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Many of the topics included in the Pardes curriculum

are far-reaching and have broad ramifications. The

intent of Pardes is to promote sensitivity and spiritual

growth through exposure to a variety of Torah sources.

It is not within the purview of Pardes to arrive

at conclusions relevant to decisions of Halacha.

Please consult your Rabbi for personal decisions.

RECENTLY, ON A BUS IN JERUSALEM, I NOTICED

two young men. Their tanned faces and
large backpacks clearly indicated that they

were tourists. They seemed to me handsome, until
I heard them speaking German. Then my first
thought was, “Get them out of here.”

I was brought up hating Germans. How could it
have been otherwise? My grandfather had been
killed in 1942, my grandmother and mother had
survived the war. In our home, “German” was syn-
onymous with “Nazi.” We did not buy German
products, we had no German acquaintances. On
hearing news of any tragedy that befell Germans,
Poles, or Ukrainians, we would quietly remark, “it
serves them right.” Nor were we alone in our feel-
ings. All our Jewish neighbors felt this way, even
those families who had been in America from be-
fore the war.

Today, many children of holocaust survivors bear
psychological scars they inherited from their par-
ents. Perhaps the most common, though least men-
tioned, is hatred of Germans. It is a syndrome that
affected an entire generation.

Foreword

Rabbi Eliezer Shore
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How would you respond?

Three of your grandparents were killed in the
Holocaust. Your mother survived Treblinka, and

your father’s siblings were all killed in Bergen-Belsen.
In your home as a child, the name Hitler was not al-
lowed to be mentioned. You enter into a boardroom
for a meeting and discover that a big player in the deal
will be a young German woman, probably no older
than thirty. She was born years after the Nazis mur-
dered your family. In fact, her parents were just chil-
dren during World War II. Nevertheless, you cannot
bring yourself to close the deal with her. Your partners
argue that you are acting irrationally.

Your child befriends a new kid on the block.
Upon welcoming the family to the neighborhood,

you discover that the maternal great grandfather was a
Nazi guard in Auschwitz, where your grandmother’s
entire family perished. What would you do?

1

2

Yet, though it may be understandable, does that
make it right? Is this hatred intellectual or visceral,
honest or self-righteous? Can we trust ourselves to
judge objectively while our souls still scream in pain?
And even if it is justified, should it be perpetuated?
Do we have the right to hate the children of our
enemies; and if so, for how many generations?

Many countries have been guilty of atrocities against
the Jewish people in the past, yet we carry no ha-
tred toward them. We buy Spanish products with-
out compunction. And though we may not drive
German cars, we have no problem with Arab oil.
And if our hatred is indeed born of righteousness,
why don’t we hate those who have been cruel to
others with the same passion that we reserve for
those who have hurt our people?

And what about our children, do we have to teach
them to hate as well? If I teach my children to hate
Germans, is it not I who am perpetuating hatred
in the world? But if I do not express my own feel-
ings, if I do not teach them to hate, am I not pro-
faning my grandparent’s blood?
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Points for Study

6
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2

It is customary to recite the following prayer
before entering into a Torah discussion:

Shulchan Aruch O.H. 110

M ay it be Your
will, Hashem
my G-d and

G-d of my fathers, that
You illuminate my eyes
with the light of your
Torah and that You
save me from all stum-
bling blocks and errors,
whether it be in discus-
sions of what is prohib-
ited and what is permit-
ted or in monetary mat-
ters, whether it be in any

 hekt 'v lhbpkn iumr hvh

grth tka h,uct hektu

 tku hsh kg vke, rcs

 ujnahu vfkv rcsc kaft

 kg rnut tku hrcj hc

 ruvy kg tku ruvy tny

 ruxt r,un kg tku tny

 tku r,un ruxt kg tku

   vfkv rcsc hrcj ukafh

 i,h 'v hf /ovc jnatu

  /vbuc,u ,gs uhpn vnfj

,utkpb vyhctu hbhg kd

/l,ru,n

other Halachic decisions or just in theoretical study.
I pray that I do not make any mistakes, and if I do,
my study partners should not take delight in them.
I pray that I should not proclaim the impure pure
or the pure impure, the permitted forbidden or the
forbidden permitted. I pray that I should not
derive joy from the errors of my study partner.
Open my eyes and allow me to see the wonders of
Your Torah because it is from G-d that all wisdom
comes forth, it is from His mouth that I will
acquire wisdom and understanding. Amen.

What is the purpose
of remembering evil?

 Thirteen years have passed since the end of the
destruction. Since then, a silence has fallen upon

the world that no one cares to disturb. The wicked
have succeeded in silencing the entire world from even
mentioning the bloodshed they committed. Not only
that, they have even managed to erase the memory from
the hearts of Israel itself. This is not merely amnesia,
but a profoundly cunning forgetfulness — for the sake
of a few pennies of restitution. Each day the issue is
forgotten further. It would not be surprising if in our
very lives, our children and grandchildren will alto-
gether deny that it ever happened. “Perhaps they killed
a thousand Jews by accident in the course of the war,
and this foolish old man has confused a thousand with
tens of thousands, confused adults with children, and
an accident for intentional murder.”
Rabbi Michoel Dov Weissmandel; Introduction Min Hametzar, 1958

Biography, pg. 14   Source, pg. 21

“Remember what Amalek did to you on the way as
you came out of Egypt. How he met you on the way

and cut down all the weak who straggled behind you, when
you were weak and exhausted, and he did not fear G-d.
Therefore, when the L-rd your G-d will relieve you of all
your enemies around you, in the land which the L-rd your
G-d gives you as an inheritance, you shall blot out the
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memory of Amalek from under the heaven. Do not forget!”
Deuteronomy 25:17-19

Source, pg. 21

“Remember what Amalek did to you”
   To remember that which Amalek did to us, how

he met us with evil. This commandment is meant for
each and every age, to arouse the soul with words to
combat him, and to summon human beings to hate
him, so that the issue should not be forgotten, and
that the hatred should not become weakened or less-
ened in their souls through the passage of time.

Maimonidies, Sefer HaMitzvoth 189
Biography, pg. 16   Source, pg. 22

In every generation Amalek rises to destroy us,
and each time he clothes himself in a different

nation. Me’am Loez; Devorim vol.3 p. 977
Source, pg. 22

“The grandchildren [descendants] of Cicero stud-
ied Torah in Jerusalem, the grandchildren of

Sancheriv taught Torah in public, the grandchildren
of Haman studied Torah in Bnei Brak”

Talmud Sanhedrin 96b
Source, pg. 23

The fact that the children of these wicked men
converted to Judaism and taught Torah in pub-

lic is an incredible thing. Understand, though, that
individuals such as these, who are extremely wicked,
have great power. Such great power must be derived
from the supernal power of G-d, only in these men, it

Nurture or nature?

6

is impure. However, when their descendents convert,
this power is purified. Therefore they were among the
great teachers of Torah. It is impossible to be other-
wise, for such great power must come from G-d, and
therefore must have a kernel of holiness. Even though
in the father the holiness was overwhelmed by the im-
purity, in the children, it can be purified.

Maharal, Netzach Yisrael
Biography, pg. 14   Source, pg. 23

The quality of love that dwells in the souls of
Tzadikim embraces the entire creation. Abso-

lutely nothing is excluded — no nation or language.
Even Amalek is not meant to be wiped out except from
“under the heaven.” But with purification, he rises to
the source of good which is above heaven, and every-
thing is included in the supernal love. However, one
needs great power and purity for this unique level.

Rabbi A.Y. Kook, Mussar Avicha
Biography, pg. 16   Source, pg. 24

“You shall not abhor an Egyptian” — even though
they threw your children into the river (Rashi),

even though according to common sense, you should
hate them (Malbim) — “because you were a stranger in
his land” — for good or for bad, you were with them a
number of years (Pesikta Rabasai 12). “The children that
are born to them shall enter the congregation of the
L-rd in their third generation” (Deuteronomy 23:8-9). “The
reason, in my opinion, is that the inclination of the
father is implanted in the children until the third
generation.” Divrei Shaul

Source, pg. 24

8
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There is absolutely no question that people have
ingrained tendencies that draw them toward

good or evil behavior. These natural inclinations are
passed on from father to son if the person does not
overcome them. Thus, the Patriarchs avoided marry-
ing Canaanite women who had an innate proclivity to
evil. These evil traits are passed on to their offspring
like a hereditary disease. This is because the command-
ments and transgressions of Torah have two effects,
some leave a mark on both the body and soul, and
some leave a mark only on the soul. The mark on the
soul, though it may be very damaging, is not passed on
to the children, because there is no familial connec-
tion between souls. However, those sins that scar both
body and soul of necessity will corrupt the body and
soul of one’s descendents. These are the sins that are
ingrained in the personality, such as hatred, jealousy,
cruelty, slander, etc.

Deroshot HaRan, Derush 5, “Omar R. Yochanan”
Biography, pg. 18   Source, pg. 25

The Torah must warn us in many places not to
forget Amalek, because if it wasn’t for these ad-

monitions, even though he did evil to Israel, it would
be a positive trait not to remember the old hatred, but
only to do good to him. Thus, the Torah must warn us
not to do so with Amalek, not to have compassion upon
him.

Therefore my brothers, learn what is good, not to
harbor hatred, rather to help one’s enemy, which is
only proper according to human values and the prin-
ciples of the Torah. This is the pride of Israel, that

Is revenge ever
appropriate?

they do not perpetuate hatred. Thus, their characters
will be upright, that by disposition they will neither
hate nor seek revenge.

Rabbi Yonasan Eibeshutz, Yaros Devash Drush 10
Biography, pg. 18

One of the things most desired by a person is to
take vengeance on his enemies. Even though we

have been strongly admonished against taking revenge,
that is only toward our own people, as the verse says,
“Thou shall not avenge, nor bear any grudge against
the children of thy people” (Leviticus 19:18). However,
toward our enemies, the hope and delight of vengeance
has not been denied us.

R. Azariah Figo, Binah l’Eitim Vol. 1, Derush 2 to Chanukah
Biography, pg. 19   Source, pg. 25

However, if they accept upon themselves the
seven Noachide commandments, they are no

longer in the category . . . of Amalek, and are consid-
ered as proper Bnei Noach.

Kesef Mishnah, on the Mishnah Torah, Laws of Kings 6:4
Biography, pg. 20   Source, pg. 26

There was an outlaw living in the neighborhood
of Rabbi Meir who used to persecute him. Rabbi

Meir wanted to pray that he should die. “What are you
thinking?” his wife Bruria asked. “Because it is writ-
ten, ‘and all the wickedness shall be consumed from
the earth’ (Psalms 104:35). Is it written ‘wicked’? The
word ‘wickedness’ is written. Furthermore, look at the
end of the verse, ‘and the evil-doers will be no more.’

12

13
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Since wickedness will cease, then evildoers will be no
more. You should pray that he repent.” Rabbi Meir
prayed for him, and he repented. Brachos 10a

Source, pg. 27

Bruria understood that there is no sinner in the
entire world who would not choose the path of

good over the path of evil, except that his evil inclina-
tion forces him and deceives him. Therefore, he is un-
fortunate that he goes in the way of evil. Still, there is
no person who is entirely corrupt, and who would not
be helped by proper education and wise admonition,
whether a little or a lot.

Rav Abraham Isaac Kook; Ain HaAyeh, Brachos
Biography, pg. 16   Source, pg. 27

As long as the annals of humanity cover the
memory of the heroes of the sword with glory,

as long as those that throttle and murder the happi-
ness of mankind are not buried in oblivion, so long
will each successive generation look up in worship to
these “great ones” of violence and force, and their
memory will awaken the desire to emulate these he-
roes, and acquire equal glory by equal violence and
force.

Never forget your calling as Israel and your mission
as Israel in the world. Never feel envious of the laurel
wreaths which a deluded world weaves to crown the
memory of successful victorious wreckers of human
happiness. Never forget the tear-soaked soil out of which
the laurel grew for such wreaths.

Forget this not, when you yourself have to suffer

14

under Amalek’s coarseness and power. Keep upright!
Keep your humaneness and respect for that which is
right even as your G-d has taught you. That is where
the future lies, humaneness and justice will remain the
victors over brutality and force, and you yourself are
sent to proclaim that victory and that future by your
fate and example, and to be a co-worker in bringing it
about.    Lo Tishkach. Forget it not, and so that you do
not forget it, zachor, refresh from time to time your
remembrance of Amalek and of that which is told you
of its future.

Hirsch Commentary on Chumash, Exodus 17:14,
Deuteronomy 25:17

Biography, pg. 20

“To everything there is a season, and a time to every
purpose under the heaven . . . a time to love and a

time to hate.” Ecclesiastics 3:1
Source, pg. 28

15
16
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Source Biography

Rabbi Michoel Dov Weissmandel (d.1957)

Rabbi Weissmandel was a Torah Scholar and a leader of the Jewish
resistance during World War II. He engaged non-Jewish emissar-

ies to send food, clothing, and money to Jewish deportees who were
“settled” in the territories of the General Government in Poland. Rabbi
Weissmandel was a member of the underground “Working Group”
and the founder of the Europa Plan to rescue the survivors of Euro-
pean Jewry.

Through his letters, he berated the Jewish leadership in the free
world for their inactivity toward the Jews in Europe. His letters are
collected in his memoir Min Ha Meizar—From the Depths.

Following the war, Rabbi Weissmandel settled in Mt. Kisco, N.Y.
where he reestablished the Nitra Yeshiva.

Rabbi Weissmandel was a forerunner of the ‘computer codifiers’.
Without the aid of a computer, he published material regarding nu-
merology and sequences of letters and numbers in the Bible.

—Y.R.

Rabbi Judah Loew, The Maharal of Prague (1525-1609)

The Maharal was one of the most seminal thinkers in the post-
medieval period. he developed an entirely new approach to the

aggada of the Talmud and it is likely that no previous author devoted
so much space to the interpretation of the non-halachic thought of
the rabbis of the Talmud. He was held in great esteem by his contem-
poraries and has had a profound impact on all streams of Judaism.
Rabbi Kook stated that the “Maharal was the father of the approach
of the Gaon of Vilna on the one hand, and of the father of Chasidut,

on the other hand.” He has been described as a Kabbalist who wrote
in philosophic garb.

The Maharal castigated the educational methods of his day where
boys were taught at a very young age and insisted that children must
be taught in accordance with their intellectual maturity. Thus, Tal-
mud and certainly not tosafot should be introduced only when the
child is developmentally capable of fully comprehending what is being
taught. He recommended that the system proposed in Pirkei Avot be
followed.

One of his leading disciples was R. Yom Tov Heller, author of the
classic mishnaic commentary, Tosafot Yom Tov, who, in his introduc-
tion informs us that the Maharal greatly encouraged group study of
the Mishna. Maharal may have been the founder of Chevra Mishnayot.

The Maharal was one of the staunch defenders of the tradition and
of the undisputed wisdom of Chazal and wrote a critique of Azriah
de’Rossi’s Me’or Einayim. At the same time, he was fully conversant
with the scientific knowledge of his time as well as friendly with some
of the contemporary eminent scientists. His disciple, David Ganz,
worked in the observatory of Tycho Brahe, the distinguished astrono-
mer.

His works include a major commentary on Rashi’s commentary on
the Pentateuch, volumes on Passover in all its facets, on exile and re-
demption, on Torah, on Pirkei Avot, on Drashot Chazal and on devel-
opment of character.

The Maharal was esteemed by Jew and non-Jew alike and was sum-
moned for an interview with Emperor Rudolph II, though the subject
of the interview is still the subject of speculation.

At one time it seemed that the Maharal was best known for a ficti-
tious creation, that of a Golem. However, with the passage of time it
seems that his true enduring creations have become an integral part
of the intellectual and spiritual heritage of the Jewish people.

—M.G.
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Rambam (1135-1204)

Moses Maimonidies is known as the greatest Jewish philosopher
and codifier of Jewish law in history. Born in Cordova, Spain,

he was forced to flee from fanatical Moslems at the age of thirteen,
where he traveled with his family to North Africa, and ten years later
to Palestine. As a result of the devastation left by the Crusaders, Pales-
tine was virtually uninhabitable, forcing the family to move to Fostat
(current day Cairo). Throughout these journeys, the young
Maimonidies had concentrated on Torah studies under the guidance
of his father, and by the time he reached Fostat had become a famous
scholar. Supported by his merchant brother, the Rambam was able to
write copiously, gaining international acclaim in both Jewish and secu-
lar fields of knowledge. After the tragic death of his brother, the re-
sponsibility of supporting his family fell on the Rambam’s shoulders,
and through his fame he was appointed chief physician of the Sultan.
Despite the immense workload that was required, not only with his
responsibilities to the royal family, but to the entire Egyptian commu-
nity as the official Nagid (royally appointed leader), and to the halachic
questions of world Jewry known as responsa, the Rambam was remark-
ably able to complete some of his greatest Jewish works, including his
introduction and commentary on the Mishna, his philosophical work
The Guide for the Perplexed, and his magnum opus the Mishna To-
rah - the great codification of all Jewish law. While he was considered
an undisputed leader of world Jewry at the time, there was bitter op-
position to much of his works because they incorporated much of
Aristotelian philosophy that went against the traditional purist ideol-
ogy of much of Ashkenazic Jewry, and others believed his codifica-
tions would make much of the role of the rabbi and the oral tradition
obsolete. —A.B.

Rabbi Abraham Isaac HaCohen Kook (1865-1935)

The first chief rabbi of what was then Palestine, Rabbi Kook was
perhaps the most misunderstood figure of his time.

Born in Latvia of staunch Hasidic and Mittnagdic stock, he retained
throughout his life a unique blend of the mystical and the rational.
He was a thorough master of the entire Halachic, Midrashic, philo-
sophic, ethical, and Kabbalistic literature. But more important, he
brought to bear the entire tradition upon the contemporary scene. He
saw the return to Eretz Yisrael as not merely a political phenomenon
to save Jews from persecution, but an event of extraordinary historical
and theological significance. Rabbi Hutner once said that Rav Kook
peered down on our world from great heights and hence his perspec-
tive was unique.

Above all, Rav Kook pulsated with a sense of the Divine. And, he
sought to reach those who had strayed. He once quoted the rabbinic
dictum that one should embrace with the right hand and rebuff with
the left and commented that he was fully capable of rejecting, but
since there were enough rejecters, he was fulfilling the role of em-
bracer. On the other hand, he was never tolerant of desecration of
Torah, as will be clear to any objective student of his life and works.

Though keenly aware of the huge numbers of non-observant Jews,
he had a vision of the repentance of the nation. His concept of repen-
tance envisioned in addition to the repentance of the individual, a
repentance of the nation as a whole; a repentance which would be
joyous and healing. He refused to reject Jews as long as they identified
themselves as Jews. In a noteworthy exchange with his great friend,
admirer, and opponent, Rabbi Yaakov David Willowski, Rav Kook
explained the two components of a Jew: his essential nature - the pintele
yid, and the path he had chosen in exercising free will. Even if the
second element were weak, as long as the first was not repudiated,
there was still hope.

He called for and envisioned a spiritual renaissance where “the an-
cient would be renewed and the new would be sanctified.” His vision
of repentance disdained fear and apprehension and looked forward
to “the poet of Teshuva, who would be the poet of life, the poet of
renewal and the poet of the national soul waiting to be redeemed.”

Perhaps he was that poet.
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Rav Kook’s printed works to date are in excess of 30 volumes with
many works still in manuscript. There are a number of translations
into English of a small fraction of his works. —M.G.

RAN (1320-1380)

Rabbi Nissim ben Reuven of Gerona was born in Barcelona. Ran
was considered the greatest Halachic authority of his generation,

and queries were sent to him from throughout the Diaspora. His clos-
est disciple was Rivash. Ran’s works include commentaries on the Tal-
mud and on Alfasi’s code, responsa, a recently published commentary
on the Bible, and a collection of sermons.

Rabbi Yonason Eybeshitz (1690-1764)

An exceptional Talmudist, Halachist and Kabbalist, Rabbi Eybeschitz
held positions as Dayan of Prague, and later rose to the position

of Rabbi of the “Three Communities,” Altona, Hamburg and
Wandsbek. He had contacts with Christian leaders of the period, de-
bating religious and philosophical topics with them. His position was
challenged on a number of occasions following allegations that he was
a secret follower of the Shabbateanism, an outlawed movement cen-
tered around the false messiah Shabtai Zvi, despite Rabbi Eybeshitz
supporting the excommunication of all Shabbatean followers. The con-
troversy over whether Rabbi Eybeshitz was a Shabbatean spread to all
major Jewish communities, and attacks by opponents lasted until his
death.

Thirty of his works in the area of Halacha (Jewish law) have been
published. In addition, several of his works on homiletics, teaching
methodology, and Kabbala are currently in print. It is interesting to
note that only one of his works was published in his lifetime. The post-
humous printing of so many of his works is testimony to his influence
on his contemporaries through his oral teachings and his personality.

—Y.R.

Rabbi Azariah Figo (1579-1647)

In the introduction to R.Azariah’s classic halachic work Giddulei
Trumah he bemoans the fact that in his early youth he had been

excessively preoccupied with alien studies. However, he had learned
to concentrate on what was the primary field of study-Talmud.
R.Azariah was born in Venice not long after the burning of the Tal-
mud in Italy in 1553, when the state of Italian Jewish religious life and
scholarship was at a decidedly low level. It is a testament to R. Azariah’s
passionate devotion to his studies that though he frequently lacked
the necessary texts to pursue his studies he nevertheless composed a
work which became an immediate favorite. Most of the Giddulei Trumah
was written while he served as Rabbi in Pisa as a young man. During
this period he wrote a number of questions to the great scholar R.
Yissachar Ber Eilenburg, who included them in his B’eir Sheva. In 1627
he returned to Venice to become Rabbi and preacher. His sermons
were exceptional for their exquisite form as well as for their relevance
to contemporary defects and problems. R. Azariah wrote them down
in a rich, moving style but died before they were published. Seventy-
six sermons (derashot) in all, mainly devoted to the different seasons
and holidays, they were published the year after his death. In the forty
eighth sermon he sees three causes for the ills that beset the Jewish
people of his day: the contention and strife between one Jew and an-
other: the failure to sense and recognize that they were in galut and
the self-indulgence and pursuit of material pleasure; the shameless
immodesty. The volume was called Bina L’Ittim and has had fifty edi-
tions. Several years ago Rabbi Binyamin Efrati published Ittim, a 161
page volume presenting the essence of the ideas contained in the Bina
L’Ittim. R.Azariah also wrote a volume of responsa, which remains
unpublished. —M.G.
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Rabbi Joseph Caro (1488 -1575)

Rabbi Joseph ben Ephraim Caro was born in Toledo, Spain and he
died in Safed, Israel. He is also called Maran (“our master”) or

Ha-Mechaber (“the Author,” i.e. the halachic author par excellence).
Rabbi Joseph Caro left Spain in 1492 as a result of the Spanish expul-
sion of the Jews, and settled with his family in Turkey. In 1536, he
emigrated to Israel and became the chief rabbi of Safed, an important
center of Jewish learning and industry. His principal teacher in Safed
was Rabbi Jacob Berab. Caro’s magnum opus is his Beit Yosef (“House
of Joseph”), an encyclopedic commentary on Rabbi Jacob ben Asher’s
Tur, a halachic code. Bet Yosef presents an extensive survey of relevant
halachic literature, from the Talmud down to works of Caro’s contem-
poraries. Caro’s halachic decisions were codified in his Shulchan Aruch
(which was actually a digest of Bet Yosef). This work quickly became
accepted throughout the Jewish world as halachically authoritative.
Likewise, Caro’s commentary on Maimonidies’ code, the Kesef
Mishneh, is one of the standard commentaries on Maimonidies’ work.

Rabbi Samson Rafael Hirsch (1808-1888)

The father of modern German Orthodoxy, he was a fiery leader,
brilliant writer, and profound educator. His greatness as a Talmu-

dic scholar was obscured by his other monumental accomplishments.
After becoming chief rabbi and Member of Parliament in Bohemia
and Moravia, he left to revitalize Torah Judaism in Frankfort-am-Main,
which he transformed into a Torah bastion. His best known work is
the classic six-volume Commentary on Chumash.
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16 Ecclesiastics 3:1

Call me eccentric, but I like to
feel good about where my money
goes.

Some time ago, I began to no-
tice our kitchen oven was not
working so well. I put in it a fro-
zen chicken, turned a couple of
dials, and in a couple of hours it
became apparent that the best that
I can hope for was a thawed
chicken in maybe four days.

It was the excuse that I needed
to go buy a new one. I told the
store owner what I wanted, and
he led me to a beautiful, gleam-
ing work of art, assuring me it was
utterly perfect for me. And what’s
more, it happened to be on sale.
The best for the least, what more
can I ask for?

I was bedazzled. Then I remem-
bered, “Where’s it made?” I asked.

Beaming he answered: “Ger-
many,” “Show me something
else,” I said. His eyes popped. “But

Afterword

BEWARE THE ORBAUM BOYCOTT
Sam Orbaum

sir they make the best ovens in the
world.” Which is precisely why I
won’t buy it, I said through
clenched teeth.

He did not understand.
Controlling my anger, I asked

him if the words “Germany” and
“ovens” didn’t have any special,
odious significance.

“Oh, that.”
Yes, that.
Call me eccentric, but I like to

feel good about where my money
goes. I call it conscientious con-
sumerism. It’s my own way of say-
ing there’s a price to pay: kill six
million of my people, and you’ve
lost my business. Yeah, I take such
things personally.

I’ve been putting my money
where my principles are since I was
young. It started with German
products: it is now rather out of
control.

I can’t make a simple choice
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without those mental voices of
Good and Evil getting involved.

“Wooh, there: you really gonna
watch that movie starring that Jew-
baiting witch Vanessa Redgrave?”

“So what, she’s gonna get paid
extra if he watches it on TV? Let
him watch; it doesn’t mean he sup-
ports her politics.”

Was I the only Israeli support-
ing ITV’s noble boycott of Roald
Dahl a few years ago?

When the Olympics come
around, or the World Cup, I ago-
nize. Whom should I root for, Bra-
zil, which gave sanctuary to Nazis,
or Greece, which kowtows to Arab
terrorists. France, with its awful
record of political prostitution, or
England with its antipathy to Zi-
onism? I know, I know - to most
people its just a soccer game, or
track meet. But to me it’s the Jew-
ish Question.

“You won’t buy German,” the
voice drones at me, “but you’ll buy
olive oil made in Spain? Have you
forgotten?”

“That was 505 years ago,” its al-
ter ego responds.

“Yeah well maybe the farmer
who grew the olives to make that

oil is a direct descendent of an
Inquisitor.”

“And maybe he’s a Jew.”
It should have been easy taking

a stand against one country, if not
for that voice.

“You desire war on Germany,
but not Poland?”

“OK then Germany and Po-
land.”

“Italy was on their side. And the
Austrians, feh. What about the
Russians, Latvians, Lithuanians,
Ukrainians, Yugoslavians-”

“OK, OK, so all of Europe.”
“And Canada was so nice to us

during the war? What, there’s no
anti-Semitism in America?”

“But—”
“—the non-aligned countries,

the former Communist Bloc, the
Moslem world...”

I CANNOT with a clear con-
scious patronize anyone anymore.
Well, not quite: after I eliminate
everyone who’s ever given us a
rough time (all of Christendom,
for instance), there’s not much left
but certain undiscovered jungle
tribesmen who’ve never heard of
the Jews. Though I can never be
certain: for all I know their ances-

tors may have been cannibals who
once ate one.

I can’t even buy a nice Jaffa or-
ange without wondering: was the
fertilizer imported? Here’s a perfect
example: my life insurance policy.
I chose a nice Israeli company-
which was recently bought out by
Generali, which, it was revealed
recently, refused to honor insur-
ance policies on Holocaust victims
unless the Nazis were thoughtful
enough to issue a death certificate.

I can’t buy Swiss anymore.
Swiss-made used to be an wonder-
ful alternative to German made,
but now? G-d forbid I should en-
rich those thieving bastards.
(That’s why I refuse to get one of
those secret Swiss bank accounts-
because they tend to be kept secret
from the account holders.)

I could survive nicely if I bought
nothing but Japanese. To them
we’re just White people. They’re
are not of a religion we’ve ever
been at odds with. They never
once had an anti-Semitic pogrom.
But I can’t buy Japanese because
they boycotted us. Which is why I
boycott Japan.

And Pepsi, you’ll never see me

drinking a Pepsi. It was convenient
and profitable for Pepsi to stick it
to us, while Coke refused to bend
to extortion. Now that it’s conve-
nient and profitable for Pepsi to
take our money without weighing
morality, should I abandon the
cola that remained loyal to me?
Uh-uh: Coke, for me, is it.

(Here’s my own version of the
Pepsi Challenge: I’d like to dare a
Pepsi PR person to drop by my
office with a case of the sniff, to
see what I do with it. I will then
invite the world media to a press
conference, to be held in The
Jerusalem Post toilets, to demon-
strate the disdain.)

You Must, understand, I’m not
one of those Jews who sees an anti-
Semite under every rock. I would
guess that 2 percent of them hate
us, 2 percent love us and 96 per-
cent of them have no opinion.
(The poll has 100 percent margin
of error.) It’s just that once this
ethical snowball started rolling it
had a snowball’s hope in hell of
stopping.

I’ve tried to stop this silliness,
to buy without conscience, to put
my considerations first, even if it
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meant patronizing a company that got rich in Jewish
slave labor. But I found that taking a Bayer’s aspirin
made me feel sick.

Funny thing is, I have no problem buying Arab prod-
ucts. Maybe because they have justifiable reasons for
hating us, I don’t know. The difference is, I suppose,
the measure of cynicism in the antipathy, Nah. That
sounds like I know what I’m talking about; what it
amounts to is a gut feeling. I’d sooner buy a Palestin-
ian beer than a German one — supporting a current
enemy rather than a reformed former one.

“Flawed logic,” says one of the voices.
I shrug.
Don’t think me completely wacko. I buy American.

Abiding by the Apathetic ninety-six Percent Theory, I
can usually ignore the Voices’ debate and buy French,
British, yes even Swiss. (But not Pepsi.) I’ve even com-
promised my credo to the extent that I own a fortune
in Disney videos, not withstanding ‘Walt’s (allegedly)
legendary anti-Semitism. Like, what am I gonna tell
my kids-that I won’t buy them Pocahontas because some
long dead guy wrinkled his nose at Jews 50 years ago?

But sometimes that old persecution complex kicks
in, and I wonder just who the hell is profiting from
this here Jew. On days like that, I check my PBL (per-
sonal boycott list), and find that I can, with clear
conscience, buy nothing imported but smoked fish and
jam, because I can only patronize Denmark and
Bulgaria.

Oh, yes. And anything we import from Micronesia.
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