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ח-ו :ו הכימ  
 םילִ֔יאֵ יפֵ֣לְאַבְּ י֙"י הצֶ֤רְיִהֲ ׃הנָֽשָׁ י֥נֵבְּ םילִ֖גָעֲבַּ תוֹל֔וֹעבְ וּנּמֶ֣דְּקַאֲהַ םוֹר֑מָ יק7אלֵ ףכַּ֖אִ י֔"י םדֵּ֣קַאֲ ה֙מָּבַּ
 שׁרֵ֣וֹדּ י֞"י־המָֽוּ בוֹטּ֑־המַ םדָ֖אָ 0֛לְ דיגִּ֥הִ ׃ישִֽׁפְנַ תאטַּ֥חַ ינִ֖טְבִ ירִ֥פְּ יעִ֔שְׁפִּ י֙רִוֹכבְּ ןתֵּ֤אֶהַ ןמֶשָׁ֑־ילֵחֲנַ תוֹב֖בְרִֽבְּ
0יקVאֱ־םעִ תכֶלֶ֖ עַ֥נֵצְהַוְ דסֶחֶ֔ תבַהֲאַ֣וְ ט֙פָּשְׁמִ תוֹשׂ֤עֲ־םאִ יכִּ֣ 0֗מְּמִ  

Micha 6: 6-8 
(6) How shall I come before Hashem, and bow myself before the exalted God? Shall I come before 
Him with burnt offerings, with calves a year old? (7) Will Hashem be pleased with thousands of rams? 
With tens of thousands of rivers of oil? Shall I give my firstborn for my disobedience? The fruit of my 
body for the sin of my soul? (8) He has told you, O man, what is good and what Hashem require of 
you, only to act justly, to love kindness, and to walk modestly with your God. 

 
ח:ו הכימ ק''דר     

 
בוטה תושעב םא יכ תולועב יצפח ןיא רמא הלאשה לע הנעמ והז – בוט המ םדא ךל דיגה  

He has told you, O man, what is good- This is a response to the question (above in verses 6-7 in 
response to which) He said I do not desire offerings, rather that you should do good. 
 

ללכב תוירעה םג םירחא םירבדו ןוממ יקזנ ומכ ורבחל םדא ןיבש תוצמה לכ לולכי – טפשמ תושע  
To act justly- This includes all the commandments between man and fellow man, like the laws 
governing property damage and other things. Immoral relationships are included in this as well. 
 

ול יוארה ןמ רתוי השעיו םידסח תולימג אוה – דסח תבהאו  
And to love kindness- this is doing acts of  kindness, which means doing more than what is required 
of oneself.  
 

 רבדה יכ ענצהו רמאו ושפנ לכבו ובבל לכב ותבהאו ךרבתי לאה דוחי אוה – ךיהלא םע תכל ענצהו
תועינצ רבד אוהו בלל רוסמ הזה  

And walk modestly with your G-d- This refers to the Unity of G-d and loving Him with all of one’s 
heart and soul. It uses the expression “vi’hatzneia” because this is something that is given over to the 
heart and it is a private (tzanua) matter.   



 

 
זכ 'מע ,ב קלח ,רוש ילע רפסב הבלוו המלש בר  
".םדא" תלמ שרושב ןנובתנ הז קרפב ראבתנש המ לכ לש םוכיסב   
  :ראבמ ה''לשה
 'תי וב המדתמו הלעמל אוה קובד םא :ופוסו םדא תודלות לע שוריפ הז – "םדא םמש תא ארקיו"
 דירפמ אוה םאו .םדא תומד אסכ לעו ,ןוילעל המֶּדַאֲ ןושלמ םדא םצעב ומש ארקנ ויכרדב ךליל
 םש םנמא .בושי רפאלו אוה רפעו םשמ חקול רשא המָדָאֲה םש לע םדא ארקנ זא תוקיבדה ןמ ותוא
 קלח ,ה''לש( ''בוטה רובעב קר ארבנ אל ערה יכ ,תילכתה רקיע והז 'ןוילעל המֶּדַאֲ' לע הרומה םדא
 העבטמ איהש תידוהיה המשנה תשודק איה תומדתהל דוסיה...)כ''חא ה''ד 'ג ףד םדא תודלות ,'א
.'תי ויתודימל תומדתהל םדאה תא תפחוד וז תימינפ השודק .ה''בקהב הקובד  

 
R’ Shlomo Wolbe, Alei Shur, Vol. II, p. 27 

To summarize all that we’ve explained in this chapter, let’s ponder the root of the word “Adam” 
(mankind). The Shelah explains: “’And He called their name Adam.’ This is an explanation of the origin 
of Adam and his destiny. If he cleaves to G-d and becomes similar to Him by going in His ways, he is 
called Adam from the term ‘Adameh l’Elyon/to become similar to the One Above,’ but al kisei demus 
Adam (reference to Yechezkel 1:26). But if he separates himself from closeness to G-d, then he is called 
Adam on account of the Adamah/earth from which he was taken, since he is dust and will return to 
dust. But  the name Adam signifying  ‘Adameh L’Elyon/becoming similar to the One Above’ is the 
central purpose (in this world), because evil was only created as a means to facilitate the achievement 
of good.” The basis for becoming similar to G-d is the holiness of the Jewish soul which is naturally 
attached to G-d. This internal holiness impels man to imitate the character traits of G-d.  

 
19-18 ףד ,'א םידעומ ,םייח יתפש ,רדנלדירפ םייח 'ר  
 'ה המ" :טבמהמ ךרדומ אהי םדא רשאכ "יכנא"ה תשגרה תא סיפאהלו ןיטקהל םדא דמלי רשאכ
 ןיב "יכנא"ה תציחמ תא ריסמ אוה יזא ?םימש םש שודקל הזמ חמצת תלעות וזיא "ינממ הצור
 רכשב" ):גי( הליגמ תכסמב .בלה תרהטב 'ה תא דבעי זאו ויתורכהל ותוימינפ ןיב ,ובלל ולכש
 המ הלאשה תלאשנ .בקעיל התלג אלש ?לחר לש תועינצה התיה המ 'וכו "לחרל התיהש תועינצ
 תלעותה בושיחבו היתונוצרב הבשחתה אלו ,הלש יכנאה תא העינצהש הבושתהו ?הזב תועינצה
   .'ה ןוצר ןאכ המ אלא הלש

R' Chaim Friedlander, Sifsei Chaim, Holidays, Vol.1, pp. 18-19 

When a person learns to minimize and to nullify the feeling of "ego," when a person is guided by the 
perspective: "What does G-d want from me?" What benefit will arise from this for the sanctification of 
G-d’s name? Then this person removes the barrier of "ego" that divides his mind and his heart, 
between his internal self and his thoughts- and then he will be able to serve G-d with purity of heart. 
In tractate Megillah it states (13:) "for the reward of tznius/modesty that Rachel had" etc. To what was 
Rachel's tznius/modesty attributed? It is attributed to the fact that she did not reveal to Yaakov that her 
father had replaced her with her sister Leah. The question is: what is the tznius/modesty in this act? 
The answer is that hitzniah/ she hid her “ego” and she did not take into account her own desires and 
a calculation of her personal benefit. She only considered what the will of G-d is, in this particular 
situation. 



 

 
 
Micha’s central message to the Jewish people is his statement in Chapter 6 verse 8, the 
mandate given to “Adam,” to mankind, which is safeguarded and spearheaded by the Jewish 
people. Let’s examine WHAT it is that we being told to do (and not to do), WHO this is 
addressing and what this tells us about his mission, and HOW this mission should be carried 
out.  
 
WHAT should we do? 

1. In Micha Chapter 6, verses 6-7, Hashem indicates that He doesn’t need people to bring 
Him offerings. Why do you think Hashem doesn’t want the offerings if He told us to bring 
them?  

2. According to Radak, what are the 3 central things that we are told Hashem is asking of 
us?  

WHO is Adam and what is his/her mission? 
3. According to Rav Wolbe in Alei Shur, what are the two opposing ways that a person can 

express the root of his name “Adam?” Which parts of a human being pull a person in 
each of these directions? What would this look like practically, when expressed in a 
person’s life?  

HOW should that mission be carried out? 
4. According to Radak, what does modesty mean in verse 8 and how does it apply to our 

relationship with Hashem?  
5. How does Rav Chaim Friedlander add to our understanding of Tznius and its role in our 

service of Hashem? 
6. How could you use the above ideas to direct and practically work on, your service of 

Hashem in your life? 
 
 


