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MANY CF FTHE TOPICS INCLUDED
IN THE PARDES CURRICULUM
ARE FAR-REACHING AND HAVE
BROAD RAMIFICATIONS.

THE INTENT OF PARDES IS TQ
PROMOTE SENSITIVITY AND
SPIRITUAL GROWTH THROUGH
EXPOSURE TO A VARIETY OF
TORAH SOURCES.

IT IS NOT WITHIN THE PURVIEW
OF PARDES TO ARRIVE AT
CONCLUSIONS RELEVANT TO
DECISIONS OF HALACHA.
PLEASE CONSULT YOUR RAEBI

FOR PERSONAL DECISIONS.

INTRODUCTION

t has been said that the function of religion is to comfort the

afflicted and afflict the comfortable. Contrary to conventionat

wisdom, there is a value in discomfort. Discomfort forces us to

face the inadequacy of our character and to aspire to further

growth. Given this premise, the question we deal with in this
issue of Pardes is a profound one: Is guilt & good emotion or a bad
one? Does it cripple us emotionally, or does it spur us on to change
and improve?

Western society has chosen to treat guilt like a disease. Since the birth
of psychoanalysis, we have waged war on guilt as we have on polio
and small pox. The blame for wrongdoing has been shifted away from
the individual and attributed to every other possible factor — inctuding
upbringing, peer pressure, and genetic predisposition — so that we
should not feel guilty, or for that matter be guilty, for the crimes we
commit.

Recently, two children in Arkansas were convicted of murdering theair
teacher and several children at a schoolyard shoot-out. As they were
taken to juvenile prison, they were escorted by a team of child psy-
chelogists to ensure that the children would be able to cope with their
possible pangs of guilt, and therefore be able to rehabilitate. Our high-
est political leaders can do the most abhorrent deeds and not show a
shred of guilt. Nor is anyone aliowed to protest, for the only thing
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worse than feeling guilty is making someone else feel guilty. Many
times, the words “Don’t lay a guilt trip on me” have stopped a sincere
rebuker in his or her tracks. Have we created a guilt-free society? If so,
where do we go from here?

On the other hand, guilt can be the most debilitating of emotions. A
person filled with guilt can barely live; the burden is sometimes too
heavy. Instead of channeling guitt productively so as not to fall into
wrongdoing again, one seems to repeat the very offense that one feels
guilty about: the proverbial thief who returns to the scene of the crime.
In addition, one projects his or her guilt onto those around them.

The story is told of the famous pietist, Rabbi Yisroel Salanter, who on
the eve of Yom Kippur, spotted a man walking down the street appar-
ently immersed in repentance. The man looked horrified by the fact that
he had sinned in the past year and was dwelling intensely on his wrong-
doings. Reb Yisroe! asked the man for directions, but the man would-
n't respond. He signaled as if to say that he was too involved in prepa-
ration for the upcoming holy day. Reb Yisroel walked away feeling
rejected. "Because that man sinned, why db others have to suffer?” he
later asked his students. Reb Yisroel also pointed out that as a result of
the man’'s obsession with his sins, he had, in fact, committed one of the
gravest sins — that of hurting ancther human being. The man was so
self-involved he could not see the person standing before him.

No emotion may be more closely associated with Judaism than guilt, Itis
the focus of countless “Jewish mother” jokes. And it was a Jew who first
identified, defined and stigmatized this emotion at the beginning of the
modern era. Yet, there is no Hebrew word that exactly defines this feel-
ing we all experience at times; there are words for regret, for shame, but
not for guilt. Does guilt exist or doesn't it? Is it beneficial or not? Judaism
dernands its adherents to travel on a path of growth and self-transfor-
mation. We can't grow away from something that we don't identify as a
part of ourselves. But as long as it is part of us, can we really grow?

Rabbi Yaacov Haber
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HOW WOULD YOU RESPOND?

1 You have been dating a man for some time when you discover that

your cousin was almost engaged to him. Your cousin, who has
struggled with anorexia, is still devastated by the break up. When she
finds out that you are dating him, she feels betrayed and suffers a relapse.
You struggle with your guilt. Do you end the relationship?

While on vacation in Europe, your 13-year-old son taught a local

boy how to dive. As the boy leaped into the lake, he didn’t notice the
oncoming motor boat. Now that you are home your son won't find out
that the child is paralyzed in both legs. Do you tell him?
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It is customary to recite the following prayer before entering
irto a Torah discussion.
Shulchan Aruch O.H. 110
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Repertance does not come to embitter life but rather to sweeten it.
Rav A.Y. Kook, Orot HaTeshuva, 16

The tension between the demands of conscience and the actual

. performance of the ego is experienced as a sense of guilt.
ay it be Your will, Hashem my G-d and G-d of my Sigmund Freud in Ego and the Id, chap. 3
fathers, that You illuminate my eyes with the light of
- your Torah and that You'save me from all stumbling

blocks and errors, whether it be in discussions of what 1nx‘~‘?lj "JBT_'! ’p¥¥; Df?‘? PN

is prohibited and what is permitted or in monetary There is no peace in my bones because of my sins,
matters, whether it be in any other Halachic decisions or just in theoretical David; Psalms 38; 4

study. I pray that I do not make any mistakes, and if I do, my study part-
ners should not take delight in them. I pray that I should not proclaim the
impure pure or the pure impure, the permitted forbidden or the forbidden
permitted. I pray that I should not derive joy from the errors of my study
partner. Open my eyes and allow me to see the wonders of Your Torah
because it is from G-d that all wisdom comes forth, it is from His mouth
that I will acquire wisdom and understanding. Amen.
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DISCUSSION POINTS

A person is where his thoughts are. One’s whole soul is immersed
1 in the thing he is contemplating. Therefore, if one dwells on the
wrong he has done in the past, by dwelling he has once again involved
himself with the evil. While cne's thoughts are involved in evil and his sin
is alive, it is impossible to repent. This can only lead to depression. To
dwell on one’s past, to say, "Yes, | sinned. No, | didn't sin” is useless.
What does G-d gain from this? In the time one spends thinking about
sins, one could be stringing pearts, and really do something for G-d.

What does it mean to turn from evil, it means to get away from
one's evil, don’t even think about it ... and when it comes to reciting the
confession service on Yom Kippur, say it quickly! Don't dwell on sin
rather on the coronation of G-d.”
From a speech given by the first Rebbe of Ger, the Chidushei HaRim
before Kol Nidrei, Likutey Yehuda, Inyan Yom Kippur.
Source, p. 22 Biograp_hy, p. 14

The pious men of old would inscribe their transgressions in note-
books, so that they could confess them [to G-d), regret them, and
repent over them. By remembering their sins, for which they will one
day have to give an accounting, they would grieve and make amends.
Therefore, it is good to write one's sins down,.and fuffill the verse, "My
sins are always before me.”
R. Yehuda HaChasid, Sefer Chasidim 21
Source, p. 23 Biography, p. 15
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It happens that a persen sins and, as a result, feels guilty. This
3 certainly comes from his good conscience. If his fear of G-d is
strong, he can save himself with these thoughts. However, if his fear of
G-d is weak, the experience of guiit will present a challenge to his will,
In order to remove this cbstacle he will break all boundaries with his
sins and so attempt to silence the voice of his conscience completely.
Michtav M’Eliyohu. Vol. 4, p. 184
Source, p. 24 Biography, p. 16

The idea of Vidui {oral confession} is not 1o wallow in guilt and self-
4 recrimination. It is to give frank and honest expression to one’s
often conflicting thoughts and feslings, and to own up t¢ and take
responsibifity for one's personal shortcomings and for any mistakes one
has made. This is what lays the foundation for more positive attitudes
and behavior in the future. Uniil one gives verbal expression to one's
negative thoughts and feelings, they remain “inscribed on one’s bones”
and may continue to give rise to actual physicial symptoms.
Based on Rabbi Nachman of Breslav; Lekutey Moharan I, 4:5 from
The Wings of the Sun by Abraham Greenbaum
Biography, p. 16 '

The feeling of acknowledging sin is one of self-degradation and
5 abnegation, of who am | and what makes me worthy of coming
before G-d and seeking His nearness. Acknowledgment of sin gives
expression to averything that is tragic in man's predicament as he real-
izes that his life has reached a dead end, and that his very existence
is meaningtess and émpty. On all sides, he is engulfed by Ecclesiastes’
plaintive cry, “Vanity of vanities, all is vanity!,” and in the midst of this
nothingness man feels that he is loathsome, an outcast, an abomina-
tion. The horror of his condition brings utter despair, an overbearing
sense of guili, and a feeling of worthlessness.

This is one of the basic components of the repentance process —
but there is another one which is antithetical to the first, yet is an inte-
gral part of the very same process, and whoever fails to achieve it can-
not become a full penitent. This element is faith in the Creator of the
Universe and in man's spiritual potential. This belief says that despite
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the fact that man may become an abomination and a loathsome
being, he still has the capacily io uplift himself and escape from the
cage of his despair. Maimonides emphasizes this point time and again
— the option is open to man; it is up to him to choose; what great
powers have been granted man! .

Rabbi J.B. Soloveitchik, On Repentance, pg. 259

Biography, p. 17

It is natural for a person to try and forget unpleasant incidents of

the past, and thus seek to diminish the influence of his sins. We
say to ourselves, “What has passed is passed. From this point on,
we will start a new chapter.” But the truth is, without a deep sense of
guilt, the influence of the past is not weakened at all, even after many
years. In this physical worid, we live under the constrictions of time,
The past and the future are hidden from our eyes. However, the spiri-
tual world transcends time, and from the perspective of the soul a
person at this very moment is involved in the sin... and so, the guiltier
he feels the more he recognizes the greatness of his obligation and
the lowness of his sin, which leads him o regret even more. Great
men spend their entire lives in repentance, for they are always deep-
ening their understanding.
R. Elivahu Dessler, Michtav M'Eliyohu, vol. 2, p. 79
Source, p. 25 Biography, p. 16

When the verse says, “My sin is always before me,” it doesn't
mean that a person should always feel depressed and discour-
aged. A person should always be involved in the highest form of
repentance, which entails great joy. "My sin is always before me” real-
ly means, “itis far from me” (see Rashi on Numbers 2:2). The point is
that a person should not become proud, and should remain humble
before others when he remembers how he sinned against G-d.
Remembering one’s sin can bring a person to even greater happiness,
for now he can joyfully accept everything that happens to him in life,
whether from the hand of Heaven, or from man.
R. Shneur Zalman of Liadi, lggeres HaTeshuva 11
Source, p. 26 Biography, p. 18
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The wicked are full of regret as long as a bit of life remains in them
that was not involved in the sin. But if a person continually repeats
an evil action, he will feel as though the sin is permitied to him. His
heart won't pain him at all, and he will wait for another opportunity to
perform the act again.
Pele Yoetz, Charata
Source, p. 27 Biography, p. 19

The guilt that a person feels over his sins are the very pains of hell
[that he deserves] because of his wrongdoing. If a person is lucky,
Heaven will constantly remind him of his sins, until he suffers the
amount that he deserves in this world fand not the next].
R. Tzadok HaKohen, Tzidkas Hatzadik 57
Source, p. 28 Biography, p. 20

When a person feels guilty over the sins he committed, he can
1 0 suffer much more than all the punishments of this world and
the next. This suffering is itself a cure, a cleansing and a poultice for
the sin, in order to make the person healthy.
Menachem Mendel of Vitebsk, Pri HaAretz, VaEschanan

Every complete repentance must bring about two contradic-
1 1 tory effects upon the soul. On the one hand, sorrow and regret
for the sin and evil that are within ene; on the cther hand, trust and joy
for the goadness [that is there). For it is impossible that a person not
find in himself some bit of goodness. Even if at times his own estima-
tion is s¢ clouded that he cannot find in himself any good at all; nev-
ertheless, the very fact that he is absorbed in sorrow and regret
because he recognizes his sin and evil — this fact itself is a great
virtue. He should immediately become happy, trustful and filled with
strength and might, even for this goodness, until he finds himself con-
stantly filled with spirit and life — even amidst the most oppressive
thoughts of repentance.
R. Avraham Isaac Kook, Orot HaTeshuva 16:7
Biography, p. 13
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BIOGRAPHIES

Rabbi Abraham Isaac
HaCohen Kook {1865-1935)

"I e first chief rabbi of what was
then Palestine, Rabbi Kook
was perhaps the most misunder-
stood figure of his time.

Born in Latvia of staunch
Hasidic and Mittnagdic stock, he
retained throughout his life a
unique blend of the mystical and
the rational. He was a thorough
master of the entire Halachic,
Midrashic, philosophic, ethical,
and Kabbalistic literature. But
more important, he brought to bear
the entire tradition upon the con-
temporary scene, He saw the return
to Eretz Yisrael as not merely a
political phenomenon to save Jews
from persecution, but an event of
extraordinary historical and theo-
logical significance. Rabbi Hutner

once said that Rav Kook peered
down on our world from great
heights and hence his perspective
was unique.

Above all, Rav Kook pulsated
with a sense of the Divine. And, he
sought to reach those who had
strayed. He once quoted the rab-
binic dictum that one should
embrace with the right hand and
rebuff with the left and commented
that he was fully capable of reject-
ing, but since there were enough
rejecters, he was fulfilling the role
of embracer. On the other hand, he
was never tolerant of desecration of
Torah, as will be clear to any objec-
tive student of his life and works.

Though keenly aware of the

- huge numbers of non-ohservant

Jews, he had a vision of the repen-
tance of the nation. IHis concept of

repentance envisioned in addition
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to the repentance of the individual,
a repentance of the nation asa
whole; a repentance which would be
joyous and healing. He refused to .
reject Jews as long as they identified
themselves as Jews. In a noteworthy
exchange with his great friend,
admirer, and opponent, Rabbi
Yaakov David Willowski, Rav
Kook explained the two compo-
nents of a Jew: his essential nature
— the pintele yid, and the path he
had chosen in exercising free will.
Even if the second element were
weak, as long as the first was not
repudiated, there was still hope.

He called for and envisioned a
spiritual renaissance where “the
ancient would be renewed and the
new would be sanctified.” His
vision of repentance disdained fear
and apprehension and looked for-
ward to “the poet of Teshuva, who
would be the poet of life, the poet
of renewal and the poet of the
national soul waiting to be
redeemed.”

Perhaps he was that poet.

Rav Kook’s printed works to
date are in excess of 30 volumes
with many works still in manu-
script. There are a number of trans-
lations into English of a small frac-
tion of his works. M.G.
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Rabbi Yitzchak Meir
Rothenberg Alter,

The Chiddushei HaRim
{(1799-1866)

abbi Yitzchak Meir was the
founder and first rebbe of the
Ger dynasty, which at one time
counted over 100,000 Chasidim,
and to this day remains one of the
largest Chasidic groups. He was a
child prodigy who was sought after
by all the great Polish Chasidic
leaders. The Rim’s mother Chaya
Sara, was an orphan who was raised
by the Koznitzer Maggid, and the
Maggid played a great role in
Yitzchak Meir’s early development.
The Rim became a disciple of
Rabbi Simcha Bunem of Pshischa
and Rabbi Mendel of Kotzk. He
once said that “according to
Pshischa Chasidus a person does
nothing with his external limbs; the
main thing is the inner self, from
which one is inspired to act.”
Ger emphasized Torah learn-
ing and self-development, the
externals of Chasidus were mini- \
mized or disdained. Though
Pshischa and Kotzk were elitist,
Rabbi Yitzchak Meir showed how
their principles could be embraced
by all Jews. From Pshischa and
Kotzk Ger absorbed a healthy

skepticism of human motivation

——

e

and the demands of the ego.

The Koznitzer admonished
Rabbi Yitzchak Meir to propound
chiddushim (new thoughts) every
day and one notes a freshness and
dynamism in the Rim as well as in
other Polish rebbes. In his approba-
tion to Rabbi Bunem’s Kol Simcha
printed just 33 years after the lat-
ter’s death, Rabbi Yitzchak Meir

“expresses the hope that “probably

even today his words will inspire the
hearts”. Presumably he could only
say “probably” because the new gen-
eration needed new inspiration. He
interpreted Hillel’s “if not now
when” to mean that each moment
has its own unique demands.

Rabbi Yitzchak Meir was a
true leader and was deeply involved
in all political events affecting his
flock. His Halachic writings are
characterized by scintillating bril-
liance and his non-halachic
thought by great depth and
warmth. The custom to make
siyyumim during the nine days was
seen by Rabbi Yitzchak Meir as
motivated by a desire to bring Jews
together in a harmonious spirit and
thus rectify the sin of sinas chinam
which had caused the destruction
of the Temple.

Rabbi Yitzchak Meir’s person-
al life was filled with tragedy. All
his thirteen children died in his

lifetime. When he finally consented
to assume leadership after the
death of the Kotzker he remarked:
“T am not a rebbe. I do not want
money. I do not care for honor. All
1 warit is to spend my years bring-
ing the children of Israel nearer to
their Father in Heaven.” M.G.

Rabbi Yehudah HaChassid
{1150-1217)

Rabbi Yehudah HaChassid was
one of the main teachers of
the ‘Chassidei Ashkenaz’ and one
of the most profound ethical teach~
ers who ever lived.

" He was the author-editor of
Sefer Chassidim, a profound ethi-
cal/halachic treatise which has
come down to us in two separate
editions. The boolk has achieved
great popularity and has been
reprinted many times.

Rav Yehudah’s father, Shmuel,
was a saintly and renowned Rosh
Yeshiva in Speyer, and Rav
Yehudah studied under him.

His contemporaries said of
him: ‘Had he lived in the times of
the prophets, he would have been a
prophet; in the time of the tan-
naim, he would have been a tanna;
in the time of the amoraim, an
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Rabbi Elivahu Eliezer
Dessler (1891-1954)

'R:bbi Dessler was born into a
amily steeped in the musar
movement founded by Rabbi Israel
Salanter and he remained a musar
personality for his entire life.
However, his thought went consid-
erably beyond the ordinary concerns
of other musar thinkers and he inte-
grated other systems and confronted
different problems as well.

Most of Rabbi Dessler’s educa-
tion took place at the Kelm Talmud
Torah where his father had been an
outstanding disciple of R. Simcha
Zissel. The family resided in
Homel where Eliyahu had the
opportunity to meet outstanding
Chabad thinkers. In 1929, he
became a rabbi in London and in
1941 accepted the directorship of
the Gateshead kollel. Over the
years, he became familiar with
Kabbalistic and Hasidic thought,
particularly the thought of Rabbi
Zadok HaCohen and the Tanya.

His essays and letters have
been collected in four volumes
(several volumes under the title
Strive for Truth have been edited
and translated into English by
Rabbi Aryeh Carmel). His topics
include perennial questions such as
free will and faith as well as con-
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temporary problems in education,
evolution and how to respond to
the Holocaust.

His personal character and
modesty complemented and
affirmed his thought. On the last
Sukkot of his life he visited the
sukkah of the Chazon Ish. The
Chazon Ish, upon seeing Rabbi
Dessler, rose and rushed toward
him. Not imagining that he was
coming toward him, Rabbi Dessler
turned to the door to see who the
distinguished guest was that the
Chazon Ish was so honoring.

Rabbi Nachman of Breslov
{1772-1810)
Rabbi Nachman of Breslov was
one of the most creative, influ-
ential and profound of the
Chassidic masters. A great-grand-
son of the Baal Shem Tov, he was
recognized as a tzaddik while still a
young man. From his youth, he fol-
lowed a path of asceticism and
prayer, though he warned his fol-
lowers not to abuse themselves
physically. He was a passionate
individual, given to intense swings
of emotions. These he put toward
the service of G-d, and spoke often
of how to find G-d even in the low
states of mind, and how to serve

Him during the emotional highs.
Central to his teachings is the role
of the tzaddik, who has the power
to descend into the darkness to
redeem lost souls; the path of prayer
as the main expression of religious
life. His main work is Likutey
Moharan, composed partly by him-
self, partly by his chief disciple,
Rabbi Nossan Sternhartz. The

book is a collection of sermons

delivered by Rabbi Nachman, given
mostly on the holidays when his
Chassidim gathered. The lessons
are long and complex, masterfully
drawing on the entire body of
Talmud, Midrashic and Kabbalistic
literature. Ideas are connected by a
poetic and intuitive grasp of the
texts. In addition, Rabbi Nachman
wrate thirteen “Tales"—mythical
stories of kings and wizards based
upon Kabbalistic thought and cap-
turing the essence of Rabbi
Nachman's teachings. These tales
were known to have influenced later
authors such as Franz Kafka. Rabbi
Nachman died of Tuberculoses at
the age of 38. Despite the fact that
there was never another “Bresloy
Rebbe” to fill his place, the mystery
and depth of his teachings continue
to attract students today, and
Breslover Chassidism is one of the
largest and most vibrant of
Chassidic groups. E.S.

Rabbi Joseph Ber
Soloveitchik {1903-1993)

Rabbi Joseph B. Soloveitchik
was born into a family already
known for its great Torah learning.
His grandfather and father, empha-
sized a thorough analysis of
Talmud, and it is in this way that
Rav Soloveitchik studied and
taught his own students. He was
awarded a Ph.D). from the
University of Berlin, and then set-
tled in Boston in the early 1930%.
He became Rosh HaYeshiva of
Yeshiva University, and gave weekly
shiurim to senior students, while
delivering philosophy lectures to
graduate students. His accomplish-
ments in both Halachic study and
secular study made him a unique
Torah personality to Torah scholars
all over.

His limitless expertise in and
apprectation of secular disciplines
never lessened his total devotion to
Torah study. Indeed Torah study
was the central focus of his life and
his teachings. His public historic
shiurim in memory of his great
father, Rav Moshe Soloveitchik,
and his public shiurim between
Rosh Hashana and Yom Kippur
organized by the Rabbinical
Council of America known as
Kinus T’Shuva, were attended by
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thousands of Torah students from
all groupings in the Torah commu-
nity. Thus he was one of the lead-
ers of the generation.

He never engaged in pejorative
or invectives when speaking of
non-orthodox Jews. He was polite
and respectful to others. Yet he was
firm and inflexible in protecting
and advocating the Mesorah of
Torah tradition. His ruling, writ-
ten by him, that one is not allowed
to pray in a house of worship that
violates Halachic standards even if
it would result in not fulfilling the
Mitzvah of Tekiath Shofar is an
illustration of his strong stand on
Torah and Mesorah.

This can also be seen from his
opinion that while dialogue with
non-jewish faiths may be necessary,
it may not deal with theological
topics. This was a historic principle
which guided his disciples in all
their dealings with non-Jewish cler-
gy, and continues to this very day.

His teachings and shiurim are
responsible for literally thousands
of men and women in the educa-
tional and academic community
today. F.S.

d PARDES PROJECT

Reb Shneur Zalman
{(1745-1813)

eb Shneur Zalman was the

founder of Chabad Chassidus,
and learned about Hasidism from
Rabbi Dov Baer HaMaggid, leader
of the Tasidic movement. Under
‘The Maggid, Reb Shneur Zalman
wrote updated and profound com-
mentaries about the Shulchan
Aruch. When the anti-Chassidic
movement was taking place in the
mid-18th century, Reb Shneur
Zalman went to Vilna and attempt-
ed to speak to the Gaon of Vilna to
try to reach some kind of under-
standing between Chassidim and
Misnagdim. Reb Shneur Zalman
later published the Tanya, which
was accepted as the written law of
Chabad Chassidus. His ability to
explain even the most complex
issues of Torah made his writings
popular with Torah scholars every-
where. Reb Zalman had a vast
knowledge of mathematics and sei-
ence as well. His son, Rabbi Shalom
Dov Baer Schneerson, became the
leader of the Chassidic movement
after Reb Zalman’s death.

Rabbi Eliezer Papo,
Pele Yoetz {1785-1826)

Rabbi Eliezer Papo was a major
exponent of the musar tradi-
tion. Born in Sarajevo in 1785,
Rabbi Papo became an outstanding
rabbinic scholar, deeply devoted to
piety and spirituality. He authored
books of halakhah, homiletics, and

‘musar, and was profoundly commit-

ted to kabbalah as well. Rabbi Papo
served as rabbi of the community of
Selestria (Bulgaria). He died in
1826 at the age of forty-one.

In spite of the brevity of his
life, Rabbi Papo achieved remark-
able depth and breadth in his rab-
binic scholarship, and left to pos-
terity a significant literary legacy. It
may be said that Rabbi Papo, in the
early nineteenth century, was the
exemplary spokesman of the
Sephardic musar tradition of the
eighteenth century.

Rabbi Papo stressed the need
for sincere piety and saintliness. He
generally felt that Jews should
devote themselves to fulfilling
G-d’s commandments, without
wortying too much about the prob-
lems of this world. It was the
world-to-come which has ultimate
value; it was that goal to which Jews
should direct their lives.

His attitude was one of accept-

ance: whatever happened was for
the best since it was G-d’s will.
Suffering and adversity were to be
received with equanimity; they pro-
videdvopportunities to demonstrate
true faith in G-d and to repent.

Rabbi Papo taught that it was
wrong to be overly concerned with
earning a livelihood. To be sure,
one had to work for a living, not
relying on a miracle to sustain him
and his family. But income is deter-
mined by G-d. If G-d wants some-
one to be poor, he will be poor no
matter how hard he works, And if
G-d wants him to be rich, he will
be rich even if he does not work
hard. We are all obliged to devote
some time to making our living but
we must realize that our level of
success is determined by G-d.

Rabbi Papo stressed that one
must have faith in the words of the
sages, submitting to their authority,
and indeed, practicing intellectual
subservience to anyone greater than
oneself. It is proper not to speak
with definitive certainty, but to be
open to the possibility that others
may have more understanding of
truth.

Rabbi Papo advocated a tradi-
tion-bound, static Judaism. He
called for a life of piety and accept-
ance of G-d. He demanded total
allegiance to rabbinic tradition,
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stressed the need to live according
to traditional patterns and pre-
ferred the traditionalism of
Moslem lands to the modernity of
Europe. His ultimate focus was not
on life in this world, but on the
world to come. M.A.

SOURCES

Rav Tzadok HaCohen
{1823-1900)

Rav Tzaddok, as he was known
amongst Chassidim, was one
of the most prolific authors in the
history of the Chassidic movement.
Born into a non-Chassidic rabbinic
family, Rav Tzadok became famous
as a child prodigy authoring articles .
and books which later became clas-
sics. Later in life, Rav Tzadok
became Chassidic and became a
Chassid of the Izbitcher Rebbe.
Having excelled in both the
Chassidic and non-Chassidic
world, Rav Tzadok's writings
became a synthesis of analytical
logic and mysticism. Eventually,
Rav Tzadok became the Rebbe of
Lublin. His writings are treasured
by scholars everywhere. Y.H.
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1.

From a speech given by the first Rebbe of Ger, the Chidushei HaRim

before Kol Nidrei, Likutey Yehuda, Inyan Yom Kippur.
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R. Yehuda HaChasid, Sefer Chasidim 21
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Michtav M’Eliyohu. Vol. 4, p. 184
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R. Elivahu Dessler, Michtav M’Eliyohu, vol. 2, p. 79
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R. Tzadok HaKohen, Tzidkas Hatzadik 57
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