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TheJewisn People 1501t just another nation among nations; itis y)
a unique spiritual phenomenon, created to do G-d's work in this -
world. As such, its beginnings, history, destiny, and purpose are ‘lp
all delineated in detail in the singular record of G-d’s thoughts % 7/\
that we call the Porah. And if your answer to “Why the J ews?”
isn’t in there somewhere, it’s just off, regardless of how plaunsible ‘;\
it sounds or how fast it makes Jewish hearts beat with pride. -
" When Benjamin Netanyahu tells elite commandos, as he did \V“\
recently, “you are the Maccabees,” and Israel’s military strength is \ K(V\
the “best answer” to anti-Semitism because “once... anyone could
massacre us [but] today we have strength to respond,” be has the
lesson of Chanulah, and all of Jewish history, precisely backward.

The common theme of the two holidays that punctuate the -
long, dark, and cold winter, Chanukah and Purim, is that of
Jewish survival through the long, dark, and cold exile we still
today endure. Decrees of physical annihilation by a world empire,
assimilationists’ within our own ranks, attempts to coerce us
spiritually in our own land — these two times of the year have it
all, offering a comprehensive response to the Jewish Question
(but since it’s Jews we’re talking about; they get two questions):
How do we survive the seemingly unsurvivable? And, whatis thé
Jew'sresponse to Jew-hatred? N S
Throughout the Tanach and the words of Chazal about Purim - \
and Chanukah (and much else), the voice of Torah is univocal .
Physical effects in This World have antecedent spiritual causes
in the Qther World, which are in turn triggered by the actions of
people, primarily Jews, in This World. And since the causes are
spiritual, the primary resolution and response must likewise be
spiritual, and it {s for us, not G-d, to make that response,
In a thought-provoking piece in First Things two decades ago,
writer David Klinghaffer put it this way: .
When we want to understand the Jewish soul, religious and secular’
Jews alike can agree that there is no better way to do so than to
[) read the Hebrew Bible... What, then, does the Bible teli us about /
anti-Semitism? The answer is nothing, and everything.
For, to put it simply, the Bible.has never heard of such a thing as

antl-Semitism.... The difference between us and the Jews of the : ™

Bible, and indeed the Jews of every generation until a century ortwo

ago, is this: They understood gentile hostility to be an expression

of G-d's displeasure with us as a community. We snderstand it to

be essentially meaningless. -

This is the consistent theme of both Purim and Chanukah. :
When .the Talmud asks why the Jews were slated for
destruction, the ¢guses identified are spiritual ones, including
their participation in the bacchanal celebrating their downfall
with which the Megillah opens. Haman, citing their spiritual
slumber, plots to annihilate them. Esther, citing their sins, calls
for fasting and repentance, which leads to salvation.

In the case of Chanukah, spiritual rather than physical '
oppression calls for taking up arms in resistance. Spiritual apathy l] { R AWM
leads to the falling ofthe Temple into alienhands, and the holiday @(’H .
marks the Temple's repatriatian, not the regaining of sovereignty
that occurred only years later and was short-lived. ‘

There may be many purposes to the oppression we endure, : i
whether cleansing retribution for. past inisdeeds, or a goad to
right our spiritual ship, or a way to move ug forcibly apart from
an embrace of honﬁl'ewish socjety, or anything alse. We may
not know precisely-what the purpose is, but we know that the
response must be spiritual in nature, :
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