
   
 

  

 
 

 

Sefer Ovadya: Dr. Chassia Boczko 

Here we will think about the following questions: Why was the prophet Ovadya not 
mentioned with identifiable information? How does the mystery of Ovadya strengthen 
the importance of this short sefer?  What is the takeaway message to us within a 
seemingly enigmatic prophesy regarding the nation of Edom? What does it mean to be 
an oved Hashem? 

 א:א הידבוע ק”דַרַ
 םיאיבנה תא ליצה אוהו ,באחא תיבב דבע היהש יפ לע ףא ,ובל לכ ול רוסמו ’ה תא דבוע היה יכ ,ומש הידבועו

 ”.ובל לכב ’ה תא דבוע היה יכ ,’הידבוע‘ ומש ארקנ ךכל .הערה לבזיא ינפמ הפוקת התואב ויהש
Radak explains that Ovadya’s name, which means “Servant of God,” is fitting because of his 
devotion to God. Despite being a servant in the wicked King Achav’s household, Ovadyah’s 
loyalty was to Hashem. He exemplified this by his courageous actions in saving and providing 
for 100 prophets who were persecuted by Izevel. 

Radak’s interpretation emphasizes that even though Ovadya was in a position of servitude to 
a king who was not righteous, his true servitude was to Hashem, as demonstrated by his 
actions of kindness, staying on the path of torah and only sacrificing for Hashem and no other 
power. Therefore, his name “Ovadya” reflects his genuine service to God, people and his 
moral integrity, which transcended his PERSONAL circumstances. 

 
Tze'enah Ure'enah, Mishpatim 37 

We find concerning Obadiah who was very rich and was the superintendent of the 
household of Ahab , king of Israel....A great famine came upon the land of Israel and 
Obadiah spent all of his money. Obadiah came to Jehoram, the son of Ahab , and 
borrowed money from him and promised to give him interest. 
Thus, Ovadya showed self depreciation and reduction of personal wealth for the sake of 
Hashem and Israel. 

 
 

 



   
 

  

 
 

 א:א הידבוע ישר
 שׁוֹדקָּהַ רמַאָ .הָיהָ ימִוֹדאֲ רגֵּ הָידְבַֹע :םימִכָחֲ וּרמְאָ ?תרֶחֶאַ האָוּבְנ אבָּיִנ אEְו םוֹדאֱלֶ הָידְבַֹע אָנשְׁ יאמַ .הָידְבַֹע ןוֹזחֲ
 ערַפְִיְו ,םהֶישֵׂעֲמַּמִ דמַלָ אEְו ,לבֶזֶיאְִו באָחְאַ ,םיעִשָׁרְ יֵנשְׁ ןיבֵּ רדָּשֶׁ הָידְבַֹע אֹבָי .םהֶילֵעֲ איבִאָ םהֶבָוּ םהֶמֵ :אוּה Qוּרבָּ
 :םהֶישֵׂעֲמַּמִ דמַלָ אEְו ,הקָבְרְִו קחָצְִי ,םיקִידִּצַ יֵנשְׁ ןיבֵּ רדָּשֶׁ עשָׁרָהָ ושָׂעֵמֵ
 

The vision of Obadiah —Why is Obadiah different that he was chosen to prophesy concerning 
Edom and did not prophesy any other prophecy?...Our Sages of blessed memory stated: 
Obadiah was an Edomite proselyte. Said the Holy One, blessed be He: From them and in them 
will I bring upon them....Let Obadiah, who dwelt between two wicked people, Ahab and 
Jezebel, and did not learn from their deeds, come and impose retribution upon Esau, who 
dwelt between two righteous people, Isaac and Rebecca and did not learn from their deeds. 
 

 

The name that the women of Beit Lechem give the son of Boaz and Rut: דבֵוֹע  (Rut 4:17).  

Da’at Mikra explains that דבֵוֹע  is short for הידבע,  noting that we find shortened names 
elsewhere in Tanach, such as Chanan for Chananiah and Matan for Mataniah.  

Malbim (to pesukim 16-17 s.v. “Sheyulad Ben L’Naomi”) explains that they called him Oved 
since he would serve Hashem, for it is from him the Davidic dynasty will stem. However, if the 
Malbim’s approach serves as a full answer, they would have called the child the more 
common name הידבע,  which means eved Hashem.  

We can add a dimension to the Malbim’s explanation by noting the following two stories: In 
Melachim I 12:7, the advice of elders to the newly inaugurated Melech Rechavam to serve the 
people is that if you aim to serve the people, the people will reciprocate and accept your rule 
for many years. In Horiyot 10, after Rabban Gamliel appoints two of his talmidim as roshei 
yeshiva, he tells them, “I positioned you as servants.” Perhaps Beit Lechem’s women named 
Rut’s child דבֵוֹע  (and not הידבע ) because it can imply both service of Hashem and service of 
Am Yisrael. A proper king serves both Hashem and Am Yisrael, as expressed in Melachim II 
11:17.  

The distinction between a proper king like David HaMelech and a failed king is that those 
who fail serve their own best interests. The successful king is a “servant-leader,” one who 
serves Hashem and the people. The women of Beit Lechem named the child דבֵוֹע,  because 
that is the type of king this child (or his descendent) would become.  

This approach explains why the lineage of David HaMelech stems from דבֵוֹע . 

 

 



   
 

  

 
 

Harav Aharon Lichtenstein zt"l - Devar Reshut: All for the Sake of Heaven  
Here we come to the question of devar reshut. On the one hand, we spoke of the “three 
things upon which the world stands” in terms of specific mitzvot and fulfillments. But on the 
other hand, there is also an ideal which is based on the verse, “Bekhol derakhekha da’ehu”—
“In all your ways know Him” (Mishlei 3:6). A person should serve God in all walks of life; 
everything he does should be oriented ultimately towards avodat Hashem. This means that 
a person can be an oved Hashem in the broader sense of the term, not only by fulfilling 
mitzvot specifically defined as such, but also in the much larger area of divrei reshut. These 
too somehow must become part of the totality of one’s avodat Hashem. 

The honor and distinction of being called an "Eved Hashem," aligns with other significant 
figures like Moshe ( ידבע השמ ) Avraham ) ’and Dovid  )ידבע םהרבא(  ידבע דוד ) 

Ovadya is called “oved hashem” (servant of hashem) because of his dedication to protecting 
the prophets, standing firm in his torah values and sacrificing for the sake of hashem. 
Fundamentally living embodiment of the three pillars the world stands upon. Thus, it is he 
who strengthens the message within the short sefer.   

In contrast to Edom who embodies the opposite as evidenced below. 

 ח״י:ד״כ רבדמב לע ן"במר
 רמאנש ומכו בשחת םודאל המור דיב םויה וניתולג יכ היהת חישמה דיב םודא תלפמ .השרי םודא היהו םעטו

 םות םע םודא לע םשה דוקפי אלו ךייתאטח לע הלג םודא תב ךנוע דקפ ךתולגהל ףיסוי אל ןויצ תב ךנוע תב
 םואלו רמאנ ובו וניתוכלמ לע קלוחה אוה יכ םודא םעלב ריכזה ןכ לע םתולגהל ףיסוי אלש תעב ןויצ תונוע
 ויביא ריעש השרי היהו םעטו .ךרודה בכוכה דיב ץקה תע דע ירמגל םודא לופת אל יכ אבנתי ץמאי םואלמ
 :השרי ויהיו בקעי יביוא םהש םירכזנה ריעשו םודא םה ויביוא וא ויביואל השרי ריעש היהיש

 
Edom will be possession and Seir shall become the possession. The fall of Edom will be 
through the hands of the Moshiach; our current exile in the hands of Rome is considered to 
be Edom. Likewise, this idea is expressed in the verse (Eichah 4:22), Your iniquities shall be 
finished, daughter of Zion, He will no longer exile you; your iniquities will be recounted, 
daughter of Edom, you will be exiled for all your sins. For Hashem will not recount the 
iniquities of Edom until the iniquities of Zion are finished, which is the time when He will no 
longer exile them. Therefore Bil'am mentions Edom, for it is they who prevent our dominion 
 

 

 

 

 

 

https://www.sefaria.org/Proverbs.3.6?lang=he-en
https://www.sefaria.org/Proverbs.3.6?lang=he-en


   
 

  

 
 

Ovadya 1:3 addresses the arrogance of Edom: 

 ג:א הידבוע
 םירִהַ יֵנפְּ לאֶ יִנלֶסִַּי ימִ וֹבבָלְבִּ רמַאָ רשֶׁאֲ Zדֶֹמעֲַי םיחִוּרסְּבַּ תְָּנכַשָׁ Zבֶּלִ התָּהַבְגַּ התָּהַבְגָּ
 

The pride of your heart has deceived you, you who live in the clefts of the rocks, who hold 
the height of the hill, though you say in your heart, ‘Who will bring me down to the 
ground?’ 

 

This verse highlights Edom’s arrogance, boasting about their secure position in the 
mountains, and their belief that no one could defeat them. Their self-confidence and pride 
are what Ovadya rebukes, pointing out that this arrogance is ultimately misguided, as God’s 
judgment will humble them. 

 

Questions: 

1. How can we embody the qualities of Ovadya in our daily lives?  
 

2. What qualities are we working on in our own paths of becoming a true “Servant of 
Hashem”? 

 

 

  

 


