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INSIGHTS FROM An oath as a response to being
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he Shitta Mikubetzes explains that the term X19'DNT can mean two different
things, and its particular interpretation depends upon the context in which it is
used. One case is where the person was being pressured to eat something, and
he blurted out, "l will eat!” followed by an expression of an oath, "l take an oath
that | will eat!” In this case, we interpret his initial reaction as a positive acceptance to
eat. This is true even where he originally repeats and says, “I will eat, | will eat.” Although
this might seem to suggest that he is resisting and even questioning those pressuring
him ("Do you think | am going to give in and eat??”), nevertheless, the person never
indicated any clear negativity, and we understand his words to be a valid oath to eat.

If, however, the person first resisted by saying, "l will not eat,” followed by an expression of
an oath where he says, “I take an oath that | will eat!” we interpret any statement of “I will eat”
as a question, especially if it is doubled. It is as if he said, “Do you think | will eat? Of course
I will not!” Even the oath which follows is an affirmation of his resistance to the pressure, and
he is then not liable to eat.

D"N1 explains that the expression used by the person is interpreted according to what
others were saying to him to elicit such a response. That he is pronouncing an oath could be
understood classically as a statement of prohibiting himself from the food, or it could be a
non-binding affirmation, as we find the word NVYIQW used in this sense in reference to sotah
(Bemidbar 5:21), “You will be a curse and as an oath (NVI2W91 N9ND) amidst your people.”

The |1 notes that our Gemara and Abaye’s understanding differs from how Abaye himself
explains these expressions in Shevuos (19b). Here, Abaye explains that the person’s intent is
understood in terms of how others speak to him. However, in Shevuos, Abaye says that the
words "NVIQY 9DINY" is always interpreted to mean “I will eat,” unless there is clear indication
that he meant the opposite. |1 cites Rambam who rules according to the Gemara in Shevuos,
but Ramban rules according to Rav Ashi, who argues against Abaye in our Gemara and holds
that “92INwW—I will eat” in our Mishnah should read 92IN 'X, which in this context means “I
will not eat.”

POINT TO PONDER

The Mishna says "NWIV 'IXW NDID D1IP”, why is this considered a 171 on a
NINN? The 2I'N is to sit in @ NJID but he doesn’t have to build a NJID?
Response to last week’s Point to Ponder:

The Gemara quotes a NIWN regarding a husband who told his wife that she
can't derive NNIN from him until NIDIO if she goes to her father's house before
NDD. The NIWN continues and says that if she did go before NDD she becomes
110N in getting NRAN until NIDID, and she is permitted to go after NDD. Why can't
she go before ND9? The 111 was already triggered by her going once, so going
again doesn't change anything?

The |'PO'T 9NN explains that she is not allowed to go before NOD because
someone who sees her and is aware of the 1T may suspect that she is causing
herself to violate the 17
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ver the centuries, it was the dream of

every Jew to make the trip to Eretz

Yisrael. Often, this goal could be

attained only with great self-sacrifice,
and many risked their lives for this privilege.

There was a certain wealthy man who felt a
lot of fear about making this trip. There was so
much danger and so many had set out who were
robbed, killed, or had never been heard from
again. For various reasons there were several
people who were pressuring him to make the
trip regardless of the danger. The only way they
tried to assuage his fears was to say, "Hashem will
surely help.” The man had no doubts about the
truth of this statement. However, in the face of the
great danger he felt that this platitude was not
helpful. Besides he enjoyed things where he was
and really did not wish to travel.

He thought long and hard of how to rid himself
of this nuisance and finally decided that the best
way to deal with this was to swear not to go up
to Eretz Yisrael. However, someone mentioned to
him that this may not be a binding shevuah at all
since the Mishnah in Nedarim 16a states clearly
that an oath meant to override a mitzvah does
not take effect.

This question was brought before the Rashbash,
zt"l, who ruled, "His oath took effect. He merely
said that he would not go up. The mitzvah itself
is not going up on a pilgrimage to lIsrael, but
actually living in the land. An oath not to live in
Israel can't take effect, but an oath not to go up
to Israel does!”

The Avnei Nezer, zt"l, argued. “That is true only
regarding standard NixN M'woN, like building a
Sukkah. Since one can fulfill this mitzvah by sitting
in his friend’s Sukkah, building a Sukkah is not
actually a mitzvah, it just provides the means to
fulfill the mitzvah. Therefore, an oath not to build
a Sukkah can take effect. However, since the only
way it is ever possible for someone outside of
Israel to fulfill the mitzvah of yishuv Eretz Yisrael
is by going up to Israel, going up is part of the
mitzvah. Therefore, an oath not to go up does not
take effect!”



HALACHA Is there a mitzvah

HIGHLIGHT to build a sukkah?

NYIY 2IRY N0 DNp
Konam is the sukkah that | will make

ommentators disagree about

the meaning of the declaration

NYIV 'INY NDI0 DIP —konam is the

sukkah that | will make. Sefer Shalmei
Nedarim' writes that although the declaration
literally means that there is a prohibition against
making, i.e. building, a sukkah, clearly the intent
is to prohibit sitting in the sukkah. The reason
the Mishnah utilizes this language is to teach
a novelty concerning this ruling. Although one
could claim that the vow should be invalid since
his mouth (i.e,, he will not make a sukkah) and
his intent (i.e. he will not sit in the sukkah) do not
match, nevertheless the vow is binding because
the direct consequence of not building a sukkah
is that he will be incapable of sitting in the sukkah.
Accordingly, it is considered as if his mouth and
heart are consistent.

Avnei Nezer® disagrees with this explanation
and maintains that this person intends to prohibit
building the sukkah. This indicates that there is a
mitzvah to build a sukkah. Proof to this assertion can
be found in Rashi's comments to the Gemara Makos
(8a,xNWN N"T). Teshuvas Minchas Elazar® disagrees
with Avnei Nezer and prefers the first explanation
that the declaration addresses the mitzvah of
sitting in the sukkah. Proof to this is found in the
Gemara Kesubos (19) that rules that if a person does
not comply when instructed, "“NJID NWVY" — Make
a sukkah he should be struck until he complies.
According to Avnei Nezer the Gemara would be
referring to a person who refuses to build a sukkah
and it seems unreasonable that a person should be
struck for merely refusing to build a sukkah; rather
the more logical interpretation is that it refers to
someone who refuses to sit in the sukkah.

Chasam Sofer® also notes that the language of
the Torah is I2WN NIDID] in Sukkos you should sit
rather than NIDIO IWYN make Sukkos. This clearly
indicates that there is no mitzvah to build a sukkah,
the mitzvah is to sit in the sukkah. Nevertheless,
Poskim5 emphasize the importance of being
personally involved in the construction of one's
sukkah.
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he NINA discusses the case when a person says that they TOX the NNIN of
the NJID on themselves. Is it MNIN for a person to sit in such a NJID?  Rava
explains that it is not a problem because of the 992 of 13111 NIV IND NIHNN.
Since NII¥N were not given for NXIN, one can still sit in a NJID even though
they "ON any NXIN of the NDID from themselves. How does that answer the question?
Granted that the NIIXN weren't given to us for our NINN, however, one is still deriving
NNIN (enjoyment) from the particular NIIXN? Rav Shimon Shkop (2" |N'D) discusses
the concept of 17N NIIN' IND NINN. He explains that a NIXN's main purpose is to
enable one to serve N"2PN. Therefore, the NN only forbade NXIN (when one forbids
something onto one’s self) when one is using something which is meant for NXN.
It is similar to N2W NIDYN, when we say there are certain NIIP when one is using a
192 which isn't TN'N for that specific NOX9N. Since NIIXN weren't designated or given
specifically for NX1N, the NN1N one gets from it would be NN in the case of our KINA.
This is an important 992 to remember. Sometimes people forget this fundamental
concept, and their NTIQY becomes self-serving. They forget that we do NixN for n"2pn
and the pleasure is only a byproduct 2" 97 N2W w1 W"V). Ravw Wolbe explains
(N PN 1w 9Y) that if a person only learns for pleasure, what will happen on those
days when they don't feel the pleasure in the learning? There must be fundamental
0'D2 to all NixN in which one does them simply because N"2pin commanded them; or
as the Chovos Halevovos says because he recognizes the need to hakaros hatov to the
RBS"O for all the good that He does for us on a moment by moment basis.

REVIEW AND REMEMBER

1. What are the two oaths that are four?

2. In what regard are D'2T2 stricter than NIVIQW

3. What is the stringency that applies to NIVI2W that does
not apply to D'1T2?

4. What is the source that one cannot take an oath to
violate a mitzvah?

PARSHA CONNECTION

In this week’s daf the NNA discusses someone who is being asked to eat
(21289 12 |'210N I'N). The circumstances are not discussed in the 8NA but this can
be understood to be an occasion like a NNNW that someone is asked to join. In the
beginning of the NWND we find a description of a meal joined by NNN and the
DIPT. The PIOD says: 'IPT 321 NN N2 D'IPNRI DNAT NDY NYN NN NN NP

D'PIORN 119 NWN NN DY DNY 9IRI IXW'. The PIOD says NWN NIN even though
we already know that NN'is NWN's father-in-law? Secondly, why is it telling us that
SN 1IPT 921 NN joined him? The 1'WON WITPN explains that usually when a
father-in-law comes to visit his son-in-law he would bring the son-in-law a gift.
Here the NN is telling us that although he was NwN's father-in-law, he brought a
|27 to the D91V YW 11127 to thank N“2pN for all the miracles. For this same reason
[N and the D'IPT came to partake in the meal, since this was a NI¥ND NTIVO. This
also explains the end of the DOIpP which repeats “NWN NIN" and D'PINN 199,
meaning that they came because they realized that his intention was D'nW DW9
and not as "NWN |NIN" a typical father-in-law buying dinner, for his son-in-law.
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