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n today’s daf we find Chazal's dictum that if a person wishes to preserve his
money, he must “salt” it with generous amounts of tzedakah.
The Chofetz Chaim once asked a student why he was leaving learning. ‘I
wish to support Torah. If | make money in business then | will be able to fulfill
this aspiration!” The Chofetz Chaim answered, “My son, you are making a mistake. Right
now you think you will support Torah if you make a fortune. But you are not factoring in the
stronger yetzer you will have when you strike it rich. Then you will see that it will be close
to impossible for you to give even a pittance to tzedakah.” Despite the Gadol's warning the
man left the yeshivah and went into business. Twenty years later, that very same person
met with the Chofetz Chaim. He had made a fortune and was exceedingly wealthy.

When he saw his old Rebbi, he said, “Oy, were you so right! | have so much, but although
| can spend countless dollars on myself, | find the prospect of giving anything more than a
pittance to tzedakah akin to cutting off my arm!”

Once Rabbi Rutkin told a class, “Buy whatever luxuries you feel you need and can afford.
But be sure to give an amount equal to what you spend on luxuries to charity!”

Once, a certain meshulach was collecting and approached a wealthy man for a donation.
The man was so incensed that he literally slapped the meshulach in the face! The collector
was able to tolerate the abuse, and he gently said, “That was for me. Now, how much will
you give to the yeshiva?”

PARSHA CONNECTION

In this weelk’s daf the NnNA suggests that embarrassment of one family mem-
ber can cause embarrassment for the entire family. The unity of the family is
clearly illustrated in this week's NW19, when we read about the brothers re-
action to |'n'12 being caught with the V'2a. The brothers immediately rallied

around |'N'12 and said: PTONI"NNI 12T1"NN TN ANNITND DTN NN
VIDAN R¥YNITIWNR DA 1ININ"DA 17N DTV 100 7'T2Y [IVTIIN NXD D'NINN
TO PIOD TN P19 T2 Although the V'22a was found in the bag of |'n'12 all of

the brothers took responsibility for it and said "1'T2V |IV NX” meaning that it
is “our” sin and not just one of us. Given that they accepted responsibility and
offered to become slaves to n)OI' we need to understand why they unexpectedly
changed their minds as we see in the beginning of W'l NWND where NTIN' has
strong words for O0I'. Since they already agreed that they were responsible,
what caused them to change their position? The WITpN 'WON explains that
when they first discovered that the ¥'2a was in |'n'12's bag, they assumed that
this was a punishment from N“2pn for selling A0I' and therefore they accepted
it right away. However when they were told that only |'n'22 will have to go back
and become a slave to 7\0I' they realized that this could not be a punishment
for selling OO, because |'N'12 was not part of NOI' N1'2N, and therefore would
not be punished for that sin. Originally when they assumed that ALL of them
will become slaves they figured that |'n'12 is being punished because they are
all together, but if only he is the one being punished it could not be for qOI'
N1'IN. And since it's not a punishment D'NWN for selling A0I' they don't have
to accept it and they decided to fight qOI".
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abban Yochanan ben Zakkai and his

entourage were traveling outside

Yerushalayim when they met the

daughter of Nakdimon ben Guryon.
Although both she and her husband came from
exceedingly wealthy families, the fortune of the
families had been lost. When Rabban Yochanan
ben Zakkai asked her where the money had gone,
she answered with the parable which was used in
Yerushalayim, “The salt of money is deficit” Others
quote the parable to state, “The salt of money
is kindness." This simply means that the way to
preserve one's wealth is to deplete it by giving
tzedaka, or to do kindnesses for others.

Maharam Shif explains that the difference
between these versions is that according to the first
one, any form of tzedaka is effective to preserve
one's wealth. According to the second version,
however, it is specifically through kindnesses that
one merits to guarantee financial security. Kindness
is greater than tzedaka in three ways (Sukka 49b).
Tzedaka is only with money, it can only be provided
for the poor, and it is only for the living. Kindness—
D'TON NI9'NA—can be done as a personal favor
or even as a non-financial kindness, it can be done
even for those who are not poor, and it can be done
even for the dead.

Ben Yehoyada notes that the different texts also
resultin other practical differences. According to the
first text (WON) the only way to guard one’s fortune
is to deplete it, by giving of one’s funds to the poor.
The second text (TON) does not require that one
give his assets away. A person can do favors, such as
lending out his money, and this would be adequate.
Furthermore, if the money is given as tzedaka to
someone who is not worthy, according to the first
version, the money of the giver has been depleted,
and as long as he intended to do it for a mitzvah, he
has done what he can. But if the point is to perform
a chessed, as stated by the second version, the giver
has failed, because the receiver who is unworthy has
defrauded the giver, and he has not been afforded
a favor.
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R’ Shimon ben Gamliel declares that [all matters
related to the kesubah] follow local custom

here was once a man who married

a woman whose mother shared

the same name as his deceased

mother. When they gave birth to a
daughter, the father wanted to name her after
his deceased mother but his wife protested
giving her the same name as her living mother.
The Chelkas Yaakov' was asked to decide the
matter.

Chelkas Yaakov's initial reaction was to say
that it is the father’s choice to choose a name
for a child. He based this on the fact that a
father bears the financial responsibility to
support his children?. Additionally, when a son
is born it is the father’s duty to give the child
a bris and the name of the male child is given
at the time of the bris®. This also indicates that
naming a child falls into the father’s domain.
Therefore, since it is considered advantageous
for the souls of the deceased to have offspring
named after them, it seems that the choice is
his.

Upon further analysis he reconsiders
this approach because it would lead to the
conclusion that it is always the father’s choice
to name a child and that is known to be false.
An obvious proof is that the Torah informs us
that on numerous occasions it was the mother
who chose the name for a child rather than
the father. Da'as Zekanim* also infers from
the Torah that ancient custom was for the
father to name the first child and the mother
to choose the name of the second child.
Therefore, since at the time of the wedding the
husband accepts upon himself to treat his wife
in accordance with the local customs, as our
Gemara indicates, the husband must honor
those customs. Consequently, if the couple
lives in a place where people are opposed to
naming a child after a living ancestor the wife
has the right to protest giving that name and
the husband must comply with that custom.
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he Gemara tells a story of how Rav Yochanan Ben Zakai saw the daughter of
Nakdimon Ben Gurion picking barley from the dung of the donkeys of a “lowly
nation”. He then cries out, 9NW' DDNWN, when they do Hashem’s |IXY, no nation
can rule over them, and when they don't follow Hashem'’s [IN1 they are delivered
into the, into the hands of the animals of a lowly nation. Even though the wealthy Nakdimon
gave tzedakah (YON |INN N9N) which should have protected him from losing all his money,
the Gemara explains that since he gave the tzedakah in order increase his Kavod, he therefore
lost his money. One can ask, why did R’ Yochanan say 98 W' DDMWN after seeing such a sad
situation (it seems his statement was connected to the second part of his statement as well)?
And why did Nakdimon and his daughter deserve such a horrible punishment, just because he
may have used tzedakah to increase his kavod? The Kuzari explains that there are five levels of
creation; domem, tzomeach, chaya, medaber, and Yisroel. There is a Klal that when any of these
five levels of creation fail to maintain the unique essence that differentiates them from the level
below them, not only do they not fall to the next level down they fall to the bottom. This is what
R’ Yochanan was deducing when he saw the daughter of Nakdimon. As the same R’ Yochanan
Ben Zakai learned with students in Bava Basra 10b NININW TONI NPTY 92 = NRLN D'NKY TONI
12 5TANND ROX 'YV DIRY [N NN KON 'YV D21VN that when a non-jew performs
chesed, he does it to feel superior to another and thereby raise himself up. However, the
Gemara explains, INIW! 1IN =12 DNNN NPTY a Jew has the unique ability to be elevated
when they perform tzedekah and chesed in an altruistic fashion. Therefore, R' Yochanan
specifically understood the uniqueness of the Jewish people in the manner that they give
tzedakah. And since Nakdimon didnt fulfill his natural uniqueness of a Jew, his family fell
to the lowest level of creation. We can learn from R Yochanan Ben Zakai, how crucial it is
for one to give to others in ways in which we sincerely care about the others and want to
help them without thinking about our kavod that may or may not come as a result.

POINT TO PONDER

The Mishna writes that if someone committed to give his son-in-law money, and the son-in-law
dies, he doesn't have to give the same to his brother, who is now the D2'. The NIWN says ‘121 INII RIN
212" meaning he can say that he only agreed to give one brother the money and not the other. Why
does the NIWN use the terminology, “he could say” instead of just saying, that he is not obligated to
give the D2'?

Response to last week’s Point to Ponder:

The Gemara asks N92IX 'ND and offers 2 possibilities. Why did the NIna question it in the first
place? What was bothering the NINA that it wasn't satisfied with the obvious VWS which means
eating? The XN was bothered by the fact that the NIwN only mentions N2W 1919, meaning that they
should eat together on Friday night. If N9JIN means eating and it's because of N2W than the XNA
should have mentioned N2w day, which is the main meal. Since it only mentions the Friday night meal
the NINA asked NIDIN NN, suggesting that it may not mean just eating. (See N¥2IPN NV'WY)
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