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INTRODUCTION (PP, XVII-XXII)

CAPSULE SUMMARY

Judaism and Christianity fake different approaches to the definition of
the term “religious”. Whereas Christianity emphasizes the primacy of
creed (specifically, belief in Jesus), Judaism siresses the importance of
deed (through the performance of Mitzvot). In the view of Christianity, -
the Torah laws given at Sinai are no longer applicable, and all that is
essential for admission fo heaven is simple belief in the deification of
Jesus. Judaism, however, firmly rejects this assumption, and states that
God's laws are etemal and still binding. Therefore, a Jew is judged on
the basis of not only his belief in God, but also by the deeds he has per-

formed.

CONTENT QUESTIONS
{Basad on the Text)

1. Whot is the basic difference between e Jewish and Christian responses fo the question, “Are you reli
glous*? Wht is the philosophicol basis for this difference? (pp. xvil-xvi)

2. How do Christianity and Judaism view the concept of suffering for the Original Sin of Adom and Eve? What
proctical differences result from these divergent views? (p. xvil)

3, What impressed George Foot Moore aboul the traditional Jewish view of Revelation af Sinai? (p. xix)

4, On what basis are Jews judged on the Kigh Holy Days? (p. xix)

. What specifically was Naom's recction lo Ruth's wish fo convert fo Judaism? How cun her respanse help
point oul the different approaches taken by Judaism and Chrisianity to potential conierts? {p. xxi)

6. What role does belief in God play in determining whether one is a good Jew? Wha is the relotionship
between cread ond deed in Judaism? {pp. xxixxii}

THOUGHT QUESTION

{Designed 1o Encouroge Independent Examination of the ideas in the Text)

1. Why do you think Cheisianity abandoned the lows found in the Torah (what they refer to os the 0K

Testament")? Were all such kws retecled? What differenca did it make in the history and present status of

Christianity as compared to Judaism?

2. Do you foel Christanity could have come inlo existence if Judoism had not preceded if? Why or why nol?

If the answer i yes, then how might Christianity have developed differently from the way it actually did?

wkh do you foel is more logicof and spirtually nourishing _ an emphass on creed or an emphasis on
?

4 Can someone fulfillthe Torah hows and still be o “bad Jew”? If 0, how? Do such “bod Jews” exist? 1f so,

why?
5. What role should motivation E}hy in delermining whether one receives rewards or punishments for deeds?
Is 1 bettor to serve God out of love or out of fear? Why?



UNDERSTANDING
~ JUDAISM-
A STUDY GUIDE

Part | - Which is the Most Important Mitzvah? (pp.5-22)

CAPSULE REVIEW

Chapter 1:  If You Hod to Choose Only One Mitzvah

Tt is inappropriate for anyone fo consider unr one mifzvah as being more significant than others, This con-
cept is underscored by o Mishnak in Ethics of our Fathers: “Be as scrupulous in performing a ‘minor’ mitz-
voh s you are with o ‘major’ one, for you do not know the rewards given for mitzvol.” In fact, the very
Terms ‘major’ and ‘minar’ mitzvot are fisleading, for we canol be ceriain that o more difficult fosk I inher-
ently more meritorious than a simple one. Only God can evaluate the value of each mitzvah, and it is our
duty to perform mitzvo! solely because God commands us to. It is for this reason that the Torch does not
spedfy the reward given for performing each milzvah: We must serve our Master not for o reward, but
becavse it s the corred thing fo do. However, the Torah did stipulete the reward of “long life” in regard to
two disparate mitzvol-the most difficull ot of fully honoring one's parents, and the much smpler fask of
shooing a mother bird away from & nest-predisely to point out thot, as for as we should be concemed, the
rewurc? for both the most difficult and the easiest of mitzvo! is exadly the same.

Chopter 2 If You Are in the Middle of o Mitzveh

he concept that oll mitzvol are to be considered equal leads to the halachic ;;hintiple that one does ot have
fo interrup! the performante of onie mitzvath in order o fulfill another one. The Talmud's source for this rule
is the verse referring to {und recited in} the Shemo Tmyar: “And you will speck them (the words of the
prayer) when you sil in your house ond when you walk on the way.” It is only when one is occupied with his
own affairs that he must stop fo recite the Shema. However, if he is immersed in offairs of God {i.c,, the
performance of o mitzvah), he is temporarily exempt from the recitetion of the Shesma or any other milz-
vah. For if ofl mitzvos corry equal weight, then it is Mlogical fo abandon the performance of one for the per-
formance of another.

Chapter 3 The Big and the Little

The above concept is u?luded to in the Torch's statement, “And i sholl come to pass as o consequence of your
Iisleninﬂe!o these ordinances ... and He will kove you and bless you and mulliply you™ (Deuteronomy 7:12-
13). The Torah employs the unusual Hebrew word “eikev” {literally, *hesi") here lo represent the expres-
sion “os o consequence of*, prompting Rashi's comment that one will gain God's blessings even if he observes
a “smple” mitzvoh that peaple normally “trample upon.” Thus, itis dear that the saeming!{ “gusy” mitzvel
should be considered as weighty as these that are uppuren[l{y more difficult, As o resulf, Judaism requires
potential converts fo afirm their villingness o keep all the Torah's mikzvot. '

EEHTEH'E QUESTION

apler

Question 1. What dilemma is the Jewish prisoner confronted with? What are some of the opfions he might
ie!e;l}, and what mitzvo! would he be able fo perform under these opfions?

pS

Quesfion 2}  Wha option did the Radbaz ociually suggest? Why does the author coll this o *stariling”
thoice? Whot ws the Rodbaz’s rationale for his dedision? (p. 6) -

Question 3. How does the Mishnah in Ethics of the Fathers serve as o basls for the Rodbaz’s decision?
What is the apparent contradidlion in this Mishnah, and how can the contradiction be resolved? (pp. 6-7)
Questiond.  What reasons does the authar give for the statement that afl mitzvot should be viewed on an
equal bagis? ixvﬁluin the statement, “IF o low comes from God, then its jurisdiction s ubsolute.” {p. 7)
Question 5. What is the Torch basis for the belief thal one is rewarded for performing mitzvol? {p. 8)



Question 6. Why might the Torah no promise spedific rewards for each mitzvah, according 1o the Ethics
?f !h; I;tg;:en? As a result, what word in the Shema prayer must be pronounced very tureftﬂly, and why?
Qplras!iun 7. Who were Zodok and Boethus, and how did they misinterpret Antigonos’s words in the Eihics
of the Fathers? How does the Torch help one-do-avoid their-errer? Ip. 16

Question8.  What are the two exceptions lo the general rule that spediic rewards are not quaranteed for
individucl mitzvot? Why were these two mitzvol singled oul? (pp, 10-12) ,

Question 9. What event coused Rabbi Hisha Ben Avuyah fo abandon his faith in the Torah's verodty?
How can the term “lo vi!ﬁnbe interpreted in an allemutive way, and how can this offer o response o
Rabbi Bisha Ben Avuy:i?s dilemma? (pp. 12-13)

Chapler 2

Question 1. According fo the Talmud, what should one do if he is in the midst of performing o mitzvah
and he suddenly has the opportunity lo morm another mitzvah? In what spedific coses does the Tolmud
{Midinah) llustrate this 'Erindple? the Rashba odd o this ruling? {pp. |4-ISL

Question 2 What is the rationale behind the above prindple? How does this rafienale relate to the con-
cepls empahsized in the previous chopter? {p. 15} ‘

Question 3. From which verses in the Torah does the Talmud derive the concept that one whe is in the
process of performing one mitzvah is exempt from atiending Jo onother? How exactly does the Tolmud
derive this rufing from the Torah lext? (pp. 16-17)

Question 4, anw toes the Talmud specifically add thot ¢ groom is exemp! from performing mitzvol? How
does the rufing for @ groom extend beyond the already-menfioned principle? How does the Talmud learn
this from the Torah's wording? {pp. 17-18}

Chapler 3

Quei;lion 1. In what context does the word “eikev” appear? What is its literal meoning? Why is Rashi
bothered by ifs use in the text, and how does he therefore interpret the passage in which il appears?{p. 19)
ﬂtfeslio;l {Z 20~)To what-does the numerical-equivalent of the word “efkev” correspond, and why s that sig-
nificant? {p.
Question 3p Why does Judalsm discourage the conversion of non-Jews? How does the rationale behind
fhis again relate 1o the contral theme behinaelhis section of the book? fpp. 21-22)

Question 4.~ What is the parable of the Mogid of Dubno, and what lesson can we derive from it?  How
lid a recent trogedy in American hislory provide o similar example? {p. 27)

THOUGHT QUESTION (Based an the Text but Exlending Beyond I'I:e
Question 1. Whal is your definition of a mitzvah? Whal is the ullimate purpose in our keeping the
mitzvol? How might Jewish society (and), in fum, the world at large) change if every Jew observed dll the
mitzvo! applicable foday? b '
Question 2. Whal are the varigus qus in which you con dassify the various mitzvot {e.g,, positive vs.
regative commands)? s there any significance, inyour opinien, fo the fad that there are mote negative
commends than positive commands in the Torah? :
Question 3. I you were fo meet a Jew or 4 polential convert wha hod no knowledge of Jewish low bui
who souﬂt to learn about the mitzvet, which ones would you teach hm/her.about firsi? Why? How would

ol go about doing $07 »

vestion 4. Is Judaism pro - or anfi-conversion? Why yes, ond why no? Is o non-Jew betfer off as he i,
or would he be beller off as a Jew? Would it be better for Judaism os o role model for the world if @ major-
ity of non-Jews convert, or if the Jewish peaple remain a small minorify in the world?
Question 5. Do you agree with the author’s assertion that the mitzvah fo honor one’s parents is an espe-
dally difficult one? Explain. Do you feel that the performance of this mitzvah has become easier or harder
in recent years? What, in your opirion, are the most effective ways of honoring one's parents?
Question 6. Whal, 1o You, is a “difficult” or an “easy” mitzvah? In what ways are your choices based
on your own personal values and choraderistics?
Question 7.~ The author noles that, aside from two exceptional cases, the Torch does not indicate the
rewards or punishments for mitzvol, What, in your estimation, would be the appropriate rewards or pun-
ishments for those who observe or transgress the following:
a} The tommandment Yo give charity to the poor.
b) The prohibition against killing others,
¢} The commandment to observe the Shabbal.



d) The prohibition agains! spreading folse rumers.

Question 8. When you perform o mitzvah, are you Iruly preoccupied with it? What shoukd ane be think-
ing during ihe performance of o mitzvah? in your opinion, does Ihe value of o mitzvah decline whea it is
perfonne% without proper intentions? How can one can diminish distractions ond increase one's concentre-
fion on the mitzvah?

Question 9. Rabbi Akiva explained the story of the boy who died by referring fo life afier death. How
dzhes t;\: ﬂcilpi of ,flle ufter d;g;lé allow l:s Iond d;::l)d w}l: i qul;eusldion of{!ﬁaﬂdﬂ( ve'ralo, lmshu vm\' h;
{ fhings happen to , 0 things o e}? How are & rewarded an
pun%hecl inthea erlimenHaw does fl?:ﬂemd\ voncept of Hell differpﬁ'oo% its (hris!ianm':ﬁe{pun?

Part I What About the Ten Commandments? (pp.25-42)

CAPSULE REVIEW

Chapler 4:  There Are No Ten Commandments

In lIEe previous section, the author had conduded thet all of the Torah's commandments carry equal weight.
However, the very fadt that God apparently b hii?hled fen specific commandments {tbe Asserel Hodibrof,
or Decalogue) seems o belie this contention; for if She mitzvol ore indeed equal , why were these fen sin-
gled out?” The outhr’s basic response i that the Asseret Hodibrot are not, afier all, ten separate com-
mandments. Rather, they ore general principles in which all 613 Torah kows are incorporated, 1t is pre-
dsely becase some misconstrued the meaning of these principles that the Asseret Hodibrol are no longer
recited os port of the daily prayers; for there were those who mistakenly took these principles us individual
lows which were more imporiant than the other mitzvol, Furthermore, the traditional view that God oriﬂi-
nally dedared all Ten Principles smulianeously, in one inslant, offers additional proof thot no part of the
Asseret Hadibrot i inherently more impostant fhan any other.

Chapter 5 : Why Were the Ten Given?
in further examining the Asseret Hadibrot, the author wonders just why we should accept them as coming
from God. Should we simply occept Moses's word for #? Maimonides says no. This, in fact, provides an
essenlio] difference hetween Judaism and Christianity. - Whereas the authenticity of Christionity is bosed on
daims of miracles performed by Jesus before a chosen few, Judaism rejects such daims as being woefully
inadequate and quite grobubiy misleading. The Toroh specifically wams against accepfing @ fulse dpr(:‘)hel
mekes vaverifiable predictions. {Devteronomy 18:21-22). Miracles can be deceptive, and indwvicuals
proclaiming themsalves prophets can be wrong. The miracles in Jewish history were performed for prag-
matic purposes, nol fo prove the validity of Judaism.  Why, then, should Jews believe thot the Asseret
Hadibrot are Divine? Becuuse they were revealed ol M1, Sinoi before the enfire Jewish nation, who there-
became wilnesses to their Divine origin. God then appointed Moses 1o be His ogent in explicating the
delails of the Torah's laws to the Jewish people. The Assers! Hodibrot, therefore, nol only contain the %usic
principles of the enfire Torah, but also provide proof of the Torah's Divine basis.

CONTENT QUESTION

Chapter 4

Quesfion 1. {n whal ways did the preseniation of the “Ten Commandments” differ from that of the other
Torah mitzvot? {p. 25} ,

Quesiion 2. How does the answer to the question above present a challenge to the author's thesis that all
the Torah commandments are of equal imporiance? (p. 25)

Quesfion 3. Why does the Torch state that the Jews at M1, Sinai were afraid of dying after they hod heard
the first two Commandments? What does this lefl us about the melhod in which I‘:e (ommundymenis were
presented at Sinai? What four confiemations of this idea does the author give? (pp. 26-27)

Question 4, How does the author interpret the ferm “Asseret Hadibrot'? How does this differ from the
usual translation; namely, “Ten Commandments”? How does the author use this concept to answer the chak-
lenge outlined in quesfion 2 above? (ri 29-30)

Question.5.  Give two examples of how specific laws are contained within the framework of the “Ten
Principles” revealed af Sinai. {p. 29}

Question 6. Why are the Asseret Hadibrot o fonger included as part of the deily prayers? Why did God
ulter the words of the Dibrot simultaneously? How does fhe reasoning involved in these issues provide back-
ing for the author's argument in regard fo the unity of the Torah laws? {pp. 30-32)

Chapter 5
Question 1.~ Why does the author reject the notion that Jews should believe in the divinity of the Torh



because of Moses's siatement that it came from God? {p.33}

Question 2. Why does the Torah, in various locafions, keep emphasizing that Jews should ot accept fulse

prophets? (p. 34)

Question 3. What is meant by the author's statement, “Miracles prove nohing?” In what ways do

Judaism and Christianity differ in their reliance on mirackes fo sushain their refigious foundations? Whal is

the role of mirades in Judaism? (pp. 35-37)

Question 4, What is the point of the Tolmudic story involving Rabbi Efmzermﬁs-%)

Quesfion 5. According to Muimonidesh\ﬂm is the ulimate basis for the Jewish people’s beliel in God?

How does this compare fo the bas's of ofher major religions? {p. 37}

Question 6, How does the letiering used by the Torah when inscribin the Shema proyer substantiale the

idea that ofl the Jews in the desert winessed the Revelation af Sinai? How many Jews were present? How

fong ago did this occur? {pp. 38-39}

~ Question 7. What wos Ihe "quondary” faced bY God, 50 1o speak, in regard lo the best method of irans-
mitiing the Torch to the Jews? How did God “resolve” this quandary? {pp. 4142) '

THOUGHT GUESTION
Question 1. How do you visualize the Revelation af Mt Sinai? How do you think you would have react-
od 10 the events ot Sinal hod you been there in person?
* Question 2 According to mysiic frodifion, the souls of future generalions nof yel bom were in foc! pre-
ol ot Sinci, How does that atfed us in ferms of our responsiblity o obsarve the mitzvot and fo reach out
Io estronged Jews whosa souls ware also present of Sinai :
Quesfion 3. Try fo asseciale os many of the 613 Mitzvol s possible wilh the Ten Principles of the Asseref
Hodibrot. To which principles woukd you atloch kashrul and other chukjm?
Question 4. How far can one carry the analogy betwean the kanws of the Torah and the makeup of the
stalues in the American Constitufion?
Question 5. How con one idenlify a trus God-sen prophet? What messuge do you feef such o prophe
woukd bring fo mee! the problems of today?
Question 6. Why do Jews foel thal Jasus was not o frue pmﬁhei of God? How has the difference between
Jgdui;m and Chrisfianily over Jesus's divinity helped define the procticel differences between the two roli-

jons?

westion 7. What Is your definition of o “miracke”? Do you fesl thal you Jmsonully have experienced
any miradfes? If so, why might you haya deserved them, and whal purposes did they scem lo serve? What
mirot do you geel the workd would benefi from foday? Under what conditions might God aliow these
miracses fo oraur
Question B. i mirackes are foo clear o monifestation of G-d, what problem woukd they couse with regard
lr; rdi?mj boa}[;ef? What Is the significanse of the Hebrow word for mirocle-nes-and ils comparion word,
ristor {hiden
Queslion 9. In his section, the author mukes use of the techniqus of Gematria {mothematial significanco
of Hebrew words). Whod s the basis of Gematrin? Do you know of any addilional examples of Gemolrig
that provide religious messages? What comment doss the use of Gemaria moke on the exsancs of the Toroh?

Part 1l - The First Exception {pp. 43-78)

CAPSULE REVIEW

g?ler & %Egidﬁodﬁiva 15 Two Toblots? :
God presented the Dexalogus on hwo slone lablels, eah consising of five commandments” Jews, {atholics
and Protesiants dﬂfst s Io sxactly which *sommrndments” were inscribed on each Iablel: nev the
arangement of the *commandmenls” nlo hwo seetons beays sgniicanss, O fablt tonfgins deglorer
fions referring to our reﬁﬁanﬂip with God, whils ths olher focusss on auuqlslbnﬁip with our fellow
humans. - However, the filh commandment, o obey one's porenls, se6ms fo be in the wrong colegory, The
author responds fhat porents belong fo fh section centering on God, Invsmuch os They Yos, In 9 sense ore
crealors, like the Almighty; which is o'ag regson they desarve our grofifude. Jgs dusli%ol The two Toblsts,

p glion

which sil ereate one complele sef of “hows”, is deshaped fo i lizgHon thel ong is
Hovs by b o il owsds bl éodd:;?i:is g pn s g el el o

Chapter 7: ~ Which Comes Firs, Map or God? '
i : } to-Abrohom is skgnifican, becauss in ﬁbmha s eagemess fo
8

The Toral's account of the three gﬂ’
exiend hospilafity o Lis v]ilnm,?\?lsfl mﬂndgsuprm Gues)_God, In shorl, he phaced fop priorly fo



Man rather than serving God. From this episode, The Tolmud derives the rule that when there is o
smu laneous need fo perf orm o mitzvah honoring God und a mitzveh ussshng humans, the katter lokes
precedeice. There are two bask reasons for this. 1'"51 by, unlike God, a human is mortal, and ony delay in
coming o his u)d tould  prove lulul Secondly, by he]pmg others, one is also honortng God: Iherelore  any
m:tzv%» focused on oiding one’s fellow mon is ulso pen‘orte o m:!z'vnh fowsed on obe rmg God {thos g:vmg
H double value).  This is why the punishment for the generation of the Flood wos far greater than tha!
melad out o the gemrull iho OW of Babel: Ihe lotter rebelled solely against God while the former
sinned agoinst mon ond th ere ore ahso ogainst God. The ranking of these two calegories of mitzvo! also
exphains such decisions of Jewish kw a5 those involving me! mitzvoh and not making o blessing for inter-
persuml mifzvel. [ikewise, the exile Iollomngeslhe Irudlon of lhs first Tomple ?musedb sins ogains!

Ilus!ed for shorter than het following the destruction of e sscond {caused by crimes ogalnst humans),
Finally, the kaftarah reod on Yom Kippur, the holiest of days, wos chosen to emphasize that full repentance
mnnol  be ochieved unless one assigns cantrolty Yo knws enbancing people-to-people rekaionshis.

Chopter 8:  Aren't All Mitevo! Created Equal?

Returaing o the question of whether off mitzvol are considered equal, we can now tondude thet on exc
fion o e genaral rule exists. The paople-lo-poop mllzvol euioy 0 hlfhef status th un ose thot pertain
solely 1o mon's relotions with God, for the simple reason that the former incorporate acts tha aid others and
show fealy 1o God, This is what Rebbe meant by the Mishnain Avot: *Which 7s the right course...? Thot which
i glorious in o eyes of the doer, and in il eyes of his fellow man,” for these mitzvol please both God and
offer paople, It is necessary, then, bo divide mitzvol into fwo unequal calegorles: those between man and
and fhoss befwoen man and man, Howsvey, witin each category, the indfvidue milzvo! remain

on oquuf footings.

Chopler 9 Why & God Firel on the Toblels?
ffn is true thet, os Ind mled above, mitzvol of a person-fo-person nature loke precedente over those ofa
personto-God nolure, then why do the firs [grouplng of the Ten Commandments rekile fo man’s relkation-
ship with God? In ocfuality, there are onIz rimiples conloined mlhin the Ten Commaondments,
Euch of the first five Commandments can be paired with o rekated Commandment in the second grouping.
{For im!ame, the first Commandment, “1 em the I.or your God " con be linked 1o the sixth Commondment,
“You sholl not murder” i 1hat one who doos not feor God 1s ikely o fead o e of moro dwos § Hawerer,
before o person can fully cpﬁredufe and udhm 1o the morol pr ndples thal form the bosis of fhe second
- Tablets, ha musl first accep! the omniscience of God, Only through o realization of God's existence and ull!-
mate gouk for humankind <an on ascerialn fhe Truh émel), ond thereby comprehend the rationele for
Jows selating fo fellow humans. This is why the Commandmens calling for recognition of Ged were ghven
before thoss involving other people.

(UHT‘EHT‘QUESTIDN

opler

ﬂuegﬁan 1. Whai doss the auihor mean by Tha saying, “The exceplion proves tha rule” end what bear-
ng does It have on his eardier gﬁ
ﬂuesiiun 2 In whal ways do fhe glons ofluduism, Caihofkkm and Proiaﬁanﬂm differ In ragard o

the “Ten Commnn manls’ a!esfanl Thirkers 19 bogin
fha ngw with wn derl m mandm & 3‘ g
Question 3, According Ia vérdon of aﬂua us, alis s chief distinetion betwesn the

“Commendments” on ihg first lablei and thoss on fhe sam

(ysston 4 Whe prot leim arses in regerd fo sapereting mmmandmms”lnrofwodkﬂnmlsqoﬂss
of five “commandments” each? awdoa; the auither answer fis quastion? {

Qvastien 5, zldmag mi or deal with the questior of hew kp@ﬁibﬂ fomligioushwm beheve
hﬂpro Towards ofhers? lPPr §:501,

Iial | irei asgociated wiih Ab ha d how did he disp
Rla“ , equoteg waeg? uniqu im Mﬁmﬂs oF pﬂoﬂﬂugiﬂans m?gvoi?:es lhisepmlg:

ﬁoﬁiﬁuz at slhssfag of Hilll nd ths heaihenmc ned here? Howdozs the aulharinlupm
ing Torah on one fiel's response 1o the heathen reinforce the

aulhorg canlmﬁans abeut the priorly given carlain cafegoﬁes of mitovol? (p, 53)



Question 3. Whot two reasons does the author present mivingoprefetwe to performing mitzvel oid-
irslﬁoﬂm over performing mitzvot serving God when the need to do both occurs simulianeously? {pp. 53-

Question 4. [n who! ways did the rebellions of the Hood generation and the Tower of Babel generafion
tlifﬂLer; ;Mwl S:—?B;he punishment in each case, -and why was one e dealt with more severely than the
other? {pp.

Question 5.~ What is a “Met Mitzvah" and why is it menlioned here? {pp. 57-58)

Question . Which mitzvot do not require blessings, and why not? How does this application of law sup-
port the author's arguments? {p. 58)

Question 7. Whol were the couses for the destruction of bath the first and second Temples, and why,
according to the author, did the duration of the ensuing exiles vary so dramaticaly? {pp. 58-59

Quesfion 8) How does the method of advieving full repentance on%om Kippur suppor the ideg that mitzvet
relating to human relationships enjoy supreme imporiance? (pp. 59-61}

Chopler 8

ﬂuegﬁon 1. How does the author qualify his earlier condusion that afl mitrvat are equal? {p. 64)
O;Tﬁmrzq?:gglm problem does the author then encounter in regard to the Mishnah? How does he deal with
#7 {pp.

Question 3. Wlml did Rabbi Yehudah Hanassi {Rebbe} really want fo defermine in the Mishneh? What is his
condusion? {p. 65}

Chapler 9

I on his conclusion in the frecetﬁng chapters, why does the author find the order of the “Ten
Commandments” g problem? (p. 67)

Question 2. Explain the author’s concept of “linkage” in regard fo the “Ten Commandments”. How exact-
by do the first five “Commandments” pair up with each of the final five? What is the common principle in
each grouping? {pp. 68-75}

Question 3. In what sense was God's giving the Torch to the Jews a *marriage” between the Almighty
and the Jewish people? (p. 69)

Question 4. What is the paint of the tale of the Englishman and the cannibal? {pp. 74-75)

Question 5. What is the problem with Irying to defermine the definifion of Trulh objeclively? How does
the author go aboul defining i? Lpp. 75-78) :

Question 6. How does the author finally resolve the problem presented in Question 1 above? (p. 78)

THOUGHT QUESTION

Question 1. How do Judaism, Catholicism, and Protestantism differ in their views of God,-and how might
these differences have u bearing on the variances in these religions' spiritual practices?

Question . [f one's fathes, one’s mother, and God are all pariners in o persan’s creation, what feqtures
in & person's charadler can be attributed 1o eadh of them?

Question 3. How is our Creator part of our being? Wha! agent of our “humanness” is best a reflection of
our Divine Creator? Did God create s with a genelic predisposition for purity? Why or why not?

Question 4, Why might otherwise “religious” peopL treal others improperty? Imogine an encounter with
such "religiouf sinner”, and datermine how you might go about “setiing him slmt."

Question 5. If you were in Abraham's ploce_talking fo God when the visitors arrived_whol would you
say o God in order to excuse yourself ancr tum To the visitors ond their needs? :

Question 6. If someone came to you and asked 16 be taught on the spot the most important ideos of
Judaism, what would you resfond? '
Question 7. If the second Temple wos destroyed because of humans sinning agains! their fellow humans,
what practical aclions might you deem appropriate fo help undo the damage ond thereby help bring about
the end of the exile?

Question 8. Try to construct a list of commandments that one miﬂlﬂ make up even if ane does no! believe

in God, and explain why the commandmenls would no! be workable under hese conditions.
Part IV-The Negative Commandments {pp. 79-100}
CAPSULE REVIEW

Chopter 10:  The Three Kinds of Punishment
Although, as Rabbi Yehudah HuNasi noted, we do not kniow the rewards due for specific actions, the Torah



does indicate the punishments meted oul for negalive acts. There are three basic punishments, fisted in order
of increasing severiy: Mamon (monetary penalties} are given o those who perform civil crimes, in which
property is foken bul physical suffering is not coused.  Malko tlashes} aplies to those whose aclions indi-
cale that they are reshaim {wicked peaple), e.q. , those who inflict personal injury. The lashes are adminis-
tered 0 quicrdyus-possible following the trime, fo-impress upon the criminaf the negufive consequences of
his action. Al the same ime, the loshes are meant nol to kil but 1o rehabilitate the criminal, Finally, the
ulfimate punishment in this world is mitah (death penalty). This inchudes kavet, in which God Himself amin-
isters the punishment, and the person dies on his own prematurely. Jewish courts were empowered 1o
administer one of four methods of carrying out the death penaly: sekilah {stoning), sereifoh (burning),

hereq {decapitation), and henek {strangulation).

Chopler 11: Does Judaism Believe in ('JIF"“I Punishment?

Seemingly, the listing of the various types o court-%rescribed deaths for criminals Eroves that the Torah sup-
ports the concept of a death pendlly. Yel, the Mishnoh crificizes o Jewish court thal issues death penaliies
1oo fregquently reilher once in seven yeors or-tccording fo Robbi Elazar Ben Azarych-even once in seventy
years). Furthermore, the Torah stipulated numeros condilions {such s the neetnur twa refiable withesses,
o wurning hat immediately precedes the crime, and the criminaf's occeptance of the waming} that rrust be
met before a death sentence could be handed down, The point, then {us indicated by the Oral Law), is that
the Torah wanls to issue strict warnings to potential criminals, in order to make them reconsider performing
negative acts, The educalional impact of these severe warnings is a preventive one. However, once a crime
has been committed, the law calls for a compassionate approach lo punishment, and the death penally is
carried out only in the rarest of cases, ond wﬁ:n unustal conditions warrant it

CONTENT QUESTION

Chapter 10
Quesfion 1. Wha? are the two basic kinds of mitzvot, and how many of ench are listed in the Torah? How

do they differ in regard to consequenes {reward and punishment? (pp. 81-82)
Question 2. What are the three calegories of punishment? ino what two calegories can Ihe punishmend

of death be divided? {p. 82)

Guestion 3, Explin the concept of “measure for measure”. Cite several examples of how this concepl
was aperational in specific Torah stories. Explain how “measure for measure” is the ideal methodology for
Divine punishment, (p. 83)

Question 4. Whal is the meaning of kefel? In what way does this penalty relate to the “measure for
measure” idea? (p. 83

Question 5. en does the Torah stipulate that lashes {malkol) be administered? How does this punish-
ment compare to The punishments of mamon and mitah? {p. 84)

Question 6. Why does the Torah consider o jail sentence an ineffeciive punishment? When was slavery
permitied, and how does it differ from jailing? {pp. 84-8311

Queaslﬁion 7. Howmany fashes were administered? On waat did the exac! number of lashes given depend?
{p. 86)

Queslion 8. Jﬂmrdingb lo the author, how con death sometimes be o “blessing*? What crisis was
addressed by the story about the worker leaving the field early, and how did it attemp! to deal with it? Who
was Enoch, and how does his story provide on example here? {pp. 87-88}

Chapter 11

Question 1. How does the Mishna in Makol define o “murderous court”? How does the Mishna's state-
ment seemingly controdic the Torah's sanclioning of the death penalty? How can this paradox be resolved?
{pp. 89-90, 98-100)

?uesggi_%?%.’ Whal are the requirements needed before a Jewish court can carry out the death penally?
.

Question 3. Whal question arises from the wording in the verse, “And these are the ordinonces which you
shall set before them,” and how can this specific wording be expluined? (pp. 92-93)

Question 4. How does the Writien Low interpre! the verse, “An eye for an eye”? Why, then, does the Oral
Low use this phraseslogy, if it is not interpreted literally? (pp. 94-95)

Question 5. Whai are the fwo names for Ged found in the Torah? When is each of them used? (p. 95)
Question 6. What is the lagal definilion of o mamzer? According fo the author, why does the Torah call
for such savere restriciions on the upparently innocent mamzer? et{ip 95-97)

Question 7. Why are Jewish children laught apparently outdated fegal cases, such us those involving oxen



ring ofher oxen, according fo the author? {pp. 98-99)
: gg;ﬁon 8. Under what conditions would Ige Soges apply the death penatiy in o sirid manner? (pp. 99-

THOUGHT QUESTION

Question 1. What significance can you upplzulo the fact that the Torah's negative commandments oul-
number the positive commandments? Could Judoism exist without negalive commandments? Explain.
Question 2.~ What should the role of punishment be within  sodiety? Can it be reploced by posiive rein-
forcement, and if so, under what conditions?

Question 3.~ Do you agree with the author's assessment that jai s not o viable option in reducing the
arime rafe? Explain. Un?;: what conditions might jail be an effedive deterrent fo crime?

Question 4. Do you feel that corporal punishment at home or in school s ever jusified? If so, under what

- conditions? 1f not, what forms of punishment for youngsters could take ifs place?

Question 5. Should the death penalty be used today in isroel? If so, for what erimes?
Question 6. If you were a teacher, how would you go about impressing upon students the concep! thot
aime is wrong?

Part V-The Three Laws of Martyrdom (pp. 103-153)

(APSULE REVIEW

Chapter 12 For What Shall a Jew Be Willing fo Die?

Another way of classifying the mitzvot s by identifying thase commands for which one mus give up his life
rather than viclate, Normally, the obiig::tion o preserve life suEersedes all Torah commands, but three laws
un counter fo Shis principle: thoss invlving sexval immorality. bloodshed, and idoletry, Bloodshed and idal-
afry musl be avoided, even of the cost of one’s i, because they fotally reject man's relationships with God
uig his fellow humans, respectively. Likewiss, licit sexvol acts debase the very basis of humanily's spiy-

al claims.

Chapter 13 The Torah Source for Idolatry and Martyrdom

The basis for the rule thal a Jew must choose martyrdom over idolatry is found in the Shema prayer, This
prayer indudes the statement, “You shalflove the Lord your God with ol your heart, gnd with ol your soul,
org with all your might” (The Sages exploin “your mi?hi” as referring 1o one’s wealth.) The methods of
expressing love for God were exemplified by Abraham, lsoo, and Jucob. Abraham exhibited supreme faith
in God; Iscac was willing to offer his life for Him; and Jocob showed how one can use one’s meterial 05-
sessions for the sake of %oa'. These three methods are also symbolized by the Yefilln of the arm, the Teﬁllin
of the heod, and the Mezuzah. The prayer, then, makes if clear that a Jew is commanded to love God and
ot exchange Him for o folse deity {i.e., on idol), even ot the cost of sucrificing his life,

Chapter 14:  The Toroh Source for mmarality and Martyrdom
The rule thal one must be willing fo die rather than perform an immeoral sexual act s derived from he Torch
H'emeons of a hekesh {o legat comparison}. - The Torah declares that if a man rapes @ woman in g field,
re her seraoms for help will not be heard, the man is kifled. On the ofher hond, the women is blame.
less because she cried out, “and there was none o save her.” This implies that i sameone could save the
woman, he is impelled 1o do so, even at the cost of killinﬁ] the potential rapist.  In 6 like manner, someone
who is aboul to murder another person can be killed. The comparison u’;o has the reverse effect: Just as
one should ngree o die rather than kil someone else, so should one accep! martyrdom rather than commit
a sexvally immoral act,

Chapter 15:  The Torah Source for Murder and Martyrdom

Whet, however, is the derfvation of the ruiirﬂﬂlhur one must accept martyrdom rather than commit murder?
The Talmud bases this on o point of Ioift: o knows that your blood is redder than the other person's?”
In other words, one has na right fo kill another person 1o save himself, for the other persons lfe is"sust as
valugble os yours. One cannof make a Irve value judgment as fo the worth of un¥ones life, and the dictum
of “Thou shal not murder” holds firm. However, a seeming contradicfion arises from the Talmudic case of
two travelers stranded in o desert with only enough woter for one fo survive. Rabbi Akiva concludes that
In 1his instence one’s own survivol tokes precedence over his companion's. This, though, s a vasily different
situaion, for here one has done nothing directly 1o cause his companion's desth; rother, he has only foken
acfion o seve bis own lfe. On the other hand, one is not ellowed fo actively bring about the loss o{ anoth-



er person's [ife.

Chopter 16:  But There s a Time ta Kl

However, there ore indeed several exceplions fo the rule Ihat one should die rather than actively end anoth-

er’slife.  f one encounters a thief by night (when the thief would normally expecl opposition and i prob-

obly prepared to fight), he is allowed to kill him. ~ Selfdefense is sanctioned, To toke on opposite approach

fs tantamount lo commitling suicide. Likewise, if one person is pursuing another one with inten! to murde,
ou are allowed to kill the pursuer. Moses himself fook such aclion o stop an Egyptian from killing o Jew,
nally, a Jew is allowed to EEII the enemy during an obligatory war, for in doing 5o he is defending the sur-

vival of the Jewish nation.

Chapter 17: Why Jacob Became lsrael

Though “Jurning the other cheek” is a byword in Christianity, it does not represent the frue Jewish mionse
o u‘gersity. Tgis is eviden! from the story of Isaac's son, Jocob. “Jacoh” means heel, for when Rebecen
gave birth 1o the hwins, Jacob emerged holding the heel of his older and more aggressive brother Esau.
Jocob eventually bought the rights to the bithright from Esau, and received his lurier‘s blessing, but then
left home to escape his brather's wrath. ~ After his lengthy sojourn with Laban, and the establishment of his
family, he retumed to his homeland, knowing that he would have to once again dea! with Esau. On fhis
relum irip, Jacob had a strenge encounter with o m*slerious assailont_his brother’s angelic representafive.
Jacob did not flee this fime. ‘Mier g lengthy struggle in which ke suffered harsh blows, Jucob geined the
upper hand and received o blessing: he was renamed “Yisroel”, signifyinghthul he had fought for his beliefs.
Itis 0 Jews fosk in lfe to complete God's work in this world, and o oc! with determination fo reach this goal.
This is why the Jews are called the nation of Israe], ofter Jacob's new name. Nevertheless, the Torch goes
on to refer to Jacob nof only by his new name, bul, of times, afso by his earlier one. This is because o Jew
must ahways be a fighter in the foce of adversty, us indicaled by the name of “Yisrael”, but also kind and
compassionale, as denoted by the name “Jocob”. -

CONTENT QUESTION

Chopler 12

Question 1.~ When can the restrictions of Shabbos be superseded? Give two reasons why an exceplion
must be made in this case. {p. 104} ,

Question 2. Who is the meaning of the expression, “Yehoreig ve'al yo'avor?” (p. 103) What three laws
follinto this cotegory? Why does the Tolmud note thal the Rabbinic decision in this instance was rendered in
an attic of & house? (py. 105-106)

Question 3. n vdﬁcﬁ of the three cases of “Yehorelg ve'al yo'avar" does the author consider the rufing
for one to accepl death rather than commit the crime surprising? Why? fr HJ?L

Question 4. According to Ethics of the Futhers, what are the three pillars of human existence? In what
ways are these basic principles associated with Abraham, lsaa, and Jacob; and with the holidays of Passove,
Shavuot, and Sukkot? {pp. 107-109)

Question 5, What relationship is exemplified br the expression “bein Adam le'chaveiro? How does this
relate to the Palriarch Jacob, ond fo the concept of teshuvah {repentance}? {p. 109)

Question 6.~ How does the relationship of "bein Adom le'azmo” confribute 1o an understanding of why
one should choose martyrdom rather than submil to octs of sexual immorality? {pp. 111-112)

Chapler 13

Question 1. Where are the words “Love your God ... with o your soul and ol your might” found? Why

are both expressions_"soul” and “might” needed? What does the word *meodecha” really mean as it is

used in this prayer? {pp. 113-114, 122124}

&:ggﬁton 2”5{12 Hl)hul distint ways did the Ptriarchs-Abraham, isoac, and Jacob-express their love for
? (pp.

Question 3. How did Rabbi Akiva display his love for Gad, and which of the Patriarchs did he emulate in

this manner? {pp. 116-) I?,

Question 4. "How does o lodder (sulam) figure into the life history of Jacob? To what other Hebrew words

is the word sulam connected, and what is the significance of this connection? L;;p. 117-118)

Question 5. What is the meaning of the ferem “coin of fire” as used in the Midrash? Actording to the

author, what is the ulfimate purpose of money in the view of Judaism? {pp. 118-119) :

Question 6. What are the three “love mitzvol” tha the author refers f0? To what aspect of a love of God



does each one correspond? {pp. 120-122) .
Question 7. Whot, ulfimately, i the source for the ruling tha one must accept martyrdom rather than

suceumb 1o dolatry? (pp. 123-124)

Chapter 14

Queiﬁon 1. Whaiis the difference between these terms: No‘arah and ketanah? Erusin and nisuin? Why
was sexual intimacy between an intended bride and groom forbidden during the intervel between erusin
and nisuin in the time of the Talmud? (pp. 126128} -

Question 2 Under what crcumstances is o “damsel tho is betrothed” fable for the death penalty for sex-
val relations with another man? When is oenslg the man guilty, leaving her blameless? {pp.126-128)
Question 3. Explain the legal term hekesh. Whet linkage is applied in our case? rﬂ:p. 129-130)
Quesfion & What, then, is the derivation of the rufing that one must accepl marly

to perform ocis of sexval immorality? {pp. 129-130)

Chapler 15

Quegﬁon . Whr does the author consider martyrdom a “logical” oct as an altemafive to toking another

person’s life? (pp. 131-132)

Question 2. What s the source for the ruling that one must give up s own fife rathes than take the life

of someone else? {Yp. 132-133)

Question 3. Explain the situation of the two Iravelers lostin the desert. Present fhe views here of the son

of Putur and Rabbi Akiva. Whet is the final legol decision in this cose? lpr'. 133-134)

Question 4. Whet conflict doss this decision create with regard fo the aulhor's earfier comments, und bow
" can this conflict be resolved? {p. 134}

Question 5, How does Rashi explain the rufing thal one must accep) martyrdom rather than kil? How

@n |hE£ i;!frpre]tabrataphin why the Torah ssid aml Jocob was both *afraid” and “disiressed” before meet-

ing Esou? {pp. 1 34-

Qgesﬁon 6? P What blessing did the Jew moke in the concentration tomp? What was bis underlying pur-

pose in reciting this blessing? (p. 136}

Chapler 16

Question 1. Desaribe three instances in which the rule tha “it i better to be killed than kill” does not
apply. Why are exceptions made in these cases? (&p. 137-142)

?uisggs; 7 Whatis the Jewish chitude o the Christian belief in “turning the other cheek” o an atiack?
p. .

Question 3. Explain the verse “I the sun be risen upon him, there shall be blood quilt for him" accord-
ing fo the Rabod. (p. 138}

Question 4. How cn Mases's murder of the Egyptian who was bealing o Jew be jusiified? (pp. 139-140)
Question 5. What is Judaism’s view of the stalemeni, “God s opposed to wor"? (p. 141)

CGiapler 17

Guestion 1. What is the fileral meunin% of the name “Yo'akov*? Why did Jocob receive This name, and
how did it reflect on his personality? {pp. 143-144)

Question 2. Compare the reacions of Esau and Jacob to the latter’ receiving lsaac's blessing. - How did
Jocob's aetions reinforce his identification with the name “Ya'okov”? {pp. 144-145)

Question 3. In who! other instances did Jocob choose to flee rather than fight? {pp. 146-147)

'l%luesi:on 4.7 { \\heg’ws Jacob's name changed from “Yo'akov" fo “Yisrael”? What was the significance of
this chonge? {p.

Quesﬁo:g 5. Acording to the outhor, why didn't the ommipotent God craate a perfect world? Whatis man's
roke in this world, then? {pp. 149-150}

Question 6. Why does the Torah revert o calling Jacob “Yo'akev” even after his name hod been changed
to “Yisrael“? {pp. 150-152)

Question 7. Wht significance does he guthor see in the Jewish stale being named tsrael (Yisrael) after
the Holocoust? {p. 152}

THOUGHT QUESTION
Question 1. Define sin. How can one determine whether one sin is more serious than another one?
Question 2. For which of the three cardinal sins discussed here would you feel most reluciant fo give up

your fife? Why?

om rather than agree



Question 3. How can you explain the concept of “kiddush Hashem"? Whet should be the vliimate goal
of creating  kikdush Hashem? How can one create o kiddush Heshem without mnﬂ up one’s life?
Question g During the Holocaust, the opinion was exrrused by several Torah giants that kiddush
Hashem at this ﬁm:ﬂemnded not martyrdom but survival of ofl costs. They felt that the best weapon 1o
defeat an enemy hent on the fotol destruction of Judaism wos keeping as many Jews o possible alive. Can
the meaning of iiddush Hoshem change in different generations? Which asped of kiddush Hashem is need-
ed most in our times? :

Question 5. Discuss whether you feel Judaism agress with the concept of gaining an assured spot in heav-
en for giving up one’s ffe while killing the enemy in war, as believed by some Musims, or by some Jopanese
pilots in World War i1,

Question 6. How do you define “love of God"? How do you fry fo express it?

Question 7. Which of the three Patriarchs do m iry fo mode] your behavior ofter?

Question 8. Why do you Feel that some Jews choose fo become Baaled Teshuva? How con oie best encour-
oge fhese Jews 1o furher their sense of Jewish idenlity?

Question 9. Which do you find easier-serving God through material goods o through effort? Which do
you consider more worthwhile? Why?

Question 10 What do you feel was the authar's purpose in induding Chapter 17 in this book?

Question 11, How would you respord fo those who claim, “The Jews of Eurape offered no resistonce fo the
Nazis”? What obstacles did the Jews of the Holocoust face in fllhhlin back against their oppressors? What
- other means, aside from fighting back, did they usa to resist? If such o situation would recur, God forbid,
how do you Feel Jews would reacl this fime? '

Part VI-Life Above All (pp. 155-171}

CAPSULE REVIEW

Chapter 18 ; Health is o Mitzvah

A cardingl rale of Jewish kaw is that the preservation of life tokes precedence over all else. This indicates
that a Jew has an obligation fo treasure his fife in this world, and 1o preserve his healih,  This is why
Abraham did not abserve the mitzvah of dircumision ébecuu;e it mighl have jeopardized his health), until
commanded fo do so by God. Death, therefore, shoutd be viewed not as a desired chance o pass fo g bel-
ter world, bul rafher as the end of opporturilies to achieve one's goals in this world. This is olso why
Mairnorides, in his kaw code, emphasizes the need 1o toke good core of one’s body. In this sense, Judkistn
rejects G\ris!inéi‘iﬂ's stress on Ihi?irit ol the expense of the body. Rather, both body and spirit must com-
bine fo serve God and humankind.

Chapter 19 : Enjoy Eife on this Earth

Judaism rejects the notion that this world s irrelevant and that ls pleasures should be rejected. Rothet, God
reqted the world for humans lo fully uliize; they shovld concentrate o lfe, nof death. Thus, Juduism dis-
agrees with the Chrision view fhat a holy persan i one who séeks lo iulale imself enfirely from the world
and live in seclusion. Inslead, a holy Jew is one who ndivelr secks to help his fellow Jew and uiflizes the
world's resources for the benefit of others. ludaism is therefore opposed to ascelicism. At the same time,
i also fakes fssue wilh the epicure whose sole aim in fife s sensul grafificaion. Wha Judaism seeks is the
middie rood-a life that does tol turm away from the world, butlimils one's appetite Jo thase actions that are
sanclioned by the Torah,

CONTENT QUESTION 7

Chopler 18

Question 1. Explain the meaning of the expression, “Pikuach Nefosh Docheh Et Hakol” [p. 157)
Quesiion . How did Abraham know of the Torah's commandments? Which mitzvah did he not observe
at first, until commanded to do so? WhLdid he delay? (pp. 157-158)

Question 3. Why was Rubbi Yehudg Hanas erying? How did Rabbi Hiya try fo console him? How did the
philosophies of these hwo Rabbis differ in regard to their views on death? {p. 158}

Guestion 4. In the story about the man who died, how did e try to compensate for his falures in life?
Whal wos the response of ihe Heavenly Court? What is the point of this story? {pp. 158-159}

?gg;ﬁon 5. Whal are two reasons for Maimonides's emphasis on one's maintaining good heallh? {p.
Question 6. How do the viaws of Judaism and Christanily differ in regard to the importance of the body
and the spirit in one's stay on earth? (pp. 160-161)



Question 7. Wha s techelet and how was it ufiized in Jewish observance? What s the symbolism
involved in this, according to Rabbi Samson Raphae! Hirsch? {p. 161}

Chopler 19 .

llueglion 1. Whyisn'l the concepl of on ofterlife mentioned specilim\lx in the Torah? (p. 163}

Question 2 Whot service is forbidden for o Koheln {Jewish Priest)? Why is ths so? (pja. 163.164)
Qu“e‘;ﬁon?fii I\gm will ¢ person be asked of the end of his I, according 1o the Yolmud in Kidushin? Why
is that so? {p. 164)

Question 4.p What is a Nazir (Nezirite)? What is the reason for his bringing a sin offering? (pp. 164-165)
Quesfion 5. How do the approaches of Hillelund Saint Anseim in regard fo serving Ggg ditfer? (p. 165)
Quesiion 6. Contras! the views of Judoism and Christianily in regard fo celibocy, sofitude, and wealth,
Compare the way fhese two religions regardod M. Sinai. {pp. 165-166}

Question 7. What is the parable of the Magid of Dubno in regard to the attitudes of the three men
towards wina? How does this comment on the Jewish offitude towards how one should make use of the
workd's resources? {pp. 167-170)

THOUGHT QUESTION

Question 1. Describe how you picture a Judgment Day for those who have died. What question do you
Feel mighi be asked, and on what basis woukd the final judgment be made?

Question 2. Look up the Mishna in Ethics of the Fathers {4:17) containing the comment, “Better is one
hour in the Workd to Come than olt the goodness of a fifefime here on earth,” and find the companion stote-
ment, How do they seem to coniradicl eoch ofher, and how con this apparent contradiction be resolved?
ﬂugstigg 3 ?Whul woukl you say (if onything) fo o Rabbi who smokes? Could there be any justification
1o his doing so?

Question 4. If someone asks you whether he should wend his brief amount of free time before work
daing exerdise or leaming Torah, what would you reply? Why?

Question 5. What spedic limits would you ploce on enjoying the workd's resources? Where does one draw
the line between permitied enjoyment and forbidden d%!uﬂony'z'

Question 6. 1 the Torah is against ascefiistm, how do you explain the ad of avoiding food and enjoyment
on days ike Yom Kippur?

Part ViI-The Seven Universal Laws (pp. 173-198)

CAPSULE REVIEW

Chapter 20 Does God Care Aboul Non-Jews?

Although God entrusted the Torah laws lo one nation_the Jews_He is concemed about the spirituaf well
being of all humankind. Thus, even nonJews are bound to ebserve seven Noahide Laws designed to enhance
the ethicel slundirrn?dof oll of His human creations; and non-Jews who are righlwt::d%emiles are t[:uurunleed
 share in the World to Come. Gentiles who go further and decide fo fully accapt Judaism are welomed ond
granted ful righs s Jews. At the same fime, Jews funlike certain Chrislins} do not proselyfize, bocause
nonJews are not encouraged to take on the dificult Taws of Judaism unless they fruly wih to on their awn.
The role of Jews throughout history has been 1o serve as 6 “light (of elhical belmios{to the nations,” which
may be one reason that Jews have been exiled around the igglobe. The ullimate goat of Jews drould be fo
have all people recognize the foct that the Lord of lsrael s the One God of the entire world,

Chapler 21:  The Source of the Seven Universal Laws

The seven Noahide Lows-prohibiting murder, idolatry, immorality, robbery, cursinﬁ God, and vivisection; and
calling for the esiablishment of a judiial system-can be derived from the Biblical verse, “Vo-yetzav Adonai
Elohim ‘Al ha-Adam Leimor Mi-Ko! Etz Ho-gan... (And the Lord Commanded Adom Saying, 0F Every Tree of
the Garden...)" Euch of these words carries an implication that there exist ceriain universal kews designed fo
guarentes that God's basic prescription for sanclity should be adopled by all humankind.

Chapter 22 The Two New Years

The first day of the Jewish month of Tishrei is celebrated by Jews throughou! the world us Rosh Hashanah,
their New Year, However the Torah commands the Jews fo observe New Year's on the first of Nisan, the
month b which God freed the Jaws from Eqyptian siavery. Although Nisan certainly should be recalled as
the period in which the Jows emer?eci as o nation, the foct remains that Rosh Hoshanah-the Day of
Judgment- is commemorated on the first of Tishrei, the froditional date of the crention of the world. This



serves as o reminder that God, the Greator of the entire universe, s the Faiher of all peaple, not just the
Jews.

CONTENT QUESTION

Chapler 20

Question 1, What is meant by the Noahide Laws? Give an example of a Biblial persan who was punished

for transgressing one of these laws. (p. 175}

Question 2 gresenl wo possible views regarding the question of how God might regard non-Jews. Which

view does the auther daim as the correct ane? {p. 176}

Question 3. What reward is bestowed upon the righteous Gentile? How dogs this reward differ from tha!
ven The righleous Jew? Lp. 1 HL
fuesﬁorll 4. Why was the Torah presened to the Jews in the desert of Sinai rather thon in the Holy Land

of ksrael? {p. 177)

ﬂ[uelzslion 5. ‘M]m ;ms Yitro? What special honot is he accorded in the Torah, and why was he deserving

of this? {pp. 177-178)

Quesiion 6. When is the story of Ruth recited publicly in the synagogue? Why then? What is the signifi-

cance of the numeriol equivalent of her nome? (p. 178}

Question 7. How are Jews fold to view converts to Judaism? {p. 179)

Question 8. In what sense ore Jews the “Chosen People™? (p. 179)

?ue}s;ig:; 9, What reason is given by the Talmud as to why Jews have been exiled throughout the world?
p.

Question 10.  What is the Jewish attitude fowards missionizing among non-Jews? How does this compare

with the Christian approoch to this matter? {pp. 179-181)

Question 11. Whet is the theme of the Aleinu prayer? What seeming contradiction exists between ils wo

parts? How can this be resolved? (pp. 181-182)

?ue}sggl; 12. Whot is the meaning of o “Marmlechet Kohanim™? How can the Jewish nation earn this fitle?
p.

Qluestion 13. Wha is the significance of the holidays of Pesach, Shavuot, and Sukko!, nd the seasons in
which they occur, in regard o the role that Jews are 1o play in this world? Why does the festival of Simchat
%osrzh occur righl after Sukkot rather than during Shavuol, when the Torah was given on Sinai? (pp. 182

) .

Chapter 21

?ue]sg;? 1. Whai are the seven Noohide lows? What mnemonic device can be used 1o remember them?
p.

Guestion 2. Why might one shink that non-Jews are not obligated fo observe thase laws? Whatis the actu-
af source for the laws? (p. 168}

Question 3. How exadily can the daws be derived from the words “Vayitsav Hoshem Elokim Al Ha'Adam
Leimor Mi-kol Etz Ha-gan"? (pp. 188-195)

{vesfion 4. Define the relationship between the Oral Law and the Written Law. {pp. 188-189)

Question 5. What is the literal meaning of the word “Elokim™? What problem is ruised by the form of
this word? How does the Toroh make claor the fuct that there is only one God?  Why, then, is *Flokim"
expressed in Ihmlurul? {pp. 189-191)

Question 6. When were humans firs! allowed fo eal meat during Biblical times? Why thea? What is
Judaism’s atiitude fowards vegelarionism? {pp. 192-195)

?uﬁ?}n 7. At what point did God deem it necessary lo assign olf 613 Mitzvot fo humans? Why then?
p.
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Question 1.~ What is the Hebrew date for Rosh Hashanoh? What event does it commemorae? {p. 196)
Question 2. What is the “sacond” Jewish New Year relerred to by the author? What event does this hol-
iday commemorate, and in what sense does this mark @ “New Year"? What is the difference between the
two New Years? (p. 197}

Question 3. 1 ihe Torah refersto this second holiday as the frue New Year's for Jews, then wh¥ do we still
?l‘;s;,rve Rosh Hashanah? What lesson about the Jews' role in the world is this meant to teach? (pp. 197-

THOUGHT QUESTION
Queslion 1. How can o Jew best explain the concept of the Jews being God's Chosen Peaple to o non-Jew?



E:esﬁon 2. Are there non-Jews who leod more moral lives than obsesvant Jews? I 0, why might thai
?

Question 3. How would you define the term “righteous Genlile"? Name several examples of righteous
azlﬁles lhroﬁhoul history. What might have accounted for their righteousness? How would you explain

acts of Bskor Schindler in this fight?
Q‘Eesﬁon 4. What do you feelis the best way fo make o convert to Judaism comfortable within his new
refigion?

Question 5. What orguments would o Christian missionory present in order fo converl Jews? How might
you respond fo these urtiumenls? How would you convince a Jew who has been atiracted fo Christion mis-
sionaries fo stay within the Jewish fold?

Question 6. Are there limits o assodating with Genbles? Where woukl you draw the line? How would
you explain this fo the Genfiles involved?

Queshon 7. What is your definition of “law ond order”?  How do you feel law and order can best be
established in today’s sociely, withou! i leading to fasdsm?

Part VIlI-Is Study the Greatest Mitzvah of All? {pp. 199-216)

(APSULE REVIEW

Chopter 23 Study or Deed?

One of the 613 Biblical mitzvol s the study of Torah, and the Sages debated the question of whether Torah
study or the practice of mitzvot has hig[her priority in Jewish law, Their conclusion was thal study tokes prece-
dence, because study is a prerequisite Tor and feods 1o the proEr praciice of mitzvot. However, neither study
nor prctice is sufficent in tself; both are necded for every Jew whe wishes fo observe Judaism properly.

Chapler 24:  The Three Crowns
The Sages have spoken of the Jewish people being honored with three qrowns thase of Torah, Priesthood

and Kingship, While the lost two are gained through heredity, the crown of Torah is occessible to afl Jews.
Torah study shoukl not, however, be an exerdse in abstract thought simply for inteflectual pleasure. It must
be viewed as o meas fo an end: namely, 10 the proper performance of Jewish laws und efhical acts. Every
Jew i obligated to study Torah as best he can, on his ovn level; and the obligation should not be defermed
1o  later fime, lest one find out too late that he has no time lehi. Furthesmore, Torah study should not be
used s an excuse o isolate oneself totally from work and support of one’s family. Rather, one should study
with the intention of using his knowledge to go about ife's tasks in a Godly manne.

CONTENT QUESTION

Chapter 23

Question 1. Whot question s reised by the Talmud in Kidushin? Whal are the answers of Rebbi Tarfon

and Robbi Akiva? Whose opinion is ulfimately accepted? Wht s the underlying poin of the question? Wht

is the significance of the foct that the question was posed in an atfic? {pp. 20?-2}

Question 2. Why didn't the Mishna specifically siate, “The kow is ke Rabbi Akiva™? {& 202)

Question 3. What contradilory stutement is found in o Mishna from the Ethics of the Fathers? How is this

wniradiciion resolved? {pp. 202-3}

Question 4, ‘Mw is Torah study needed? (p. 2(]3}1

gueg;hnvsi 2‘(&));[; ain the expression, “Talmud Torah Keneged Kulom” in light of your response to question
above? (p. 3

Question 6. How s the inferplay between knowledge and deeds reflected in the symbolism of the Tefillin?

{op. 203204}
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Question 1. Who are considered the members of the aristocracy in Judaism, and why is this so? How is
this different from the makeup of o roys! aristocracy? (p. 203)

Question 2. Whas s the “crown” seferred to in this chapler? What are the *three crowns” for Jews men-
E:lmed in Ethics of the Fathers? Which of these crowns is considered the most mojestic, and why? (pp. 205-
Question 3. When is one permifted {and even expected) fo stop his Toroh learning? What comment does
this make uboumioriﬁes within Judaism? {p. 207)

Question 4. What cause does the author give for the popularir“of Hasidism among the Jewish common-
folk in parts of Eastern Europe during the 18th century? How is this seniiment conveyed by the Baal Shem
Tov's slory? {pp. 208-9)



Question 5. What question is one asked immediulell upan appearing al the heavenly court after he dies?
Why can this question be answered in the affirmative by oll Jews, even those less kearned? {pp. 209-10
Question 6. What was Rabbi Salanter’s responseto the Jew who said that he could not semember what
he had leamed? {p. 210L

Question 7. How did the ignorant shepherd express his prdyer? In what similar way did the Hasidic move-
ment counter the trend fowords ove:-imelle:!uul'uh?og;e servid of God among some Jews?  (p. 211}
Question 8. Summrize the Tolstoy story. How does this commient on  the stotement, I} study when |
have fime.” (pp. 712-3)

Question 9. How does Rabbi Yoshich interpret the mbolim of matzoh verses bread? (p. 214)
Question 10.  What does Maimonides caution thase who make learming their fop priority not fo do? What
source in Ethics of the Fathers supporis his view? {pp. 214-5}

THOUGHT QUESTION

Question 1. What fexts woukd you sugg[es! be studied by an unlearned Lgerson who wantsto study about
Judaism? What texts would you sugges! Tor o more advanced student? What about o person with a basic
knowledge of Judaism who wants to know more but hos very limiled fime fo study?

Question 2. What woukd be xour reaclion if a child of yours just graducting high school wants lo devole
his fime entirely fo Torah siudy. What if he or she were a college groduate? A person with a family?
Question 3. What course of study would you sugges! to ensure that someone who fearns aboul ethics and
morality troly develogs into o moral glerson?
Question 4. Consider ways in which you can make more efficient use of your deily fime, and in this way
find addifional fime o study.

Question 5. What occupations would you consider best for those who need fo work but who wani to main-
tain & Torah-lrue lifestyle? What occupations would you odvise the person o avoid?

Part IX-Summing Up {pp. 217-220)

(APSULE REVIEW

Chapler 25;  The Deeds That Define Us: In RetrosEect
Because Judaism emphasizes deed over creed, the book has thus fur corcentrated on the practical require-
menls of Jewish low. We have established that, essentiolly, all mitzvot are to be considered equal , olthough
there are thres unique mitzvol that one must accepl martyrdom for rather than transgress, for fife is mean-
ingless withou! them. At this poini, the book will ’:)cus on the principles of Jewish belief, which provide the
background to the deeds discussed to this point.

CONTENT QUESTION

?uesé’nlag }2.20 Summarize in Your own words same of the basic categories of mitzvol established thus far.
pp. 219-220)

Question 2. What topic does the author still wish to examine? {p. 220}

THE WAY OF CREED Part X-Must A Jew Believe? {pp. 223-250)

CAPSULE REVIEW

Chopler 26: ~ The Thirteen Fundamentals of Belief

Punishmen? within Judaism is meted out not for improper intentions, but for imrroLJer actions. Nevertheless,
Judaism emphasizes the need for Jews to inlemalize o system of ﬂ'neo[ogicui gifh, This provides o frome-
work ond rationle for the performance of mitzvol. One such set of theological precepls is Maimonides
Thirteen Principles of Faith, which includes expressions of belief in un omnipolent, omniscient and incorpo-
real Crealor, in the immutability of the Torah, and in the coming of the Messih. Other commentalors, rEke .
Radboz and Rabbi Yose{ Albo, disagreed with Maimonides’ exact lising {either because they considered it
oo restricled or not sufficiently sensilive Yo human limitations). However, Moimonides’ principles have
gained widespread acceplance among Jews and have been incorporated in the prayer booE used by Jews
around the world.

Chapter 27 All of Jsrael Have o Share in the World to Come, Excepl...
The fraclate Sanhedrin states, “All of Israel have a share in the World to Come {0lom Ha-ba)." (Olom He-
b can refer o the refurn of the soul to ifs Maker afier death; fife in the Messionic Ero; or the resurrection



of the Dead-or all three.) Yet, the Tolmud olso excludes from this sweeping %enatulnahon thase who reject
the pﬁmigheol rasarrection of the dead, thase who deny the divine source al the Torah, and those who are
herelics, These sclements may saem controdictory, for Hull Jaws have a ploce in the Workd to Come, how
could some be denled this right? However, the rroinl Is that ofl Jews enjoy of birth the oppartunily fo gain
eniry lo the World fo Come. Mew can then forfei his right o Olom Ho-ba by abandoning his belief inres-
arrection of the dead and the Torcis divinty, and by becoming a herefic. Moimanides sees o Jow who does
this gs also relecting the Thirteen Princples of Faith, whih are incorporoted in the bask bebef in God, the
Torah, and the body’s resumection.

Chopior 28:  Why Do Bad Th Hoppen 10 Good I’oo;
This question-why t'na righteous often suffar and the wicked offen prosper-seuns to challengs the notion of
alust God, end must be addressed. According fo the Talmud, Mosss cisad this issue with God Himself, and
wos ok, "Ycuwi#soe My Back, bul My Fucmﬂnoibeseen"(lurSagesu lulnlhisrosponsammm
fh humans, with thels limiled perspectives, cannot possibly comprehend all of God's acons (*His Fug?’
However, what may seem an unfair od of God of first often bemmes comprehensible in hindsight (*
Badt”}-lﬁough this mlizaﬁon may foke consldomblo fime, And even if such chorificotion never seams fo
come, we mus! beor in mind fhat, in Judolsm, o person'ssiory does nol end with his death, Judalsm believes
in on ohterie, in Mﬂd’n dl wml infusties wil ba redressed, mcl ln which the righisous wifl obtafn their
deserved reword; ond od, thelr ultimate punishment.

(hopter 2
m:p word 'Amen“ (Tmth) con be viewad 05 on acronym for he words “Al Melech Ne'eman (God, trustwor-
thy King}, This single word liws imrpomles sach of Maimanides' Thistean Principles. The comlrl of “Ag".
0 dodumﬂon of beliaf in one Almig l,lxiﬁot'l-mrweu the first five rinciples, the concept of on offir-
mnilon of the belief that God mainicins o close relotionship vdl His Cractions-covers the middle four prin-
Jes: ond “Ne’ eman"-u conllnmtion of God's uiiimalu iusliu through Resurrection of the dead-covers the
l&nul four gzimfp us e "Amen" es o only o ba 1 , but olso summerizes ex
fief entalls. eloch No'eman” serve am niroduction o the privately

mﬂad Shemu proyer, for fhe Shemu IIEMQ wmmuﬁm the Jow's essenfial befiefs.

E?MIMZEUWIGN
apler
ﬂua':ﬂon 1 Expluln what Ihe author means when he says that Judaism emphasizes “commiiment fo

dood” over absiract foith, (f 'J

Question 2. Whot ls the Jow of the ”Rebeliious Eldet” and how does this substantiate the author’s posi
Yon o what Judalsm coniders esonfel?(pp, 2252261

ﬂuuﬂon 3 Conlmil the vim of Mosas Mendelssohn with thoss of Maimonides and ether radlonal

in rogord 1o the importonce of o Jowlsh croed. (pp
Quulbn "%m'rc o‘ imn loa:oiludugnumumm!adlyﬂulmmdu?%mm these
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Chapler 28

Question 1. Wha did Moshe request of Hashem, as noted here? What was the full significance of the
reques!, and what was the meaning of Hashem's response? {pp. 239-240)

Question 2. Wha! story of Rabbi Akiva's experiences doas the author relate here? What is the point of
the story as it relates lo the central idea of the chugter? {p. 42

?uesiion 3. What parable was provided by the Lubavitcher Rebbe? What was it meant fo demonsirate?
p. 242}

Question 4. What respanse does the author suggest o those who would doubt God's justice upon hearing
of o righteous man who died without experiending prosperity? {pp. 242-246)

Question 5. How does the blessing, *...Who forms r?h: ond creates darkness” differ from its source in
Isaich? Contrast the approaches laken by Judaism and Zoroestrianist in regard fo the concep! of the souree
of vl {pp. 244-245r

Chapler 29

Quesfion 1. What acronym is contained in the word “Amen”? (p, 247)

gqu;slziodréll How doss the word “Amen” contoin infimations of Maimonides’ Thirleen Principles? (pp.
Quesfion 3. W‘rﬁ do the words “E Melech Ne'eman” serve as an intzoducion lo the Shema prayer when
recited in private? (pp. 249-250)

THOUGHT QUESTION

Question 1. Whot might be some practico] differences resuliing from the different approaches beiween

Sudaism and Chrisfionity fowards Ihe issue of balief vs. aciion? Whe do you feel would generally become a

more ;eligious person; one who places greater emphasis on fuith, or one who places grealer emphasis on

wction?

Question 2. Why do you believe that Yraditional Robbinical feaders rejecied Mendelssohn's view that

Judaism is not a faith, ond that one muﬁ believe anything os long as he lives by the low? Can a Jow who

does not befieve in God but who keeps the Torah laws be considered o good Jawg

Buesﬁ%pid?;i How do you imagine Olom Ha-ba? Have your thoughts on the opic changed over the yaars,
n¢a chi

E‘:gs_ﬁ%r; 4, Whal do you feef the Jews of the world must do in order fo bring about the coming of the

50 :
Question 5, Think of an exampls from your own exﬂeriances in which an event seemed fo have an unfoir
ovlcome. Can you, n selrospe, offer a response Io the experionce thal would make it appeor jusified?

guiis{lion ‘6} How might you explain o a young Jew how o God Who is righteous permitied evils ke the
olpcqust .

Part XI-All About God (pp. 251-289)

(APSULE REVIEW

Chapler 30;  Can Wa ‘Prove’ God's Existence?

Thousgh various proofs of God's exislenice have been offared, none s without s defroclors, There can be no
incomirovertible evidence of God, for this would force humanking fo arcept Him, thus eliminating our free
will 1o chovse whether or not to helieve in God. However, arguments offesing convineing demonsirations of
God's existence have besn advanced, for these _hsi!r io strengthen one's belief, Ope snuc% argument, based
on Abrohom's *discovery” of God, is that only an A migh,ly, omipotent God could have crealed such o some
plex ond irkate work. The quesion of o “firt cause for the creation o the uniyerss s on thal wil hound
unr sellproclimed athels; in his sense, ciencs subslanfiaes religion, This proof indicales thel Gog mus
oxls, because Who else could have been responsible for the existence of ll matler? However, how do wo
know thab God Is i} involved in the .ev.e.rmv aperations of he world? The author poinls lo God’s dired
intervenfion In worldly affais, such as in he story of the Jews” exodus from Egyp. The Biblical peeount of
Goxl's Revelation ollows ulf generations o ry to know God in the way fhal ihe generg!ioﬂuo Singl did. Jows
are reminsed of the themes of Creafion and Bevelafion by the first wo blessings of he dally Shema proye,

ﬂr}splgral:: E“”‘shsg'fﬁ?: have belisved that the upiverse is controlled by a duality of forces: those
vy tultures throughout history have believed fhal the universe is conrolled by a duality of forcex

of gogd anJ of evll ﬁudmsm disagress. The Ten Commandments specifically s,mla thet Jgas shouﬁ beliove
in one ond only one God, Salan exisls s the incornation of the evl impulse and s he Angel of Deaih-but



only under the conirol of God, and not as an independent entity, |t i Satan's fundion to challenge humans
gﬂ aflow them fo overcome obsiucles on the path fo moral perfection, As sudh, Saian s solely tqbee agen of

Chapter 32 Are We Really Created in God's Image?

One of Maimonides’ Prindples is the belief shat God is not a physial being, for this would subject God to the
fimitations of o body. The rod that the Torah speaks of God in pmci terms {referring to “the hand of God”
and the like} & no confradiction, for this wos done to allow humans to comprehend Him {anthropomor-
phism). What, then, does the Torah mean when it says that humans were aeated in God's image? This refers
ot fo God's appearance, but fo His essence. Maimonides felt that humans best resemble God in ferms of
intellectual capodty, whils Nahmanides emphasized their Godlike spirit, As for the question of why God is
referred to as being o “He” rather than o “She”, the author writes that, in reality, God has the qualities of
both men {in His stance of stridt accountability) and women {in His capacity to be compassionate).

(hapter 33: Do We Really Have Free Wil?
Maimonides is among the Jewish phﬂosorhas who raise the question of how humans can possess free wil
in Yiaht of God's omniscience: If God can foresee everything, then how is one free to chooss the direction of
his fife? Maimonides’ response is that humans do, in foct, have free will, despite God's ability fo know every-
thing in odvance; but humans cannot truly comprehend this divine ability. The Rabad feeks that Maimonides
ﬁorﬂd not have raied the uguesﬁon if he did not have a safisfactory onswer to i, Nevertheless once the
issue has been raised, Rabod deals with it by suggesting that God's omnisdience is, in fad limited
to the future.  The author wﬁs that Maimonides’ true point was thot to God, Who is of a sature vncom-
rehensible to humans, Time does nol necessarily consist of the separate dimensions of i)usl, present, and
Fu!ure. Rother, He is elevated above Time, and knows evemhin:;ﬁui is happening or will happen, without
necessarly inflvencing these events

Chapter 34:  No Middleman
The Sews who made the Golden Calf during Moses' absence were not seeking o eliminate worship of God,
Rather, according to Rabbi Yehuda Hotevi, they intended to have the (alf serve as o reminder of God; and
when they woul w to the Calf, they would in effed be pruvinf to God. Thelr error was in thinking tha!
they required a middieman o tome between them and God. Al Jews-Priests, Levites, and Israelites_have
the opportunily o pray direcily to God, A Xohein {Jewish priest), however, does have greater responsibi-
fies, meant fo make him a represeniative of holiness to the rest of the nation. Thus, he may not marry a
divorcee and cannot come in contoct with the dead (for Judaism is a religion of life, not death). Nevertheless,
he serves as a reminder only that all Jews can aspire fo holiness. tikewise, even tho‘»ﬁt Jews pray af the
raves of deported relafives, ‘h\ﬁn prey to God, not o the deod {though the merits of the Jatter may make
the prayer more efficacous). When one asks o Rabbi or righieous person o pray on behalf of an il loved
ane, he is similarly nol asking the Rabbi to be an intermediary to God. Rather, he requests that the Rabbi
hear of the person’s plight and make it his own. Therelore,rﬁ'ue Robbi will proy that his marny merits wil
ease his own suffering by convinding God to remove its source: the finess of the other person.

in regard

CONTENT QUESTION

Chapler 30
Question 1. Why does the author contend that al proofs about God leave room for disagreement? Why

does he disu?ree with the statement, “Seeing is befieving™ On what, then, does he say one should base his
wcceplance of God? {p. 253)
Question 2. According fo the author, why miﬁhl God not reveal Himself more conspiulously to humans?
How does this hy,?jﬁ explain how the mission of humans in this world differs from that of angels? {p. 254)
Quesiion 3. Wha problem is raised by the Torah’s statement that God hardened Pharaoh's hear! before
the Ten Plagues? How does Nahmanides resolve this problem? (pp. 254-253}
Questiond.  How does theology define the word “proof” in regard to God's existence? (p. 256}
Question 5. What proof of God's existence originated with Abrahum? Summarize the quotes of Jeremy
" Taylor and Howurd Shoughnessy. (pp. 256-257)
Guestion 6. Explain Sullavan's statement that “the best proof of God's existence is whal follows when we
denz it and Pasteur’s slatement that “c lille scence estranges men from God; much science leads them
back fo Him." (g. biy)!
Question 7. Summarize the way i which Maimonides proved the existente of God to the skeptic. {p. 258)
Question 8. How can the sludy of analomy help bring obout o greoter belief in God? {p. 258}



GQuestion 9. Explain the question of “First Cause™. (p. 258)

Question 10, How con one aceept the commandment to believe in God if one doubts the exislence of God?
What is the point of the mmmndmen!?etlp. 259
Question 11, Even if one occepts the teleological and cosmological proofs, what question about God sfll
remain? How does the author address this? (p. 260)

Question 12, Why did God reveal Himself so ful!z ot Sinai? {pp. 260-261}

Question 13.  What are the first two blessings of the Shema prayes, and how do they relate to the chapter's
discussion of proofs of God? {pp. 261-3}

Chapter 31 ,
gmﬁon 1. Whatis the second of the Ten Commandments? Why was this commandment necessary? {p.
Question 2 How did those who did not befieve in God account for the phenomenon of widked peaple
enjoying success? {p. 26421

Question 3. Why did the Tolmud Berachot state that one who gives thanks fo God bwice is silenced? {p.
264)

Question 4. Is there a concept of Saton in Judaism? Explain. How does Judaism differ in this regard from
other religions? (. 265)
Queshion 5. wf.m role does Satan ploy in the story of Job? {p. 266)

?uezsziga; 6. Why does the Tolmud say that the creation of the Evil Impulse was o posifive development?
tri]eslion 7. Whatis leomed from the construction of the word “le'vavecha™? le(s 267)
Question B, Why did Rabbi Yehoshua ben Levi udmonish the person who tried to prevent the Angel of
Death from fundticning? (p. 269}

Chapter 32
Question 1. Why can God nol be o Ehysiml enfity, from a logicel standpoint? What parts of the Torch
;e?e&nzli_o]t}nmmdid this view? Whal is the response of Bahya tbn Pekudah to this apparent problem? {pp.
Question . In what sense ate humans created in God's image? What s the difference between tzelem
ond lo'ar? {p. 271) .
Question 3. Whal is the difference of opinion between Maimonides and Nahmanides in regard to the
interprefation of *man is created in God's image”? How is this difference reflected in modern-day diver-
ces of attitude among seqments of the Jewish world? {pp. 271-272}

vestion 4. What words in the Torah indicate that God can be viewed from both 6 masculine and femi-

nine perspective? How does the author explain this? (pp. 273-274)

Chapter 33

Quoglion 1. What s the central problem discussed in this chapler? (p. 275}

Question 2. How does Maimonides deol with the problem? What was the Rabad's reation fo this? What
problem resulls from the Rabod's comments? Iﬁp. 26277}

Question 3,  How might recent scientific insights help resolve the apparent paradox between God's omni-
science and man's free wil? How did Rabbi Nochman of Bratslav explain 17 (pp. 278-280)

Chapter 34

Question 1. How does Rabbi Yehuda Holevi explain the reason thal the Jews made the Golden Colf? Why
then wos it considered a sin? (pp. 282} -

. Qvesion 2 What were the origins of paganism, according fo the book? What is the relutionship between
paganism and the Jewish bon on on intermediur} between God ond man? {pp. 262-283)

Question 3. If Judaism has no need of a middleman between God and humans what then is the role of
the Kohen? (pp. 284-285)

Question 4. Ifintermediaries ore unacceplable, whtdo Jews sFeuk fo the dead in prayer? (pp. 285-286)
Question 5. What is the rationale for asking o Robbi o pray for someone’s welfare? (pp. {&-ZBBJ

THOUGHT QUESTION

Question 1. How might you go about Irying o convince the following of the existente of Gad:
a) Ayoungster tuming Bar/Bal Mitzvah?

b) A college student?



¢} A tollege professor?

Ques!ion? How con Imvinﬁ belief in God lead to a pradical difference in one’s life? Why might some
believers no! behave in a moral manner? :

Question 3. Suggest how you fee] the world would readt if God did actually appear Yo humankind foday.
Question 4. How would you define a miracle? Based on your definition, do miracles actually occur foday?
Do they provide evidence of God's exislence?

Question 5. Discuss sodielal infringements on people’s power of Free Choice. Do you feel this is a posi-
five or naz:ﬁve development?

Quesfion 6. - Give examples from your own ife of how the Evil Inclination works. Does everyone have
one? How are some able fo resist it more than others? Should those who have stronger Evil Inclinafions but
master hem receive grealer rewards than those who ore righteous from birth? Has fhe Evil Indination ever
helped you meet the chalkenges of fife?

Question 7. Have you tended to picture God os o man, o woman, a mixiure of both, or neither? Does
this really make any practica! difference?

Question 8. When praying, do wz:u mxlr feel that you are speaking directly to God? If you were lo com-
pose your own personal prayer, whol would if be?

Part XII-The Divinity of Torah (pp. 291-316)

CAPSULE SUMMARY

Chapler 35 : Does God Spenk fo Man?

Dreams have trodifionally been considered a means of communication between God end humans. The cho-
sen few-oven non-Jews like Phoraoh-recefved memgles from God in this manner, Moses, howeves, reached
such a high leve! of prophecy and such infimocy with the Almighty that he was able to communicate with
God directly and in Suyﬁme, when fully oweke. Furthermore, Moses was oble to speak to God when he
wished, and did not become enfechled when doing so0. Some Sages, like Rashi, were of the opinion that
Moses wos destined for his remarkoble role af birth; while others argue that he was a normal human bein
with defacts, who overcame these 1o emerge as the ulimate prophet.  In this sense, os Maimonides Sevenlﬂ
Principle stales, Moses was truly unique, and “there orose ol in Israel another like unto Moses, a prophel
who perceived God's counfenance.”

Chapler 36:  The Whole Truth

The%orah riion prockaiming the Ten Commandments at Sinat is followed immediately by the portion com-
mondin rl:z observancs of the Schbatical year {Shemiiah}. The Sages derive from Ihis juxtaposition the
lesson that just as oll the kws of Shemitah were given in oll their minuloe of Sinai, so were all the details of
the other 612 mitzvot presented of Sinai. The Torah guarantees that, if the Jews allow the land to lie faflow
during the seventh year, they will be blessed, Likewsse, if the Jews observe the Torah, and accepl il in its
entirely as the word of Truth-in the same manner that the kews of gravity and of agricultura are accepted os
truth-they will be guaranteed God's beneficence.

Chopter 37.  Now and Forever

The Torah specifically states the the law ﬂen at Singi is an "eve:lusﬁn? statute.” No leader could come
along later ond declore that the Torah's rules are ouldated and in need of revision. It is becouse Jesus did
just this that Judaism rejects him for being o folse prophet. However, there is one exceplion ta the rule that
the laws of the Torah are immulable: those that are introduted in the Torah with the word ki : “when” or
“if"). One example is the matter of polygg(n;y. The Torah states, “if a man hus two wives...”  This implies
Ihartfo gamy is permissible, Howeves, because of the fact that the Torah introduces this &amge wilh the
word “it” it indicates that the rule s subjed to Joter change.  And, in fuct, Rabbeinu Gershom did ban
polyfumy inthe 10th cen!mr becausa societel norms had changed, and peop‘e were now able to accepi the
ideol morogomous relationship, as praciiced by the very first humans, Adam ond Eve. Uikewise, the Torah
contains lows involving sovery-not condoning the institution, but redefining and limiting it as o fempora
condition. A further example perigins to the laws of a Sewich king. Asthe pro&hjl Samuel noted, a Jewis
king who ods like o non- Jewish ruler and disregards the Torah is anathema to God. Nevertheless, the Torch
did not ban the monarchy outright, in fight of the people’s sirong desire for u king, 11 did, though, put lim-
its on the king so as 1o prevent him from becoming o ruthless diclator. Aside from These exceptions, though,
the Torah's laws remain fixed for off time.

CONTENT QUESTION
Chopler 35
Question 3. Wha! is the role of dreams within Jewish life? {pp. 203-204)



Question 2. In what four ways did Moses ocieve the highest level of prophecy? (pp. 294-296)
ﬂuatio%)& Was Moses dews‘:lysned at birth for greulmss?'g Give both opinigns and t?ig their sources. {pp.
M619

Question 4. Which of Moses's acts caused God 1o select him as the leader of the Jewish nation? (p. 296)
Question 5. Why does the Torah give details of the manner in which Moses's parents were bom? {p. 299)
Question 6, What are the first, middle, and finol fetters of the Hebrew alphabet, ond what significance is

there in this? (p. 301)

Chapler 36

ﬂuegﬁon 1. What s the general rule of the Sabbatical year? Why does the Torah mention laws ;enuin-

ing fo the Subbatical year right after the accoun of the giving of the Torch ot Mt. Sinai? (pp. 302-303)

?uesﬁon 2 . Why was the?uw of the Sabbatical year specifically chosen to teach the ebove observation?
. 303-306)

Ifﬁesﬁon 3. How do the directions fo o GM. cor relate to the Torah? {pp. 304-305)

Chopler 37

ﬂuglion 1. What argumen changed the mind of the Jews for Jesus member? {pp. 307-308}

Question 2. In what ways did Christonity alter the kws of Judaism? Why wese these changes rejected by
Judaism? (pp. 309-310)

Question 3, What are the “ki” gralp laws? What principle applies to them? {pp. 310-311}

Question 4. What was Rabbenu Gershom's rufing in regard to marrioge? What gave him the right o insti-
tute such @ ruling? {pp. 311-312)

Question 5. What is the Jewish Terspedive on slavery? Why didn't the Torah prohibit skivery? When did
dovery become abhorrent? {pp. 312-314)

Question 6, Why was Samuel upset when the Jews asked for a king? Did his anger contradic! passages
from the Torah implying approval of o Jewish king? {pp. 314-316)

THOUGHY QUESTION

Question 1. Con you detect any religious or spiritual significance to any of your dreams?

Question 2. If e true prophet were fo upgeur today, what role do you think he would assume? What would
he wam people about, and how would he be receivedgg socie?lv?

Question 3. Whom do you consider 1o have attained a higher level of adhievement: o scholar ur\l'%or
feacher who was bom religious, or a simpls religious person who was raised in on irreligious home? Why?
Why do you think some Jews who were raised ina r '?ious home cbandon religion as adults?
Question 4. Confrast the personalities of Mases and Jesus as seen by Judaism and Christianity respec-
tively, espedally in terms of claims to Godliness.

Question 5. Conjecture on what the world would be fike today if the Torah and Ten Commandments hed
never been given.

Question 6. How would you explain the concept of Shabbos lo o non-procticing Jew or o non-Jew? How
would you exphain why ane canno lick on o lightswitch, even though this does nol involve much work?
Quastion 7. ‘MY woukl some Jews aceept the duims of Christian missionaries? Woukd they be won over
more by their intellectual or emotiona! arguments? How can these Jews be kept wilhin the Jewish fold?
Question 8. What response can_be given 1o someone who claims that the Torah laws are outdated and
must be altered to keep Judaism up to dale?

Part XH-The End of Days (pp. 317-331)

CAPSULE SUMMARY

Chapter 38;  Are We Close 10 the Time of the Messianic Era?

The principle of equitable rewards for the righteaus end punishment for the wicked, which seems fo be con-
tradicted by the reality of ifa, can be undersiood only through the concepts of the Messioh and the World o
Come. Their belief in fhe amrival of the Messiah and in the ulfimate rewards of the World to Come has helped
Jaws overcome fhe abysmal oppressions they have faced throughout history. The parudise of Eden, from
which the firs! mon was ignobly exiled, awaits the return of Adam’s descendants. However, the Jewish nafion
must first show that it deserves the Messianic At};e through repentance and good deeds. If Jws ot in o wor-
thy maner, then God will husten the coming o the Messich.  Yef, Jewich fradition contends that even if the
Jews are not deserving, the Messiah will arrive before the Jewish year 6000. Some have seen the Holocaust
as a sign Thet the Messioh's arrival is imminent; for the Messiah wil arrive in stages, and the calomaties of



Workd Wor I and the establishment of the State of 1srael may be seen as necessary stages for the ingather-
ing of Jewish exles during the Messianic Er.

CONTENT QUESTION

Chopter 38 -

Question 1. Which of Maimonides’ prindples can serve os @ r:?onse when redlity seems lo controdi! the
+ concept thal the good are rewarded and the wicked are punished? ‘ . 320)

Question 2. ot sgnificance s there to the foct that a Jewis ca ﬁad 3 “Vid"? How does this help answer

the question of how Jews have survived throughout the ages despife constant oppression? {p. 32!‘

Question 3. in what way will the Messianic Era be a refurn to carlier fimes? {p. 322)

Guestion 4. Wha does the author say about the timing of the Messiah's uﬂpeumme? {pp. 323-331)

Oues;ion gz " What is the maximum time we will have to wait for the Messich? Whe is the source for this?

{pp. 323

thrasﬁon 6 Wha ore the Three Ages of the workl? (pp. 324-325)

Question 7. Why did some Rabbis sgx of the Messich, “Let him come, but {et me not see him"? {p. 325)

Question 8. I what way is the “h " o summary of the history of the Jews? {pp. 326-327)

Question 9. What paris of the Biblial prophecy toncerning the Messianic £ra have clreody been reclized,

aceording Yo the author? {pp. 327-329)

Question 10.  What is the difference between Rabbi Hliezer and Rabbi Yehoshug in regard to the fiming of

the Messiah's arrival? How does this relate lo their disagreement about whot will prompt the coming of the

Messiah? (pp. 326-329)

Question 11.  What does the author mean by his stulement that “we are ke no generation that wen!

before us™? (p. 331)

THOUGHT QUESTION

Question 1. What do you imogine the Messich 1o be [ke? Is the Messioh a person or mere!! a concept?
Is tha Messiaric oge a movemen or o process? Do you feel That most Jews foday would foresake their cur-
rent fives and follow the Messiah to Eretz Yisrael? Explain.

Question 2. How would you go about irying to make world Jewrr wonhmf the coming of the Messiah?
Question 3. Whal is your personal picture of fife after the arrival of the Messiah?
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