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Payment rendered for
teaching and learning Torah

he Torah must be taught free of charge. This is derived from the words of Moshe

in this verse (Devarim 4:5), where he mentions that he was teaching the statutes

and ordinances “as Hashem, my God, has commanded me.” The lesson is just

as Hashem instructed Moshe free of charge, so did Moshe teach them further
without remuneration. What is interesting is that this particular statement of Moshe was
said in the middle of an address which he was presenting to the Jewish people. It begins
earlier, at the beginning of Perek 4 in Devarim. Why did Moshe wait until verse 5 before
noting that Hashem had taught him without his having to pay? He could have introduced
this phrase when he opened his remarks in verse 1, when he said, "Now, O Israel, listen to
the decrees and to the ordinances that | teach you to perform...”" It would have been quite
appropriate for Moshe to insert this lesson at the outset of this particular speech, rather
than to wait until verse 5. What can we learn from this?

Toldos Yitzchak (Parashas Vaeschanan) explains that the topics addressed at the beginning of
this speech are the prohibitions not to add or subtract from the mitzvos (VJan 921 oIN H2),
and the prohibition not to follow the idolatry of N1VD 9v2. These mitzvos applied to Moshe as
much as to anyone else, and it is therefore no wonder that Moshe taught them for free. He had
to study them for his own sake, and teaching these laws to others as he studied and reviewed
them himself was understandably done without his expecting pay. However, beginning with
verse 5 and beyond, Moshe focused on the need for the people to continue to maintain their
observance upon entering into Eretz Yisroel, “in the midst of the land to which you come, to take
possession of it." It was there that they would be confronted with the corruption and depravity
of the Canaanite nations. Moshe knew that he would not personally enter into the land, and his
words were aimed to benefit others, rather than himself. Moshe had no personal need to study
these laws, and we might have thought that he could expect to be paid for providing a service
for others. Yet, it is here that the Torah teaches that he taught them without being paid. This is
why this portion of his address is the source from which we learn that a Torah teacher must teach
for free. The words of the Rosh and |1 suggest that the prohibition to pay for teaching Torah is
aimed at the teacher. In other words, it is not prohibited to pay to learn, but it is rather prohibited
to get paid to teach. Rambam (Hilchos Talmud Torah, 1:7), on the other hand, clearly rules that it
is prohibited to pay to learn Torah.

POINT TO PONDER

The Gemara says that D'1DID MIV'Y are '1'0N NWNY NJ9N. Why is it N29N7? Isn't
every detail included in the N1IN which 13'27 NWN received at '1'0 1N?

Response to last week’s Point to Ponder:

The Gemara discusses the Mishna in D'NDD regarding a father who said that he
will sacrifice the NDD |27p on whoever gets first to D'YWN'. The Gemara concludes
that he only did it to motivate them to get there quickly. If that is the only intention,
what is the Mishna being wTNN? Obviously he can do it.

The X"V ND AT |'0'a X" 20N writes that the WIT'N is that when he said whoever gets
there first, he is not going back and changing the original “'1'n" for the N0 |27 .
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certain wealthy man adopted the

practice of learning with intensity all

night long on the fifteenth of Adar

every year. After several years of
this, the fifteenth of Adar fell out on Shabbos.
Could he follow this custom even on Shabbos?
He asked his Rav, but his local Rav didn't know
the answer. So the man decided to consult
with the Tzapichis Midevash, zt"l. The great Rav
responded, “It is definitely forbidden to learn
on Shabbos with such intensity that one’s head
hurts. This explains the seeming contradiction
between the Siddur of Rav Yaakov Emden, zt"l,
which states that it is forbidden to learn iyun
on Shabbos, and the Shelah Hakadosh which
states that one should learn iyun on Shabbos.
The Chidah, zt"l, also argues on Rav Yaakov
Emden, stating that in the time of the Pri
Chadash talmidei chachamim would indeed
learn iyun on Shabbos.

The Rav continued, “"However, there is really
no argument between them. Rav Yaakov Emden
meant intense iyun which can cause one's
head to ache. This is not permitted because
it is a violation of oneg Shabbos. Lighter iyun,
however, is permitted. It is to such study that
the Chidah and Shelah are referring. We find a
similar concept in Nedarim 37, which states that
children are not taught new material on Shabbos
because this would take great effort and is so
difficult for them that they would not fulfill the
mitzvah of oneg Shabbos.” The Minchas Elazar,
zt"l, argued, however, and permitted any iyun
on Shabbos. He said, “Even if the reasoning
of the Tzapichis Midevash is correct, that the
halachah prohibiting children to learn new
material is brought in Hilchos Melamdim rather
than in Hilchos Shabbos shows that there is
no problem of intense study disturbing one's
oneg Shabbos. Perhaps we hold like the other
reason in the Gemara, which states that we only
review material that the children have already
mastered because they eat heavily and will not
be able to focus sufficiently on learning new
material!”
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Just like | taught the Torah for free so too you should teach
Torah for free

av Yitzchok Shechibar', the Chief Rabbi of
Argentina, inquired whether the right to
publish a sefer is something that one can
bequeath to his children and they will have
the authority to prohibit others from publishing that
sefer or perhaps the principle of our Gemara, “Just like
| [taught] for free so too you should [teach] for free,
indicates that heirs do not have the right to restrict
others from publishing a sefer. Rav Ovadiah Yosef®
began analyzing this question by citing a discussion
in Teshuvas Shaarei Deah® about whether a bechor
receives a double portion of the proceeds that the
children will earn when they publish their father's sefer.

The inquirer asserted that the right to publish is
considered part of the father’s assets and as such it is
divided amongst the heirs the same way any asset is
distributed. Teshuvas Shaarei Deah refuted the different
proofs and cited our Gemara as a clear indication of Chazal
that Torah is not an asset that one bequeaths to another;
therefore, the children should share the proceeds evenly.
Rav Yosef notes that one could refute the proof from our
Gemara. Our Gemara only indicates that when teaching
Torah there is a mandate that it should be for free but
publishing a sefer is entirely different. There is no source
that indicates that one is obligated to put forward the
effort to write and publish a sefer and in fact there were
many great rabbis who, although they taught Torah to
others, never committed their teachings to writing that
they should be published.

Therefore, one who takes upon himself the task of
publishing a sefer should certainly have the right to
bequeath that privilege to his heirs so that they should
benefit financially. Although Teshuvas Beis Yitzchok*
rejects the conclusion that a father can bequeath the
right to publish his sefer to his children because the
Torah expects a person to be generous with his Torah,
nevertheless, the matter is academic since the law of
the land prohibits a person from publishing another
person’s work without permission from the author or
his heirs. Consequently, all opinions agree that others
cannot publish a sefer written by someone else without
first receiving permission. Rav Ovadiah Yosef concurs that
on a practical level this is how people should conduct
themselves.
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he Gemara teaches us “Just as | (Hashem) teach Torah for free, so should
you teach Torah for free” From this, we derive a halachic principle: it is
forbidden to charge others to learn Torah from us.

This teaching naturally raises a question: how can we compare ourselves
to Hashem? Hashem, after all, exists beyond the physical world. He has no material
needs or expenses. But we, as physical beings with financial obligations, might argue
that we must charge in order to cover our costs of housing, food, and basic necessities.

To address this tension, the Rambam in Moreh Nevuchim (chelek 3, Perek 12) and
Chovos Helvavos Shaar Habechina (Perek 5) offer a profound insight into the natural
world. The more essential something is to life, the more available and inexpensive
it becomes. Air, the most basic requirement for life, is everywhere and free. Water,
though slightly less essential than air, is still widely available. The pattern continues:
the more crucial a resource is, the more accessible it tends to be. This idea opens a
new window into understanding the Gemara. The Perek Hakerem explains that the
Gemara is not merely offering a directive about parnassah or teaching for free; it is
revealing a deeper truth about the nature of Torah itself. Torah is the spiritual air of
the soul. Just as we cannot live physically without breathing, we cannot live spiritually
without Torah. Thus, the Gemara is teaching us not only halachah, but hashkafah—a
worldview. Torah must be freely accessible because it is indispensable to our spiritual
survival. To attach a monetary cost to it would obscure its essence. Making Torah
financially conditional would signal that it is a luxury or a commodity, when in fact
it is our lifeblood. In this light, the requirement to teach Torah without charge is not
just about emulating Hashem—it is a declaration of the infinite value and necessity
of Torah for our souls. We see from this Gemara how critical it is for us to have a
consistent connection to Torah.

PARSHA CONNECTION

In this weel’s daf the X\nA discusses several examples of Mp where we
read a word that is not in the text. One example is the word "'9X" in NYAN
NIN. The nation of 2NIN whose king was P92 was saved because of NN. In
fact the 2"y N9 T KNP K22 XINA says that because of NI2IL NITID MY
(baby birds) N“2pn spared 2KRINI |INY. These two birds were N'2RINN NN

N1INYN NNYAI. When DY is asked by N"2pn who are these people who
came to see you he also uses the word "IN. Like it says: 98 DYI2 NN

"IN NI ININ 1IN DY [2 P2 D'PINN. The Parsha starts with 2NIN fearing
ONIW' 112 and then in T PIDD it says that 2NIN told |'TN as follows: NN

PN YN NI 1'N21207 907NN INPN DN ANY TN PTIN ININ

NINN NY2 2NIND 190 1IDXT2 PY2I NTWN. Why did they involve |'Tn and
why did they choose to express their fear by citing a 11w, which is a relatively
peaceful animal? w1 quotes a WATN which says that 2XIN consulted with
|'TD where 12'20 NWN spent many years because they wanted advice con-
cerning what Moshe's strength was. |'TD told 2RIN that his strength is his
speech. Based on this WATN the WITPN 'WIN  explains that the NIV cuts
down the grass with his tongue before putting it in his mouth. This was meant
to reference 11'21 NWN whose power is in his tongue. The P! 192 offers a
different explanation: |'Tn should be scared because the descendants of fOI'
will want to take revenge for the D'2'"Tn having purchased 01" as a slave. The
11Y accordingly represents f0I' who is the 21w 1102 .

The pricelessness of
Torah
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