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Tehillim 108
Mrs. Hyndi Mendelowitz

Today we'll be studying njz 719 n'7'nn 190, chapter 108. Many of the words in this perek of
Tehillim are an exact replica of verses in 1a 719 and in o 719, chapter 57 and 60.

The "1 places this in context and explaining that the earlier chapters referenced Dovid’s
flight from Shaul and his conquest of nax, the personal experiences in Dovid's life. This perek
takes the same words, but with a new meaning, applied again to the national adventure of 775
78w as a whole, k127 TnyY, in the days of n'wn, when the n'wnn 77n who will continue the
role of Dovid in leading the Jews to conquest and to victory. What we'll find is almost identical
words, but a deeper, more complete message of victory, of ‘n 1. The message, as it was in
Dovid’s personal life, and always remains, until we reach that final chapter at the end of the
national story, of the futility of man's efforts and of Dovid's awareness, and the awareness of
course that he grants to all of us, of conquest, of victory, of triumph, of success, for the nation
and for me myself, coming only ever from xin M2 wiTEN.

Dovid begins with the formula, x j7109:
M7 Y (X)
“A Song, a Psalm of David.”

ORTHODOX
uniion
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7'y and Wit when placed together- this is pleasing for the musical souls amongst us-
children of Dovid, all of us of course, spiritually speaking, musically speaking. 1w refers to the
lyrics, to the actual words that are composed by Dovid. ninmm will always refer to the tune, to
the musical accompaniment that was composed to perfectly fit the message of the 1177 'w.

177N NIATRI MWK DX A7 121 ()
“My heart is steadfast, O God. I will sing, yes, | will sing praises, even with my glory.”

117 121, my heart is steadfast, my heart is steady, n"apn. In the words of the 7"1, the ni7a
seems interminable, and the troubles continue, changing shape, changing character. The
enemies move on, but the new ones come. But the nanx is steadfast, is unchanging. 27 |pais
solid. 112> gx nntil n'wi- Dovid speaks of his ability to sing because of the fact that his
heart is |i0a.

The n"a'"n mentions that during his flight from Shaul, the light of Dovid's nnwa was dimmed.
He was withdrawn. Many of us in places of trouble, besides the actual situation we're facing,
are frustrated by the change to ourselves, to our personality, to our ability to feel that “I am
being my fullest me, because I'm so shackled or limited by my circumstances.”

In this perek, which speaks of the ultimate redemption, when the threat was removed, the full
force of Dovid personality could burst forth, and thus he could compose a 1'w. This is the
song of our ability to be most fully us, for our inner self to burst forth to sing, unlimited by
circumstances which would quiet us.

And as Rav Shimshon Raphael Hirsch puts so beautifully, the order here is not necessarily
“because my heart is steadfast, therefore | can sing.” But Rav Hirsch gives us the flipside-
“Because of the song that pours forth from my soul, says Dovid, 'a%7 j1>3, my heart feels strong.”
It's the song itself that gives me strength, that bolsters my namx. Which of course, when we
sing the songs of Dovid, that's part of the point.

We sing these songs with which Dovid fortified his own namx and got to a place of 'a7 123,
with the hope that we can borrow this, with the hope that singing these songs, we getto a
place of 2% |10, a place of my heart being solid and steadfast, with my namx unchanging.

INY NYR 217230 Ny (2)
‘Awake, psaltery and harp; | will awake the dawn.”
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7210 N1y, awaken, and speaking to the various musical instruments, q12'on1 2210, the harp, the
navel; "nw n'wx, | awaken at dawn. Dovid contrasts himself, as the wan tells us, quoted by
" here, other kings will slumber soundly. They sleep not just through the night, but into the
morning; a king can stay in bed. Contrast this to Dovid HaMelech, who had that harp hanging
over his bed that was strummed in the middle of the night by the wind, and he was awakened
before the sun came up. At midnight, the north wind blew and caused the harp to play by
itself, whereupon Dovid would waken in the middle of the night and compose and sing songs
to xIn M wiTpn.

And so says Dovid, "nw n'wi, | awaken at dawn. Dawn, of course, always refers, or the
pre-dawn, to that darkest part of night. And as the 2 ry'7x VI points out, Dovid can sing even
before the nyiw'. His inu'a is strong. When the rest of the world seems dark and everybody is
asleep, sleeping with their troubles, sleeping with their pain, Dovid HaMelech awakens
beforehand and knows that the morning will come.

:D'MNY2 TN 21! | 0y TR (T)
“I will give thanks to You, Hashem, among the peoples; and | will sing praises to You among the
nations.”

DMy1 TIX, again, this is referring to the future. In the future, says Dovid HaMelech, | will thank
you in public amongst all peoples and sing to you amongst the nations. And in those days in
the future, when the nnwa is unshackled, when we are unlimited by our troubles, then we will
be able, looking back, to thank xin 12 witn for the troubles we had, for the joys we had.

In other words, in the hindsight of the n'21xa, we'll be able to thank publicly for everything that
happened, for every chapter. Because then we will see that there wasn't good or bad, but there
were only the stations on the way that got us to this point.

RNY D'PNY-TY,ATON D'RY-7yn 7iTad (n)
“For Your mercy is great above the heavens, and Your truth reaches to the skies.”

Because your chesed, x1n 1N wiTpn, is above the very heavens, further than the heavens, and
until the very highest heights is your truth.

The "1 compares, again here we have the almost identical pasuk. Here we see, 7un 7112
nmw- the Ton of XIn N2 wiITPn goes above the heavens. Whereas, in perek 57:11 it says,

" n

RNX D'PNY-TYL ToN DY~V "71279. The Ton was nmw 1w, only until the heavens. Great
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Ton, somewhat more limited. The "1 says, 11 719 was speaking of the personal chesed

NIn N2 wiTpn had done for Dovid. The personal Ton, because of circumstances, was limited.
But the Ton to 7xw' 775 that will pour forth upon us, to which we will be graced in the days of
n'wn, that will be unlimited; o'mw 7un, beyond the heavens.

MK 0PN TVI- but nnk, identical in 11 719 and here, it is nmw Tv. Whereas Ton can grow,
nnx remains the same. Truth is eternal. Kindness, overflow, can be exercised and felt to
varying degrees. There are days when | perceive Hashem'’s kindness and love more, and days
when | say, ‘n, where are you? But the nnx, which is the namx, which is the belief that this is all
the divine calculation of x1n M2 wiTpn, this is all straight, this is all good; that is unchanging.
Whether personally or nationally, the nnx is eternal.

T2 YIRDT72 W) 077N DYty anin (1)
'‘Be exalted, O God, above the heavens; and Your glory above all the earth.”

While in ni7a, while in exile, 78w 775 as a nation are downtrodden, are persecuted, are
oppressed. We don't necessarily see how exalted xin 912 wiTpn is. And so the plea here from
Dovid again, referencing the days of Mashiach, o'pi7x nmw 7v nnin, may you be exalted above
heaven, by the very coming of n'wn, by the tremendous change that will take place in the
status of Klal Yisrael. 71120 yaxin 75 7v1, and all the world will see that things are different, that
this is the glory of God.

IAY1 20 YD T ey (1)
“So that those who are dear to you, those who are beloved to you may be given rest. Let your
right hand save and respond to me.”

The mio0 speaks of this pasuk relating to releasing Jews from captivity; those who are
locked up, those who are behind bars, those who don't have freedom. The 1190 says that
7 refers to those most close to xin 12 wiTy, his strength, his right, the omon 1n7n. Free
them immediately- our teachers, our guides, so they can begin to teach us the n1in we so
sorely need to hear, so they can lead us and guide us with the wisdom that we need.

TTTAX Ni2Q PHYI DY NZ7NX NT7WX W T2 12T I0'i77x (N)
“God spoke in His holiness that | would exult, that | would divide Shechem, and measure out the
valley of Succoth.”
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NIn N2 wiTpn had spoken from His place of nwiTp, from His sanctity. pnyi now n7nx n1i7ux
TTnx nidio- | would exalt and | would divide a portion.

The moo references this to the words of x*a1n |n1 when he spoke to Dovid, promising him in
Sefer Shmuel, (To-x':1 2 7xmMwW) “D71Y TV Nd701 N2 ANAL.YIR 20 77 'inani”. The promise
of x1n M2 wiTzn to Dovid, that he would finally find peace from his enemies and establish a
reign, establish a kingdom, that would last for eternity. If so, says He, it will come to pass,
DOV Nj7NK,

| will remove all discord, | will remove all boundaries.

i"w parallels this to the national experience. In the future, as Dovid did in a limited way, Jews
will inherit the land of their enemies, divide the territories evenly. The mio0 refers to the
situation in the world now as being one that's plagued with border disputes, with wars that are
fought over territory. In the future, n'wn himself will aportion and settle the lands, and there
will be no more room for any discord, for any battles.

Again, referencing the change we'll experience n'wnn nin,

RN DTN YR Tiyn DN9KI NN 17 1Ty 17 (0)
“Gilead is mine, and Manasseh is mine. Ephraim also is the protection of my head; Judah is my
scepter.”

TY7a 9, historically, was a city of evildoers, it was a city of bloodshed. n'wnin ninw, under his
influence, it will be a tranquil city. 'pjinn nTIn' 'wk TIvn DM9ox1 nwan *7- Ephraim will be the
stronghold, nTin' will be the 1910. Menashe, Ephraim, Yehuda- three n'vaw of nai'7n, Yehuda
and the children of qor, were proud, were independent tribes. With the coming of n'wn, they
too will submit and humbly accept his rule.

IWYINDX NY79717Y "712 7"7¢KR DITY 7Y 'Y 1'0 1axin (1)
“Moab is my washbasin; upon Edom | cast my shoe. Over Philistia | cry aloud!”

Here, Dovid refers to n'wn conquering all those who were our traditional enemies. axim will be
the washbasin of Klal Yisrael. '7va 1"2wx niTx 7v, and niTx, who has been our formidable
enemy for a long and bitter ni7a, will be locked up. yyinnx nw79 "7y, and | will shout at the
n'nw7?9 who again, have been those who have oppressed and persecuted Jews throughout
history. | will scream to fight them.

And then the rhetorical question, so to speak,
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DITYTTY 01 'R YN Y 730 (k)
“Who will bring me into the fortified city? Who will lead me to Edom?”

Dovid, in answering his question says,
HITINAYA D778 R¥DTX7]RNIT 077N ()
“Have You not, O God, cast us off? You do not go forth, O God, with our armies.”

NIn N2 wiTpn did you not forsake us? in'nixaxa n'17x Xxn x71, and not go forward at the head
of n'nixax), at the head of our troops?

And the 7"11 answers his own question, answers the question of Dovid- Dovid answering
himself, with the understanding of "1, of course- the same one who has led us to victory
historically has never actually left us, has never actually forsaken us. But as x1n 2 wiTzn
helped us in the past, we can trust that he will continue.

DTN NYIYR K1Y xR M7y 77020 ()
“Give us help against the adversary; for vain is the help of man!”

a¥n N1ty 17 nan, grant us help against the oppressor; oTx nviwn xiwi, the lesson in Dovid life,
the lesson of history, the message that will take us towards the ultimate geulah-it is wiTzn

Xin N2, Whether it's man's help, whether it is through diplomacy, whether it is through an
arms deal, whether it is a superpower, whether it is the nation next door, whether it is the
neighbor next door, whether it is the boss, whether it is the spouse. Human help is not what
takes us to success. But in the life of Dovid and in the legacy of Klal Yisrael, 2xn nary 117 nan,
Hashem you must grant us the help.

1Y 042! NN 7'NTNiYa DFNa ()
"Through God we shall do valiantly; for He it is that will tread down our adversaries.”

7'n nwY D'PI7K]Y, it is only through xin M2 wiTn that we form an army, that we conquer, that
we can be victorious. 11x oiar xini, and He is the one who will trample all our oppressors.

This is the message of Dovid, as we saw in his own life, as we continue to see throughout
history. It's the message of the gratitude and the song which gives Dovid the nianx to face
every challenge. And it's the nnx, it's the truth behind that song, of putting Dovid trust and the
trust of every Jew, not in those around him, but in xin 12 wiTEn, Himself. 1y oiar xinu.
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Tehillim 109
Mrs. Hyndi Mendelowitz

v 7o was composed by Dovid as he fled, a fugitive, from his own father-in-law, Shaul
HaMelech. It's the pain not only of his flight, but also the pain of Dovid's victimhood from
those who got on the bandwagon; who spoke badly of Dovid, who slandered him, who really
sullied his name as he was on the run.

1NN NTNN 7T TIT7 DXIR? (X)
“For the leader. A Psalm of David. O God of my praise, do not keep silent.”

Dovid begins with "mm 77 nxan%. The rule in o'7'an, brought in ™7 0'no9 19, is when the
name of Dovid precedes the word "mrn, then we find that first came the wTizn nin, which led
Dovid to burst out in song. When we find the formula of 7177 Wi, first came the song, which
then led Dovid to wTizn nin. Here we find that Dovid first reached wmipn nin, which was
expressed in song. Which really is remarkable because this was one of the low points of
Dovid's life. This was in his pain, in his physical and moral danger, his ability to summon
himself towards wTizn nin, which itself led to song.

The attitude of Dovid towards these enemies is very much encapsulated in the very first
words, wann 78 M7'an '7x. Dovid refers to xin qna witzn as 'n'7'nn 7. And Dovid's ability
to keep his head above water, his ability to rise above the pain, to rise above the insults and
the slander that were hurled at him, is very much his security, as Rav Shimshon Raphael
Hirsch says, in 'm'7'nn '77x. His knowledge of himself is reflected in this beautiful reciprocal
relationship with x1n 2 wiTpn.

As 7"'tn say, according to the 210 "niw wn T, God is the praise of the Jewish people, and the
Jewish people are the praise of God- xin N2 wiTpn K78 n'7'nn 78w ')w. Klal Yisrael have
none to praise except for xin N2 wiTEn, and xin N2 wiTEn has none to praise except 7'
rh\Ql7iR

Quoting Yeshayahu, (x2:an n'ww') "90' 'm'7'nn "7 'nx' 1t oy,” This is the nation | have created
for Myself to speak My praise. Dovid, cognizant of his role as being one who praises wiTpn
NIn N3, and being one who is the praise of xin N2 wiTppn. If we are in this loving circle,
where | am Your praise and You are mine, and there's nothing else in the world. Whatever
anyone else says, throws at me, sullies me with, really cannot penetrate into this beautiful
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circle of I am Your praise and You are mine. And thus begs Dovid of wann '7x ,xin N2 wiTpn.
Hashem, You are my praise and | am Yours, be not silent.

NPy [iY7 DX NATINDD ‘7Y "9l vw 19 2 (3)
“For the mouth of the wicked and the mouth of deceit they have opened against me; they have
spoken to me with a lying tongue.”

There are those who have the ywn '9, which "1 explains are the obvious enemies, the one
who outright slander, insult, violate me. But also the nnan '9, those who are tricky; those who
act in my face as though they love me, but behind my back are speaking “pw w4, are
speaking lies and deceit against me.

:DIN NN M0 NXIY MATI(3)
“They surrounded me also with words of hatred, and fought against me without a cause.”

All this is baseless. And as the x'n' |ax applies, as is always the case in a nmm from Dovid,
not only is this the personal life of Dovid, but this is also the national experience of 7xw 7',
as we're getting to see throughout. And so according to x'n' jax, we find ywn o will refer to
Eisav, nnn 'o will refer to 7xynw; the nations who have used their tongues and their words
against 78w 775 for centuries.

:N791 N1 1I0Y! MR NINA (T)
“In return for my love they are my adversaries; but | am all prayer.”

nnow' 'nanx nnn—| offered them love, yet they returned hatred. Rashi explains that Klal
Yisrael would bring korbanot in the Beit HaMikdash on behalf of the nations of the world—for
their benefit. But instead of gratitude, they responded with hostility.

This brings David HaMelech to a powerful declaration, a pasuk we hold onto in our own
moments of pain: n7*on aNi1. Whatever they send my way, says David, my response is prayer.
But he doesn'’t say, | will pray. He doesn’'t open a siddur and pause his life to daven. He says, |
am prayer. My being, my essence, my reaction to the world’s rejection—is tefillah.

This is where we so often find ourselves. We've poured ourselves out. We've tried everything.
We feel empty, unsure what more we can do—or whether we have the strength to do it. And in
that space of exhaustion, of helplessness: n'7'on nxu.
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| become my n7'on, it's all | have. It's all | have, but it's also the entirety of who I am. As "wn
points out, says Dovid HaMelech, | daven so constantly, | have become a living prayer. Here is
Dovid, here is the Jew. Where our experiences form us to be, not a walking woman holding a
2IT'0, but my very essence and who | am is a constant statement of n'7'on to xin N2 wiTpn.
And the more circumstances hammer at me, the more | invest to become a n'7'on.

IMADN DDA DKWY D20 DDA Ay 2y i (D)
“And they have laid upon me evil for good, and hatred for my love:”,

And they have replaced all of my love, all of my good, only with hatred and with evil.

We find here in v-1 0'j7109, a series really of curses, and it takes some work and some delving
into the n'won to understand, where do these curses come from? In the year 2025, with the
conception of dealing kindly with those who offend us, where do we place these coming
verses that seem to be full of ill will? Is Dovid stooping to where his enemies were?

There are various approaches amongst the n'wnon of, how do we deal with these curses? The
basic approach, which is brought by ""wn, the n"a'n, and Rav Shimshon Raphael Hirsch, is
that the v*-1 n'j7109 are actually the curses Dovid repeats; not his own, but the curses hurled by
his enemies at him. Rav Hirsch points out the very tense where it is not Dovid speaking in the
plural against his many enemies, but the singular, of speaking what will be done to him; this is
the speech of the enemies of Dovid as they, in their malevolence, cursed Dovid himself. So it's
Dovid speaking of the words, spoken against him. That is one approach.

If we can take our minds to the other side and handle another approach, ""wn applies many of
these curses to Dovid speaking not against the enemies he faced in this day and time, but the
greater, more global threat of speaking about the evil done by 1wy over centuries of history.
And again, it's the understanding when Dovid speaks of his enemies, it's never just in the here
and now, in the challenges faced today or tomorrow; but it's always very much in Dovid's life,
of Dovid understanding himself to be the sum total of his service of xin 12 wiTEn. The
enemy is defined by the one who will stand in the way of his fulfilling his mission, vis-a-vis

NIn N2 wiTpn. The enemy is the one who gets in the way of his being the most true 'n Tay
possible.

Iwy certainly embodies that in the life of 7xw' 775, in the history of 7xw' 7'75. Where again,
the enemy is the one, not who gets in my way or puts something in the path and | stub my toe,
or even speaks badly against me or harms me. The enemy is the one who obstructs me, who
blocks me in my efforts to serve xin 12 wiTpn. And as such, he's not just the enemy of me,
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he's the enemy of truth. In this perek, as ""wn applies it, the curses are against 1wy and then his
descendants. The ones who, throughout history, their intent and their actions have been to
block the mission of 7xw' 77 in serving xi1n N2 wiTiPn. So, this is either Dovid cursing those
who will block him spiritually from being the best Jew he can be, or it is Dovid repeating the
curses that his enemies flung at him. And they get pretty evil.

iy Tt [o v 1M Ton (1)
“Appoint a wicked man over him, and let one who will obstruct him stand at his right.”
:NRYN? NN IN97M VYT Ry i09WNA (T)
“When he is judged, he should be found guilty, and his n'7'on should not find the mark.”

He should live a short life, and others will take his positions of honor. His children will be
orphans, his wife will be a widow. His children will be in a position of constantly wandering
and begging. Creditors will seize all he has, and his labor will just go to waste.

MmNty pin DK TeN YN N (1Y)
“May he have none who will extend him kindness, and none will be merciful to his orphans.”

His end will be cut off, and in later generations his name will be erased. And thus it continues,
10 j7109:
2027 YIXN N TR 2177133 11 (10)

“Let them be before Hashem continually, so that He may cut off their memory from the earth.”
His memory will be cut off from the earth.

NNINY 227 AR iK1 WY QTYTON Niwy 1T X7 YK |v! (T0)
“Because that he remembered not to do kindness, but persecuted the poor and needy man, and
the broken in heart he was ready to slay.” He never remembered to do a kindness, and he
pursued [I'axi y.

This here again, as w0 says, is applying particularly to 1wy, who pursued the j'axi ay wx, his
brother Yaakov. nnim*% 227 n>m, pursued apy' until his very death.

119N PROALNIIAA YONTN7 4NKIANI N7 20w (1)
“Yes, he loved cursing, and it came to him; and he did not delight in blessing, and it is far from
him.

”

10
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This is the sort of person, n%777 anx'l, he loved, he embraced curse. inxani, but now the curse
came upon him. nnn 7nani n>112 yon X71, he never wanted that which was blessed and that
which was good; innn znani, and now that which is good will be far from him.

JIMINYY3A (AW 27732 DM XKanl i N7 wa ()
“He clothed himself also with cursing as with his garment, and it has come into his inward parts
like water, and like oil into his bones.”
:MAN! TRN N7 ARY! T332 i770n (vY)
“Let it be to him as the garment which he puts on, and for the girdle with which he is girded
continually.”

He himself sought out curse and clothed himself in it. Now, 'mmxya nwai 1212 omn xiani, it
comes like water inside of him, like oil into his bones. The n7%7j7 penetrates his very self. 17 'nn
noy' T, indeed it will be like a garment, this n'%7j7, and wrap him.

And Dovid then sums up, either Dovid summing up the curse against the agents of 1wy, or
again, this is how the agents of 1wy, the enemies, spoke of Dovid:

Y9177V ¥ DTN IRt XA 1YW N'2Y9 NIRT ()
“This is the sum total, the actions, the approach of those who are against him.”

But Dovid now shifts in X"> 7109. As a man who believes in 'n'7'nn '77x, he steps out of this
cycle of curse, and turns to xin N2 wITPN,

17'¥0 ATON V7D ANY N7 'ARNYY ITH 71! INDK] (K0)
“But You, O God, deal with me for Your name's sake, because Your mercy is good, deliver me.”

But You, n"apn—You stand apart from the cycle of cursing, from the voices of those against
me. | turn to You directly. Would You please do chesed with me? n7'xn 7700 210 'D—Your
chesed is good; save me.

Why? First, because of the power of chesed itself. And second, Jnw |yn7—for the sake of Your
Name. You made promises to me, that | have a mission to fulfill. And if, says David—and with
him, all of us—if | am someone who takes the kavod of Shem Hashem seriously, who lives to
bring honor to Your Name, then | have the right to ask for chesed. | ask not for my own sake,
but in the merit of striving—through every action—to bring glory to Your Name.

122 770 1271 K (Kl 1w (2d)
11
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“For | am poor and needy, and my heart is wounded within me.”

"IN [I'ANI Y 1D, because | am poor and | am destitute. 'fanpa 77n %1 This literally means, says
Dovid, that my heart has been deadened, my heart has been made weak by the troubles which
came upon me. However, 7"tn in 1" Xx1n2a X212 take this sentence to say that there are three
figures in history about whom we know that the yain qx' actually had no influence upon them,
and these clearly are apy' 7nx' nnnax. But based on this statement, 'aapa 770 12%1, my heart is
dead within me, 7"7n say this may be a reference to the idea that Dovid also is counted
amongst those who so refined himself through his suffering, that the voice of his yan qx' was
deadened and had no impact upon him. He rose above his yan 1x' by refining and refining and
working it through and sweating it out in the battle against his circumstances and those who
came against him.

And he continues to speak of his feelings of defeat,
INAIND 'MW N7 iNi0I2T7¥D (1)

I am gone like the shadow when it lengthens. | am shaken off like a locust.”

M>701 1IN0 7%, I'm like a vanishing shadow. naxo 'mn, like that locust that jumps from
place to place without any place to rest.

Ppyn Wnd MY Dixn 1793 1272 (1)
“My knees totter through fasting; and my flesh is lean, and has no fatness.”

JDYRY [V R DY NN M 19K (D)
“I have become a disgrace to them, they shake their heads.”

But Dovid then turns to xin M2 wiTpn,
ATEN? Win 7 1t Ty (1)
“Help me, Hashem my God, O save me according to Your mercy.”

77X 'n 111y, save me, help me; 710N W'win, save me according to Your kindness. And again,
JT0ND, it's a Ton that | know; it's a Ton I've experienced. Dovid can point and say, “this is the
Ton You have done to me in the past, | look forward to it again.”

IANWY IR AR DRT AT T, (1)

“That they may know that this is Your hand; that You, Hashem, have done it.”
12
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nKT T D 1T, people will see and know that You, x1n 912 wiTizn, are the one who saved me.
nn'wy 'n nnx. We will identify you through the Ton You've done.

MY TV Y HNR 2D ARREARDTITYR! (ND)
“Let them curse, but bless You. When they arise, they shall be put to shame, but Your servant
shall rejoice.”

JNan ANk nnn 1795, not only do you bless xin 112 wiTizn, but in my life You have taken the curses of
others and turned them to blessing. Like j*Tx¥n qot, where his brothers sold him and cursed and
it seemed had done him the worst y1. And qorir came to understand that that which seemed to
be a curse, had brought to the greatest good. Says Dovid HaMelech as well, the curses of
others x1n 712 wiTn, You can turn to blessing.

HA770X DAY QN 192 TN I NTIN (7)
“I, xin 712 wiTjzn, before others will thank You, and amid the multitude | will bless You so people
can see that it is You who have saved me.”

This is not only about my own salvation, says Dovid, but it is about the ability for ow wiT
n'nw to come through me.

[iwi91 'pown y'yinY |inK M7 Tay 1 (X7)
“Because He stands at the right hand of the needy, to save him from those that judge his soul.”

["ax |7 Ty 1, because n"apn stands to the right of one who has been humbled, of one
who has become poor, of one who has been weakened by his troubles. 1w91 'vo1un y'winy, to
save him from those who would condemn his soul. It is brought by 7"tn in n:17 nan &1,
when we open the door for an 1y, when there is someone standing on the other side who
needs something from us, we are told jirax 'a'? Tmy' ». Just as Dovid HaMelech felt that in
his state of poverty and need, n"ajn was at his right, n"apn is always to the right of one who
is in need. When we give to the 1y, we must be aware that n"aj7n is at his right. He is mxa at
the right of an 1y to pay back that which we extend to the one who is in a state of misfortune.

~ Thank you for learning together n»w: »2v% Helen Moskovits and Fannie Lehmann. Their legendary
kindness supported hundreds of World War II sh'erit ha'pleyta. Their profound connection to Tehillim is
inspirational to this day. Sponsored by their grandchildren, Yitzchok and Barbie Lehmann Siegel.

~ W2 DOM 2 NI 9T INY TINa DX 380D 7TINT TIDT N2 70°0 A0 AW NI
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	Please note that this is a transcript of the recordings rather than an essay. May our learning be a zechus for the safety of acheinu b'nei Yisrael in Eretz Yisrael and help to protect all those engaged in the war against terror. May the coming year be filled with ברכות ישועות,ישועות and נחמות for you, your family and our people an
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