
 5778-םנגניאברהם rabbi@rabblmannlng.comבסד

" 
HALACHIC AND HASHKAFIC ISSUES IN 

CONTEMPORARY SOCIETY 
86 - KOL ISHA 

OU ISRAEL CENTER - SPRING 2018 

A]STRUcruRE 

The different areas of halacha which are comprised In kol isha: 

. (1) PrilzutjTzniut - issues of personal dignity and singlng in public 1. The woman's Issues:-
. ei Iver - not to directly cause men to commit aveira חfil) Ll ( 

• Iii) Ahavat Re'im - sensitivityto men's feelings ( 

. ng to a woman's voice (1)ן Saying divrei Torah and davenlng etc. whilst listen he man's issues:-2 •ז 
. g to a woman's slnging to derive sensual pleasure ~ ii) Llsteni ( 

• iiJ) Ahavat Re'im - sensltivity to women's feellngs ( 

N SOTAH: SINGING AND KALUI ROSH זB] JHE SUGYA 

נשייעניגבריזמריירס:ףרבאמר .... "יגר'ייושיתןלאבשירשאנמר:המשואתת,מנתישהירנטל-סנדהריומשבטלהםתני.' 1 .
האמקמלהאלנטולימהני?נפקאלמיאבנער.תרשאכ-גבריוענינשיזמריפרציותא,-

סרטהםח.

er the Churhan. The Gemara then discusses qfו Jewish worZd hו! om t rן' The Mishna in Sotah dea/s with the /oss oj 'song 
women are Zistening and responding, that is Zabe//ed hו! dif.!erent types ojresponsive song. ljthe men /ead the song and t 

'pritzut' (the opposite ojtzniut). But ijthe women are leading the song and the men responding, that is compared to a 
/ destructive fire. A/though the first case is not good, the second is jar worse 

גורובנמפבוקובסנפיסנקונבנסנומניסכמנפיסמו Sוננכמחריובגונומנכר rכנכממבפנכיגונו rמנכטספכגוונכ~פי-בנעירתכאש 2 .
מיכומכנגוריסנמפסדקובים,ימ Sפרימ Sקכםייבכנייוגנרינכרי rמנבנכגכור.מכמםרי Sיממונכ,גויר 7J ~,ו;ןון;:נ«יננניבדכמינ
בפוכיס~קיבנס rמנכיטסנכריס rבנכםמיזבןכ~ר, Sינכ,פיר

חם.טוסה '''שר

Rashi exp/ains that when the men listen intently to the women it provokes the yetzer hara directly. When the women 
. a lower level pritzut -פר'מ 5קS רמZisten and respond to the men there is less yetzer hara. Rashi describes that as 

The context of this Chazal is clear1y a concem with singing which creates an inappropriate atmosphere. Either it distracts generally • 
. up of men and women, it can descend into sexual fllrting and kalut rosh grס from focus on the Churban, or, in a mixed 

vחC] DEFINING 'PRmUJ' - SINGING AND PERSONAL DIGN 

י I~י I~י Q (,וןקב ilן;כqtו.לזז~יריiןה'~י :ףיt~זtתן~~tיי '}?שר וr?ה I1}רס~ח~ץ~שנ;qףר?סה~ן~י~ל?ינ:וו;ן?הנכ?ןד 3 .

ו,(~ייוץJבז;ורת 1~ר;וי?ךזtה wוקדישו,(ז-כיין?סה~יף W ?9-אךן/תס
יך-טן' Iכ"גדירבם

The Torah includes a mitzvah to keep the 'battlefield bathroom ' clean and dignijied This ;nvo/ves a constant awareness 
our lives and surroundings -מן?סהQ ןוש~ייjד-that God's existence and presence is real at aZl times and that, as such 

must rema;n 'kadosh '. Part oj this includes not allowing any 'ervah' to be seen around us in such a way that expels and 
. excludes kedusha and God's presence 

sltwww,@bblma.IJng.oom וvm iזad moresoun:e sheets and audJoshiu oוTodown 
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4. ד"דיייJל"ד:כ S~סJל 1 «'( 5סוכ:כדנטננ"ק _-צונעיהא 1
גיסובןהלכהמואר

613 The Shulchan Aruch rules the obligation to be tzanud. The Biur Halacha quotes the Smak who lists this as one oj the 
. mitzvot 

. 5 iJ די~(; נהשובו;נח~ם;Yנזךו;דורשה':ן,rנ!שות~ם~יr,ץנJ~ר~ם~ת טVQ ןמב;וג:עדI ע.ם~ת~; S,,) w ודמS :ן:כיוןS נגו-
וססמר)כינכומ Sמכנביו

שםצדיןוובתרוצו,חוביכה

/ 0 The concept oj tzn;ut is one oj the three jundamental principles oj Judaism, as outlined by Micha. One explanation 
. tzniut' is 'hidden' - not to conduct one 's religious life in an exhibitionist or arrogant way ' 

public (for a man or woman) is an appropriate חןOne of the first issues therefore is to identify whether singing or perfonning • 
. expression of personal dignity. This will depend greatly on context - the audience, the status of the perfonner, the type of perfonnance 

 . .....ייוחדתימשהדתעלהעוברת :י"בכתובהשלאיראצותראלר 6 .
ןן:תכותובובסתכונשנה

A woman loses her rights 10 a ketubah if she breaches 'Dat Moshe 'or 'Dat Yehudit '. Dat Yehudit relates specijica/ly to 
. issues ojtzniut and the appropriate behavior oj a Jewish woman 

 .....ישראלבונתשבהנוהצביעותמהבנהאויהדוית?דתיהאואיץו 7 .
יבהלכהכדפקר mשיאהלמתרובב"ם

2 . The Rambam dejines Dat Yehudit as the 'minhagim o/tzniut' oj Jewish women 

• What is the Dat Yehudit of religious communities (across the board) regarding women singing in public? 

ERVA AND A WQMAN'S SINGING VOICE סז:D] THE SUGYA IN BEBACH 

~ןהך~די-Qררג'בל=ז 1ק~יל=ז 1קתזCמץrJ,ניע.~י ..... 8 · 1
בידישהיירםשיר

. Shiur Hashirim praises the pleasantness oj a woman 's singing voice and emphasizes the desire oj others to hear it 

סיחמחוסמיכסונמגו-נגוסקרחכסמדמוננח-ערבקרלך 9 .
רש"ישם

! Rashi explains that the 'pleasantness' 0/ the woman 's voice has a 'jlip-side' - the des;re 0/ men to listen to it 

ייברר'יערתו-דרבעדותכזידאורא 7ליה:ואמרשמע?שקיראמהיעריםלטוב:זכורלאליהשאלחסדיחד 10 .

וה"דדוטרובףדאפקרחתונתוונתכסיחשלוניתלונדו

There is a halachic prohibition on any 'Torah dibbur' in the presence oj 'ervah' - nakedness. This will include reading 
. the Torah, saying berachot, tejillah and learning 

עםשחבוץתכשיטיוהכתרבמנהלמהששתא"רוהאבהלאסתכןליאילימאלמאי?ערוה.אבשהטפחציחק:רביאמר 11 .
 .שמערלקריאתבאשות,אלאהתירף!במקוםמסתכלאכליואשהשלטקהבאבבצעהמסתכלכללךלומרשבפניםתכשיטיו

אמרןQJור. יW ~rוג!!ב ן?.(קרנ;.בדיי)ישהירם(שרישאנמרעררה,אבשהסולשמואל:אמר ...ערוהאבשהשוקחסדא:רבאמר

י-זע.ם (iןןJ.!רע,ת Wדאי)השיםיר(ישרשאנמרעררה,באשהשערששת:רב

דכ.כרבתר

Ervah on a Torah level means jull nakedness, but Chazal added to the Torah level ervah a list oj Rabbinic ervot in jront 
oj which Torah and tejillah etc are prohibited 

.rסom om and the martial bed atlוrס e b tlו . te וiva e most p tl1 ו. Speciflcally In areas whlch are 
m at iוes of 3 shlu iוh oftzniut, see a se וtzva e m tlו e application of Dat Yehudit to tl2 ו. For a more detalled analysis of 

/tווi tzוו-m/undelStanding iוhttps://rabbimannlng.com/lndex.php/audiO-shiu 
lot.com יםbblma .זa sheets and audioshlurim visitWWW וce downloadmore soU םז
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-: verses in Tanach and include חסThese are based • 
a Tefach3 exposed in a place which is nonnally covered • 

.) any area exposed on the thigh (above the knee • 
e voice of a woman ttו • 

• the hair of a woman • 

יגר' (l!-Y7I$iתףt1Z AQVr J{:)ו;נק'ח t?ג:ט)זו(ימריוהטעםמתעררתבאשתקילאמרשמיאל 12 .
אהלכהב.פקרחלהמתכס(יולאנ)יחשליננתלדום

/ The Talmud Yerushalmi a/so brings Shmue/'s din, but quoting a verse in Yirmiyahu which c/ear/y dea/s with a sexua 
. iyat Shema זKcontext and has nothing to do with 

g Kriyat Shema and the halacha of 'ervat חof this situation to sayi חy limits the applicatio 1וthe case of the Tefach, the Gemara clea חן

dibbur', and negates application to the halachot of inappropriate sexual contact (which are dealt with elsewhere). What about the 
case of 'kol'? Is its appllcation also restricted to the case of Kriyat Shema, or can we leam a more general application to sexual 

listening to the voice of a woman who is 'erva'? Would it prohiblt listening to a woman's voice outside the חחסcontact and a prohibitio 
cert. חa co חtext ofTorah and kedusha, eg i תcO 

אטררהלכךבט"יממץיהרחאיבתכ"קש.ולעניהכידכלגראוהאירברפי'ערוה.באשהוקלרשקויכן ....עריהאבשהטפח ... 13 .
 ....אשהשלשירקילבשמיעתשבקדישהדברלרמר

.פIכוזשmממיפקרוברבתמיכדר

The Mordechai (13C, Europe) quotes Rav Hai Gaon4 who understands that the discussion in this sugya only re/ates to 
women singing during Kriyat Shema. As such, we are unable to learnjrom here a genera/ prohibition on /istening to 
women singing. j 

14. ק"שךלעניולאלשמיעפיריש-ערבוקקכישאנמרעררה'באשהיקילשמואלאמר 1
rלתואגפקרברביתוייאש

The Rosh6 (13C Europe) however understands that the sugya does not rejer 10 a specijic issue oj 'ervat dibbur' during 
7 . Kriyat Shema, but introduces a genera/ ha/acha prohibiting listening to other women (who are erva) singing 

INAPPROPRlATE RELADONSHIPS מUSHINi ERVA AN מE] THE SUGYA IN KID 

שיאליןאיןשמיאל:אמרהכיא"ל,שליח!ע"יאפשרעריה.באשהקולשמיאל:אמרהכיא"ל,לילתא,שלמאמרליהנשדר 15 .
כללאשחבשלוםשואליואיושמראל:אמרחכיליה,אמרבעל!הדייעלאשח.בשלום

ע.יקשודין

Rav Nachman asked Rav Yehuda ij he would like to send a greeting 10 Rav Nachman 's wije, Ya/ta. His rep/y was that 
any intimate exchange between men and women is assur - ko/ b 'isha erva 

ing to do with 'Torah dibbur' - Kriyat Shema, Tefilla etc. The 'kol isha' which is prohibited here is a kol whlch tIו This sugya has no • 
. people חtimacy betwee חcreates some level of inappropriate i 

16. ואשתרי mלומידהבאאלאעריה.''באשחייקולעלהיצירהאיעליירציייגתברפן .....לבנרתללמדלחביריתכןלאאבל 1
ישוראתחסידיםספו

Sejer Chasidim quotes the din oj 'ko/ b 'isha erva' as a reason to prohibil a young unmarried man jrom teaching young 
. r inappropriate jlirting and is not related to Shema etc סwomen. Again, this is based on a concern j 

es. cI10·8 .3 ו cm/ 3Vc-4V. Jn 
Ot/וeiS. Ravyah, Ravad, Rashba and many tIוe , Js is aJso the posIt/on of R. ChananeJ Tl4 • ו 

em commentators) or If they would Jeam 5uch an dםa general prohlbltlon does not eXJSt at all (a5 Js c/almed by some m cIו at su tl5 ו. One questlon 15 whether these mefalShJm Jeam 
gyטt. er su tIו m the o fזo Issur 

• on of Ilstenlng to women singing) שe general prohlb tlו a (as opposed to ותeregards to Krlyat Sh WItIו a of kol Jsha cIו omit any hala וso Rambam and the Tur a eווt, e RIf Tl6 . ו 
Is lcIוlו l, w םkof eאt cont eווtn. This would make sense Jn זJo lndJcating a more general appJlca .tוa ls su tlו er rabblnic elYot in otIו ema 10r the וlt S K1וya of מomenti cוt ere is no expll Tl7 • ו 

. ok and halr, 'koJ' is not a visual stimulus slו ,cIו Unllke tefa .ו' dva וvat e prohibition of 'seelng an e tIו hamer to categonze as part of 
aDllng.com bJוn b nו. lurim visit www slו and audJo eeוsslו To download more souroe 
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F] THE HALACHIC PSAK 

(a) Kollsha in a sexual context 

להריחואפליוראשלקהלאועמהלשחוקאוהעריותמן mלאבעיגיולרמיזאןוברגליובדייולקרוץלדאםואוסר ... 17 .

שערהלראותאןעהרוהוקללשמועואפילן ...מרדותמכתזהלדרבלמתכויןןממואסור,ביפיהלהביטואשעליהבשמים
אסןר

בלהnכאבפקרובהאיאסוירהלתוכרמב"ם

Rambam brings the issur 0/ kol isha together with the other issurim 0/ inappropriate sexual behavior, shomer negiah 
8 . etc 

עמה,לשחיקואסורמהעירות.לחאדבענייןלורמוזרבגליוואבדייילקרוץואסורמדא.מדאהגשיםמןלהתרקחדאםצרדי 18 .
 .שערהלראותאןערוהרקללשמרעואסוו ._ ..סאורשעליהבבשמיםלהריחואפילןבירפיה.להביטאןכגנדהראשהלקהל

לאריובייחביגםאסןריםהדבריםואלומרדות.מתכאורתממודהברים,מאלולחאד (והפתוני

אסעיףאביסמועהזראןבעדחשילחו

The Shu/chan Aruch rules (in Even Haezer) like this Rambam. Specific intentio,r. to bene.fit sexually jrom any 
inappropriate interaction with an erva, even where there is no physica/ contact, is prohibited 

(b) Kollsha in a Shema/Tefilla context 

 )_בחפמויחעיי(סגס:שמע.קריתאבשעתאשהזמררקלמשמיעתליזהויש 19 .
גסעיףעחיסמןיחיםחואר·עדחשילחן

Shulchan Aruch also rules in the laws 0/ Kriyat Shema (in Orach Chaim) that a man should be carejul not to listen to a 
. woman singing while saying Shema etc. This even applies to his wife, ie where there is nothing sexually inappropriate 

SPEaFIC APPUCATIONS יוG] WHAT 15 A 'KOL 

Gl] SINGING ys SpEAKING 

20. בכרוסחיניבוסרגי~קי~חב~ ..... 1
גסעיףעהיסמןייחםוארחעדחשילחן

. The Rema rules that a 'normal' voice is not an erva 

ח~מ Cבחפי;ובכרוסקו;פסזחימחבכי)(זףין Cקיזרמפייס ;" bרמימר.פ;סזינררקר;נכ bחסררבכררסקר;רזרקי ....-עחהןקל 21 .
עטי_גרבכפ~רמספח;מפ.למפיבפסיחמסזבירקי;סרפב"חמירזחסיר,פ;ימי

דס"קאביסמוהרזעאבןשמילאובת

This is understood to re/er to a regular speakinil voice 0/ a woman, which is not a problem. The case 0/ personal 
. greetings re/erred to in Kiddushin is worse since it suggests a more intimate connection 

חסירנבגדיסחעי.לרפסרימזינררס;סנרמ;כריןחסרררחעייסייח bמרחעיניסרסירניזיינרח;חכיפרגי~כירןריי;-ןבהרגיל 22 .
כסנרמ~ססמכנ

יחסיקיעחסימןברירהמשנח

, Mishna Berura also understands that this re/ers to a regular voice, which is acceptable between any man and woman 
. provided that the man is not /ocused on the woman 's voice in an inappropriate sexual manner 

 c8. lbe Rambam SeIS up a typology of different avelrotof sexualו oseness. lbe core aveira is sexual interoourse, whi וis usually add cI חally prohlbited itio וty karet orthe death pena WitIו.
( offull sexuallnteroouse. Finally there Is an 'oute tוa . physlcallntirnacy sho וgen the Torah creates Its own fence wlth a secondaryTorah prohlbltion of '10 tlkrevu' • shemirat ne Tlו 

ng etc. igווng,listeningto si iוng, sla וti ry rabbinic prohibitions of inappropriate fli וtia rabbinic fence ofte 
a medlcal מןeg ( וcnon-sexual conta SUCtו , ah וge case of shemlrat ne ווtו.מןy to beneflt sexual מtentIoמ re Is NO I lוe the questlon of the status of Interactlons In whlch I וses 9. Whlch ra 

IIsha1 םkto מatio reו e equlvalent cases In tlו itted. What would be peתn early וcsוCOווteXt) 

te sexual contact. As such, the rוa l isha to Kriyat Shema but rather see It as a generallssue of Inapprop םke Rambam) do NOT specllically relate וdudlng וclm gn 10מ. Many of the Rlsho 
. early uses the language of issur וcguage of 'prohibltion' but rather 'cautIon'. On the issue of listening to the volce of an 8rva however, he מAruch does not use the la מShulcha 

. uded In kollsha ומcus I וdngand speaking fregular') voice of a woman. Hummlngwould appearto be 'not normal' and וge sln tl11מ ו. Many Rlshonlm dlstlngulsh betwee 
ln!tcom םםm visltwww.fJbblma iוTo download more source sheets and audio shiu 
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' RONIC 'KOL זcG2] AN ELE 

rough a microphone - is NOTalone a reason for heter.12 It may tIו evoice - eg tfו Most poskim have ruled thattheampliflcation ofthe • 
• the presence of otherfactolS eg radio - see below מhowever be a contributory factor for leniency j 

• an ampJified eJectronic sound eg shofar, megiJa, a berachal3 gtו ot be 'yotzei' an obligation throu מMany posklm rule that one can • 

G3] AN 'INVISIBLE KOL' 

רוואתשעיניובמהאלאשילטהרעיצרדאיןגמייק 23 .
 .סוחטח

or ן' Chazal state that the sexual yetzer hara is not as powerjul without a visua/ stimu/us. Cou/d this serve as a 'heter 
.) t will not necessarily help when if comes to the din 0/ Kriyat Shema etc (ו? some aspects o/kol isha 

רחבאמינאאנאחנמו:רבליהאמרניקרי.מיי-רחברחבהאומרקחצי:כלרבי .....בקולהיעלזיתנה,בשמהרחברבןנ:תונ 24 .
ובמכירהבידועה-קאמיאניכליה:אמר-ל!יאיכפתלוארחב

וט.במלגה

Chazal also discuss certainly extremely beautiful women. Yael could arouse with her voice, RLLchav just with the mention 
! o/her name, but only to those who knew her 

Jf so, what is the psak in the case 0/ a 'disemhodied' voice - where the man listening cannot see the actual singer? 

Tzitz Eliezer (5:2), Rav Yosef E. Henkin, Maharam Shick E.H. 53 - muttar to listen to a woman's 
• assur according to some poskim וntention to enjoy' the voice is stil וי. singing voice on the radio 

. y to 1V/vldeo וot app מThis heter may 

: enlent positJon וThe • 

ChelkatYa'acov -1:163, Rav Wosner (Shevet HaLevi E.H 3:181) - always assur. • The strlct P05ItiOO: 

, ooks like וRav Ovadlah Yosef: (yavlah Omer O. H. 1 :6) - assur if the Ilstener knows what the woman 
• a picture14 and eveo if the woman 15 00 longer alive gtו even throu 

• A middle posltion 

מותר,מכירהאינואםבאלרבדיו,ואבגרמפרוקולהלשמועאסורתמונהע"יאפייימיכרהדביידעההאמירמכלהמורם(יג) 25 .
 .עריהבאשהקילמשיםבזהראיו

ייססיייחםואחר-אחקלואסריעיבוש"ת

PLE VOICES חG4] MUL 

i lo Mishtamal- that multiple volces are not properly heard. See Seridei ןmi Ko זSome poskim have sought leniency in the concept of • 
Aish 2:8 who is dealing with a mixed group in a religious youth group15. However the heter is weak on its own and it is clear from the 
teshuva of the Seridei Alsh that one of hls main concems is kiruv rechokim and the need to keep the group Jewlshly involved. His 

er based on a comblnation of three leniencies: (a) multiple voices; (b) zemirot (see below); (c) the fact ווtepermits the group to sing tog 
 that the intention of the group was leshem shamayim and for Jewish outreach. He also invokes the principle ofהפרןלה'לעשיתעת

.תורתך

rs etc zemirot ctם As such, this heter is more realistic when combined with other fa • 

G5] ZEMIROT 

• women and men singing Zemirot together סtSome poskim (see Sdei Chemed 4:485 and Seridei Aish 2:8) are lenient when it comes • 

• 2:152 blems Pr12 ס. See RabblJ Davld Blelch, Contemporary Halllchlc 
real tlme' or wlth a tlme-' מןng It lזe Is hea מr o wlוetlוe 11מס depend וe mdlo 1$ a separate questlon and w tlו er one shoukl say Amen to a beracha heard over a mlcrophone or on etl13 ו. Wh 

• delay 
. a plcture of her מotsee חm since he had וtu n female singer Umm Khu ו:gyptנa ' 0 e music tIו ed to recordlngs of 14מ. It Is well known that Rav Ovadla liste 

• up grס a modem NCSY סt15. Simllar 
t.com מI םlurim visitwww.gbb!maI stו sheets and audio rםe download more sou םז
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e same way to matters of 'kedusha'. (See tfו d not apply in זat the issur 01 kol isha wou tfו e sources tfו There are many indications in 
ng iוities du 6ח.) This was the practice in the strictty observant Gerrnan commu 1ןe tfו Shoftim 5:1 when Devora and Barak sing Shlra toge 

. the 19C and 20C 
mixed settings. However other חmany communities women do not sing zemirot i חY poskim do not accept thls heter and i חMa • 

• oveitchik) in North America did accept this heter and It Is the practice in many communities זposkim (eg Rav So 

G6] HUSBANDS AND WNES 

grot Moshe Y.D. 2:75, Aruch HaShulchan י<Is a husband allowed to listen to his wife singlng when she is a nlddah? Some poskim • 
• Y.D.195:23, Pitchei Teshuva Y.D. 195:10) prohibitthis 

. e wife is singing a chlld to sleep tfו d it, eg וd cannot avo חBen Ish Chal generally prohiblts but is lenlent if the husba • 
. Others (Rav Ovadiah Yosef - Taharat Habayit 2:167-170) perrnit 11, although wntethat it is better to be machmir in this • 

d to say Kriyat Shema etc while his חy apply to the sexual issues of singing and would not permit the husba וNote that this would on • 
. g חwife was singi 

CHILDREN ו]G 

75:17) e Mishna Berura tfו Rav Moshe Feinstein (Igrot Moshe 0.C.1:26) and Rav Ovadia Yosef (Taharat Habayit2:270) rule (based on • 
iddot Rav Moshe חs who are not וre prohlbltion of Kollsha does not apply to gl tfו e rullng that tfו that in case of need, one may rely on 

. problem listening to the singing of girts below the age of eleven 1947םח) that one may assume that there is חwrote (i 

H] JS HABIIUA110N A LEGmMATE GROUND FOR LENJENCY? 

ng, therefore kol isha is not now a halachic problem. It וgat, since men are now 'used to' women sln tfו There are NO poskim who rule • 
? still remains a halachic issue. But can habltuation make any difference at all 

ישערבאשהשוקוכן ...הרהירלדייהמביאדרבלשיםענייייפנהשלאתיפללאושמעאתכשרקיאשזירהלדאםרציך 26 .
יוקלורגליהדיוהיפניהבאלבה.רגלינשיאבמהיבלבדק"שלנעיןערוהבאשהזמרשלוקוללתהכסותהראיובאשה
להםחוששאיןלצמתהחוץיהיאצישערלזמרשאיונדבירה

דכ.תטובנםיאיר}היחברהמת

Many ojthe Rishonim (here the Meiri) write that the issur ojkol ishajor Kriyat Shema does not apply to a regular voice 
. which a person is used to. since this does not lead to improper sexual thoughts 

חישיןני,לאשערגבליויהרגילהתבילהבאללהגלו.תרגליותשאיןבדרבדואקולעריהלמעלה][שהזכרונדהבריםיכל 27 .
וב)[לרגילבוקלה,וכןהרהורדליאכ

עיםיסןטובתםסנם-אחלקואיב"ה

Here too, the Ravya writes that in all matters concerning erva and Kriyat Shema the halacha will depend on the degree 
to which the man is used to exposure to the erva. Therejore. the hair oj a singZe girl is excZuded jrom the concern 0/ erva 

. since men are used to seeing it 

כמקימיתוהוהכךהילכותרובןשעתהכייןהמגלויתראשיהןגנדלורבךלהתפלללונר mשמרנאהלייאבעכ"פ....מיהו 28 .
 • w •להגליתרגילותשאיובדברדקואלעררהשהזרכנןדהרביםכלי"זלבספ"גרבא"יהבשםהמרדכיוכמ"שגבופההמגולים

דלואדס"למשוםיקולשיערדיןלגמריהשמיטייהרמב"ם[והרי"ףהרוהרדליאכממליאכןהנשוואתגםשצאליונוכיין
עב"י:]איתמרלק"ש

עחיסםןייחםאיחרהושחלועןור

The Aruch HaShuichan jamousiy rules that since so many married Jewish women do not cover there hair these days 
which he does NOT in any way justify), our habituation to seeing such hair means that a man .MAY now say berachot etc ( 

17 . in the presence oj that hair 

? husband and wlfe yוwere they actual gtו u AItIוo • 16 
. e Mlshna Berura ttז as cIו er poskim su otIו is posltlon was flnnly rejec:ted by Tl17 . ו 

com nוng.l!l!lmaוו mvlsitwww.ra וrshlu oוaud dזוa slוeets odownload moresoun:e ז



 5778-םנגכיאברהם rabbi@rabbimannlng.com 7בסד

דהאשהכיוןוי"אאחרת.באשהןכ"שאשתו,יהאאפילןכדגנה,לרכןאןלקריתאטירדדיה,ימגלהבנהאתשנמקיהי.אשה 29 .

שדרכהמנקיהאינהאסןרקופהנםי,דיהיסכפותכמוזמואתויחנשיבםהדודסהיייהנקיה,בזמןדדיהלגלותדרכה

הדחק:בשעתזו,סרבהעללסמךוושיכגנדה,לרקיתאטךראזזה,עלומקפדתדדיהלהצניע

אבפתשרהנושארשגהיחשואבו

Perhaps the most extreme application oj this is the Ben Ish Chai regarding a woman who normally nurses a child in 
public. He quotes an opinion (on which he is prepared 10 rely where necessary) that since her breasts are ojten revealed, 
they have the same halachic status as other part oj the body which are normally exposed, and it is permitted jor a man to 

. say berachot etc in such a situation 

פניס ~,מ ."נבנסכונו Sממקיסזוקמזמפנבר ~" rסרמנ"זפירפינק"פבtנפמווtניקימכtננורוסנtנפספטיימק Sירבזtנמרוסtנ 30 .
וכtנפסטרי.דו~tנכסורגי~פסוtנככפנינססייופפיוtניוממכסספtנינוממ:ג Sנממוזופנורסמר rםtנינוזכורסיקינירגניסיזיס
כמפסקי~פמיtנ(tנמרסכי~יסtנמרנינמtנפנמtנמרניפזר ]'נt[נויכקזרפיוכזממרינויכירסקינמפיי~פמינומסיר_מחרמ
 _סזנומקריבזמיכמסמסכיפנוסכ:גפבממיפנרסםtננמפנקינזזרקמנרמ:גמי:גרימנמנכרי:ג,

אעדומדכףדתטובטתכסהשרב"אישודיח

Nevertheless, AU oj the above discussion regarding habituat;on pertain to the ;ssue oj Kriyat Shema and the need !or 
extra jocus. But when it comes to the generai prohibition oj improper sexual contacl through kol isha, the Rashba is 

! unwilling to accept ANY argument ojhabituation 

(אלאמותר.קבולדלרגילהר"חמ"שוכעיןלחרהור,לחושואיןנשיסבוקלכרגלייםחשיבידתשתאלומרלבדקיךחאל 31 .
אמתהן ....ופוסקיםבש"טמפורששאירבכלמדעתיניאלודבריםלומרלרבשאיןזמר).שלשאוניובהרגילקילר"לדהתם

איןנשיואין,בסעדותכגיןז"אזרואיםונשיםשאנשיםכ"מסחדייםבס'אמרושכ',לי)ואתכמהנניםןא"ח(סיףלתלוכששראיית
יאפשרבזה,עכשיונזהריןואיןע"כ.עבירה.הרוהריכשישרהארכוךהקדושלפנישמחהשאין,לפיבמעוונשהשמחהלברד

הרגלןמרוביחלרי,כקוקאעלןדזמייןכ",כעבירההרהלריכאןלאיןאהנשים,ביןהרבהנהשיםמירגליתדעכשיומשום
וק"ל.הונשאים.ביןלחלקויששיין.הנדיןניםכלאיןמ"מ ......הלברשעכ"לדשו.דדשיוכייןביניני,

יסטוןייחםחרוא-אחלקואטרימעשו"ת

automatic heter. He rejects it in the case oj kol isha, at the סחRav Ovadia Yosej here explains that habituation is not 
same time as accepting that some classic poskim permitted mixed seating at weddings on these grounds and that this was 

. the minhag in many communities jor centuries 

Simi/arly, in business lije and genera/ society there has been a signijicant change in the interaction between men and 
women, which has been accepted in halacha. Habituation wouid not however be a heter jor mixed dancing or swimming, 
which are areas jar more prone to yetzer hara. 

? INIENnON A LEGmMATE GROUND FOR LENIENCY IתVE 1] 15 POS 

יאיליחי,-ככשיראעלייכידמייןאילהו:אמרהכןולמיעבדמהיאנןרבנן:ליהאמריימרקד,אכתפיחלהמרכיבחאארב 32 .
 .....לאלא-

רתנתמיז.

The Gemara records that one oj the Amoraim would carry the Kallah on his shoulders around the wedding jeast 
no sexual ש(perhaps on a chair). When his students asked how this was halachic legitimate his answer was that there W 

18 ! context jor him, but would be jor them 

מטתפיקאלארבנן:ליהאמריטבילי.רהכיטביליהכילהי:אמרדטבילה,אשעריךתייבאזילקאדהוהרגילהרהגדילרב 33 .
יחרריקאוקיכבאפאידמייןלרה:אמר"ןהעומיצרמר

וברבתכ

would jnstruct women on hilchot tevila by the mikva. When challenged as to whether this was וSimilarly, Rav Gide 
. appropriate, he responded that the women were like 'white geese ' to him 

• h lanzwith tbe Rebbe וtzva e M fווסtem phenomenon dסe m ווt18. Compare 
lng.com םIR bbJווt lurlm vIsltwww.ra slו sheets and audlo eזכr10 download more soU 
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ליהעברנמירמ .....ליה:אמר .בכנפיהואנתןהרבתיהלבתשקלהיחתניה,חסדארבליבאקולעאאברבחאארב 34 .

שםיםלשםכהלשמואל:דאמרלי,טביראדשמואלאכדידאנאלחי:אמרשאבה!משתמישםאיןשמואל:דאמראדשמואל,
א.פ,ישודיקן

Rav Acha Bar Aba was cha//enged when he p/aced his granddaughter on his /ap. Was there not an obligation to avoid 
contact between men and women!? His response was that he was c/ear/y acting 'Leshem Shamayim' and when it came 

. 0 such issues 01 interaction between men and women, this made a dijference / 

שמושבאיזהעבירה.הרהורלדיייבאשמאמשוחררת,ביןשפחהביןקטנה,ביןגדלוהביןכלל,אבשהלהשתמשאטור 35 .

בפניו,המטהוצהעתבו,נינעתאינהאפיליורגליודייופניולרוחץמיםלילציקואפילוורגליו,דיייפניורביחתצאמרו,

זרןס ;:rעוינו ;:f)rדככ (fוי" _נזסמר (r:;fנכמוערו=ינככסרר (fכמיבקערסעמסכיכס (fבסדיו (fזסררי"rכסנס:הכיט.ימזיגת
 ....כי (fבדנריסכסק(נסגרככומרמר.מיס, ;:rס ;:rככיונמורקחבס,

אביסמותושיאהלתטרזעהבאועךחשילחו

The Shu/chan Aruch ru/es that one must be very conscious 01 inappropriate mixing between men and women. The Rema 
. adds that in some areas, where the people are c/early acting Leshem Shamayim, the situation may be difjerent 

yetzer hara, there are few grounds for leniency on the basls of וסHow does this impact of kol isha? In areas which are clearly prone • 
habituation. However it Is certainly arguable that where the context is not one of yetzer hara, the intentionslB are Leshem Shamaylm 

• king out, this argument need to be considered20 וand there is a real 'down side' to wa 

? IS CONTEXT A LEGrnHATE GROUND FOR LENIENCY נג

תמייהםדרביםבטןניאונמימ ...להחמירנכרןדואיכיואף ...מקילהליהנרתמתכייןראינועגבםישירשלקולשאנייכל 36 .

חלילה
חפץדירבנשםחמדשיי

. J appears 10 restrict the ambit ojko/ isha 10 a c/ear/y sensua/ context fוOne opinion quoted by the Sdei Cheme 

? IS CONTEXT A LEGmMATE GROUND EOR LENIENCV נK 

his approach to the question of kol isha In חIn a 2013 artlcle in Tradition Joumal22 R. Moshe Lichtenstein23 caused some controversy i 
.) the context of army ceremonies etc and whetherthere was a need for rellgious 50ldiers to leave If a women began to sing (eg Hatikva 

is responsum to French Jewry following the Holocaust, the tlו dei Esh wrote iוIn the fifty years that have elapsed since Se 37. 
5Ociological reality has changed. The problems that he polnted to from his day have been replaced with others, yet the baslc 
truths he pointed to and the fundamental approach he advocated-that in this matter we should adopt the permlsslve 

• I remaln in place, driven by two main considerations וe needs of the generation-a tlו approach in deference to 
anks to God at the Shabbat tlו First, in a generation worthy of women who wish to actively participate in giving praise and 

general ווes in a vוemse tlו y express ווtable, the Passover Seder and In many other settings, and In an era when women persona 
ves in religious contexts as well. Inasmuch as it is וable them to express themse חareas of life, it is highly obligatory to e 

possible to encourage the inclusion of women in the service of God in the context of legitimate halakhic pesak, it is both our 
ilege and duty to do 50. The order of the day is pesak confining the prohibition of kol isha when we are dealing with the וiv p 

• inclusion ofwomen in religious contexts 
at are living in a culture where the tlו Secondly, the question of women's song is forcefully distancing entire communities 

day phenomenon. They are not yוge and where women's song is an eve חconcept of "kol be-isha erva- is both foreign and stra 
capable of understanding halakhic and cultural norms that crystallized within a different 50cial reallty, and they do not 

this matter causes the alienation of these חunderstand why Halakhah restricts the expression of women. Stringent pesak i 
em the question of women's song is just one example that refJects tlו communities from the entire halakhic system, since for 

may be dilfeAlnt ו:lוa e hala ווt, e voice. Absentsuch kavanna ווtm fזo eflt in a sensual way beת e pmhibilion of kollsha Allates so a man who has 'kavanna' to ווtt aווt19. We saw above 
lch causes conslderable wlו( e rellglous soldlers leave ווtווm. ShDUId a gr.ו e pm ווtere aAl often women slnger as part of ווt20. Thls has been a real issue In Israel Army ceAlmonles where 

e rtוcו e a ווtcase? see וsttו ear In וcng someone else, but 15 It so psettו er tD avold u rזI ear avelra In o וce 15 certalnly Nar allowed tD do a מey stay. O ווtoffense and resentment) or may 
. nsteln, Tradltlon 46: 1. 2013 p9. see also extractli below ctזוe sha: A Woman's Voke, Rav Moshe U ןןKo 

. 21. R. Chalm Hezeldah Medlni -19CTurkey 
) 291 Techumln (Hebrew· voI32 p 22מן. And 

 O .23מ te ofוו e Roshei Y וlva ofYeshivat Har Bzio esl.מ
f.com םm vlsltwww.llbblmaIII !זlu slו and audlo sIוeeוs To download more source 
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I L . upon the whole. A policy of stringent pesak desiring to satisfy all halakhic opinions is liable to harm rather than heJp. 
stein, Tradition 46:1,2013 p19 מs Voice, Rav Mosbe Lichte יםKollsha: A Woma 

In this sense, out of place stringency in the laws of kol isha, based on far reaching concem for sexual thoughts, is not an 38. 
 ordlnary halakhic stringency and enhancement but rather a leniency and disparagement regarding the nature of ma.ח

gent pesak. The reasoning חicy of stri וTberefore, we should rule stringently only where necessary and we should not favor a po 
of some posekim that every person experiences sexual thoughts In every situation, and therefore all women's song should be 
forbidden - even In a case where the listener does not intend to benefit, assumes that relations between people are at all 

g a woman or hearing חncapable of seel וtimes and In alllnstances of a blological natural character, It assumes that a man Is 
her voice without perceiving her as an object ••.•• True, Hazal (Bava Batra, 164b) count sinful thoughts as a transgression 

and וe day, and there is no doubt that the sexual urge is one of the most powerfu וgwhich no man can escape even for a sin 
prlmal within man; however, this is not to say that man is unable to escape sinful thoughts at every hour of every day. Just as 

ely vוHalakhah takes care to preserve the boundaries of modesty, it Is also careful not to present man as a creature exclus 
orities should take caution against charging every encounter between a man and a woman utlו driven by urges, and halakhic a 

t overrides a negative Torah commandment" ... then so too man's dlgnity וwlth sexual tenslon. If "great is human dignity that 
rbid every voice of a סfot חas a charismatic creature whose existence is not merely blological demands pesak that does 

ts own right וwoman in 
KoJ lsha: A Woman's Voice, Rav Mosbe Lichtenstein, Tradition 46:1, 2013 p22 

We may summarize as follows: Under circumstances in whlch the song does not arouse sexual deslre, does not emphasize 39. 
nity in a sensual manner, and the listener estimates that he will not come to have sexual thoughts - we should not וfemin 

iclt stance of וforbid listening to a woman's voice, whether in speech or in song. This conclusion not only relies upon the exp 
the literature of the Aharonim as a recognized חthe greatest of the Rishonim - Rambam, Rashba and Ra'aviah; it appears i 

opinion, and it has been applied in our generation by an eminent posek. This opinion takes into account the present societal 
e same time rules stringently regarding the obJigation to preserve tlו reality together with its needs and constraints, whlle at 

ogical drives a\one. In terms of וed by bio ןןman's dignity and embo\den his image as a spiritual creature who Is not contro 
a\ ceremonies of a וci cipation in off וti day-to-day life, this means that we may permit women's singlng of Shabbat zemirot, pa 

possible and appropriate within the tIו t Is bo ו. ike וserious and forma\ nature, \istening to random radio commercia/s, and the 
. d legitimately חes faithfully a וakhah to permitthese scenarlos24, and one who does so ru וframework of Ha 

stein, Tradition 46:1, 2013 p23 מKol Isba: A Womao's Voice, Rav Mosbe Lichte 

d see lוwo וst on וzthe Religlous מlor posldm i מer se otIו d מRimon a Rav Yosef TzvI m זסfth\s Issue מO24. For other responses 
230564 aspנr,I.sIו www.israelnatJonaJnews.com/News/Ra / /1וttPS: ponse see וes rahmuslngs.com/2012/02/singJng-soIdlelS/. Fora reportofthe IDPs officlal tס. https://www 

alnlng.com mוm visltwn.rabb וrlu slו and audlD eeוs sh nכe download more SOU םך




