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MANY OF THE TOPICS INCLUDED
IN THE PARDES CURRICULUM
ARE FAR-REACHING AND HAVE
BROAD RAMIFICATIONS.

THE INTENT OF PARDES IS TO
PROMOTE SENSITIVITY AND
SPIRITUAL GROWTH THROUGH
EXPOSURE TO A VARIETY OF
TORAH SOURCES.

1T IS NOT WITHIN THE PURVIEW
OF PARDES TO ARRIVE AT
CONCLUSIONS RELEVANT TO
DECISIONS OF HALACHA.
PLEASE CONSULT YOUR RABEI

FOR PERSONAL DECISIONS.

Belief

ow do you know? On what de you base your beliefs?

Is seeing really believing? Perhaps, but certainly there

are many things you belisve in that you have never

seen. Have you ever checked your father's DNA just

to make sure you are related? Have you actually seen
the money that is supposed to be in your bank account?

There are many factors that go into our belief system: trust, logic,
historical evidence, faith and, not the least, our own predilections for
what we want to be true. So that just as it is intellectually dishonest to
say, “I believe even if | don't know,” it may be dishonest to say, “l only
believe in what 1 do know.”

There are things that we want to believe and there are things that
we do not want to believe. Aldus Huxley, in his Confessions of a
Professional Atheist, writes: “l didn't want the world to have a mean-
ing so | proved that it has no meaning. For myself as well as for most
pecple in my generation the phitosophy of meaninglessness was a tool
to attain freedom from any morat framework. We were against a moral
code because it disturbed our freedom.”

He did not want o believe so he “proved” that it wasn't so, for as
the great Rabbi Elijah of Vilna put it, Truth obligates.

On the other hand, there were men and women in our history who

“couldn't tell an aleph from a beit, yet were so firm in their beliefs that

they were ready to give up their lives for them. It is an historical fact
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that during the Spanish Inquisition, the simple men and women with-
stood the test of dying for the sanctification of G-d's name more than
the greatest Jewish philosophers.

This issue of Pardes is an exercise in honesty, an introspection of
our souls to locate the source of our beliefs and disbeliefs. There is an
old saying that faith begins where knowledge ends. Periiaps we ulti-
mately have to admit that we all have faith, the only question is in what.
If faith is something we choose, then we would be better off examin-
ing our desires and not our beliefs. And if faith is a function of the soul,
rather than the intellect, then it is not in our laboratories that we need
to search, but rather in the desepest recesses of our heart.

Rabbi Yaacov Haber
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HOW WOULD YOU RESPOND?

Two MEN, BOTH SERIQUSLY ILL, QCCUPIED THE SAME HOSPITAL ROOM.
One man was allowed to sit up in his bed for an hour each afternoon to
help drain the fluid from his lungs. His bed was next to the room’s only
window. The other man had to spend all his time flat on his back. The men

* talked for hours on end. They spoke of their wives and families, their

homes, their jobs, their military service, where they had been on vacation.
And every afternoon when the man in the bed by the window could sit up,
he would pass the time by describing to his roommate all the things he
could see outside the window. The man in the other bed began to live for
those one-hour periods where his world would be broadened and enlivened
by all the activity and color of the world outside. The window overlooked a
park with a lovely lake. Ducks and swans played on the water while chil-
dren sailed their model boats. Young lovers walked arm in arm amidst
flowers of every color of the rainbow. Grand old trees graced the landscape
and a fine view of the city skyline could be seen in the distance.

As the man by the window described all this in exquisite detail, the
man on the other side of the room would close his eyes and imagine the
picturesque scene. One warm afterncon, the man by the window described
a parade passing by, Although the other man couldn't hear the band - he
could see it in his mind’s eye as the gentleman by the window painted the
descriptive picture.

Days and weeks passed. One morning, the day nurse arrived to bring
water for their baths only to find the lifeless body of the man by the win-
dow, who had died peacefully in his sleep. She was saddened and called the
hospital attendants to take the body away. As soon as it seemed appropri-
ate, the other man asked if he could be moved next to the window. The
nurse was happy to make the switch, and after making sure he was com-
fortable, she left him alone. Slowly, painfully, he propped himself up on one
elbow to take his first look at the world outside. Finally, he would have the
Jjoy of seeing it for himself. He strained to slowly turn and look out the win-
dow beside the bed. It faced a blank wall. The man asked the nurse what
could have compelled his deceased roommate to describe such wonderful
things outside this window. The nurse responded that the man was blind.
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It is customary to recite the following prayer before entering
into a Torah discussion. -
Shulchan Aruch O.H. 110

KOw Max poN1 pON 71 oapbn pyy v
m27a bwax x5 v by nbpn naw oy
KXnv 5y amx X591 manm nm mwn abn
7MOX M by X591 X i by x5 mnv
1273 man Ywa XD amm s by 5
PR AR Y o .ona mwN abn
AnTnn Mo iR Wy Sanam nyn

ay it be Your will, Hashem my G-d and G-d of my

fathers, that You illuminate my eyes with the light of

your Torah and that You save me from all stumbling

blocks and errors, whether it be in discussions of what

is prohibited and what is permitted or in monetary
matters, whether it be in any other Halachic decisions or just in theoretical
study. I pray that I do not make any mistakes, and if I do, my study part-
ners should not take delight in them. I pray that I should not proclaim the
impure pure or the pure impure, the permitted forbidden or the forbidden
permitted. I pray that I should not derive joy from the errors of my study
partner. Open my eyes and allow me to see the wonders of Your Torah
because it is from G-d that all wisdom comes forth, it is from His mouth
that I will acquire wisdom and understanding. Amen.
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DISCUSSION POINTS

1 An atheist has no answers; a believer has no questions.

Jewish saying

A great scholar was once approached by a skeptic who said he
had questions about the truth of Torah. The scholar replied, “You
don't have questions, you have answers. You don’t want to keep the
Torah, so you justify yourself by formulating these questions. When
somecneg gives you answers, you don't accept them, because you
prefer to have the question.”
Rabbi Issur Zalman Meltzer, Even HaEzel, Hilchos Meilah 8

Source, p. 23

Truth and Faith

Emet, truth, refers to something that we know to be true, either

because our senses confirm it or because we have conclusive
svidence. Emuna, faith, refers to somsthing that we believe will come
to be, even though it has not vet happened. For instance, the future
redemption is not yet an accomplished fact. We don't know it, but we
have perfect faith that it will take place as G-d has promised.
Chidushei HaRim Biography, p. 14

First, a person must believe that the source of all lifs is from G-d.
If his belief is really pure, then the truth and inner meaning of all
things will be revealed by G-d. For there is truth and there is faith, Truth
is what is plainly revealed, like a clear lens. First comes faith, and
through faith, one comes to truth,
Sfas Emes, Terumah 5631 Source, p. 24

5 Faith is the result of the refinement of the sensitive soul.

Chazon Ish, Emuna U’'Bitochon 1:1
SEEING 15 BELIEVING b
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Belief in G-d and in His Torah perfects the soul and allows man to
dominate nature. Faith is higher than nature and therefore allows
one to lead his life above nature. Pecple with faith can perform mira-
cles that people with only knowledge cannot. Knowledge lies within
nature, faith stands above it.
Rabbi Yosef Albo, lkrim 1:21
Source, p. 26 Biography, p. 15

During the Spanish Inquisition, almost all of those scholars who
7 prided themselves on their intellectual comprehension violated
their integrity on that bitter day {(Ninth of Av, 1492), The simple men and
women, however, withstood the test and sacrificed themselves and
their possessions to sanctify their Creator.
Chasid Yavetz in Ohr HaChaim Source, p. 27 Biography, p. 16

The highest Jew is a simple Jew; but it is very complicated to
become a simple Jew.
Rabbi Naftali Ropshitz Source, p. 28 Biography, p. 17

Somecne was once walking with the saintly Choletz Chaim, who
9 spoke of matters of faith. Suddenly a question arose. “How do
you know?" The Chofetz Chaim stopped walking and said, "I really
don’t understand your question. It is now daytime, how do you know
that soon it will be night? Only because the Torah says ‘day and night
shall never cease.” (Genesis 8:22)
Mevakshei Torah Vol. 3 pg. 178
Source, p. 29 Biography, p. 18

1 “No one may judge alone, except the Ong”
Oa Pirkei Avos 4:10 Source, p. 29

The Mishnah uses the term “the Oneg” in referring to G-d to
1 Ob teach us that it is impossible for creatures such as ourselves,
composed of multiple forces, to avoid mistakes and misjudgments,
because our personality will always draw us to ong side of the argurment.
Chasid Yavetz, Pirkei Avos 4:1
Source, p. 29 Biography, p. 16
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A personal interest in one side of an argument or another will
1 1 completely disrupt the mind’s ability to judge, so that one
doesn't even consider the ocpposing argument. Self-interest wilt con-
ceal all other opinions, and one's mind will refuse to accept them
because of one's cwn predisposition. . |
Rabki Eliyahu Dessler, Michtav M’Eliyohu 1, p. 53
Source, p. 30 Biography, p. 19

How can a person discern the truth, since all of us have our bias?
12 The answer is that even personal biases do not conceal the truth
completely. Even after a person convinces himself that the false way is
true, still, he knows in his heart that the true way is more honest. This is a
gift from G-d, Who doesn't aflow our negative inclinations to hide the truth
completely. Rather, each person can discern in his heart the true way.
Ibid., p. 60 Source, p. 30

All of our understanding is only relative ...It is very difficult for a
1 3 person to admit this. We prefer to think that we can grasp the
absolute truth. We refuse to believe that after all our efforts, all we will
attain is a truth relative to our own perspective. What good, then, is our
relative perception of truth? It is valuable because our lives are relative
to this world. This is the truth for us, created by G-d and bestowed
upon us so that we may fulfili our purpose.
Ibid. 3, p. 257 Source, p. 31'

The experience of inner faith is so much stronger than the act of
1 4 reason that unless a person is totally unencumbered in the ways
of reason and inteffect, faith will seem as the very antithesis of reason.
Rabbi A. Y. Kook, Midot HaRaya, Emunah 33
Source, p. 32 Biography, p. 19

Faith is not the absence of reason, it is a skill in its own right
1 5 which, when cultivated, allows us to experience the ultimate.
Rabbi M. M. Schneerson of Lubavitch quoted in Toward a Meaningful
Life by Rabbi Simon Jacobson
Biography, p. 20
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AFTERWORD

Kovetz Maamarim [Collec¢ted Essays)
Rabbi Elchanan Wasserman zt"]
Excerpts from: An Essay on Faith

In paragraphs 1-5, Rav Elchanan discusses the connection between our
thoughts and our emotions. How can the Torah command us to believe in G-d,
when faith is an expression of the heart? How can a child be required to believe
in G-d, when even the greatest philosophers have failed to grasp the truth of
Sfaith? How can non-Jews be required to believe in G-d, even if they have not
been taught the truth? And why do people have such a hard time accepting the
extstence of G-d when His handiwork-the Creation-cearly testifies to if?

The resolution of this enigma can be found in the Torah. The Torah
reveals something profound about human psychology when it com-
mands, "Do not take bribes, for bribery blinds the eyes of the wisel”
{Deuteronomy 16:19). .

What is considerad bribery? In legal terms, the smallest amount
necessary to constitute a bribe is a “shaveh prutah"(not much more
than a penny}, this is also the minimum amount needed {for a court] to
find a person guilty of stealing or of taking interest. This negative com-
mandment, to never take a bribe, is directed not only at judges, but
also at every person, even the wisest and maost rightecus, even Moses
himself. Yes, if it could be imagined, even if Moses would taks the tini-
est bribe, a prutah, his perception of reality would be distorted; he
would be incapable of bringing forth a just ruling.

At first sight, this is nothing short of amazing. Can we imagine Moses
or Aaron twisting the law and judging falsely merely for the sake of
receiving such miniscule benefit? But the Torah itself testifies to the
possibility. We must therefore say that it is a psychological law: A per-
son’s will or desire [to gain some benefit] influsnces his mind [his abil-
ity to think straight]. Of course, it depends how strong the desire and
how resclute the mind. A small desire will not exert much influence on
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a great mind, whereas upon a lesser mind it will. A powerful desire [for
gain] will exert even more influence. One thing is certain: no matter
how miniscule, a desire for gain will always have some affect. Even the
tiniest desire can cause the greatest mind to waver a fraction.

This is exemplified in the Talmud (Ketuvot 105b):

Rebbi Yishmael bar Yossi had a land tenant who used to bring him
fruits from his [R. Yishmael's| orchard every Friday before Shabbat.
Once, he came on a Thursday. R. Yishmasl asked him: “What's
changed this week?” "l have a court case this week,” he answered.
"Since | was coming to town anyway; | thought | would bring you your
fruits.” Rabbi Yishmae! refused tc fake the fruits feven though they
were his]. "I am disqualified from judging your case. “Two other] rab-
bis sat and began to hear the land tenant's case. R. Yishmael sat fon
the sidelines] watching. At every turn in the discussion, R. Yishmael felt
himself wanting to give advice to his land tenant. “If only he would say
this now... if only he would say this..."After the case was decided, he
exclaimed, “O that the spirit of those who take bribes would explode!
! refused to take what was rightfully mine fand | still couldn’t help being
biased and wanting to see hirn come out winning]. How much more
those who actually take what it is not theirs!”

It is known that the sages [of the Talmud] were angelic in terms of
their purity of consciousness and saintly character. We nevertheless
see that the smallest degree of bias could cause them to incline away
from the truth. How much more so the rest of us who are sunken in
the desires of this world! The desire for gain literally bribes us, saying,
“Hey, look, the world is free to do with as you please!” How powerful
this bias is! How easily it distorts our perception and blinds us! For
when a person has “bought into” a certain bias, he is incapable of rec-
ognizing any truth that flies in the face of that bias. As far as that truth
is concerned, he might just as well be in a drunken stupor. He doesn't
recognize its existence.

Now, of course, we shouldn't be astonished that so many great
philosophers had difficulty believing that the world was created by a
Purposeful Creator. Their minds were surely great, but their desire to
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gain benefit from the pleasures of this world overcame their ability to
think straight. Such a powerful bias can divert a person’s mind to the
point that he can say two plus two does not equal four, but five. A per-
son cannot judge whether something is true uniless his mind is free
from any distorting influence vis a vis the thing he wishes to judge. On
the contrary, if recognizing a particular truth in any way contradicts a
. bias that a person has bought into, no amount of intellect, even the
intellect of a great perscn, can remove ar overcome that bias.

The root of God-deniat lies not in the distortion of the intellect in and of
itself. It lies in the heart, i.e., in cne’s desire to gain benefit [from this
world}, that distorts and blinds the intellect.

It is clear now why the Torah commands, “Do not stray after your
hearts...” (Deuteroncomy 15:39), concerning which the sages comment-
ed, “Do not follow after the heart's desire to deny G-d” (Sifri Shlach
15:70). A person is obligated 1o subdue and sublimate his desires [for
personal gain], because this is the only way his intellect will be free of
any blinding influence! He will then automatically recognize the truth of
the existence of a Creator. This is what Rabbi Akiva meant when he said
that the world attests to the Holy One, blessed be He, Who created it.

Atheism really has no place in a person's mind. Its place, if man aflows
it {0 exist there, is the heart; in a person’s desire for gain. And if one
would be careful not to allow his desires to overcome him, he could
never come to deny G-d’s existence or attribute reality to any form of
idolatry. It is a sign that cne's desires have grown out of proportion if
cne is incapable of understanding this simple truth.

And the commandment to believe in G-d? It is a commandment not to
allow one’s desires to overcome one’s intellect, so that one will auto-
matically come to believe. In other words, there is no need to struggle
to believe. One must simply remove the obstasies that stand in the
way of belief, It will then come naturally, of itself.

Biography, p. 21
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BIOGRAPHIES

Rabbi Yitzchak Meir Rothenberg Alter
(The Chiddushei HaRim) (1799-1866)

abbi Yitzchak Meir was the founder and first rebbe of the Ger

dynasty, which at one time counted over 100,000 Chasidim, and to
this day remains one of the largest Chasidic groups. He was a child prodi-
gy who was sought after by all the great Polish Chasidic leaders. The Rim’s
mother Chaya Sara, was an orphan who was raised by the Koznitzer
Maggid, and the Maggid played a great role in Yitzchak Meir's early
developtnent. The Rim became a disciple of Rabbi Simcha Bunem of
Pshischa and Rabbi Mendel of Kotzk. He once said that “according to
Pshischa Chasidus 2 person does nothing with his external limbs, the main
thing is the inner self, from which one is mspired to act.”

Ger emphasized the centrality of Torah and self-development, the
externals of Chasidus were minimized or disdained. Though Pshischa and
Kotzk were elitist, Rabbi Yitzchak Meir showed how their principles could
be embraced by all Jews. From Pshischa and Kotzk Ger absorbed a healthy
skepticism of human motivation and the demands of the ego.

The Koznitzer admonished Rabbi Yitzchak Meir to propound chid-
dushim (new thoughts) every day and one notes a freshness and dynamism
in the Rim as well as in other Polish rebbes. In his approbation to Rabbi
Bunem’s Kol Simcha printed just 33 years after the latter's death, Rabbi
Yitzchak Meir expresses the hope that “probably even today his words will
inspire the hearts.” Presumably he could only say “probably” because the
new generation needed fresh inspiration. He interpreted Hillel’s “if not
now when” to mean that each moment has its own fresh demands.
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Rabbi Yitzchak Meir was a true leader and was deeply involved in all
political events affecting his flock. His halachic writings are characterized
by scintillating brilliance and his non-halachic thought by great depth and
warmth. The custom to make siyyumim during the nine days was seen by
Rabbi Yitzchak Meir as motivated by a desire to bring Jews together in a
harmonious spirit and thus rectify the sin of sinas chinam which had
caused the destruction of the Temple.

Rabbi Yitzchak Meir's personal life was filled with tragedy. All his
thirteen children died in his lifetime. When he finally consented to assume
leadership after the death of the Kotzker he remarked: “I am not a rebbe. 1
do not want money. I do not care for honor. All T want is to spend my years
bringing the children of Israel nearer to their Father in Heaven.” M.G.

Rabbi Avrohom Yeshaya Karelitz (1878-1953)

he “Chazon Ish” devoted his life to the study of Torah, although he

also learned sciences such as astronomy, anatomy, and mathematics,
since he felt that a knowledge of these subjects was necessary for a full
understanding of Jewish law and practice. In Vilna in 1911, Rav Karelitz
began publishing the work for which he is best known, the “Chazon Ish.”
In 1933, he moved to Eretz Yisrael where he held no official positions and
yet he became known as 1 worldwide authority on all matters relating to
Jewish law and life. He considered man’s duty in life to be the constant
study of Jewish law, aiming at the attainment of a maximum degree of pes-
fection in religious observance. M.G.

Rabbi Yosef Albo (15th Century)

Rabbi Yosef Albo was a philosopher and theologian who was also a dis-
ciple of the great Rabbi Hasdai Crescas. He composed the Sefer
Halkarim, which provides a clear and comprehensive picture of the thought
of his time. He carefully analyzed the meaning of “Ikar” and disputed his
predecessors as to the number of ikarim. Albo was a participant at the
famous Tortosa disputation in 1413-1414. In Chapter 25, Part III, there is
a record of his critique of Christianity at the disputation (printed in Husik’s
edition of the Tkarim) but this has been censored out of the Hebrew edi-
tions. He has highly original interpretations of Biblica! passages and these
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have been collected in separate volumes. He saw the importance of the
mitzvah of honoring parents as that of guaranteeing acceptance of the kab-
balah (tradition}. Albo dealt at length with the question of how an Eternal
Torah applies to constantly changing conditions. M.G.

Rabbi Yosef Yavetz {The Chasid or The Darshan, d. 1507)

abbi Yavetz was born in Spain and left there during the Expulsion in

1492. He finally settled in Mantua, Italy, and assumed an honored
place in the community.

He was absorbed with the meaning of the Spanish Expulsion and why
it occurred, and wrote an entire treatise, Ohr HaChaim, in which he pro-
vided his interpretation. According to R. Yavetz, the catastrophe resulted
from Spanish Jewry’s preoccupation with philosophy and secular knowl-
edge which became their central focus, whereas Torah and mitzvot no
longer were the primary purpose of their lives. He was not opposed to
knowledge per se, but rather to the fact that it had supplanted Torah and
mitzvot in importance. R. Yavetz testifies that only one in a hundred
philosophers is preoccupied with Torah and mitzvot, and even those few
are ambivalent. And in an oft quoted passage points out that the Jewish
philosophers were the first to convert, whereas the simple folk, imbued
with simple faith, refused to succumb. He quotes approvingly from R. Hai
Goan, “those who say to you that one will attain knowledge of Torah
through philosophy, do not listen to them and know that they have falsified
the truth, for you will not find fear of sin, alacrity, modesty and holiness
except among those who are preoccupied with Mishne and Talmud”. He
studied Maimonides’' Guide with Abravanel whom he considered to be the
finest interpreter of that work, but states that after Abravanel would pro-
vide an excellent explanation of the Guide he would add: “this is the mean-
ing of Rabbeinu Moshe but not the intention of Moshe Rabbeinu”.

R. Yavetz became increasingly interested in Kabbalah and encouraged
R. Yehuda Chait, who was expelled from Lisbon and suffered terribly until
he reached Mantua, to compose a classic Kabbalistic commentary.
According to R. Yavetz, there are only three articles of faith, all derived
from the passage “I shall be what I shall be"(Exodus 3:14), Creation of the
World, Providence and Divine Unity, and Redemption under which he sub-
sumed the thirteen principles of Maimonides. He wrote Chasdai HaShem,
Maamar HaAchdut and Yesod HaEmunzh. He also wrote commentaries
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on Psalms and the Ethics of the Fathers. The latter work is extremely pop-
ular to this day. The great Chassidic sage, R. Tzvi Elmelech of Dinav, wrote
an extensive commentary, Mayan Ganim, on the Ohr HaChaim. Besides
the above printed works, R. Yavetz left many unprinted manuscripts. M.G.

Rabbi Naftali of Ropshitz {1760-1827)

Reb Naftali, whose maternal and paternal forebears were famed for
their scholarship and piety, was born on the day the Baal Shem Tov.
died, and he proved to be one of the Besht’s primary successors.

During his early years he studied in the Yeshiva of R. Meshulem Igra,
one of the Torah giants of the time, where his fellow students were R.
Mordechai Benet and R. Yaakov Loberbaum, who were to become two of
the leading scholars of the next generation. R. Naftali then traveled to the
famous R. Elimelech of Lizensk who at first refused to admit him because
of his illustrious lineage. He later was associated with the greatest
Zaddikim of the time, particularly R. Mendel of Riminav, R. Yaakov
Yitzchok of Lublin (the Chozeh}, and R. Yisrael of Kozhnitz.

During the Napoleonic wars the Zaddikim were divided in their attitude
towards Napoleon. R. Mendel of Riminav strongly supported Napoleon and
felt the wars represented Gog and Magog and were a prelude to the Messiah.
His disciple Reb Naftali, as well as R. Shneur Zalman, the Baal HaTanya,
were strongly opposed, sensing that Napoleon's victory would introduce
changes which would threaten the Jewish community’s way of life.

Reb Naftali is a crucial figure in the development of Galician Chassidus.
He was known for his profound wisdom, sharp sense of humor and musical
gifts. In his later years he perceived that some Chassidim followed Chassidic
practices but were negligent in basic halachic requirements, such as timely
prayer and shemah, and questioned if it would not be better if the Chassidic
way were replaced by greater concentration on Torah study.

Reb Naftali refused to give permission for the publication of his writ-
ings but with the concurrence of his famous disciple, R. Chaim Sanzer, his
two works, Zerah Kodesh and Ayala Shelucha were finally published. R.
Chaim recalled that though R. Chaim Vital had prohibited publication of
the writings of the Holy Ari, his reluctance was overridden by later scholars.

The only praise that Reb Naftali permitted on his tombstone was “the
singular one in his generation in the knowledge of G-d. (Yachid B'Doro

B’Chochmat Elokim). M.G.
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Rabbi Israel Meir Kagan, The Chofetz Chaim {1838-1933)

For almost one hundred years he lit up our world. His was a soul from
on high whose only desire in life was to fulfill the wish of his Creator
through lifting the worth of individual lives as well as the life of the Jewish
people as a whole. This was the substance of the marvelous life of this giant
of justice and kindness.

He could find no peace when contemplating the state of the nation
regarding the grave sin of slander, until he composed his first work which
carried the name with which he has been identified ever since: Chofetz
Chaim...He also was inspired to produce a work, Ahavas Chesed (Love of
Kindness) detailing the laws between man and man.

The emigration to America made him fearful for the well-being of
Judaism in places where Jewish settlements were not well organized. He rec-
ognized the trials of the new immigrants and to fill their needs he wrote
Nidchei Yisrael, (Dispersed of Israel), replete with detailed laws specifically
related to the new life of the emigres and heartfelt words of inspiration and
encouragement to strengthen them in overcoming obstacles and preserving
their Judaism. And his caring eye observed the young conscripts forced to
live far from any semblance of Jewish life and desperately in need of special
guidance. For them he composed Machne Yisrael, (The Camp of Israel).

In spite of all the writings of his predecessors he found that he must clar-
ify many laws of the first portion of the Shulchan Aruch, and composed his
famous Mishna Brura, which is firmly established as an authoritative source.

And within his heart there burned a holy fire: the hope for the full sal-
vation. The final redemption of Israel was his constant concern. For the
arrival of that event the laws of Kodshim must be clear. But he saw that
such learning was much neglected and so composed a monumental work
on the order Kodshim, Likkutei Halachos.

In spite of all these undertakings he was totally involved in all matters
of Torah support with youthful enthusiasm even when he was well into his
ninties, traveling to anywhere he might help to strengthen activities on
behalf of Torah.

This is but a too-brief overview of the life of an extraordinary man
whose saintly presence we were fortunate to encounter and from whose
saintly life and pure character we were privileged to feel the impact.

Excerpts from an article by Rabbi Avrohom Yitzchak Kook which
appeared in the journal HaHaid. Translated by Matis Greenblatt for
Fall 1983 issue of Jewish Action Magazine.
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Rabbi Eliyahu Eliezer Dessler (1891-1954)

abbi Dessler was born into a family steeped in the musar movement

founded by Rabbi Israel Salanter and he remained a musar personali-
ty for his entire life. However, his thought went considerably beyond the
ordinary concerns of other musar thinkers and he integrated other systems
and confronted different problems as well.

Most of Rabbi Dessler's education took place at the Kelm Talmud
Torah where his father had been an ocutstanding disciple of R. Simcha
Zissel. The family resided in Homel where Eliyahu had the opportunity to
meet outstanding Chabad thinkers. In 1929, he became a rabbi in London
and in 1941 accepted the directorship of the Gateshead kollel. Over the
years, he became familiar with Kabbalistic and Hasidic thought, particu-
larly the thought of Rabbi Zadok HaCohen and the Tanya.

His essays and letters have been collected in four volumes (several vol-
umes under the title Strive for Truth have been edited and translated into
English by Rabbi Aryeh Carmel). His topics include perennial questions
such as free will and faith as well as contemperary problems in education,
evolution and how to respond to the Holocaust.

His personal character and modesty complemented and affirmed his
thought. On the last Sukkot of his life he visited the sukkah of the Chazon
Ish. The Chazon Ish, upon seeing Rabbi Dessler, rose and rushed toward
him. Not imagining that he was coming toward him, Rabbi Dessler turned
to the door to see who the distinguished guest was that the Chazon Ish was
so honoring. M.G.

Rabbi Abraham Yitzchak Kook (1865-1935)

he first chief rabbi of what was then Palestine, Rabbi Kook was per-

haps the most misunderstood figure of his time,

Born in Latvia of staunch Hasidic and Mittnagdic stock, he retained
throughout his life a unique blend of the mystical and the rational. He was
a thorough master of the entire Halachic, Midrashic, philosophic, ethical,
and Kabbalistic literature. But more important, he brought to bear the
entire tradition upon the contemporary scene. He saw the return to Eretz
Yisrael as not merely a political phenomenon to save Jews {rom persecu-

tion, but an event of extraordinary historical and theological significance.

Rabbi Hutner once said that Rav Kook peered down on our world from
great heights ard hence his perspective was unique.
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Above all, Rav Kook pulsated with a sense of the Divine. And, he
sought to reach those who had strayed. He once quoted the rabbinic dic-
tum that one should embrace with the right hand and rebuff with the left
and commented that he was fully capable of rejecting, but since there were
enough rejecters, he was fulfilling the role of embracer. On the other hand,
he was never tolerant of desecration of Torah, as will be clear to any objec-
tive student of his life and works.

Though keenly aware of the huge numbers of non-observant Jews, he
had a vision of the repentance of the nation. His concept of repentance
envisioned in addition to the repentance of the individual, a repentance of
the nation as a whole; a repentance which would be joyous and healing. He
refused to reject Jews as long as they idencified themselves as Jews. In a
noteworthy exchange with his great friend, admirer, and opponent, Rabbi
Yaakov David Willowski, Rav Kook explained the two components of a
Jew: his essential nature — the pintele yid, and the path he had chosen in
exercising free will. Even if the second element were weak, as long as the
first was not repudiated, there was still hope.

He called for and envisioned a spiritual renaissance where “the ancient

- would be renewed and the new would be sanctified.” His vision of repen-
tance disdained fear and apprehension and looked forward to “the poet of
Teshuva, who would be the poet of life, the poet of renewal and the poet of
the national soul waiting to be redeemed.”

Perhaps he was that poet.

Rav Kook’s printed works to date are in excess of 30 volumes with
many works still in manuscript. There are a number of translations into
English of a small fraction of his works. M.G.

Rabbi Menachem Mendel Schneerson of Lubavitch
{1902-1994)

he seventh Lubavitcher Rebbe, eldest son of the saintly Kabbalist,

Rabbi Levi Yitzchak, Rav of Yekaterinoslav; fifth in direct paternal
line from the Tzemach Tzedek; son-in-law of the Rebbe Rayatz.

As the leader of one of the largest Chassidic groups in the world the
Rebbe expended a great deal of time and effort on outreach. “Chabad
Houses”, - Outreach Centers - can be found on college campuses and in
Jewish communities throughout the world. These centers conduct classes,
distribute literature on Judaism and promote Mitzvah observance. A

d PARDES PROJECT

Chabad house can be found almost anywhere in the world where there is a
pocket of Jewish families.

The Rebbe was a renowned Torah Scholar and authored many
Halachic, Chassidic and homiletic works. Y.R.

Rabbi Elchanan Wasserman {1875-1941)

he Hazon Ish once testified that Reb Elchanan totally fulfilled the
principle “I placed G-d before me at all times”. In a generation

. renowned for its many great Roshei Yeshivot, he was distinguished not

only for his great learning but for the impact his personality made on his
students.

Reb Flchanan was born in Birz, Lithuania. He studied in the Telshe
Yeshiva under R. Shimon Shkop. In 1897 he met R. Chaim Brisker and
became his disciple. Whereas R. Shimon was concerned with the “why"R.
Chaimn said “One has to know what is stated, not why”. Reb Elchanan was
deeply influenced by both but eventually developed his own approach.

A new era began for Reb Elchanan when he met the Chofetz Chaim
in 1907. Though he had already served with noted success as Yeshiva head
of Amtchislav and was now a mature man of 32, he joined the Kodoshim
Kollel of the Chofetz Chaim. Reb Elchanan viewed the Chofetz Chaim as
a living Torah and trembled in his presence. The Chofetz Chaim became

Reb Elchanan’s lifetime role model. In 1910 he became a Rosh Yeshivain

Brisk until the outbreak of the war in 1914, In 1921, he became head of the
Yeshiva Ohel Torah in Baranovitch, where he remained for the rest of his
life. Because of his great influence the Yeshiva grew and, in spite of its
abysmal poverty, attracted many hundreds of disciples.

Besides his role as yeshiva head, Reb Elchanan was deeply involved in
communal matters, and was active in Agudas Israel. In addition to his lec-
tures and Talmudic writings, he was also a thinker and interpreter of con-
temporary events and his ideas were published in a book of essays (Kovetz
Maamorim). He maintained that just as the Torah provides guidance in
strictly halachic matters, it also provides illumination of the era in which
we live. Thus, for example, his essay, The Footprints of the Messiah, pre-
sented a sweeping view of modern life. Two of his main points are the rapid
pace with which the world is developing in contrast to previous generations
and the ido] of nationalism which he saw as striving to replace Torah as the

central factor of Jewish life. M.G.
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He visited America in 1939 and though, he could have remained and
avoided the imminent catastrophe, he never considered it as a possibiliey.
He felt that he must return to his Yeshiva and be with his students.
While on a visit to Kovno the Germans declared war on Russia and
Reb Elchanan was unable to return to the yeshiva. On July 6, 1941 Reb
Elchanan was studying in the house of R. Avrohom Grodzensky, in the
company of a group of scholars, when four armed Lithuanians came in
shouting and taunting. It was obvious that the end was near and Reb ‘
Elchanan spoke his last words: SOURCES
“Heaven apparently considers us righteous people, for it wants us to
atone with our bodies for Jewry as a whole. So we must repent now...if we
repent, we will thereby save the remaining Jews, cur brothers and sisters, so
that they will be able to carry on as the remnant of Jewry.” M.G.
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Rabbi Issur Zalman Meltzer, Even HaEzel, Hilchos Meilah 8
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Rabbi Naftali Ropshitz
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Mevakshei Torah Vol. 3 pg. 178
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Chasid Yavetz; Pirkei Avos 4:;1 and 4:10
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Rabbi Eliyahu Dessler, Michtav M’Eliyohu 1, p. 53 Ibid. 3, p. 257
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