


MANY OF THE TOPICS INCLUDED
IN THE PARDES CURRICULUM
ARE FAR-REACHING AND HAVE
BROAD RAMIFICATIONS.

THE INTENT OF PARDES IS TO
PROMOTE SENSITIVITY AND
SPIRITUAL GROWTH THROUGH
EXPOSURE TO A VARIETY OF
TORAH SQURCES.

IT IS NOT WITHIN THE PURVIEW
OF PARDES TO ARRIVE AT
CONCLUSIONS RELEVANT TO
DECISIONS OF HALACHA.

PLEASE CONSULT YOUR RABBI

FOR PERSONAL DECISIONS.

d PARDES PROJECT

Foreword

s a student studying in Jerusalem, in the then budding

community of Kiryat Mattersdorf, | can remember how

once every week, a group of women would gather at the

home of Yehudis Samet. They didn't come together to
drink tea or to play cards, but to engage in high level thinking and spir-
itual growth. Rebbitzen Samet was leading her participants in the mitz-
vah of being "Dan L'Kaf Zchus,” or giving everyone the benefit of the
doubt. My older sister was among the many women who attended
these meetings religiously — and | was the beneficiary of everything
that my older sister thought important for me to know.

The discussions at the home of Rebbitzen Samet were not only
about acguiring new information. Those who attended found their
entire world-view had changed for the positive. Their powers of analy-
sis and investigation became kinder and less subjective, while their
abilities to withstand the tribulations of sometimes difficult relationships
were strengthened. _

Recently, drawing on her years of experience, Yehudis Samet
compiled all she learned on this subject in a volume The Other Side of
the Story. Today, not just a group of women in Mattersdorf, but the
entire English-speaking world can benefit from this material and rise to
new spiritual heights.

For those of you who have been with the Pardes program for a
while you know that The Other Side of the Story is nothing new to us.
Whatever the issue being discussed, we endeavor to bring out every
side of the argument that is noteworthy. Conflict, tension, questioning
gvery premise, taking nothing for granted and step-by-step logical
analysis is what keeps thousands of men and women from every
background involved in Pardes Torah discussions.

In this issue of Pardes, we will exarmine The Other Side of the Story
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from yet another angle. We don’t for a moment question the value or
importance of giving every man and woman the benefit of the doubt.
However, the essential question is how do we balance this with the
need to discern the truth, to be intellectually honest, and to ensure
we're making the right decisions that will affect our lives and those of
our families. We'd like to bring this issue into the center of your life.
Most important, we’d like to ask you to join Yehudis Samet and the
giants who preceded her in bringing goodness and kindness into a
sometimes trying world. '

Rabbi Yaacov Haber
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Introduction

Yehoshua ben Prachya says: Accept a teacher uﬁan yourself; acquire a friend, and
Judge every person favorably. Pirkei Avos 1:6

needs two basic relationships in order to survive — one witha
teacher and one with a friend.

One who allows oneself 10 be teacherless walks a slippery road.
Who will objectively check the logic of his or her actions? Who will
make sure he or she is not just taking the path of least resistance?
Who will make sure that he or she will continue to grow?

Life without a friend is equally gium. We all need someone to share
with. Which one of us from time fo time, doesn't need the support that
only a friend can offer? Who could stand alone?

Maintaining these two critical relationships is tricky. The relation-
ships each of us cultivates — both with a teacher and with a friend —
are, by nature, very close. Our expectations are very high, and we
allow ourselves to be scrutinized. After all, we trust teachers and
friends with our lives!

Rabbi Yehoshua ben Prachya's words teach us that the only way
to keep those friends and teachers is by fulfiling the Mishna’s third
teaching — by judging every person favorably. Part of sharing a close
relationship with someone is giving them the bensfit of the doubt.

Judging other people to their advantage is not just a good idea, it
is the law. When the Torah says, “...with righteousness shall you judge
your fellow” (Mayikra 19:15), it is talking to the professional judge and
layman alike. Whenever there are alternative ways to interpret our
neighbor’s behavior, we are commanded to lean toward the positive.

We are typically toc critical of others. Too often we allow curselves
to focus on the negative aspects of our friends and neighbors, com-
pletely losing sight of their positive qualities. Too often we create stan-
dards for people that we curselves could never live up to. We tend to
jump to conclusions regarding an individual’s behavior without thor-
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oughly investigating the situation, we are often altogether too judg-
mental.

Even if we do find legitimate faults in our friends and neighbors,
that flaw should not sound the death knell of a relationship. And it cer-
tainly doesn't eliminate all the good that the person has and does.

Yet, we are intelligent beings. We are taught to think critically, and
to forge a realistic world view. Surely, it is no merit to be naive or
gullible, to blindly accept matters at face value, or to allow ourselves
be fooled. The happiness of credulity is fleeting and dangerous. If we
always give the benefit of the doubt, doesn't that pave the way for oth-
ers to take advantage of us?

So where do we go with our impressions based on experience,
suspicions based on observation and well worn intuitions? What
should we think when we feel that we have been betrayed? How
should we judge when we are torn between generosity of spirit and
that ifl feeling of being taken?

These are the guestions that this edition of Pardes asks. They are
not easy. These questions influence both our relationships with others
and the type of person that we are to becorme.

Love your neighbor as you love yourseif.

Rabbi Yaacov Haber
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How would you respond?

1 Enmeshed in a personal crisis, you visit your life long confidant whose
advice has served you so well before. As you are about to knock on the

" door, however, you hear your trusted friend recount to another a highly

sensitive and confidential earlier incident in your life. You instinctively
recoil in horror, rushing home as your blood boils in anger and disappoint-
ment. You cannot bear to confront your friend with this betrayal, but you
receive repeated phone messages asking why you failed to show up for the
scheduled meeting.

Your “significant other” abruptly cancels a planned evening out due to
2 obligations at work. Your unanswered evening phone calls to the
office are explained as resulting from the meeting being held in another
room. You later find a receipt, dated that evening, from an expensive
restaurant on the other side of town.

A prominent member of your community has entered your designer
3 clothing shop to purchase an outfit for her niece’s wedding. Your dis-
comfort increases as she selects a most exclusive garment. [t is not that she
cannot afford the gown, but rather that three months earlier she returned
to you, for refund, a designer suit she had purchased a week earlier, after
which you discovered a wedding seating card in the jacket pocket.

THE OTHER SIDE OF THE STORY b



it is customary to recite the following prayer before entering
into a Torah discussion.
Shulchan Aruch O.H. 110
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ay it be Your will, Hashem my G-d and G-d of my

fathers, that You illuminate my eyes with the light of

your Torah and that You save me from all stcumbling

blocks and errors, whether it be in discussions of what

is prohibited and what is permitted or in monetary
matters, whether it be in any other Halachic decisions or just in theoretical
study. I pray that I do not make any mistakes, and if I do, my study part-
ners should not take delight in them. I pray that I should not proclaim the
impure pure or the pure impure, the permitted forbidden or the forbidden
permitted. I pray that { should not derive joy from the errors of my study
partner. Open my eyes and allow me to see the wonders of Your Torah
because it is from G-d that all wisdom comes forth, it is from His mouth
that I will acquire wisdom and understanding. Amen.
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Discussion Points

A Law for fudges:

You shall not commit a perversion of justice; you shall not favor
1 the poor and you shall not honor the great; with righteousness
shall you judge your fellow.
Vayikra 19:15
Source, p. 20

Rabbi Akiva said: When ajudicating a law, do not show compas-
2 sion in justice...

Talmud Kesuvos 84a

Source, p. 20

A person who shows compassion when he should be cruel, will
3 ultimately be cruel when he should show compassion.

Koheles Rabbah 7:16

Source, p. 21

Yer...

Included in the commandment for judges to decide fairly is the
4 obligation upon each person to always give the best possible
interpretation to all matters concerning his neighbor and to judge him
to his advantage...The purpose of this commandment is to help the
establishment of civilization by creating justice and by creating an
atmosphere of peace where man is not suspicious of his fellow man.
Sefer HaChinuch 238, based on Talmud Shavuos 30a
Source, p. 21 Biography, p. 15

Yehoshua ben Prachya says: Accept a teacher upon yoursel;
acquire a friend for yourself, and judge every person favorably.

Pirkei Avos 1:6
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Give every person the bensfit of the doubt, even if you have to
6 imagine the most improbable circumstance. A person must keep
his mind open to any possibility.
R. Alexander Ziskind, Yesod v’'Shoresh HaAvodah Gate 1, chap. 7
Source, p. 22

The verse from the Torah seems to indicate that truth should be sought at all
costs, yet, the Talmud encourages us to tilf the Judgment in onel neighbor’
Savor..,
This is not as contradictory as it appears. Judgment in a court of
justice and social judgement do not serve the same purpose.
Judgment in court has to test the action solely as to whether it is in
accordance with the dictates of justice or not, without regard to the indi-
vidual circumstances or motives. Social judgment must take all motives
and considerations into account. Although an action may not be legal,
and must be judged as punishable, it can be entirely excusable.
Rabbi S.R. Hirsch, Vayikra 19:15 Biography, p. 16

The judge in court must himself have fwo considerations — the legal judgment
and the social judgment... ,

When two litigants come before a court, always consider them evil
8 people and assume that both are lying. Judge them based on the
facts that are presented. But after the ruling, consider them both right-
eous people who have accepted the judgment. In your heart, judge
each one of them favorably.
Maimonidies Sanhedrin 23:10
Source, p. 22 Biography, p. 16

If every person should be judged favorably, is there validity to suspicions or
intuition?
Rabbi Reuven ben Atztraboli said: If a person is suspected of sin-
ning, it is because he has actually sinned, and if he hasn't com-
pletely sinned, he has partially sinned, and if he hasn't partially sinned,
he's at least considered sinning, if he hasn't even considered sinning,
he saw others sin, and was happy about it ... But if a person has ene-
mies, this does not apply, for we assume that the enemies have spread
the rumor.... :
Talmud Moed Katan 18b Source, p. 23
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10 The students of Rabbi Yishmael taught: If you see a Torah
U scholar commit a sin by night, don't think ill of kim the next
day, for he has certainly repented for his action. However, if he owes
someone money, don't assume anything until he pays it back.

Talmud Brachos 19a Source, p. 23

Should one ever not give others the benefit of the doubt?
1 1 Rabbi Yehoshua said, "Consider all pecple as if they were
thieves, but honor them like a prince.”

Derech Eretz Rabbah 5 Source, p. 24

1 2 Moses responded and said, “But they (the people of Israel)
a will not believe me and they will not heed my voice, for they

will say , 'G-d did not appear before you.” * ... G-d said further to him,

“Bring your hand to your bosom,” and he brought his hand to his

bosom; then he withdrew it and behold, his hand was leprous, like

SNOW.

Shemos 4:1-6 Source, p. 25

1 2 Reish Lakish said: A person who suspects an innocent man
of wrongdoing will suffer physical pain.
Talmud Shabbos 97a Source, p. 25

1 3 A judge may only decide based upon what he sees
before him.

Talmud Sanhedrin 6b Source, p. 26

If we should give everyone the benefit of the doubt, Whar about truth?

1 4 Any person who speaks the truth and endeavors to neither
think nor speak any falsehood — even as an extemporaneous

thought or comment — has a Divine guarantee that all of his thoughts

and words will come true,

Sefer Chasidim Hachadash 1195 Source, p. 26 Biography, p. 17

1 Any judge who decides a case with absolute truth, even once,
has caused the Divine Presence to rest upon lsrael. Indeed, it

is as though he has fixed the entire world.

Maimonidies, Laws of Sanhedrin 23:9
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If a judge acquits a sinner by relying upon the strict letter of the
1 6 law, he may be judging truthfully, but he will nevertheless be
punished by G-d, '
Zohar Chadash, Ruth 115 Biography, p. 17

A man from the Upper Galil want to work for an employer in the
1 south of Israel for three years. On the eve of Yom Kippur, he
said to him, “Give me my wages and let me go home to my wife and
children.” His employer said to him, ‘I don’t have any money.” “Give
me produce instead,” the worker said. "I haven't got any, either,”
replied his boss. “Then give me a piece of land” “I don’t have any.”
“Give me livestock.” “I don’t have any” "Give me chattels.” “l don't
have any.” The worker turned around and went home depressed. After
Sukkot, the employer tock the man's salary, and five donkeys faden
with food, drink and clothing, and traveled to his house. After they ate
and drank and he paid him, the employer asked, “When | told you |
didn’t have any money, what did you think?" *} thought that a good
deal had probably come your way, and that you had o invest all of
your free cash into it.” “And when | told you | didn’t have any livestock,
what did you think?” | thought that you had probably rented them to
cthers.” “And as for the land?”" "l assumed that you had also rented it
to others.” "What about produce?” “l assumed that you hadn't yet
tithed them." “And as for the rest of my goods?” “l assumed that you
had pledged them all as charity.” "Everything is exactly as you said.
Just as you judged me favorably, so may they judge you favorably in
Heaven.”
Talmud Shabhos 127b Source, p. 27

One time, a certain communal matter made it necessary for the
1 8 Sages to approach a certain non-Jewish noblewoman, who
was frequented by all the patricians of Rome. “Who will go represent
us?" they asked. “l will go,” said Rabbi Yehoshua. So Rabbi Yehoshua
and his disciples went to her home. As Rabbi Yehoshua approached
the door, he removed his tefillin and handed them to his disciples. Then
he entered and locked the door behind him. After he left, he went and
immersed himself in a mikveh and then taught his disciples Torah. He
said to them, "When | removed my tefillin, of what did you suspect
me?" "We said to ourselves that master does not want to take holy
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articles into a defiled place.” “And when | locked the door behind me,
of what did you suspect me?” “We said to ourselves, that perhaps
there is a government matter that must be discussed in private.” “And
when | went to immerse in the mikveh, of what did you suspect me?”
“We said to ourselves that perhaps some spittie sprayed from her
mouth onto master's clothing making master ritually impure.” He said
to them, “So it was! And as for you, just as you have judged me favor-
ably, so may the Omnipresent Cne judge you favorably.”

Ibid. Source, p. 28

What is the effect of our judgments?
1 Everything depends on how one acts in this world. If he judges
people favorably, the heavenly court will judge him favorably, If
he is critical and speaks badly of others, the angels will speak badly of
him. A person must realize while he is still alive that when he judges his
neighbor, for good or for bad, with his very words, he is judging himself.
R. Yisrael Meir HaKohein, Shemiras HaLashon, Shaar HaTevunah, chap. 4
Source, p. 28 Biography, p. 17

2 0 Do not judge a person untif you have reached his place.
Pirkei Avos 2;5 Source, p. 29

When you see something bad in your neighbor, it is a sign that you
have “reached his place” — that you have done a similar deed your-
self. Heaven shows you your transgression in the form of the other, in
order that you judge the situation; for in judging, you are judging your-
self. If you give him the benefit of the doubt, you benefit yourself,
Baal Shem Tov Ibid.

Source, p. 29 Biography, p. 19

When people sin and make G-d angry, what does He do? He
2 1 lcoks for scmeone to defend their behavior, and He opens the
way for him,
Midrash Tanchuma, Vayeira 8

Source, p. 29
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If you see someone do wrong what should you assume?

If an average person, who usually guards himself from sin,
22 stumbles in transgression, you should assume that he did it
unintentionally, or that he didn't know that it was prohibited, or that he
thought it was only a stringency in the law.
R. Yisrael Meir HaKohen, Chofetz Chaim, 4:3
Source, p. 29 Biography, p- 17

Even though a person acts wrongly in certain areas, you have
23 to also consider the good traits that outweigh the bad. When
Yyou judge someone, regard him/her as a whole, and consider all their
good and bad traits together.
Sfas Emes, Pirkei Avos 1:6 Source, p. 30 Biography, p. 19

A person with a positive view of others sees only the good in
24 them. He doesn’t consider the bad at all, but judges each per-
son favorably,
Nishmas Chaim on the Maharal, Pirkei Avos
Source, p. 30

5 G-d judges a person's actions according to his inborn charac-
2 teristics, at times, rewarding an evil person because he over-
came his natural inclination and didn’t sin as much as he could have,
and at times, punishing a good person, because he didn't achieve a
high enough level, given his abilities. ... Therefore, judge every person
favorably, because perhaps they were born with an extremely bad
inclination, but worked on themselves, and have actually achieved
more than you,

Midrash Shmuel, quoted in Dover Shalom p. 299

Source, p. 30

d PARDES PROJECT

Biographies

Sefer HaChinuch

Written toward the latter part of the thirteenth century, the Chinuch

contains a discussion of the 613 mitzvos organized according to the

" order of the weekly parsha. Based primarily on the Rambam and Ramban

each mitzvah is divided into four parts: (1) A brief statement of the essence
of the mitzvah, (2) The reason for the mitzvah; this is probably the most
original part of the work. Written for a young person, the reasons given are
those that would be understandable to a young person, (3) A summary of
the details of the mitzvah, and (4) When and to whom the mitzvah applies.

The Chinuch emphasizes throughout that a person’s inner being is
shaped by the actions he performs. Thus, proper performance of mitzvos
influence the doer to become a better person. The work is written in a sim-
ple, clear and inspiring style. For a long time the Chinuch was attributed to
Rabbi Aharon HaLevi (the RAH) but it has been conclusively shown that
he could not have been the author. Several years ago it was thought that
Reb Aharon’s brother, R. Pinchas HalLevi, was the author, but that theory
was refuted. Other theories of authorship have been propounded none of
which are convincing. Nevertheless, the anonymity of the author has not
affected its universal appeal and continued popularity.

For along time the Chinuch was attributed to Rabbi Aharon HaLevi
(the RAH) but it has been conclusively shown that he could not have been
the author. Several years ago it was thought that Reb Aharon’s brother, R.
Pinchas HaLevi, was the author, but that theory was refuted. Other theo-
ries of authorship have been propounded none of which are convincing.
Nevertheless, the anonymity of the author has not affected its universal
appeal and continued popularity.
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Rabbi Samson Rafael Hirsch (1808 - 1888)

he father of modern German Orthodoxy, he was a fiery leader, bril-

liant writer, and profound educator. His greatness as a Talmudic
scholar was obscured by his other monumental accomplishmenes. After
becoming Chief Rabbi and member of Parliament in Bohemia and
Moravia, he left to revitalize Torah Judaism in Frankfortam-Main which
he transformed into a Torah bastion. His best known works are the classic
six-volume Commentary on Chumash, noted for its tribution was his for-
mulation of a self contained system of Jewish thought.

Rav Moshe Ben Maimon, The Rambam (1135 - 1204)
Moses Maimonides is known as the greatest Jewish philosopher and
codifier of Jewish law in history. Born in Cordova, Spain, he was
forced to flee from fanatical Moslems at the age of thirteen, where he trav-
eled with his family to North Africa, and ten years later to Palestine. As a

result of the devastation left by the Crusaders, Palestine was virtually unin-

habitable, forcing the family to move to Fostat (current day Cairo).
Throughout these journeys, the young Maimonides had concentrated on
Torah studies under the guidance of his father, and by the time he reached
Fostat had become a famous scholar. Suppor'ted by his merchant brother,
the Rambam was able to write copiously, gaining international acclaim in
both Jewish and secular fields of knowledge. After the tragic death of his
brother, the responsibility of supporting his family fell on the Rambam’s
shoulders, and through his fame he was appointed chief physician of the
Sultan. Despite the immense workload that was required, not only with his
responsibilities to the royal family, but to the entire Egyptian community
as the official Nagid (royally appointed leader), and to the halachic ques-
tions of world Jewry known as responsa, the Rambam was remarkably able
to complete some of his greatest Jewish works, including his philosophical
work The Guide for the Perplexed and his magnum opus the Mishna
Torah - the great codification of all Jewish law. While he was considered an
undisputed leader of world Jewry at the time, there was bitter opposition to
much of his works because they incorporated much of Aristotelian philos-
ophy that went against the traditional purist ideology of much of
Ashkenazic Jewry, and others believed his codifications would make much
of the role of the rabbi and the oral tradition obsolete. A.B.
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Rabbi Yehudah HaChassid {1150 - 1217)
Rabbi Yehudah HaChassid was one of the main teachers of the
‘Chassidei Ashkenaz’ and one of the most profound ethical teachers
who ever lived. He was the author-editor of Sefer Chassidim, a profound
ethical/halachic treatise which has come down to us in two separate edi-
tions. The book has achieved great popularity and has been reprinted many
times. Rav Yehudah’s father, Shmuel, was a saintly and renowned Rosh
Yeshiva in Speyer, and Rav Yehudah studied under him. His contempo-
raries said of him: ‘Had he lived in the times of the prophets, he would have
been a prophet; in the time of the tannaim, he would have been 2 tanna; in
the time of the amoraim, an amora ...” A.S.

The Zohar

he Zohar is the central work of the Kabbala and Jewish mysticism. It

first became known in the thirteenth century. The Zohar is actually
composed of several works, the most well-known that of the commentary of
the five Books of Moses. Because of its esoteric nature, the Zohar was not
published until 1558 when it appeared in Mantua, Italy amidst some con-
troversy. Numerous commentaries have been written on different parts
including those by R. Moshe Cordovero, the Gaon of Vilma, and R.
Gershon Henoch Lainer of Radzyn. R. Dovid Luria (Kadmus Sefer
HaZohar) and R. Isaac Chaver (Magen V'Tsina) wrote works to prove the
antiquity of the Zohar. It is a complex work of varying levels of difficulty. It
has inspired many generations to a deeper understanding of the Torah. R.
Pinchas of Koretz, one of the Hasidic masters and an associate of the Ba’al
Shem Tov commented that he could not exist without the Zohar. M.G.

Rabbi Yisrael Meir Kagan, The Chofetz Chaim (1838-1933)
For almost one hundred years he lit up our world. His was a soul from

on high whose only desire in life was to fulfill the wish of his Creator
through lifting the worth of individual lives as well as the life of the Jewish
people as a whole. This was the substance of the marvelous life of this giant
of justice and kindness.

He could find no peace when contemplating the state of the nation
regarding the grave sin of slander, until he composed his first work which
carried the name with which he has been identified ever since: Chofetz
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Chaim...He also was inspired to produce a work, Ahavas Chesed {Love of
Kindness) detailing the laws between man and man.

The emigration to America made him fearful for the well-being of
Judaism in places where Jewish settlements were not well organized. He
recognized the trials of the new immigrants and to fill their needs he wrote
Nidchei Yisrael, (Dispersed of Israel), replete with detailed laws specifical-
ly related to the new life of the emigres and heartfelt words of inspiration
and encouragement to strengthen them in overcoming obstacles and pre-
serving their Judaism. And his caring eye observed the young conscripts
forced to live far from any semblance of Jewish life and desperately in need
of special guidance. For them he composed Machne Yisrael, (The Camp of
Israel).

In spite of all the writings of his predecessors he found that he must
clarify many laws of the first portion of the Shulchan Aruch, and composed
his famous Mishna Brura, which is firmly established as an authoritative
source.

And within his heart there burned a holy fire: the hope for the full sal-
vation. The final redemption of Israel was his constant concern. For the
arrival of that event the laws of Kodshim must be clear. But he saw that
such learning was much neglected and so composed a monumental work
on the order Kodshim, Likkutei Halachos.

In spite of all these undertakings he was totally involved in all matters
of Torah support with youthful enthustasm even when he was well into his
nineties, traveling to anywhere he might help to strengthen activities on
behalf of Torah.

This is but a too-brief overview of the life of an extraordinary man
whose saintly presence we were fortunate to encounter and from whose

saintly life and pure character we were privileged to feel the impact.
Excerpts from an article by Rabbi Avrohom Yitzchak Kook which

appeared in the journal HaHaid. ranslated by Matis Greenblatt for Fall

1983 issue of Jewish Action magazine.
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The Ba’al Shem Tov {1700-1760)

abbi Israel ben Eliezer, also known by the acronym the Besht, was the

founder of the Chassidic movement. Although little first-hand
knowledge is known about the Besht, one source states that he spent much
of his early years outside the traditional structure of Talmudic education,
but did gain much knowledge of Jewish mysticism. He went on to serve as
a teacher’s assistant, elementary school instructor, and ritual slaughterer.
After spending time in the Carpathian mountains, he went through a spir-
itual metamorphosis, and became an itinerant healer, and after experienc-

.ing profound spiritual illuminations from heavenly teachers, went on to

become a charismatic leader that attracted many of the greatest scholars of
the period. This close following are the only recorders of his teachings, the
Besht himself never authoring a text. His new mystical philosophy placed
Kabbalah and prayer as the center of Jewish observance, through which
one could come to an ecstatic awareness of the Divine Spirit in every aspect
of the world. As the Besht and his followers came soon after the episode of
Shabtai Zvi, they met harsh opposition from traditionalists who feared
another false messianic movement.

—_—

Sfas Emes, Rebbe Yehudah Leib Alter {1847 - 1905)

he Sfas Emes, Rebbe Yehudah Leib Alter, was the second Rebbe of

the Gerer Chassidim and the grandson of the Chiddushei HaRim. He
was orphaned at the age of one and raised by his grandfather. He was a
child prodigy and studied without interruption for eighteen hours at a
time. When he was nineteen, his grandfather, the Chiddushei HaRim
passed away and pressure was exerted on Reb Yehudah Leib to assume the
mantle of leadership of the Gerer Chassidim. He felt unworthy however,
and instead went to Alexander to study under Rebbe Chanoch Henoch.
After only four years, Rebbe Chanoch Henoch passed away, and then Reb
Yehudah Leib was left with no choice but to comply with the wishes of the
Chassidim to become the leader of the Ger. Under his guidance and lead-
ership Ger became the largest Chassidic group in Poland. The Sfas Emes,
named after his magnum opus, was a proponent of expanding the
Chassidic community in Israel, and greatly supported activities to that
end. His son, the Emrei Emes, escaped the Nazis, came to Israel and
rebuilt Ger, restoring it to it’s former glory.
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