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he NNA asks how we know to make a NIV NITA from NYNIN,

maybe we should make the NIw NITa from the word NYIN2.

Some of the DIWNY here are bothered how we can suggest

just making up a new NIY NNTA? Don't we say from the XNA
in 1”0 AT D'NOD that a NIY NITA must be a NION from your Rebbe and
can't be made up? The X"20" gives a fundamental answer: in most cases
the D'NIN and D'RIINN didn't have the full NDINN of exactly what word
to make the NIW NITA with. What they knew was that there was some
NIY N11a to made in this |7V and they had to use rules and X120 to decide
what it was. Therefore, the XA will say that sometimes say a NIY N1A
needs to be “|'TTY 7WN NIDIN" or “TNN T¥YN” or else “|'2'WNI |'T'NY” which
means if the NIY N1TA isn't obviously open for a NWAT then we can ask
questions on it and reject it since it may have not been the right word to
make the NWNT from. (However, there are times when they had the actual
word passed down as well such as in the case of 2"V 0D 9T |TNID in YN
in IVNW 1 N"T where YN says the word itself was part of the N1I0N.)

PARSHA CONNECTION

In this weel’s daf we learn that someone who strikes an animal is
2'"N whether it was intentional or not. 'NWY |'DNN |'2 T'TNY AAIW 2"
"NYY NTI AT T |2 10NN, We find a very similar concept in
NW1 NWID with regards to a 1'M who becomes RNV, the PIOD in
O PIDD ‘I PID says: NYAI NTI YR KNVI DXND VN9 1'9Y NN NIt 1D
1IN2A' 'V2WN DI NNV DI IWRY. A 1T who became XNL under
any circumstance must bring NI127pP and start again, like w0 writes
DR NT YNDI. The NN writes that these NI12P are brought for
a MDD like it says: WHIN IY RON TWNN 19V 1DDI. The Gemara in
N"V ' T D' explains that the 1'T1 sinned because he deprived him-
self from drinking wine, and he is therefore called a ROIN. This PIOD
refers to a 1'1) who became XNV, and is bringing these N2 after
becoming 1INV. Why is he singled out to be called a XVIN, whereas a
1'1 who didn’t become XNV isn't? Both of them deprived themselves
from wine, but only the one who became NNV is called a NOIN? The
WITPN )'WHN offers the following explanation, the 11 who didn't be-
come RNO elevated himself to be called WITp during the days of his
NIN'M. However the one who became XNV has to start counting again
from the beginning, and days which he counted prior to becoming
NNDUL do not count towards his NIN'T. This is why he is called a NOIN,
because the days that he deprived himself from wine before becoming
NNV, no longer count as "holy” days. With this he explains why the
PIDD says: NT XNV 1D 199! DIIYWRIN DRI, how can days fall? The
answer is that their value falls, because they no longer count. Our chal-
lenge in life is to make sure that every day counts!
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n Kesuvos 38 we find that murder must be

punished appropriately. Nothing should

mitigate the correct punishment for a killer,

whether it is galus for negligent homicide or
the death penalty for premeditated murder.

A Jewish convict who had done sincere teshuvah
while incarcerated had just finished his twelve year
prison sentence for being an accessory to murder.
Following his release, he found that he was stuck in
a thorny dilemma. A former friend had received an
eighteen-year sentence for perpetrating the murder
for which he was convicted as an accessory. In truth,
however, the baal teshuvah had himself done the crime
and it was his Jewish friend still in prison who had
served as his accessory. In prison, this former friend
had sworn that his mission in life after release would
be to kill the baal teshuvah who had managed to get
off so easy.

The first halachic question was if he had an obligation
to admit that he was a better liar, and his friend was
still in prison only because of his lies. Should he turn
himself in to enable the earlier release of his former
friend? Should he confess to his real crime and serve a
longer sentence? The more difficult question revolved
around the fact that his former friend had sworn to
kill him. How could he enable the early release of a
man who is a clear threat to his own life? Was he not
a rodef?

These questions were posed to Rav Yosef Shalom
Elyashiv, zt"l, and his response was as follows:

“You don't have to admit that you lied, since the
accessory to murder whom you know feels no remorse,
and he deserves at least 18 years in prison. Even so,
it is not in the hands of every person to act on his
determination that another who is not actively trying
to hurt or kill him is a rodef. Especially since, in your
case, the threat was made long ago.”

Rav Elyashiv concluded with some practical advice,
however. “Since there may be a real danger from this
man, it is incumbent upon you to leave Israel. And if it is
possible that he will find you in chutz la‘aretz, you must
have plastic surgery done to alter your appearance!”



HALACHA The Funds Used to
HIGHLIGHT Pay for a Kesuba

(170 :2”2 MNY) “MNNan 1mMmna Npw qpa”

“[The seducer] shall pay shekalim like the settlement made
to besulos”
here is a well-known disagreement (See Daf
Digest #925 Kesubos Daf 10) whether the
obligation to provide a kesubah for a besulah is
Biblical or Rabbinic. Some Poskim' point to the
phrase of the Torah, “NI21N2N 1NIND - The settlement
made to besulos” as an indication that a besulah should
receive fifty Biblical Shekalim, or two-hundred zuz, for
a kesubah. Additionally, the opinion of R" Shimon ben
Gamliel is that the obligation to pay a kesubah is Biblical
and following the rule? that halacha follows R" Shimon
ben Gamliel's opinions recorded in the Mishnah this
should be the halacha. On the other hand, many of the
Gaonim and Rishonim? reject this position and maintain
that the origin of the kesubah is Rabbinic. The phrase
“MI9IN2N NIND” is referring to the payment made to
the victim of seduction, but there is no reference to an
obligation to pay a kesubah. Additionally, the rule that
the halacha follows R Shimon ben Gamliel's opinions
that are recorded in the Mishnah is not absolute since
many Poskim maintain that the principle has only
limited application. One difference between these two
approaches is whether the money is paid in Tzuri currency
if a kesubah is biblical, or Medinah currency, which is
one-eighth the value of Tzuri currency, if it is Rabbinic.
Within this discussion, Chelkas M'Chokeik* writes that
although Rosh maintains that the kesubah obligation is
Rabbinic he, nevertheless, mandates payment with Tzuri
currency. In contrast, although Ramban maintains that
origin of the kesubabh is Biblical, nevertheless the value of
the kesubah is not dictated by the Torah, consequently, it
is paid in Medinah funds. Rav Ovadiah Yosef> notes that
Ramban in numerous places states that the obligation
to pay a kesubah is only Rabbinic and the reference
cited by Chelkas M'Chokeik was from the commentary
of Ramban where he was explaining the position of R’
Shimon ben Gamliel. That should not be misinterpreted
as an expression of Ramban’s opinion especially when
he clearly rejects Rashi's comments that the kesubah
obligation is Biblical.
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he Gemara discusses a case when somebody molested a girl

when she was a N1Y1 and before they went to court she died.

The Gemara asks that perhaps NINA2 takes place even after

the girl dies and therefore the payment shouldn't go to the
father. Tosafos asks how can this D1p go to her kids. Don’t we have a
99D that one cannot bequeath one’s D1 that they are owed since it is
not a real asset?

Rav Elchanan in 2'|n'0 2 pYN DNIY'Y Y21 gives a fascinating answer.
He explains that there are certain times when a child can stand in the
place of the parent not because of NWIN' NIDYN but rather because he
is an extension of the parent in this world. That seems to be what our
Gemara is suggesting. It's not pshat that the girl is aging after nn'n,
rather once she dies her son now takes her place and she has thus left
the NIWN of her father. The child stands in the place of the parent, and
they can collect the DIp. Itis not a |'Tin NWN".

This concept of the child taking the place of the parent after death
has not only halacha ramifications but can also can give pIT'n to a
person who has lost a parent. This concept teaches us the awesome
opportunity that a DIN' has. He is an extension of his parents in this
world and thus he should realize how significant all of his actions are. He
is not only living for himself, but carrying out the values of the parents in
this world and therefore through his actions which reflect on his parents
he is actually an extension of them and his NIxN are like care packages
sent from this world to the next.

POINT TO PONDER

The Mishna writes NW1aN1I NONNIY NV, Why did the
NwN leave out N9NINNA? Would the din be any different if she
was widowed?

Response to last week’s Point to Ponder:

The NNA says that if we find the killer after the NDNY N2V is
killed, he still gets nn'N. Why would we think that he should not
get punished?

The obligation on |'T N2 is to cleanse the “stain” of the
community, which was caused by the murder. This is separate from
the punishment that the murderer must receive. If the murderer
is caught and punished before they bring the N9Ay then both
objectives are accomplished. However if he wasn't caught earlier
the NI'NR NIN was that |'T N2 is no longer obligated to cleanse
the “stain”. N"2pn will deal with the murderer in his own way. (See
ANWN NIIN).
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