graves of my forefathers and be transfixed 
in Hebron at the site of your prestigious graves. / I will pass through your forest 
and your Carmel, and I will stand at your Gilead, and I will be awestruck at 
your Mount Abarim. / Mount Abarim and Mount Hor, where there lie the 
two great lights; your luminaries and your teachers. / Your souls come alive 
[from] the air of your land, and from the flowing myrrh of the dust of your soil, 
and the dripping honey of your rivers.

עַם  It would be pleasant for me to walk naked and barefoot upon the desolate יִנְְְ
ruins that were once your shrines. / In the place of your Ark, now buried, and 
in the place of the cherubs who once dwelled in your innermost chambers. / 
I will shear myself, cast off my crown of glory, and curse the day that your 
saints were defiled in a profane land. / How can I enjoy eating and drinking 
when I behold dogs dragging your young lions? / Or how can the daylight be 
sweet to my eyes when I still see, in the mouths of ravens, the corpses of your 
eaglets? / The cup of agony, slow down! Let up a bit, for already my innards are 
full and my soul, embittered. / When I remember Ohola [Samaria], I absorb 
your poison, and I remember Oholiva [ Jerusalem] and suck dry your dregs.

Ps. 133:3

Ps. 55:8

Is. 20:2
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 ,Zion, perfectly beautiful, with love and grace you were bound long ago צִיּוֹן
and bound to you are the souls of your comrades. / Those are the ones who 
rejoice in your tranquility, and who are anguished by your ruin, and who 
weep for your tragedy. / From the prisoner’s dungeon, they yearn for you and 
bow, each one of them from his place, toward your gates. / The flocks of your 
multitudes, which have been exiled and dispersed from mountain to hill, have 
not forgotten your walls. / They hold fast to your skirts and struggle to rise and 
grasp the branches of your palm tree. / Shinar [Babylon] and Pathros [Egypt], 
can their greatness compare to yours? And can their vain faith be likened to 
your perfect faith and light? / To whom can they compare your anointed one? 
And to whom, your prophets? And to whom, your Levites and singers? / They 
will fade and totally vanish, these pagan kingdoms, but your power is forever, 
and your crowns for all generations.

ךְְְ  Your God has preferred you as an abode, and happy is the man who will אִוָּ
choose to draw near and dwell in your courtyards. / Happy is he who waits 
and is privileged to witness the rising of your light, and upon whom your dawn 
will break, / To witness the success of your chosen ones, and to delight in your 
joy, when you return to your past youth.

Lam. 2:15

Kina 37 starts on page 570.
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Isaiah 51:8 

אוּ קוֹל,    ח קוֹל צֹפַיִךְ נָשְׂ
נוּ:  רַנֵּ דָו יְׂ עַיִן    יַחְׂ כִי עַיִן בְׂ

הוָה צִיּוֹן.  שׁוּב יְׂ אוּ, בְׂ  יִרְׂ

8 Hark, thy watchmen! they lift up the voice, 
together do they sing; for they shall see, eye 
to eye, the LORD returning to Zion. 

 

Isaiah 51:8 

אוּ קוֹל,    ח קוֹל צֹפַיִךְ נָשְׂ
נוּ:  רַנֵּ דָו יְׂ עַיִן    יַחְׂ כִי עַיִן בְׂ

הוָה צִיּוֹן.  שׁוּב יְׂ אוּ, בְׂ  יִרְׂ

8 Hark, thy watchmen! they lift up the voice, 
together do they sing; for they shall see, eye 
to eye, the LORD returning to Zion. 

 

Isaiah 51:8 

אוּ קוֹל,    ח קוֹל צֹפַיִךְ נָשְׂ
נוּ:  רַנֵּ דָו יְׂ עַיִן    יַחְׂ כִי עַיִן בְׂ

הוָה צִיּוֹן.  שׁוּב יְׂ אוּ, בְׂ  יִרְׂ

8 Hark, thy watchmen! they lift up the voice, 
together do they sing; for they shall see, eye 
to eye, the LORD returning to Zion. 

 

M I K D A S H  M E L E C H
קבלת שבת Ø לכה דודי   355

לוּכָה לֶךְ עִיר מְֿ שׁ מֶֽ מִקְדַּ
אִי מִתּוֹךְ הַהֲפֵכָה קֽוּמִי צְֿ

כָא מֶק הַבָּ עֵֽ ֿ בֶת בְּ ֽ רַב לָךְ שֶׁ
יִךְ חֶמְלָה. הוּא יַחֲמלֹ עָלַֽ וְֿ

לָה. קַבְּֿ ת נְֿ בָּ נֵי שַׁ ה, פְּֿ לָּ כָה דוֹדִי לִקְרַאת כַּ לְֿ

הִתְנַעֲרִי, מֵעָפָר קֽוּמִי
י ךְ עַמִּ גְדֵי תִפְאַרְתֵּ י בִּ לִבְשִׁ
חְמִי ית הַלַּ י בֵּ ן יִשַׁ עַל יַד בֶּ

אָלָהּ. י, גְֿ רְבָה אֶל נַפְשִׁ ק
לָה. קַבְּֿ ת נְֿ בָּ נֵי שַׁ ה, פְּֿ לָּ כָה דוֹדִי לִקְרַאת כַּ לְֿ

רִי רִי הִתְעוֹרְֿ הִתְעוֹרְֿ
י בָא אוֹרֵךְ קֽוּמִי אֽוֹרִי כִּ

רִי ֽ בֵּ יר דַּ עֽוּרִי עֽוּרִי, שִׁ
יִךְ נִגְלָה. בוֹד יהוה עָלַֽ כְּֿ

לָה. קַבְּֿ ת נְֿ בָּ נֵי שַׁ ה, פְּֿ לָּ כָה דוֹדִי לִקְרַאת כַּ לְֿ

in�uenced? As undeveloped as one’s intellect may be, no one is exclusively a 
student. And as great as a person may be intellectually, no one is exclusively 
a teacher. �e Torah tells us that even Moses, the revered teacher of Israel, 
occasionally forgot relevant laws. Every person, even the great Moses himself, 
carried these dual images. One spiritual personality is necessarily dependent 
on the other in order to develop an elevated level of self-actualization.

וּכָה ֶךְ עִיר מְֿ שׁ מֶֽ  Sanctuary of the King, royal city. Conceptually, the Holy מִקְדַּ
Temple and the Shabbat are similar; they facilitate an encounter with God 
Himself. �e difference lies only in the dimension – space or time. God wants 
the Jew to establish both a spatial structure and a temporal structure for His 
Presence. �e Jew who accepts Shabbat, �nds himself in the same position 
as the Jew who entered the Temple Sanctuary long ago. Whereas, however, 
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�������� �������   354

שׁ  ,Sanctuary of the King, royal city מִקְדַּ
Arise, go forth from your ruined state.
Too long have you dwelt in the valley of tears.
He will shower compassion on you.

Come, my Beloved, to greet the bride; 
let us welcome the Sabbath.

!Shake yourself off, arise from the dust הִתְנַעֲרִי 
Put on your clothes of glory, My people.
�rough the son of Jesse the Bethlehemite,
Draw near to my soul and redeem it.

Come, my Beloved, to greet the bride; 
let us welcome the Sabbath.

רִי  ,Wake up, wake up הִתְעוֹרְֿ
For your light has come: rise, shine!
Awake, awake, break out in song,
For the L���’s glory is revealed on you.

Come, my Beloved, to greet the bride; 
let us welcome the Sabbath.

the Temple is the place where God resides, and the Jew visits Him there – on 
Shabbat, beginning on Friday evening, God pays us a visit.

יִךְ חֶמְָה ֽַָע ֹהוּא יַחֲמ  He will shower compassion on you. �ere are two words in וְֿ
Hebrew for the general concept of mercy, sympathy and compassion – ĥemla, 
usually translated as compassion, and raĥamim, usually translated as mercy 
but which has the additional connotation of love. Were we to say that God 
has mercy on us, it would mean not only that He displays compassion, but 
also that He loves us. But the love connoted by raĥamim is a conscious act, a 
deliberate value judgment. One loves another person because, upon careful 
thought, he considers that person to be worthy of his love. Ĥemla, on the 
other hand, does not involve any value judgment, but rather is an automatic, 
compulsive reaction. God acts with ĥemla toward the Jewish people because 
He simply must do so; even if He wants to reject them due to their sins, He 
cannot help Himself. He must have compassion for them; He is compelled 
to relate with sympathy toward the Jewish people.
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 שחרית לחול Ø סדר תחנון   167

  נפילת אפים
On Sundays, Tuesdays, Wednesdays and Fridays, begin תחנון here. 

e following, until וַאֲנַחְֽנוּ לאֹ נֵדַע on  page  , is said si ing. When praying 
in a place where there is a ספר תורה, one should lean forward, resting one’s 

head on the arm on which the תפילין are not worn, until גַע .יֵבֽשֹׁוּ רָֽ

אדֹ  ד, צַר־לִי מְֿ וִד  אֶל־גָּ   וַיֹּֽאמֶר דָּ
ים רַחֲמָו  י רַבִּ יַד־יהוה, כִּ א בְֿ לָה־נָּ נִפְּֿ

ֹלָה׃ וּבְיַד־אָדָם אַל־אֶפּֽ

פָנֶיֽךָ.  אתִי לְֿ חַנּוּן, חָטָֽ רַחוּם וְֿ
חֲנוּנָי. ל תַּ קַבֵּ יהוה מָלֵא רַחֲמִים, רַחֵם עָלַי וְֿ

נִי׃  רֵֽ יַסְּֿ ךָ תְֿ חֲמָתְֿ אַל־בַּ נִי, וְֿ ךָ תוֹכִיחֵֽ אַפְּֿ   יהוה, אַל־בְּֿ
י נִבְהֲוּ עֲצָמָי׃  נִי יהוה, כִּ פָאֵֽ נִי, רְֿ י אֻמְלַל אָֽ נִֽי יהוה, כִּ נֵּ ח

אַתָּ יהוה, עַד־מָתָי׃  אדֹ, וְֿ י נִבְהֲלָה מְֿ נַפְשִׁ וְֿ
ךָ׃  ֽ עַן חַסְדֶּ מַֽ נִי לְֿ יעֵֽ י, הוֹשִׁ צָה נַפְשִׁ שׁוּבָה יהוה, חַלְּֿ

ךְ׃  אוֹל מִי יוֹדֶה־לָּ שְׁ ךָ, בִּ וֶת זִכְרֶֽ ֽ מָּ י אֵין בַּ כִּ
י אַמְסֶה׃  דִמְעָתִי עַרְשִׂ תִי, בְּֿ יְלָה מִטָּ ל־לַֽ כ חֶה בְֿ אַנְחָתִי, אַשְׂ י בְּֿ יָגַעְֽתִּ

רָי׃  ל־צוֹרְֿ כ קָה בְּֿ ֽעַס עֵינִי, עָתְֿ ה מִכַּ שָׁ עָשְֿׁ
כְיִי׃  מַע יהוה קוֹל בִּ י שָׁ וֶן, כִּ עֲֵֹי אָֽ ל־פּֽ ּי כ נִּ ֽ סֽוּרוּ מִמֶּ

ח׃  תִי יִקָּ ָִּפ ֿ תִי, יהוה תְּ חִנָּ ֿ מַע יהוה תְּ שָׁ
גַע׃ בוּ יֵבֽשֹׁוּ רָֽ ֽ בָי, יָשֻׁ ְֹל־אי ּאדֹ כ הֲלוּ מְֿ יִבָּ יֵבֽשֹׁוּ וְֿ

Sit upright. On Mondays and ursdays, say the following. 
On other days, continue with רָאֵל  .on the next page שׁוֹמֵר יִשְׂ

ךָ. ֽ עַמֶּ חֵם עַל הָרָעָה לְֿ הִנָּ ךָ וְֿ ֽ רָאֵל, שׁוּב מֵחֲרוֹן אַפֶּ   יהוה אֱלהֵֹי יִשְׂ

ֽבַח  צּאֹן לַטֶּ נוּ כַּ בְֿ ֽ גּוֹיִם, נֶחְשַׁ לֶס בַּ עַג וָק י הָיִֽינוּ לַֽ יִם וּרְאֵה כִּ מַֽ ָ ט מִשּׁ הַבֵּ
חְנוּ,  כָֽ שָׁ מְךָ לאֹ  שִׁ זאֹת  ל  וּבְכ ה.  וּלְחֶרְפָּ ה  וְּמַכָּ ד  וּלְאַבֵּ לַהֲרגֹ  יוּבָל, 

נוּ. חֵֽ כָּ שְׁ נָא אַ תִּ
ךָ. ֽ עַמֶּ חֵם עַל הָרָעָה לְֿ הִנָּ ךָ וְֿ ֽ רָאֵל, שׁוּב מֵחֲרוֹן אַפֶּ יהוה אֱלהֵֹי יִשְׂ

שמואל ב, כד

 תהלים ו
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ב אֶת הָעֲבוֹדָה  הָשֵׁ תָם, וְֿ רָאֵל, וּבִתְפִלָּ ךָ יִשְׂ עַמְּֿ ֿ ינוּ בְּ צֵה יהוה אֱלהֵֹֽ רְֿ
עבודה

 
רָצוֹן, וּתְהִי  ל בְּֿ קַבֵּ אַהֲבָה תְֿ תָם בְּֿ רָאֵל וּתְפִלָּ י יִשְׂ ֵ אִשּׁ ךָ, וְֿ יתֶֽ לִדְבִיר בֵּ
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ב  ים הָשֵׁ יךָ הָרַבִּ רַחֲמֶֽ ֿ א רַחוּם, בְּ ן. אָנָּ רְבָּ עוֹלָה וּכְק נוּ כְּֿ יךָ עֲתִירָתֵֽ תֶעֱרַב עָלֶֽ וְֿ

If כהנים say ברכת כהנים during חזרת הש״ץ, the following is said. 
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ךָ  שׁוּבְֿ תֶחֱזֶיֽנָה עֵינֵיֽנוּ בְּֿ יִם. וְֿ לָֽ דֶר הָעֲבוֹדָה לִירוּשָׁ סֵֽ ךָ, וְֿ צִיּוֹן עִירְֿ ךָ לְֿ כִינָתְֿ שְֿׁ
קַדְמוֹנִיּוֹת. נִים  וּכְשָׁ עוָֹם  ימֵי  כִּ יִרְאָה  ֿ בְּ דְךָ  נַעֲב ם  שָׁ וְֿ רַחֲמִים.  ֿ בְּ צִיּוֹן  ֿְ

יִרְאָה נַעֲבדֹ. ֿ ךָ בְּ ֿ בַדְּ ֿְ ָך אוֹתְֿ ה יהוה שֶׁ רוּךְ אַתָּ בָּ
Continue with מודים on the next page.

ב  ים הָשֵׁ יךָ הָרַבִּ רַחֲמֶֽ ֿ א רַחוּם, בְּ ן. אָנָּ רְבָּ עוֹלָה וּכְק נוּ כְּֿ יךָ עֲתִירָתֵֽ תֶעֱרַב עָלֶֽ וְֿ
בארץ ישראל:

ימֵי  יִרְאָה כִּ ֿ דְךָ בְּ ם נַעֲב שָׁ יִם. וְֿ לָֽ דֶר הָעֲבוֹדָה לִירוּשָׁ סֵֽ ךָ, וְֿ צִיּוֹן עִירְֿ ךָ לְֿ כִינָתְֿ שְֿׁ
נִים קַדְמוֹנִיּוֹת. תֶחֱזֶיֽנָה Continue withעוֹלָם וּכְשָׁ .at the top of the next page וְֿ

קהל 
וש״ץ:

ש״ץ:

קהל 
וש״ץ:

צֵה ר Find Favor. �e order of the last three benedictions of the Amida is the 
reverse of the opening three. First comes the Retzeh blessing concerned with 
sacri�ce, like the third of the opening benedictions, the Kedushat HaShem. 
It takes precedence over all the other aspects of prayer. �e reason is simple. 
�e idea of sacri�ce is the most enigmatic. �e question it poses – how can 
prayer exist in the face of an awesome God, separate from the world, negating 
all worlds – is a most severe one. �e answer, that the essence of prayer at this 
stage is manifested through man’s annihilation in transcendent-metaphysical 
in�nity, that is all God’s, is an opaque riddle. We do not comprehend the 
mystery of sacri�ce-prayer, and the idea of restoration is also opaque and 
not understood; it is beyond human intellectual powers. �e problem, how 
can man appear before God and how can one imagine standing before Him, 
remains in full force. �erefore, from the outset, we are compelled to say 
about the whole ma�er of prayer that it is miraculous from beginning to end. 
�e arrangers of prayer always placed the most difficult element �rst. �ey 
moved from the more difficult to the easier. Hence we open the last unit of 
the Amida with a plea for the ful�llment of the sublime, awesome vision – 
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. חְתָּ ֽ לַּ לָה שִׁ בֶֽ הִלּוֹת בָּ עְתָּ  קְֿ ֽ הוֹשַׁ כְּֿ
ע נָא. ן הוֹשַׁ כֵּ  . חְתָּ ֽ לַּ מַעֲנָם שֻׁ רַחוּם לְֿ

בְטֵי יַעֲקבֹ. בוּת שִׁ עְתָּ  שְֿׁ ֽ הוֹשַׁ כְּֿ
א. יעָה נָּ ֽ הוֹשִׁ וְֿ לֵי יַעֲקבֹ.  ה בוּת א יב שְֿׁ תָשִׁ שׁוּב וְֿ תָּ

שׁוּעוֹת. חוֹכֵי יְֿ רֵי מִצְותֹ וְֿ עְתָּ  שׁוֹמְֿ ֽ הוֹשַׁ כְּֿ
א. יעָה נָּ ֽ הוֹשִׁ וְֿ עוֹת.  מוֹשָׁ אֵל לְֿ

א. יעָה נָּ ֽ אֲנִי וָהוּ הוֹשִׁ
e ספר תורה is returned to the ארון קודש.

אֵם עַד־הָעוֹלָם׃  ְֿ נַשּׂ ךָ, וּרְעֵם וְֿ ךָ, וּבָרֵךְ אֶת־נַחֲלָתֶֽ ֽ יעָה אֶת־עַמֶּ ֽ הוֹשִׁ
אֶל־ רבִֹים  קְֿ יהוה,  לִפְנֵי  י  נְֽתִּ הִתְחַנַּ ר  אֲשֶׁ ה,  לֶּ אֵֽ בָרַי  דְֿ יִהְיוּ  וְֿ
ט עַמּוֹ  פַּ ט עַבְדּוֹ וּמִשְׁ פַּ יְלָה, לַעֲשׂוֹת מִשְׁ ינוּ יוֹמָם וָלָֽ יהוה אֱלהֵֹֽ
י יהוה  כִּ רֶץ  י הָאָֽ ל־עַמֵּ ּעַת כ ֽ דַּ עַן  מַֽ לְֿ יוֹמוֹ׃  בְּֿ בַר־יוֹם  ֿ דְּ רָאֵל,  יִשְׂ

הוּא הָאֱלהִֹים, אֵין עוֹד׃
e ארון קודש is closed. On יום טוב the שליח ציבור continues the service with 

.  on  page קדיש שלם with ,חול המועד on  page  ; on קדיש שלם

תהלים כח

מלכים א׳ ח

Oral Law was conferred on the people of Israel. But while Yom Kippur com-
memorates the giving of the Oral Law, Sukkot is the holiday which actually 
celebrates it. e Sadducees and Pharisees argued about some very basic 
rules involving the Sukkot festival. Indeed, what is a sukka? What should its 
height be? From what materials may it be made? e vast majority of the 
rules of Sukkot are oral traditions from Sinai. Sukkot is therefore the festival 
of the Oral Law.

ע נָא ן הוֹשַׁ ע אֱלהִֹים. כֵּ יֵשַֽׁ ים לְֿ רוּשִׁ ֿ עְתָּ גּוֹי וֵאלהִֹים. דְּ ֽ הוֹשַׁ  Just as You saved the nation כְּֿ
and God, who sought the salvation of God, so should You save us. is phrase,  
means to convey the sense that not only does the nation require salvation, but 
God Himself does as well. A later phrase, “הוּצֵֽאתִי הוֹצֵאתִי אֶתְכֶם. נָקוּב וְֿ  מַאֲמַר וְֿ
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e ארון קודש is closed. On יום טוב the שליח ציבור continues the service with 
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rules involving the Sukkot festival. Indeed, what is a sukka? What should its 
height be? From what materials may it be made? e vast majority of the 
rules of Sukkot are oral traditions from Sinai. Sukkot is therefore the festival 
of the Oral Law.
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 אמר רבי יוחנן מאי דכתיב )משלי כח, יד( אשרי אדם מפחד תמיד ומקשה לבו
 יפול ברעה אקמצא ובר קמצא חרוב ירושלים אתרנגולא ותרנגולתא חרוב טור

 מלכא אשקא דריספק חרוב ביתר

Apropos the war that led to the destruction of the Second Temple, the 

Gemara examines several aspects of the destruction of that Temple in 

greater detail: Rabbi Yohanan said: What is the meaning of that which is 

written: “Happy is the man who fears always, but he who hardens his heart 

shall fall into mischief” (Proverbs 28:14)? Jerusalem was destroyed on 

account of Kamtza and bar Kamtza. The place known as the King’s Mountain 

was destroyed on account of a rooster and a hen. The city of Beitar was 

destroyed on account of a shaft from a chariot [rispak]. 

 אקמצא ובר קמצא חרוב ירושלים דההוא גברא דרחמיה קמצא ובעל דבביה בר
 קמצא עבד סעודתא אמר ליה לשמעיה זיל אייתי לי קמצא אזל אייתי ליה בר

 קמצא

The Gemara explains: Jerusalem was destroyed on account of Kamtza and 

bar Kamtza. This is as there was a certain man whose friend was named 

Kamtza and whose enemy was named bar Kamtza. He once made a large 

feast and said to his servant: Go bring me my friend Kamtza. The servant 

went and mistakenly brought him his enemy bar Kamtza. 

 אתא אשכחיה דהוה יתיב אמר ליה מכדי ההוא גברא בעל דבבא דההוא גברא
 הוא מאי בעית הכא קום פוק אמר ליה הואיל ואתאי שבקן ויהיבנא לך דמי מה

 דאכילנא ושתינא

The man who was hosting the feast came and found bar Kamtza sitting at 

the feast. The host said to bar Kamtza. That man is the enemy [ba’al devava] 

of that man, that is, you are my enemy. What then do you want here?  

M A S E K H E T  G I T T I N  5 5 : 2 - 5 6 : 1 
S O U R C E :  S E FA R I A .O R G
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Arise and leave. Bar Kamtza said to him: Since I have already come, let me 

stay and I will give you money for whatever I eat and drink. Just do not 

embarrass me by sending me out. 

5 6 A

 אמר ליה לא אמר ליה יהיבנא לך דמי פלגא דסעודתיך אמר ליה לא אמר ליה
 יהיבנא לך דמי כולה סעודתיך א”ל לא נקטיה בידיה ואוקמיה ואפקיה

The host said to him: No, you must leave. Bar Kamtza said to him: I will give 

you money for half of the feast; just do not send me away. The host said to 

him: No, you must leave. Bar Kamtza then said to him: I will give you money 

for the entire feast; just let me stay. The host said to him: No, you must 

leave. Finally, the host took bar Kamtza by his hand, stood him up, and took 

him out. 

 אמר הואיל והוו יתבי רבנן ולא מחו ביה ש”מ קא ניחא להו איזיל איכול בהו
 קורצא בי מלכא אזל אמר ליה לקיסר מרדו בך יהודאי א”ל מי יימר א”ל שדר

 להו קורבנא חזית אי מקרבין ליה

After having been cast out from the feast, bar Kamtza said to himself: Since 

the Sages were sitting there and did not protest the actions of the host, 

although they saw how he humiliated me, learn from it that they were 

content with what he did. I will therefore go and inform [eikhul kurtza] 

against them to the king. He went and said to the emperor: The Jews have 

rebelled against you. The emperor said to him: Who says that this is the 

case? Bar Kamtza said to him: Go and test them; send them an offering to 

be brought in honor of the government, and see whether they will sacrifice 

it. 

 אזל שדר בידיה עגלא תלתא בהדי דקאתי שדא ביה מומא בניב שפתים ואמרי
 לה בדוקין שבעין דוכתא דלדידן הוה מומא ולדידהו לאו מומא הוא
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The emperor went and sent with him a choice three-year-old calf. While 

bar Kamtza was coming with the calf to the Temple, he made a blemish 

on the calf’s upper lip. And some say he made the blemish on its eyelids, a 

place where according to us, i.e., halakha, it is a blemish, but according to 

them, gentile rules for their offerings, it is not a blemish. Therefore, when 

bar Kamtza brought the animal to the Temple, the priests would not sacrifice 

it on the altar since it was blemished, but they also could not explain 

this satisfactorily to the gentile authorities, who did not consider it to be 

blemished. 

 סבור רבנן לקרוביה משום שלום מלכות אמר להו רבי זכריה בן אבקולס יאמרו
 בעלי מומין קריבין לגבי מזבח סבור למיקטליה דלא ליזיל ולימא אמר להו רבי

 זכריה יאמרו מטיל מום בקדשים יהרג

The blemish notwithstanding, the Sages thought to sacrifice the animal as 

an offering due to the imperative to maintain peace with the government. 

Rabbi Zekharya ben Avkolas said to them: If the priests do that, people 

will say that blemished animals may be sacrificed as offerings on the altar. 

The Sages said: If we do not sacrifice it, then we must prevent bar Kamtza 

from reporting this to the emperor. The Sages thought to kill him so that 

he would not go and speak against them. Rabbi Zekharya said to them: If 

you kill him, people will say that one who makes a blemish on sacrificial 

animals is to be killed. As a result, they did nothing, bar Kamtza’s slander was 

accepted by the authorities, and consequently the war between the Jews 

and the Romans began. 

 אמר רבי יוחנן ענוותנותו של רבי זכריה בן אבקולס החריבה את ביתנו ושרפה
 את היכלנו והגליתנו מארצנו

Rabbi Yohanan says: The excessive humility of Rabbi Zekharya ben Avkolas 

destroyed our Temple, burned our Sanctuary, and exiled us from our land.
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